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Chapter 1

Publisher’s Foreword

Dear reader, the book put forth before you needs not an introduction, as
its fame being greater than to be introduced. It is truly a languished jour-
ney on a way of tearing asunder the covers that defamed — whether de-
liberately or unknowingly — the character of our master Muhammad
(may Allah’s peace and benediction be upon him and his Progeny). We
will never draw the long-bow when claiming that the book Adwa’ “ala
al-Sunnah al-Muhammadiyyah (Lights on the Muhammadan Sunnah) is
a bomb among a bulky heap of falsified and fabricated traditions, which
will act to unveil the truth of the greatest man history has ever known
of.

This book is, undoubtedly, a brave and intrepid dedication for defending
the Messenger of humankind, Muhammad (may God’s peace and bene-
diction be upon him and his Progeny). Its author’s position can never be
more than a sincere companion undertaking the task of defending his
Prophet in the Battle of Uhud or Hunayn.

Throughout course of history many traditions were, wrongfully and
against Allah’s Will, ascribed to the Messenger of Allah (S), which he
never uttered at all.

Had not that quantity of false and fabricated and even hazardous tradi-
tions been there, no one among those having mean and debased morality
like Salman Rushdie, would have ever dared speaking ill of the Messen-
ger of Allah (God’s peace and benediction be upon him and his Pro-
geny). And future, undoubtedly, will be brighter, with emergence of new
other realities and other pioneer studies, whereat clouds of darkness
shall verily disperse and sun of truth shall rise, God-willing.

In this connection, Ansarian Foundation finds it necessary to present its
gratitude and veneration to brother Hasan M. Najafi, in recognition of
his good efforts and toilsome endeavour in translating, editing and su-
pervising the printing of this book. We implore the Beneficent Allah to
reward him for this work, in which he sought nothing but God'’s



pleasure and favour.

We implore the Omnipotent the Almighty to help him to achieve more
and more munificent contributions to the Islamic cause. He is Hearer
and He is Responsive.
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Chapter

Dedication

My Dear son Mustafa, *

In your presence lies my bliss, and with your light my life be illumin-
ated. When your full moon set, and your person became out of my sight,
the world encompassed me with its misfortunes and calamities, render-
ing me a stranger though being one of its children.

To you, my darling son, I dedicate this book of whose compilation I nev-
er sought but the very truth on which Allah brought you into being, and
which you always used to prefer and have confidence in. And also (I
should) to render service to the knowledge for which you devoted your
self, and spent whole of your life, doing your utmost to acquire it, giving
up the ghost on its way.

O my son, by God I am still keeping the same profound love toward you,
the parable of which no one other than you has ever gained, and your
position in my heart can never be attained by other than you.

* He is my darling son Mustafa Sadiq, for whom it was destined to leave this
world when he was preparing himself to start new life after graduating from
Cairo University, in the field of Electric Engineering. And that was on the dawn
of Thursday, first of the Month of Ramadan 1359 H., 3rd of October 1940, after
remaining for three years suffering of sickness in Halwan Sanatorium, at the age
of 22. Fate didn’t spare me much time ater him, when it targetted his mother,
who lost one of her eyes out of weeping and lamenting him. Thus she also passed
away, and I made for her a special tomb beside her dear son, so as to console each
other. They departed and left me alone in a lasting sorrow and painful torment
till Allah makes me join them.

Should you be away of my sight and go too far,
Still in my heart you are present and near,
Your phantom is in my concept and remembrance on my mouth,
And my heart is place of your abode, so where to go?



While grief for you, and feeling sorrowful for you can never be affected
by elapse of days, or be calmed down by prolongation of years, as it is
neither possible to bear patiently your absence, nor consolation is there
for you.

How would I seek recovery of what I have, and nothing,

Is there to cure me except to live in your soil,

Half of my life I spent while the other half is still,

Desiring! And annihilation is of his wishes.
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Chapter

Dr. Taha Husayn’s Foreword

“He is not to blame for the slips, to some of which I have referred, since
those who are exonerated of defect or deficiency or slips being rarely
found nowadays.”Adwa’ ‘ala al-Sunnah al-Muhammadiyyah

A weighty effort and burden that only very few people can undertake
and shoulder nowadays.

This is a book for which its author exerted a toil that can never be exerted
but only by a very few people who can be enumerated in the present
days, where intellectual laziness prevails, and comfort and good health
be preferred to diligence and hardship and labour.

Anyone reading this book attentively and deliberately, will verily ob-
serve the great deal of effort exerted by the author, who kept on,
throughout long years, going through voluminous books and references.
The books which the researchers could never endure going through, due
to the abundance of chains and their repetition, plurality and mess of
narrations, reiteration of khabar al-wahid for numerous times at differ-
ent occasions.

The least to be said about reading such books, is that they cause readers
to grow tired and become bored and weary. It is hard enough for man to
toil himself in reading the widely-known Sunnah books, making com-
parison between the traditions reported in them on the nass (text) and
the asanid (chains of transmitters) with which this nass was reported,
and searching after that for the rijal constituting those asanid through the
relevant books.

It is sufficient to mention that the author (of this book) has read al-
Muwatta” of Malik, with Sahih al-Bukhari, Sahih Muslim, Sunan Abi
Dawud, Sunan al-Tirmidhi, Sunan Ibn Majah and Musnad Ahmad.
However he has gone through lengthy expositions (shuruh) for some of
these books, and through many other lengthy and short books compiled
on interpretation of the hadith texts, rijal of the asanid, and the Prophet’s
sirah (conduct) and also the classes (tabaqat) of narrators. At the end of



the book he has recorded the titles of the books he has read and investig-
ated attentively, or referred to when writing his book. Enough be for
anyone to look at these titles to realize how much forbearance, sufferance
and meditation exerted by the author, toward that which he read. This in
itself indicates a strenuous effort and heavy burden that can never be un-
dertaken nowadays but only by very few people, as previously said.

This being the first merit to be recorded for the author of this book,
which I have read twice, witnessing the author’s stating within the fold
of his book all the books he confirmed and referred to. It is quite a clear
evidence indicating his non-practising exaggeration nor multiplication
when he recorded these books among the references, but he in fact has
extensively and accurately benefitted from them all.

The theme of this book is really a critical and valuable one that people
nowadays shrank from indulging in, and rather be so afraid and scared
of it...fearing their pens slip or be a cause for instigating the dissatisfac-
tion of the conservative people who opining that such kind of know-
ledge is to be sacred or like an inviolable thing liable only for reporting
and quotation. This, while criticism, going deeply and giving verdicts all
being matters into which no one is entitled to plunge.

Thus, the author has added to the merits of forbearance and tolerance,
and exerting oneself for the sake of researching and verification, another
advantage which is having courage to seek truth and proclaiming it
whenever feeling quite assured of. On this way he never feared any
blame or objection, being ready all the time for debating his opinions and
defending what is established for him to be the truth.

So the subject is truly critical and valuable, i.e. scrutinizing all the tra-
ditions reported to us to be uttered by the Prophet (S), and distinguish-
ing the correct ones from other than them, so as Muslims be assured of
whatever is reported to them from the Messenger of Allah (S). The au-
thor has persisted in citing utterances ascribed to the Prophet while he
has never uttered them, but they were composed and attributed to him
for different purposes. Some of them were foisted by a group of Jews
showing up Islam and piety, inventing things from their own, ascribing
some to the Prophet, and foisting some others into the Torah, while hav-
ing nothing to do with the Prophet or the Torah. Some of them were fois-
ted into sermons and stories with the intention of inviting people toward
virtues and loving good and abstaining from (committing) sins. So they
provoked people’s desires and intimidated them, never disdaining from
(falsely) ascribing utterances to the Prophet believing them to have more
influence over people than speech of preachers and punishment; beside



other things were foisted for flattering the caliphs and rulers, and seek-
ing to find favour with them. Beside other things invented by those hav-
ing controversy on kalam and figh (jurisprudence), for defending their
views in these two sciences, and some other things foisted with the in-
tention of propaganda for some political parties, in the primeval ages.
Further, there were individuals indulged extensively in fabricating many
traditions to make people in general and the upper class in particular,
believe them to be of abundant knowledge and accurate awareness of
the Prophet’s sayings and deeds.

All that had its considerable effect in corrupting the minds and causing
views of many people to deviate from the straightforwardness in com-
prehending the religion and conceiving the Prophet as he should be con-
ceived by all Muslims, free from all that absurdity which was falsely
ascribed to him while he being totally exempted from it all. Besides, this
conduct was a means for opponents and enemies of Islam to find fault
with and assault, unjustly and slandrously, the Din and the Messenger
who brought it.

The former muhaddithun have taken notice of all that, exerting their
utmost to pick out the veracious traditions, cleansing them from the lies
of the falsifiers and affectation of the pretenders. The method they fol-
lowed in this exertion was investigating the biography of the rijal who
reported the hadith throughout epochs, till it was written down. They
used to follow up every and each one of these rijal, verifying his being of
pure conduct, sincere faith in Allah and His Messenger, earnest in telling
the truth all the time and in his speech about the Prophet in particular. It
is really a commendable and fruitful effort that was exerted by those
who are well-versed among the ‘ulama’ of hadith, making their best of
the job in the extreme.

This effort, despite its strenuousness and productivity, could never be
enough, since the most difficult and complicated job is to study life of
people, trying to recognize its details and minute matters. May be you
search and investigate without managing to discover any reality about
people or their minute mysteries, or what is concealed in their minds, or
any sort of weakness in their souls and conduct they insist on hiding.

Another effort to be added to this one being to study the text itself. The
man might be sincere and trusted on the outside, in a way that when giv-
ing testimony it be accepted by all judges, but Allah alone is aware of all
secrets and whatever is concealed in minds and kept inside hearts. The
rijal from whom he reported the hadith might be truthful and trust-
worthy like him, whose testimony is verily approved by judges, but their



hearts harbour evil intentions that they hide from people. Therefore, we
have to deeply investigate and verify the hadith that he reports from his
likes among the just narrators, to know to what extent it complies with
the Qur’an to which doubt can never reach nor suspicion can be ascribed
to from any side. That is due to the fact that the Qur’an has never
reached us through narrators, individuals or groups, but it was con-
veyed through generations of the Islamic Ummah, concurring unanim-
ously on reporting it in the form we are acquainted with today. The
Qur’an was never reported by these generations through memory but in
its written form, that was inscribed during the Prophet’s lifetime, collec-
ted during caliphate of Abu Bakr. Then it was written down on codics
and sent abroad to all countries during caliphate of Uthman. Thus in it
the written narration and that learnt by heart were brought together with
both being identical to each other, leaving no room for any doubt to be
raised about each text of the Qur’an, due to the fact that they all reached
us through an unequivocal way.

This is true also concerning many of the Prophet’s acts and deeds,
which were not reported by some individual or group but rather
through the Islamic Ummah, generation from another, like the five or-
dained prayers which Allah prescribed without details, but were ex-
posed and explained by the Prophet, when he established them with his
Companions (as their imam), in the form the Ummah concur today.

This can be applied too in respect of alms-due (zakat), pilgrimage (hajj)
and fasting of the month of Ramadan, some of whose rules were elabor-
ated by Allah in the Qur’an and by the Prophet through his way of fast-
ing and teaching his Companions how to fast. So, when any Prophetic
tradition being reported to us, we have to investigate (the veracity of) its
text to see its being non-contradictory to the Qur’an or incompatible to
the Prophet’s Sunnah and acts reported through authentic chain of trans-
mitters (mutawatir). When noticing a bit or much incongruity in it we
would reject it, with being at heartease toward rejecting it, since the
Prophet was just an interpreter of the Qur’an and demonstrator of its
general precepts.

And thus was the practice of A’ishah. As when she was told that some of
the Companions were claiming that the Prophet had seen his Lord on the
night of ascension (mi'raj), she said to them: I've been shocked of what
you said. Then she recited the holy verse: “Vision perceiveth Him not,
and He perceiveth (all) vision; He is the Subtile, the All-Aware.” (6:103).
Again she was told: through some of the Prophet’s Companions that he
(S) said: The dead man is tormented because of the lamentation of his



family members. But she rejected this hadith, reciting the Almighty’s
saying:

“...and no bearer of burden shall bear the burden of another.” (6:165)
The upright among the Prophet’s Companions were feeling so restrained
and hesitant of reporting any tradition from the Prophet. Further, Umar
used to be so severe against anyone narrating abundantly the Prophet’s
traditions, and even he would beat those narrators with his gem
(durrah), as he did with Abu Hurayrah, threatening him with exile out of
the Medina toward his homeland in Yemen, if he would resume report-
ing the traditions. It is reported that the Prophet himself has forbidden
the writing down of his traditions, never liking other than the Qur’anic
verses being inscribed from him.

All this was stated by the author in his book, without contriving it him-
self, but it being something all ingenious among Muslim scholars used to
utter and state in their books, as practised by Ibn Taymiyyah and his dis-
ciple Ibn al-Qayyim and others. But the traditionists have forgotten or
turned away from this, the fact that caused confusion and misconception
among people regarding whatever is related to hadith. The author’s fa-
vour in demonstrating this fact, particularly in the present age, lies in
creating the opportunity for reading and observing it by those desiring
their religion to be ameliorated and be immune against any confusion or
miscellany.

However, the author has exceeded proper bounds in some places. It is
out of scope here to refer to all of these places and occasions, for sake of
brevity and evading extravagance in prolongation, but I suffice with cit-
ing some examples.

Let’s take Ka’b al-Ahbar, who was a Jew that embraced Islam during the
reign of Umar. We are informed by the narrators that he apprised Umar
of his being slain within three nights. When asked by Umar about its
proof and evidence, he claimed that it could be found in the Torah. Umar
was astonished at hearing that his name be referred to in the Torah. But
Ka’b told him that what was mentioned in the Torah was his attribute
and not his name. The next day he came to him saying: Only two days
are left (for his murder). On the third day he came to him in the morning
exclaiming: Two days have passed and only one is left...and you will be
verily killed tomorrow. As that day approached, and during morning
prayer, the non-Arab slave came toward him (Umar) and stabbed him
while he was arranging the rows for (performing) the prayers. The au-
thor affirms that Umar was murdered due to a plot hatched and engin-
eered by Hurmuzan, with collaboration of Ka’b, assuring that this
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conspiracy was certain in whose certainty no doubt could be raised but
only by the ignorant and illiterate people.

I want to assure the author that I am one of those illiterate people,
since I doubt this intrigue so intensely, never considering it more than an
imagination. As that wretched slave killed himself before questioning
him. Ubayd Allah ibn Umar also hastened in slaying Hurmuzan before
any investigation. While Ka’b al-Ahbar survived for seven or eight years,
without being interrogated or accused by anyone with the charge of col-
laboration in this plot. He most often used to frequent to Uthman. Then
he departed Medina betaking himself toward Hams, residing in it till his
death in the 32 Hijrah year. So how could the author emphasize, first of
all, the occurrence of this conspiracy, and collaboration of Ka’b in it on
the other hand. However, all Muslims became so furious and displeased
at the hasty move of Ubayd Allah ibn Umar in slaying Hurmuzan out of
ignorance and calumny against him, without handing him to the Caliph,
or establishing the testimony against him, since he has, in a way or an-
other, participated in murdering his father. A group of the Prophet’s
Companions insisted on the Caliph (Uthman) to enforce the determined
punishment (hadd) against Ubayd Allah, as he killed a Muslim man
without introducing him to be tried by the ruler, and without establish-
ing any proof against him confirming that he has slain Umar. Despite all
that, Uthman pardoned him, fearing that people would say: Umar was
killed yesterday, and today his son is to be killed. This pardon was coun-
ted by those who rebelled against Uthman as one of his blunders. When
Ali (A) came to power, he was determined to punish Ubayd Allah for the
crime he perpetrated. But the latter escaped Ali and sought shelter with
Mu’awiyah, under whose protection he lived in security, till he was
killed in the Battle of Siffin. It is known that Uthman has never inquired
Ka’b about anything, with no one accusing him with any charge. He de-
parted the Medina toward the Sham where Mu’awiyah was its governor.
He, without being questioned by Mu’awiyah about anything, lived there
till he died. So what is the source or the evidence for this emphasis, upon
which the author has persisted to the extent he damned Ka’b, though he
was unfit for that? What is commonly known about Ka’b is that he has
embraced Islam, and it is known too that to curse him by Muslims being
impermissible.

Another example, is that his (author’s) claim that the motive behind
Abu Hurayrah’s keeping the Prophet’s company was not affection to-
ward him, or seeking to acquire the religiosity and guidance he had, but
he accompanied him out of the desire to fill and satiate his abdomen,
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claiming that he (Ka’'b) was a destitute and his sustenance was provided
by the Prophet (S). For proving this, the author cites a hadith reported by
Ahmad ibn Hanbal and al-Bukhari too. But the same hadith was repor-
ted by Muslim from Abu Hurayrah, the text of which being more ex-
pressive and clear-cut than the one reported by al-Bukhari and Ibn Han-
bal. Abu Hurayrah was claiming that he was serving the Prophet in re-
turn for satiating his abdomen (hunger). And there is difference between
one who says he was serving, and one saying he was keeping the com-
pany of. In such cases, having good opinion of someone is worse than
having evil one. And I never surmise that Abu Hurayrah has come for-
ward with those coming from Yemen toward the Prophet (S), neither for
declaring allegiance to him nor for learning religion under his hand, but
only for filling his abdomen.

This is verily exaggeration in interpretation and evil-mindedness. The
author is so severe and stern toward Abu Hurayrah that I am afraid he
has gone somewhat to the extreme. As we know that Abu Hurayrah was
prolific in reporting the traditions from the Prophet, and that Umar used
to be so strict against him in this respect, with some of the Prophet’s
Companions disapproving many of the traditions he reported, charging
him with depending extensively upon Ka’b al-Ahbar in his reporting. It
was feasible for the author to record all those remarks in an objective
way, as is said, without plaguing himself into them angrily or rancor-
ously. Since what he is writing is not a story or literature so as to show
off his character with all its components including fury, grudge and ran-
cour. But he is supposedly writing about a scholar and a science linked
to religion. And it is known that the most outstanding merit of the schol-
ars, especially in the present age, being self-denial when writing about
knowledge and their use of their minds and intellects when researching
and determining, not their emotions. So it is unfair to claim that the only
reason behind Abu Hurayrah’s company to the Prophet was to take food
from him, while we know that he embraced Islam, prayed behind the
Prophet, hearing and taking some of his traditions. Let the author say he
has not enjoyed the Prophet’s company but only for three years, while
the traditions he reported from him exceeded in number those reported
by the Emigrants who accompanied the Prophet in Mecca and Medina,
and by the Helpers who kept the Prophet’s company since his migration
toward Medina till he was called by Allah. This can be a sufficient factor
for taking precaution and being on guard toward all the traditions repor-
ted about him.
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The other point I want to state here being that the author, in his pro-

tracted hadith about Abu Hurayrah, says that he, out of his covetousness
to eating and eagerness for dainties, used to eat with Mu’awiyah and
perform his prayers behind Ali, with pronouncing: Eating with
Mu’awiyah is fattier, (or in more precise words: al-murdirah with
Mu’awiyah is fattier [murdirah is a kind of sweet]), and to pray with Ali
is better.
I want to know how could it be able for Abu Hurayrah to eat with
Mu’awiyah and perform prayers with Ali simultaneously, while one of
them being in Iraq and the other in the Sham, or one being in the Medina
and the other in the Sham, unless this be done during Battle of Siffin. But
I never believe him to be safe if doing so during the war, since in that
case he would have been accused by one of the two sects with hypocrisy
and espionage. While these words being recorded only in some books,
the author would have rather investigated and verified the truth before
stating them. This being the least and easiest requirement on the part of
the scholars.

Further, the author persists on emphasizing the fact concurred unan-
imously by Muslims that the traditions narrated by individuals and
single persons (ahad) as said by the traditionists, can never indicate but
only surmise. For this reason the Muslims never take these traditions as
inferential evidences for the principles (usul) and doctrines of religion
but only for the sub-rules of figh and virtuous deeds, besides using them
for urging to do good and intimidation and warning against vices. And
all the traditions on which the author based his speech about the subjects
we cited examples for, being only ahadith reported by individuals and
ahad (with no authentic chain), never indicating decisiveness or cer-
tainty. So how would he allow himself to abstain from trusting such tra-
ditions, depending on them then for accusing people with charges failing
to present evidences to their confirmation.

The last remark to conclude my discussion, which I consider brief,
though seeming protracted, being that the author, after realizing — seem-
ingly — his failure to gain pleasure of people beside inability to win the
hearts of the clergy in particular, embarked on defaming them some
time, slaming them another time, and labelling them again with thought
inertia once and with marginality another time. Through all this, he se-
duced these people by his self, calling them to heed only to his book,
with imagining that he was detesting them and never counting them fit-
ting and competent for valuable researching and endeavour to discover
knowledge realities. Had he tolerated till the coming out of his book, and

13



be read by people, so as to know their opinion and commentary on it,
this tolerance and patience would have much better and preservative for
him.
Nevertheless, I affirm again my admittance to the author’s strenuous and
fertile strival and effort in compiling this book, and his genuine sincerity
for knowledge and truth in his searching for hadith.
Hence, no harm will befall him for the slips to some of which we referred
previously. Since those who are immune against deficiency, neglect of
duty and slips are rarely found. And Bashshar uttered the truth
when saying:
If you never drink bitterness over speck,

Thirsty you be, and is there anyone of pure drink!

Taha Husayn
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Chapter

The Author’s Response

This was the precious foreword which Dr. Taha Husayn published about
the book “Adwa’ ‘ala al-Sunnah al-Muhammadiyyah” after reading it.
Had I be obliged to present to him the most sincere and deepest gratit-
ude, for the extreme care he exerted for my book, making him to read it
more than once, but which delights me — for which I praise God — being
that his lordship, though being the honourable scholar and renowned
critic, has never put his hand on anything liable to be censured, from
among the book’s topics — that all being critical — which no book had
ever contained, except some points that seemed for him “mere slips for
which he is not to blame” as he expressed himself in his foreword.1

On the margin of these slips I give the following brief comment, hoping
it win his pleasure and approval.

The first of these slips being his raising doubt about the plot to assassin-
ate Umar, and the collaboration of Ka’b al-Ahbar in it. On reading his
words in this respect, I smiled and asked myself, how would the truth of
such a thing be unrealized by him while he being the investigating and
penetrating scholar. I eagerly awaited the publication of his book al-
Shaykhan, so as to see his opinion in regard of murder of Umar. As soon
as I read what he stated in this book on this issue, I became rest assured
regarding what I referred to in my book, thanking Allah for finding the
doubt raised in the mind of Dr. Taha Husayn concerning the intrigue to
kill Umar, be vanished, praise be to God.2

The second slip, claiming that I have gone too far in interpretation when
saying that Abu Hurayrah has embraced Islam only for filling his abdo-
men (satiating his hunger). Whereas the fact being that the only reason
behind my reference to this matter lies in Abu Hurayrah’s confession to
this fact throughout many hadith books. For instance, al-Bukhari has re-
ported from him his saying: I have kept the Prophet’s company only for
filling my belly. And again according to Muslim’s narration, he said: I
have been at the service of the Prophet in recompense for filling my
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belly. And confession, as held by men of law and legislation, is the head
of evidences. Thus I have never interpreted or gone to the extreme in this
regard, beside the fact that Abu Hurayrah’s biography confirms his con-
fession. As Ibn Sa’d has narrated about him that before embracing Islam
he was hired for Ibn Affan and his son Ghazwan with his wage being
only food for sustenance. And after his converting to Islam, when he was
a lodger at the Siffah, he has done (indecent) things that were demon-
strated by al-Bukhari himself and other scholars, which it is out of scope
to refer to them here.

Whereas the third and last slip being the Doctor’s doubt regarding
what I narrated, that Abu Hurayrah used to eat mudirah with
Mu’awiyah and perform his prayers behind Ali, and that how it would
be feasible for Abu Hurayrah to behave in this way with being in safe
from being accused by any of the two sects with hypocrisy and espion-
age!

First of all, I would like to tell that references were made to this report in
numerous works for eminent historians and scholars like: Shadharat al-
dhahab of al-Imad al-Hanbali; al-Sirah al-Halabiyyah of Burhan al-Din
al-Halabi; al-Zamakhshari in Rabi” al-Abrar and Asas al-balaghah; Badi’
al-Zaman al-Hamadani who not only was among renowned writers, but
also — as known from his biography — a trustable (thigah) traditionist
having full knowledge in rijal and texts; beside al-Tha’alibi in al-Mudaf
wa al-mansub. It is needless to mention all the reference books contain-
ing this report, though he who so doing would not fear any loss, since it
was commonly known that he (Abu Hurayrah) was neither here nor
there (of no use), and was never among the warriors, keeping
throughout all his life to be a man of pacifistic nature.

Concerning the harshness in my style (of speech) observed by Dr. Taha,
my response is, had he got to know the abundance of slanders
and abuses I encountered since the day of publishing some chapters of
this book in al-Risalah journal before having the book printed, he would
have excused me for what I stated.

However, I have reviewed my writings and revised all the severe
statements I made in the book, deleting them from this edition, prefer-
ring to repel evil with that which is better, heeding to God’s command-
ment, passing then by whatever befalling me with dignity (forbearance),
with addressing whoever vexing me with the word of peace.

In regard of the severity against Abu Hurayrah, to which the Professor
referred, it was never on our part, but it was verily the strength and de-
cisiveness of the proofs encircling him from all sides.

16



These were brief lines about the slips referred to by Dr. Taha Husayn in
his book. I am so delighted that he has never found fault with any of the
book’s topics, which being numerous and critical, the likes of which were
never published in any all-inclusive book. And also for his calling what
he noticed only slips, with expressly saying: “He is not to blame for the
slips, to some of which I have referred, since those who are exonerated of
defect or deficiency or slips being rarely found nowadays.”

May God preserve him.

1. This foreword was published in al-Jumhuriyyah newspaper, in the issue of
Tuesday 25 November 1958.
2. The book al-Shaykhan, pp 256,257.

Mahmud Abu Riyyah
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Chapter 5

Definition of the Book

In the Name of Allah, the Beneficent the Merciful

“And those who shun the worship of the idols3 and turn they
unto God, for them is the glad tidings, so bear thou the glad
tidings unto My servants. Those who hearken unto the word and
follow the best of it; those are they whom God hath guided; and
those it is who are the men of understanding.” (39: 17,18)

It is almost concurred among all, with no need for any proof, that the
Muhammadan hadith being so esteemed and sublime that requiring the
best care and accurate research, so as to study and learn the treasures it
contains, of religion, morals, wisdoms and precepts, beside other
worldly and hereafter advantages and interests. But, despite the digni-
fied position and noble status it had, the scholars and men of letters have
never given it the due attention, care and investigation, leaving it to be
handled and circulated by the so-called men of hadith, studying it ac-
cording to their way of thinking. The method adopted by these people
was based on inanimate unchangeable principles. So we see the former
ones among them, who laid down these rules, have confined their atten-
tion on recognizing the hadith narrators, and searching — as much as
possible — into their biography, never caring then about whatever
uttered by them: whether being veracious or not, reasonable or other
than this. The reason behind this being their full dependence upon the

3. Worshipping and obeying the taghut being always the cause leading to
tyranny and renegadineg from religion, on the part of a creatures who is wor-
shipped a chief who is imitated and a desire (hawa) which is followed. Ibn al-
Qayyim said: The taghut is everything with which the bondman trespasses his
limits, as a worshipped or followed or obeyed person.The Taghut of every people
is that whom they take as a judge to settle their disputer, other than Allah and
His Messenger, or worship other than Allah, or follow him with no perception
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from Allah, and obey him in matters which they know to be submitted to Allah.

sanad (chain of transmitters) alone, without any slight regard for the
meaning and denotation. Then it was the turn of their successors, who
blindly stuck at the limits and boundaries laid by those who preceded
them, without even thinking of trespassing or turning away from them.
Thus the science of riwayah (narration), since the earlier centuries, be-
came so rigid and lifeless without any vitality or change. Then we no-
ticed how these and those people clung only to the superficialities of
hadith as indicated by the narrations, fully believing in and following
without the slightest investigation or verification.

While doing their utmost in studying science of hadith, extremely caring
for its sanad to the extent it was said: The science of hadith has fully de-
veloped and was burnt,4 but on the other hand they have all neglected a
highly serious point that had to be realized and conceived before going
into this science and studying its books. This point being searching for
the real context of the veracious traditions uttered by the Prophet (S5),
and whether he has commanded to write down this very text when dis-
closing it — as he did in the case of the Qur’an — or ignored it, forbidding
its inscription? Further, have the Companions and their followers writ-
ten it down, or forsaken that job? What was the matter with them when
embarking on narrating it? And was whatever reported identical with
the very utterances of the Prophet — in wording and meaning — or contra-
dictory to them? Also what be the factors intrigued into the hadith from
the propensities of his (Prophet’s) enemies? Beside the effects befalling it
from the purposes of his friends till spoiling it and making strange
words to creep into it? Then at what time the parts narrated were re-
gistered? And was the tadwin (writing down) done through only one
method without any modification with passage of ages and consecution
of generations? Also what was the form and manner in which it recently
came out in his books that people took for granted? And what was the
stance of the Ummah ulama toward it? And the extent of their trust in or
disagreement with it, after all that (distortion) which inflicted it and
whatever affected it? Beside alike significant matters that should be
known by every Muslim or researcher in Islam before considering the
hadith and adopting

4. 1t is said: The science are of three kinds: One which has ripened but hasn't
burnt, which is 'ilm al-nahw (grammar) and al-usul. The second is a science
that has neither ripened nor burnt, which is 'ilm al-bayan (rhetoric), and
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exegesis. The third one is a science that has ripened and burnt which is "ilm al-
hadith and figh (jurisprudence).

what its words and meanings denote.

But all this and whatever relevant to history of hadith, was altogether
discarded by scholars and researchers, leaving them only as akhbar
scattered in the books, and sayings concealed inside the asfar (history
books), with no book undertaking their promulgation, or influential re-
searcher undertaking the task of classifying them.5

Before indulging into the science of hadith, they had to get acquainted
with its history, since the scholars made it compulsory for everyone to
recognize the history of every science before embarking on studying it,
exclaiming: The position of the history of every element and matter to it
being exactly as that of sight to the body.6

Motives behind Compilation of this Book

On launching to study, with intellect and thought, my religion, after
learning it through dictation and imitation, emotionally, I opined that I
should trace back its prime sources and correct chains (asanid). When
reaching the hadith books adopted by the Sunnites I came across tradi-
tions, whose words and denotations could never be found in any way
among his (S5) wise utterances and rhetorical speech. That which aston-
ished me even more was to find in the denotations of many traditions,
things that neither reason would make sense of, nor proper knowledge
would confirm, nor could be supported by an external sense or any au-
thentic book.7

Such falsities I have found in a large number of the traditions that were
filling exegesis and history books, and others! That which excited my
wonder being: whenever reading a statement uttered by any of the Arab
arrogants, I would tremble because of its rhetoric, with manificent feel-
ing overwhelming me due to its strong wording. While reading most of
the utterances ascribed to the Prophet, I would never feel the same joy-
ance, nor that trembling. I was quite surprised how would such non
sensical feeble speech devoid of rhetoric — could be uttered by the Proph-
et (5) while he being

5 .It is said a naqqab man, meaning an influential and potent man.
6. The book Manahij wa tajdid, by Amin al-Khuwalli, p. 88.
7. The only mutawatir book is verily the Qur’an, no book else.
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the best of Arabic-speaking rhetoricians...or how would such feeble
language be produced from him while being the wisest man inviting to
guidance! The main reason behind my wonder was that I used to hear
from men of religion — may God forgive them — that the traditions con-
tained in the Sunnah books all being true and correct, with their words
and denotations, and that all Muslims should absolutely admit them
with whatever they contained!!
When reading the hadith: “Whoever said lies against me deliberately, he
should occupy his abode in fire”, I became so astonished of such restric-
tion that could” “never be issued by a messenger who was delegated
with truth and commanded to do it, forbidding from lying (kidhb) and
warning against it. Since it is quite obvious for all that to lie is to tell
about something in a way contrary to its truth and reality, whether being
produced by Muhammad or other than him.
I kept on this belief till eagerness to realize the truth motivated me to
seek and search for the origin and narration of the hadith, with its bio-
graphy from the correct sources and authentic asanid, hoping to get ac-
quainted with that which relieves me of the straitness in my bossom,
eliminating my inside disturbance. This was due to the fact that this
sensitive matter has never enjoyed an all inclusive compilation that
could satisfy the researcher’s greed, and make the seeker’s quest to come
true I persisted for a long time on investigation and seeking for truth,
sparing no book that would be beneficial even with one word to help me
reaching my sought quest, trying my best without giving up my efforts
or submitting to the self calls to take rest and relieving it of this toilful
process. I countered these calls with calling my self to patience, forbear-
ance and persistence, till my trip was concluded with reaching amazing
realities and extremely critical results! As I came to know that all hadith
books were almost devoid of what they called sahih (correct) or even
hasan (good) tradition, which was cited and recorded according to the
very words and syntax of sentences uttered by the Prophet (S). I found
out also that those traditions which they termed as sahih, had been no
more than denotations as conceived by some narrators, with only very
few words that
might have remained with no change in several short traditions, and in
very rare cases. It became quite obvious for me that what they used to
call as a correct hadith, was in fact veracious only in the perspective of its
narrators, just indicating that al-Bukhari and Muslim concurred on
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reporting it, no more no less. While in fact, the hadith being decisively
determined in regard of its theme was not among the conditions for the
correct traditions, because of the liability to error, forgetfulness and inat-
tention on the part of the thigah (trustable narrator). That is why these
traditions appeared and reached us with no any sign or hint of his (5)
eloquence except for dim light and scanty beam.

It is out of scope here to enumerate all the facts I discovered and came
across due to their multiplicity and abundance, as they being exposed in
details in this book.

The first of the facts that were revealed to me, being that the Prophet (S)
has never appointed certain scribes for writing down the traditions that
were disclosed by him, as he did for the Qur’an, letting them (traditions)
to be freely conveyed to people’s ears. And this task was executed ac-
cording to the power of memory, that could never be denied or disputed
by anyone through inattention or fancy, or error or oblivion, leading thus
to dissociation of the hadith’s words syntax and breaking down its
course of denotations. He (5) has not only left the matter in this state but
also has forbidden the inscription of traditions (uttered by him), express-
ing: — as reported by Muslim and others — “Never write anything from
me other than the Qur’an. Whoever did write other than the Qur’an
should erase it.”

This forbiddance was obeyed and fulfilled by his Companions, who not
only did not inscribe from his utterances other than the Qur’an, but also
abstained from reporting the hadith, with forbidding people from that
act, showing severe preservation toward whatever narrated to them.
Abu Bakr and Umar used to reject every hadith from any Companion
whatever his rank be near them, except when bringing a witness giving
testimony that he had heard it from the Prophet, even that Ali (A) was
obliged to exact an oath from the (Prophet’s) Companion to confirm
what he used to narrate to him. This practice was followed during the
era of the Companions, so how would be the case after them?!

22



Chapter 6

Narrating Hadith through Denotation:

When the idea of narrating the Prophet’s traditions to people struck the
minds of some of the Companions, during the occasions necessitating
this reporting, though numerous years elapsed since hearing them, with
realizing their inability to convey the hadith in its original wording, as
uttered by the Prophet, they (Companions) deemed it lawful for them-
selves to narrate according to the denotation. This method was followed
up by those narrators who succeeded them, in a way that the latter tak-
ing from the former whatever he was reporting from the Messenger im-
plicitly (through its meaning), conveying it then to another one in ac-
cordance with what he could conceive out of it. This being an undisput-
able fact, common among all that Wukay’ uttered his famous dictum:
“Had not the meaning been expansive, people would have perished.”
Sufyan al-Thawri said too: “If I tell you that I am reporting to you (the
hadith) as I heard, you should never believe me! As it is verily the de-
notation (that I got).”

In this way the words remained liable to differences and denotations
used to change in accordance to the change of the narrators, among
whom - as said by al-Suyuti — were the non-Arabs and half-blooded and
others who were other than Arabs, having non-pristine impure Arabic
accent!

Even further, al-Bukhari, though being the chief of traditionists, with his
book being widely known among the jumhur (Sunnites) who were con-
sidering it to be the most authentic book after the Book of Allah, used to
narrate by way of meaning! And narrating the hadith through meaning
had — certainly — its extreme disadvantage on religion, language and lit-
erature, as will be seen later on.

They have, moreover, allowed themselves to receive the hadith
even when being inflicted with intonation, or mispronunciation, or its
syntax of wording being disordered by bringing words forward and
backward, beside accepting a part of the hadith and discarding the other
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part. All these points will be clarified in their due places of this book,
God-willing.

Hadith of That Who Lied Against Me:

I have exerted much effort in seeking the truth of this hadith, till after ex-
treme toiling, I found that the word “deliberately” was never mentioned
in the narrations of eminent Companions. Seemingly this word crept into
this hadith through the means of idraj (inclusion), that was common
among men of hadith, so as it be taken by the narrators as a reliable basis
in whatever they report from others through mistake, or misconception,
or error, or misunderstanding. Through this they intended to ward off
the sin of lying and evade any interdiction in narrating, as that who errs
being not sinful. Or that this word (deliberately) was inserted in the
hadith in order that those who were unpurposely composing and fabric-
ating traditions, could justify their practice, to support by it their utter-
ances and gain the trust of people.8

The Compositions:

Throughout its whole history, Islam was never inflicted with a misfor-
tune more dangerous than those composed traditions, the fabrication of
which was done by both the enemies and lovers of Islam, for numerous
reasons we demonstrated in their places. Beside the Israeliyyat which
were disseminated by the Jews, like Ka’b al-Ahbar and Wahb ibn Mun-
abbih and others. Moreover we can refer to the Masihiyyat and other
similar fabrications that were foisted into our religion from the un-Islam-
ic religions and creeds, but believed and accepted by Muslims without
any investigation, or taking notice of them (their being fabricated).

8. Like the storyteller, and others.

Abu Hurayrah:

Abu Hurayrah was the most prolific Companion in reporting (traditions)
from the Messenger of Allah, though not keeping the Prophet’s company
more than a year and nine months, as I verified and recorded in my book
Shaykh al-Mudirah,9 with his narrations containing that abundance of
troubles which survived for a long epoch and will be there for ever. Be-
cause of these facts I have dedicated for him a separate special exposition
in which I fulfilled my duty toward knowledge, seeking only the truth,
citing in it whatever be in his benefit and whatever be against him, fear-
ing no one in demonstrating the truth, or hesitating in disclosing
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knowledge, as truth is verily superior and greater than Abu Hurayrah.

Collecting and Inscribing the Qur’an:

Before giving detailed information about inscription of hadith, I would
like to pave the way with a short recapitulation on writing down the
Qur’an, in which I stated a complete abridgement of this subject, so as to
make clear for people how our ancestors were seeking full accuracy and
extreme confirmation when collecting the Qur’an. Thus the Qur’an
reached us through a fully authentic chain of narrators (mutawatir),
deeming as an infidel whoever denying anything of it. Had the hadith
been written down in the same way followed for the Qur’an, through the
same means of investigation and accuracy, it would have reached us
fully mutawatir too, devoid of that much difference among Muslims that
no one could — throughout long ages — avoid.

Inscribing the Hadith:

The other fact I reached through researching, was that the inscription of
hadith was only done in the 2nd century (H), i.e. more than a hundred
years after the Prophet’s demise. It was not the narrators who motivated
to this but the governors who were feeling interdicted of writing the
hadith, for fear of perpetrating that which was forbidden by the Prophet
(S). In the outset

9. This book has been published twice, and I am preparing it for the third
edition, God-willing.

this inscription was incomplete, going then into different and changeable
stages, till coming out in its recent shape, at about the middle of the 3rd
Century and beginning of the 4th Hijrah Century. This delay in writing
down the hadith had its bad effect and great disadvantage to which we
referred in its place of the book.

Origin of Science of Hadith:

Since ‘ilm al-hadith is relevant to our research, we brought about a good
abstract of it, to be a guidance for anyone intending to recognize it. We
have also stated information about the famous hadith books to demon-
strate their reality, with what limitations attached to them and the com-
ments said about them. Then we have referred to the issue of jarh
(sarcasm) and ta’dil (modification), moving then to the reliability of the
Companions and the scholars” controversy regarding it, beside their
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positions in respect of knowledge and virtue. Out of all this we con-
cluded our research to the true school of thought (madhhab), which dis-
cards both extravagance (ifrat) and intemperance (tafrit) concerning this
reliability.

Scholars’ Stance Toward Hadith:

As previously mentioned, the inscription of hadith has originated only in
the 2nd Century, with its books widely-known among Ahl al-Sunnah -
of al-Bukhari, Muslim, Abu Dawud, al-Tirmidhi and al-Nasa’i having
not come out but only during the 3rd and 4th centuries, containing many
unsuccessively-narrated (ahad) ones entailing only surmise. Due to all
these facts the Ummah ulama have never accepted such traditions with
absolute submission and approval as they did in regard of the Qur’anic
verses, never considering them among successive authentic (mutawatir)
reports that should be indisputably agreed, but rather they have contra-
dicted most of them with making protracted controversies.

The Mutakallimun and scholars of usul - as they classify the khabar into
mutawatir and ahad, the mutawatir giving the certain knowledge con-
sidered only in the doctrines (‘aqa’id), while the ahad giving only the
conjecture, that can by no means take the place of truth, — have never
found, in their searching, in the hadith books, any khabar to which the
rule of tawatur can be applied so as its indication be certain. The scholars
of hadith also have never offered to do any research on it since it is bey-
ond the limits of their knowledge, and due to its means of reaching them
being through single transmitters (ahad) which being only of conjectural
inference upon which it can never be based in case of doctrines. So they
have rejected every hadith that was contradictory to the principles on
which they concurred, and the regulation they laid down, with the rule
agreed by all experts: That the single (ahad) traditions can never be con-
sidered reliable in case of doctrines, however strong and authentic be
their chains (asanid) and multiple be their means of transmission.

While the imitators of schools of thought, who used to call themselves
scholars of figh (jurisprudence), were restricted by imitation, that made
them neglect hadith books that appeared after the decease of their lead-
ers (imams), never giving them their due of research and study to the ex-
tent they did for the books of their shaykhs, or taking them as proofs in
their rules and judgements. When one of them coming across any tradi-
tion — even that feeble one — that going in line with the school of thought
he follows, he would cling to it with rejecting every other one even if be-
ing more authentic than the hadith he took for granted. Further he might
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take and accept part of the hadith and discard the other part! But as re-
gards whatever contradicting his madhhab, he would discard and never
accept it even though being among those traditions narrated by the com-
pany (jama‘ah).10 That which prompted them to so doing was the fact
that all the jurisprudents’ evidences were based on conjecture only,
without the condition of tawatur, and every one is free to accept, without
any interdiction, all the traditions of which his heart is quite confident.

When referring to the books of investigators, particularly A‘lam al-
mugqi‘in of Ibn Qayyim al-Jawziyyah, we verily come across numerous

10. By al-Jama’ah I mean: Ahmad (Ibn Hanbal), the two Shaykhs, al-Bukhari
and Muslim, Abu Dawud, al-Nasa'i and al-Tirmidhi.

traditions numbering one hundred or more, that were disapproved by
magnates of figh, who never contradicting their creeds for their sake.
When asked about their full adherence to whatever their madhahib con-
tained with discarding everything other than them, they would say that:
their leaders have accepted only the traditions and verdicts (fatawa) of
the ancestors of which their hearts felt assured and confident, and that
which they considered correct, and was applied during their lifetimes.
Further (they say that) these leaders were, due to their nearness to the
Companions and great Followers (Tabi'un), more knowledgeable and
profound in figh than the authors of the Sunnah books which became so
widely known only after the elapse of the early centuries, that were the
best according to a hadith reported by them in this respect.
Whereas the leading grammarians have never considered the hadith
among the texts they used to quote for confirming their grammatical
rules, as they fully realized the fact that the hadith’s correct text had lost
its earmarks, and whatever reported from the Prophet was not according
to its true wording, with no one certainly knowing the correct form of
the traditions uttered by the Prophet. Therefore it was improper to quote
the hadith (as an evidence), beside the fact that the traditions disclosed
by the Prophet were never accepted by them while they used to quoting
the sayings of the Arab rudes who did not know how to urinate!
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Chapter 7

A General Word:

As soon as becoming aware of all these facts and other than them stated
in my book, and uncovering the truth of the Muhammadan hadith in a
clear-cut pure shape like a polished mirror, I became well-acquainted
with all the traditions ascribed to the Messenger, taking whatever I take
with consent and discarding that which I discard with confidence, fear-
ing no blame or guilt in this or that.

It is not to be fancied that I be a heretic in this respect, as the Ummah
scholars11l have never approved of every hadith reported in the Sunnah
books, so let them have capacity for whatever I encompassed, after it
was demonstrated to them. This verily being a common fact known for
men of discernment with no disagreement between even two scholars,
except for the Hashwiyyah who believe in all the traditions narrated to
them whether being correct or incorrect, as long as their chain (sanad) be
established in their viewpoint. Ibn Abi Layla said: “Any man can never
comprehend the hadith till he takes some and rejects some”. Abd al-Rah-
man ibn Mahdi said too: “No one can be a leader (imam) in hadith, when
following up the eccentric and odd traditions, or telling of whatever he
hearing, or reporting from whosoever (with no verification)”. Many ex-
amples proving this can be found in their proper places of this book.

No one has paid due attention to this subject — as previously stated — in
the past, while studying it was extremely necessary before going into the
books of hadith, tafsir (exegesis), figh, usul, history and grammar
(nahw), with alike topics relevant to religion of Islam. It was supposed
that a separate book be authored about it a thousand years ago, when the
well-known hadith

11. Abu Umar and other eminent ulama’ said: There is unanimous concur-
rence among people that the imitator can never be counted among men of know-
ledge, and that knowledge can only be realized through an evidence (dalil). Com-
menting on this saying, Ibn al-Qayyim said: "These two unanimities included
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dropping the bigot to desire and blind imitators from among the elite of ulama,
as those who being superior to them acquired the qualifications to be inheritors
of the prophets. The ancestors used to use the word jahil (illiterate, ignorant) for
the imitators, since they believe that the 'alim shoud be independent in compre-
hending the knowledge, and inferring evidences for his comprehension. They
used to say: The parable of man who imitates (others) is like an animal that is
guided by others.

books came to scene after spread of fighi schools of thought among
Muslims, so as these books occupy their proper places of religion, and
truth of the traditions reported in them be revealed for people so as to be
well-acquainted with them. Had I come across, throughout the expans-
ive Arabic Library, only one book covering this weighty and sensitive
subject — of which every Muslim should be aware — I would have been
relieved of this heavy burden,12 which I shouldered for the sake of re-
search and exploration into hundreds of books and asanid to which I re-
ferred, and from which I quoted and reported. After spending protracted
years in rushing into and treading this tedious road that was never
paved before, nor had a beacon to guide the misled, I at last managed to
find those abundant materials that enabled me to prepare and compile
this all-inclusive book. Also I could publish this book — which is verily
considered the first and unique in type — making it available for all
people so as to be well-acquainted with the Muhammadan hadith, and
be able to study it scientifically and comprehend it with logic and reason,
far from bigotry.
And due to the fact that this research — as said before — being delicate
and novel, with the probability of being opposed and disputed by some
of the Hashwiyyah (Marginalists) and short-sighted people, so I have
cited in it a large number of decisive indisputable proofs, and invulner-
able evidences.
Through the book’s chapters, some of these proofs and evidences might
have been repeated here and there due to a necessitating exigency or a
compelling reason, or an unresolved interrelation with the course of
speech in a way that meaning be incomplete unless they be there, and
antecedent and following statements be badly lacking them. Besides, my
intention being to evade and abstain from criticism and analysis in this
book, though they being the principles upon which every proper scientif-
ic authorship is based and established in the contemporary time.
I found myself obliged to so doing, since our people have just recently
been acquainted with such kind of research. Nevertheless my only hope
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is to see the end of the epoch in which only hypocrisy in knowledge and
riya’

12. This being the way with which Dr. Taha Husayn described my work, in
his valuable foreword, with which I initiated this edition of the book.

(dissimulation) in religion be prevalent, with the absence of good mor-
als that deserve the pleasure of those who allege to be among the tradi-
tionists or scholars. I hope too to see people living in a time where only
uttering and disclosing the truth is established, and nothing is set up but
only the good deeds, with only the useful and beneficial knowledge be
remaining on earth.

After managing in tearing down the veils and disclosing the truth re-
garding the Muhammadan traditions, which they (Sunnites) considered
to be the second source for the legal proofs after the practical Sunnah
(Prophet’s acts), taking them as asanid (documents) for supporting the
Islamic sects and communities (firaq), and evidences for their supersti-
tions and fancies, which they claimed to be relevant to religion. Also
after succeeding in divulging to people the hidden facts about hadith,
demonstrating a pristine and truthful profile of its history, I sincerely
hope that I have succeeded in hitting the mark and attaining the prime
purpose for which I exerted a great deal of effort and toiling, and spent
that much of my life: being to defend the wordily Sunnah (of the Proph-
et) and protect it against any blemish, so as the Messenger’s speech be
immune and invulnerable against any foisted words composed by the li-
ars, or be spoiled by the intrigues of the hypocrites and enemies of reli-
gion. My aim was also to keep noble essence far from being described
with epithets unfitting and improper for its sublime status and glorious
worth, as he (S) — having the highest peak of knowledge, wisdom and
rhetoric — was more honourable than to produce anything out of ignor-
ance, or utter anything of his own desire.

If it is for this book to change — undoubtedly — the opinions of many
Muslims in regard of the beliefs they inherited (from ancestors), and the
rules they learned, it will, God-willing, make them acquainted with nu-
merous realities increasing in their perception and knowledge in reli-
gion. It will further give solutions for the miscellaneous problems of
which their bossoms are annoyed, with repelling and eliminating suspi-
cions misused by the Muslims” opponents and religion restrainers. In
this way the consideration will be concentrated upon recognizing the
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principles of religion (usul al-Din), and all viewpoints of Muslims and
non-Muslims shall be straightened apprehending its purposes.

This book will, God-willing, remain a lofty light stand guiding toward
the earmarks of the Muhammadan hadith biography throughout all
stages of history, as long as this hadith be read or taught to people on
earth.

I introduce my work — after Allah the Glorified and Exalted — to the
learned among Muslims in particular, and to those concerned with
Islamic studies in general, as it is these and those who are well-aware of
its value and realize its worth. I implore Allah to help them all to find in
it that which can satisfy their eagerness, and please knowledge and truth
altogether.
I beseech Him the Glorified, to render my work sincerely devoted for His
pleasure, prescribing for it a success and succour from His Own, so as to
attain the aim I intended from it, that is to serve religion and demon-
strate the truth, for the benefit of all people. He is the One Who responds
to supplication.
From [izat al-Fustat,
Saturday 5 Jumada al-Ula, 1377 H. December 7, 1957
Mahmud Abu Riyyah
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Chapter

Introduction of the Second Edition13

“This is God’s guidance guideth He with it, whomsoever of His servants
He pleaseth; and if they were to associate others (with Him) certainly
would be vain for them what they were doing. These are they whom
gave We the Book and the authority and the apostleship; so if these
(people) disbelieve in it, indeed have We (already) entrusted it unto a
people who are not disbelievers in it. These are they whom God hath
guideth, therefore follow their guidance.” (6: 89-91)

While introducing the second edition of my book Adwa’ ‘ala al-Sunnah
al-Muhammadiyyah, or Difa’ ‘an al-hadith, I find myself obliged to
present an express comment on its first edition, and how was the reac-
tion and response toward it on the part of people with their different
strata and inclinations.

Concerning the eminent scholars and leading thinkers in our homeland
and other countries, this book — thanks to God for His favour and help -
has gained their pleasure and appreciation with much applause, may Al-
lah reward them the best, on my behalf and that of knowledge. In regard
of those who dislike investigation in research, strival (ijtihad) in compre-
hension, and free thinking, seeing knowledge to lie only in whatever
they have learned

13. I have deleted from this introduction more than seventeen pages, in which
I stated the standpoint of those who attacked me and my book. Because I pre-
ferred to deal mildly and respond to evil with good and kindness, the fact led me
to neglect whatever they said and spoke against me. I invoke Allah to forgive all
those who vexed and slammed me, and to guide them toward the straightforward

path.

through dictation from their chiefs and shaykhs ... these people reacted
to it — as was expected — with severe protest, making widespread cam-
paign against it here and there, and even authoring books to this end.
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My reaction or stance toward such people was turning away from them,
never facing them with the same stance and practices.

But, through any of these books — despite their voluminousness and
abundance — I have never come across even one study of worth or a sub-
jective criticism based on a modern scientific style that showing a truth
or rectifying an error, or modifying a viewpoint, with their value being
only disclosing the actual morals and nature of their authors with the
level of their knowledge. And if such type of criticism was justifiable for
some people in the past, it has verily become nowadays so detested, with
no one resorting to it but only the ignorant who know nothing of the
principles of criticism.

This is due to the fact that the proper criticism in the present time verily
rests upon established principles of full perfect knowledge, sagacious in-
tellect and sound logic, beside the critic’s being of chaste tongue and po-
lite style as a prime condition. Through these conditions alone, criticism
can undertake its mission best so as to be approved and accepted by
people, with having the required effect and impression upon hearts and
minds altogether.

The fact of which man may never perish out of wonder, being that all
those who blasted and opposed my book have in fact neither managed to
recognize its real purpose and objective, nor been able to be aware of its
aims. The reason behind this might be traced back to its being beyond
their cognizance and perception, and its theme being strange and un-
known to them. Beside its research being based on modern scientific
methodology which they fail and be short of attaining and recognizing,
as when they were faced with it were frightened entailing to their denial
and opposition to it for fearing from its implications for them.

I wish that they, on failing to comprehend and realize my words, would
have chosen to keep silent, causing no bother to people (out of their op-
position), heeding to the counsel of the wise poet who said:

I wish that who having no knowledge,

Had kept us immune from evil of his knowledge!
After all this, I announce with full confidence and self-assurance that
verily no harm is there to inflict my book because of such a feeble base-
less criticism, which only added to its value, and sublimated its position.
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v D

Chapter

For Truth and History

Following is the story of my book with the investigating and non-invest-
igating scholars, recorded here, in a brief statement for sake of serving
the truth and history, so as to remain for ever as a sincere ensign and
evidence to be read by all generations throughout ages. Through this,
people get to know how some shaykhs of religion — in our age, of en-
lightenment, knowledge and atom — would react toward knowledge
books produced through serious investigation in research, and strival in
conceptualization, and freedom in thought!!
I have no choice here but to refer to a point I found so clear in the criti-
cism launched by the critics, that is their campaigns were intensified in
regard of Abu Hurayrah in particular, and reliability of the Companions
(Sahabah) in general, to an extent reaching an unreasonable stage. There-
fore, for fulfilling my duty toward truth and history and respecting
knowledge sanctity, I found myself obliged to review and revise my
book as a whole. Out of this I intended to reinforce its sections and sup-
port its chapters, with authentic sources and asanid having consideration
among Ahl al-Sunnah of which I abstained publishing in the first edition
and which may be found after the coming out of this edition. They cover
these two subjects (Abu Hurayrah and Sahabah) with all other topics of
the book that actually need reconsideration, revision, rectification, omis-
sion, addition and elucidation, especially those points being stated for
the first time, till the book turned to be defectless and perfect.
Concerning Abu Hurayrah, due to his own special situation, in which
none of the Companions shares, and no parallel to him is there among
them, whether in regard of his sirah (conduct) or biography, or abund-
ance of the traditions he narrated, I have dedicated a separate book for
him under the title: Shaykh al-mudirah, having it printed and published
twice.14

With regard to the Sahabah, I opined to support my writings in the
first edition with quoting whatever revealed about them from the most
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truthful book, referred to by Muslims in East and West of earth, that is
the holy Qur’an. Whoever intends and be able to dispute or argue re-
garding any of its verses, or debates any of its words, he is free to do, be-
ing thus so bold and valiant. Some people (of Sunnites) may claim that
the verses revealed in regard of the Sahabah and their conditions were
abrogated! Further, they say that if they were on this state during the
lifetime of the Prophet (may God’s peace and benediction be upon him
and his Progeny), they afterwards have been quite innocent and im-
maculate, 15 and anyone claiming the opposite is verily a zindiq
(blasphemous) whose faith is corrupt.16

In conclusion of speech I say: I am ready to accept, with delight and
pleasure, all the criticism launched against me. May Allah’s mercy be
upon Ibn Hazm, who said:

“Whoever ponders and meditates, training his self to be pacified at real-
ities, though they be painful for it at first shock, his rejoicing at being
censured by people shall be much more than that rejoice caused by prais-
ing him.

May Allah guide us all toward the straightforward path and bestow
upon us His grace and pleasure. He is surely the Benevolent the Merci-
ful.

An Indispensable Explanation

Before finishing with preparing the second edition of this book, I find
myself obliged to publish this explanatory statement to give replies for
two accurate comments. One given by the honourable scholar Dr. Taha
Husayn after reading the first edition of this book twice, as he expressed

— may God preserve him — in the interesting chapter he wrote about my
book, in which he

14. This book was printed twice, one edition in the city of Sour in Lebanon,
and the second one in Cairo.

15. The principle upon which some depend is that the Sahabah as a whole be-
ing reliable, inferring the hadith: "My Companions are like stars ... ” which is
baseless. See the book al-Muntaqga of Ibn Taymiyyah, p. 551, and other books.

16. Refer to my book Shaykh al-mudirah, so as to find the name of that who is-
sued such a judgement, who is - regrettably - a professor teaching the Islamic
Shari’ah in one of the Eqyptian universities.
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applauded it and its author, for which I present my gratitude and sin-
cere praise. | have sought God’s guidance to make of this chapter the in-
troduction to this edition.

Following is the first comment that was given by the Doctor and some
scholars:
While citing to people the story of hadith, exposing what happened to it
at the hands of the narrators, and that which befell it out of the fabrica-
tion of fabricators and others, beside alike things I stated in my book, I
quote again some traditions as proofs for whatever I intend to confirm or
negate, or other than this! which seems to be only paradox.
This comment is worthy of regard, should I believe in the veracity of the
traditions I am quoting, assuring their being uttered, with their words
and denotations, by the Prophet (S)! For warding off this suspicion I say:
The traditions I am citing through my discussion as evidences support-
ing my views in the book, are only mentioned for convincing those who
can never be persuaded but only by such traditions, since they consider
them as intuitions in which they firmly believe.
Through this I have not transgressed the principles of logic and methods
of argumentation and debate. Since we have the term al-dalil al-igna’i
(the convincing evidence), where one can argue with his opponent with
something the latter considers intuitive. The example for this being the
Muslim’s arguing the Christian with something stated in the Gospel,
while he himself disbelieving in that with which he is arguing. Or on the
contrary of this, or what is called by them dalil al-ilzam (the binding
evidence), in which they say: “Bind them with the laws with which they
have bound themselves.” This issue is quite common among scholars
needing no proofs or evidences to prove it.
But this fact never includes all the traditions cited in my book, as signs of
veracity seem apparently on some of them, like an exposition of the holy
Qur’an, or being in harmony with the sound reason, or “be in accordance
with the principles upon which religion was established, toward which
the da'wah (call) was launched, and for which Prophethood was be-
stowed,” or through whose denotations I be enlightened by a ray of
Nubuwwah light, though being dim and scanty. Feeling this fact
through my inner consciousness, I would take and narrate those tradi-
tions in which confidence is felt and reason can believe and admit, con-
sidering them to be among the Messenger’s explanation of the noble
Book. This, while being certain of their being among ahad traditions, and
of conjectural evidence that never amounting to the degree of
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peremptoriness indicating certainty (yaqin), with their narration being
through denotation and not with the original words uttered by the
Prophet (S).

Intuitionism necessitates us to believe in authenticity of some tradi-
tions like the one: “Never write from me other than the Qur’an,” the
hadith on which I based my book. Because all the contexts and evidences
indicate its veracity, with being supported by the acts of the Sahabah,
who have all followed it absolutely, abstaining from writing down the
Messenger’s traditions, beside forbidding people from inscribing them.
In this way, all these traditions have reached us through narration
(riwayah), not through inscription as in the case of the Qur’an.

The second comment given by the honourable Doctor, was through his
own words when saying: You have abundantly reported from al-Sayyid
Rashid Rida (may God’s mercy be upon him). I heard this note too from
other eminent ulama, which I admit to be an undeniable truth!

My reply to this comment being that, my doing so was never out of un-
awareness or lacking to evidences, but was verily on purpose on my part
for significant reasons.

Of them, that this Sayyid is regarded nowadays one of the reputable
leaders of figh, whom Ahl al-Sunnah were considering reliable and trust-
worthy mujtahids, of whom they were taking (traditions and ahkam).
And also his being the unrivalled chief of Ahl al-Sunnah traditionists in
our time, to the extent being aware of whatever related to the traditions
contained in the famous Sunnah books, recognizing what afflicted them
at the hands of narrators, beside whatever relevant to subject of my
book, unless any other scholar be aware of such things. Sufficient be is
that al-Azhar — that great institute — has never introduced or educated,
throughout many ages or in our time, anyone that can be his equal in
knowledge and research. I am fully responsible for these words.

Moreover, he has inherited knowledge of Professor al-Imam
Muhammad Abduh, whose knowledge and virtue needing no mention,
beside being widely known among the leading religious authorities and
leaders. So whatever is uttered by al-Sayyid Rashid I consider as if is-
sued by his teacher al-Imam, due to identicalness between their method-
ology and way of viewing the religion.17
Due to his enjoying all these attributes, his sayings and opinions shall be
— undoubtedly — be considered by Ahl al-Sunnah as decisive arguments
(hujaj) and convincing proofs, with no one daring to dispute or deny.
That is why I have extensively quoted his sayings and views in my book,
taking them as strong evidences supporting my statements.
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The same can be true in regard of any other scholar whose utterances I
usually quote like Ibn Taymiyyah, of whom I have abundantly quoted.
Ahl al-Sunnah call him Shaykh al-Islam, imparting upon him high es-
teem and status. At the same time we recognize worth of these two em-
inent scholars, we are aware too of the points for which they be re-
proached. And the utterances of everyone can be quoted and refuted, ex-
cept for the owner of the message (S).

I have deliberately done so, since I was aware of the protest to be
launched against my book, on the part of those calling themselves Ahl al-
Sunnah, exactly as was seen in their reaction toward some chapters of
this book that were published in al-Risalah journal several years before
coming out of my book. This fact is explicitly demonstrated through the
hardships and misfortune I experienced after the coming out of the book
from press.

This being my reply to the observations of Dr. Taha Husayn and others,
hoping this reply be sufficient and satisfactory for him and all learned

17. The great Allamah al-Shaykh Mustafa Abd al-Raziqg, the former lecturer
in_al-Azhar University (may God’s mercy be upon him) says: If al-Shaykh
Muhammad Abduh be a religious authority (imam), so al-Sayyid Rashid Rida
would be undoubtedly his companion, interpreter of his madhhab and his com-
plement. The founder of al-Manar (may God's mercy be upon him) has exerted
in this respect a tremendous effort, replete with religious researches adn fighi de-
bates, which had an effective impact on knowledge-seekers and their curricula,
and on methods of the Islamic studies throughout all the Islamic countries. (See
the book Ra'id al-Fikr al-Misri, p.15).

‘ulama. I will content myself with this answer.

Here I avail myself of this opportunity to add some lines to this state-
ment in which I disclose a firm reality of whose comprehension some
people are misled.

This point being their claim that from my book I intend to achieve a lat-
ent purpose, being to impede the Prophetic Sunnah (traditions) from
spread and be content with the holy Qur’an in taking all precepts and
rules of religion! I know not wherefrom they got this mistaken concep-
tion, nor in which chapter of my book I mentioned it, or referred to it in a
way or another.

Whereas what I have expressed through clear-cut statements with no
ambiguity or obscurity, was that calling people to be precautious and re-
servative in taking and accepting the traditions, trying their best to seek
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and find only the sahih (veracious) and authentic ones. Beside discarding
and not heeding to the unauthentic and composed ones, after that much
distortion to them at the hands of narrators, the fact I elaborated in de-
tails in my book. I haven’t introduced in this respect anything as a nov-
elty, rather it was the conduct (sunnah) of the precedent leaders of Islam,
and the usual practice of the knowledgeable ‘ulama.
Reiterating and emphasizing this more than once, I am certain that the
Qur’an being verily the origin of the straightforward religion, and the
Sunnah being only its exposer. So the exposition and demonstration
should be correct and obvious, and devoid of any suspicion.
Though my words being so obvious and clear, much criticism and sar-
casm reached me. But all this has no effect on me whatsoever, and can
never be in a way or another detrimental to my book.
Jizah of Fustat,
Friday 8th of Muharram 1383 H.
May 31, 1963, A.D.
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Chapter 1 O

Introduction to the Third Edition

I seek Allah’s guidance to present to readers this edition of my book, ini-
tiating it with a brief foreword stating in it the revision and addition I
have made in the second edition of the book.

On determining to reprint this book for the third time, I saw it sagacious
to reconsider the second edition. As soon as finishing its reading, I real-
ized the necessity to give more exposition and explanation for some of its
subjects, that might be long or abridged according to requirement.
Besides, I came across numerous places badly needing some rectification
or revision, with some printing mistakes that were common in many
words, due to the fact that this book was printed in Lebanon, far from
us.

I am not going to elaborate or state all the procedures I have done for
compiling this book and preparing it for the third edition since it is a fu-
tile protraction. But in general, I can say with full confidence, that I have
exerted my best and much effort for rectifying whatever I came across in
the second edition, with accuracy and consideration, till managing, with
God’s help, to bring out this edition, in this complete and required form.
In it I have introduced a brief abstract on biography of Abu Hurayrah,
after omitting it from the second edition, dedicating for it a separate in-
clusive detailed book.

Being pleased and delighted in presenting this book to people, I sincerely
implore Allah to make it of advantage, with the perfect scholars being
more content with it. And all praise belongs to Allah, in the first and last,
beseeching Him to grant us success and guidance all the time. He is ver-
ily Hearer and Responsive.
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Chapter 1 1

Al-Sunnah

Before starting the discussion I committed myself to, truth calls me to
give a foreword identifying in it the word “Sunnah” in respect of lin-
guistics and terminology, demonstrating how it is judged by the Proph-
et’s traditions, and the position it occupies in religion, after which I go
forward God-willing.

Lexically, “al-Sunnah” is defined to be the paved method and followed
conduct, or the followed example. Its plural is sunan. The linguists say
that it is derived from the saying: sanna al-ma’ (water), which meaning:
he continued pouring it (water). Hence the Arabs resembled the straight-
forward method with the poured out water, which is due to succession
of its flow on one course shall be like one thing.

A poet said: 18

Never be fed up of a conduct you followed,

The first be content with a rule is he who leads it.

In origin: to prescribe a good rule is to lay down a good method. And it
is said, also: He followed his guide, and so and so is mutasannin, i.e. fol-
lowing the sunnah.

Ibn Taymiyyah said in Iqtida” al-sirat al-qadim:

The sunnah is the habit, and the repeated method, that people may or
may not consider to be a worship. The Most High said: “Indeed, there
have already been before you examples, travel ye therefore in the
earth...” (3:136)

The Prophet (S) said too: “You shall verily follow the sunan, (conducts)
of those who preceded you.” Ittiba’ (following) is to tread in

18. He is Khalid ibn Utbah al-Hudhali, the nephew of Abu Dhu'ayb al-
Hudhali.

somebody’s steps and following his example.
The Prophet’s Sunnah is his sirah (conduct) he used to follow, and
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Allah’s sunnah (method) may be said to mean the method of His Wis-
dom, and the way of obedience to Him, such as: “(Such has been) the
way of God concerning those who have passed away before; and never
shalt thou find in the way of God any change.” (33:62), and “...and never
shalt thou find in the course of God any alteration ” (35:43)

In al-Ta'rifat, al-Jurjani is reported to have said: Al-Sunnah, in language,
is the method (tarigah), whether be pleasant or not. According to
Shari‘ah (Islamic Law) it is the method followed in religion with no pre-
scription or obligation. The sunnah is every act or practice which the
Prophet (S) persevered on doing it, with leaving it sometimes. If this per-
severance be out of worship it will be a guidance sunnah, and if it be out
of habit it will be a superfluous sunnah.

The Messenger’s Sunnah represents his and his close Companions” acts
and conduct (sirah). It is known from the Companions through practice
and apprising, like: so and so is of the Sunnah. Then the traditionists
termed the Messenger’s speech as hadith and sunnabh, i.e. it is a modern-
ized term that was never known in the language, nor used in its literat-
ure. I have employed this term in denominating my book and the theme
of my research. It would be rather better to call it: Defence of hadith,
since it is laid down in fact for this purpose. So I have added it in the title
of this edition.

It is said that the term ‘sunnah’ being used for every saying or act or re-
port ascribed to the Prophet.
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Chapter 1 2

Position of Sunnah in Religion:

They (traditionists) made the spoken Sunnah in the third degree, follow-
ing the practised Sunnah, which comes after the Qur’an, that reached us
through successive chain (mutawatir), in a way no doubt can be ascribed
to it. For this reason it is quite established outright. While the Sunnah
reached us through an unsuccessive chain, the fact entailing its being
doubtful as a whole. The second rank in religion is given to the practical
Sunnah (the Prophet’s acts).

In al-Muwafigat,19 al-Shatibi is reported to have said: The position of
Sunnah comes in consideration after the Book (Qur’an) for the following
proofs:

First: The Book being decisive and asserted, while the Sunnah is doubt-
ful. And affirming it (Sunnah) is valid only in its generalities not the de-
tails, on the contrary of the Book which is established in general and in
details. And that which is fixed is prior to that which is suspicious, the
fact necessitating to give the Book precedence over the Sunnah.

Second: The Sunnabh is either expository for the Book, or be excessive to
this. If it be an exposition its order of consideration would be after the
exposed thing (Book), as the decline of the exposed requires decline of
the exposition, while the opposite is not true. That whose status is thus is
more meritorious to be superior, and if it be not an exposition, no consid-
eration is given to it unless it be there in the Book. This verily is an evid-
ence to give priority to the Book in consideration.

Third: The akhbar (reports) and (old) traces, like the hadith of Mu’adh,
when the Prophet asked him: On what basis do you pronounce the
hukm (rule)? He replied: On the basis of the Book of Allah. He (S) in-
quired: If you can’t find it there (with what you give the rules)? He said:
With the Sunnah of the Messenger of Allah? He again asked: If you can’t
find it there (with what then)? He said: I exert my opinion.20

Citing many proofs from Umar, Ibn Mas’ud and Ibn Abbas, confirming
this issue, al-Shatibi said: And that which is decisively established in this
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regard being the fact that the Sunnah can never reach the degree of con-
sideration of the Book.He also said: The Sunnah has in fact the position
of interpretation and exposition of the denotations of the rules in the
Book. This is indicated in the Qur’an: “...that thou mayest make clear
unto mankind what hath been sent down unto them...” And the Sunnah
in meaning is referred to

19. See Vol. IV, p. 3 and afterwards.
20. This hadith was reported by Abu Dawud and al-Tirmidhi and al-Darimi.

the Book, as it is the elaboration of its generality, and exposition of its
ambiguity, and elucidation of its concised statements. It (the Sunnah) is
in short the exposition of the Book outright. This is indicated in
Almighty’s words: “...and We sent down unto thee the Remembrance
(i.e. the Qur’an) that thou mayest make clear unto mankind what hath
been sent down unto them.” No issue or point can be found in the Sun-
nah,21 unless that meaning has been indicated generally or elaborately.
Further, whatever indicating the Qur’an’s being the universality of the
Shar’ah22 (Islamic Law), and a fountain for it, is verily an evidence indic-
ating this fact. Also since Allah said: “And most certainly thou standest
on sublime morality,” which was interpreted by A’ishah that his moral-
ity being the Qur’an itself no more no less. This indicates that his utter-
ances, acts and approval are altogether taken from the Qur’an. And since
morality is represented only by these things and as Allah has made the
Qur’an an explanation for everything,23 the fact requiring that the Sun-
nah being contained in it on the whole, as bidding and forbidding being
the first things revealed in the Book. And like His saying: “We have not
neglected in the Book anything,”24 and His saying: This day have I per-
fected for you, your religion with which intending to mean the revela-
tion of the Qur’an.

As a conclusion, Sunnah then is an exposition of what the Book con-
tains, the fact giving the meaning of its (Sunnah) being referred to it
(Book), that was confirmed too through investigation. In the outset of the
book al-Adillah, it was proved that the Sunnah being dependent on the
Book, otherwise it should have never been approved, which is a suffi-
cient principle in this regard.” He added: The cause behind heeding to
the Sunnah lies in its being an exposition of the Qur’an, as to obey Allah
is to abide by the rules of His Book, and to obey the Messenger is to act
according to his expositions of the Book of Allah through saying, or
deed, or judgement. Had there been anything in the Sunnah having no
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root in the Book, it would have never been expository for it, the fact ex-
cepting not the Sunnah’s containing the explanation of the Qur’an’s gen-
eral rules, though seeming out of it, like the

21. That is the established (thabit) Sunnah.

22. He means by this: The Qur’an contains in it all the rules and principles of
the Shari’ah.

23. Allah the Most High said in Surat al-Nahl: And we reveal the Scripture
unto thee as an exposition of all things, and a guidance and a mercy and good
tidings for those who have surrendered (to Allah).”

24. That means the affairs of the Din and other than the Din.

prayer that is stated in general in the Qur’an and in details in the Sun-
nah. But through this elaboration we got to know its being Allah’s inten-
tion from the prayer He generally stated it in His Book.”
He also said:25 “The Sunnah elucidates the generality, restricts the abso-
lute, and specifies the common.” He said26 too: “The objective of the
Sunnah is to expose the Book, and expound its meanings.”
When asked about the hadith saying: The Sunnah is baffling the Book,
al-Imam Ahmad replied: I never dare saying so, but I say that the Sun-
nah interprets and demonstrates the Qur’an.27 Al-Imam Malik used to
say: “Take into account the continuous and plentiful work, abandoning
other than it though containing traditions.” He further said: The dearest
traditions to me are those which got unanimous acceptance of people.28
In Ruh al-bayan, al-Alusi reported that al-Imam al-Shafi‘i said: Whatever
is judged and decided by the Prophet is verily among that which he con-
ceived from the Qur’an.
He also said: The Sunnah of the Messenger of Allah can in no way con-
tradict the Book of Allah.29
The traditionist faqih al-Sayyid Rashid Rida (may God’s mercy be upon
him) said: The Prophet is a demonstrator of the Qur’an through his utter-
ance and acts. This demonstration implies elaboration, specification and
restriction, with the exclusion of annulment of any of its rules or revok-
ing any of its reports. Hence we have the verified dictum: “The Sunnah
can never abrogate the Qur’an.” The main pillar of religion being the
Book of Allah, occupying the first rank, after it comes the concurred
practical Sunnah with every act being successively reported from the
Prophet. In the third degree comes the unsuccessively narrated eviden-
tial traditions (ahad). Whoever acting according to the unanimously
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agreed ones will be verily among those delivered in the Hereafter, and
regarded near by Allah, the Exalted, the fact approved by al-Ghazali.30

25. Inwvol. I, p. 21.

26. In vol. 111, p. 43. I have abundantly quoted from this book since it is, as ex-
pressed by al-Imam Muhammad Abduh: "One of the precious books that no par-
allel to it was ever compiled.”

27. Al-Shatibi’s al-Muwafigat, vol. 1V, p.26, and Tafsir al-Qurtubi, vol. 1, p.
23.

28. Al-Muwatfigat, vol, 111, pp. 66 and 70.

29. In p. 576 of his Risalah, the edition prepared by Ahmad Muhammad
Shakir (may God's mercy be upon him).

30. Al-Manar, vol. XI1I, p.694, and it was declared also by al-Ghazali in his
book al-Qistas al-mustagim.

Influence of Messenger’s Speech On
Worldly Affairs:

The above-mentioned were excerptions of the utterances of the eminent
religious leaders, in respect of showing the status of the Messenger’s
speech regarding the religious affairs. Concerning his words regarding
the worldly affairs, it is said about them to be among mere opinions, that
were called by the scholars “guidance ordinance.” That means, his ordin-
ance in any of the world affairs is called guidance (irshad), that stands
versus the taklif (imposition) ordinance. According to the jurisprudential
laws, to apply the guidance ordinance is not considered obligatory or
mandub (recommended), since nearness (to Allah) is not intended by it,
nor denotation of devotion is implied in it. It is commonly known that
only a relevant special evidence can prove the case of obligation or re-
commendation.

Whatever the ulama said in this regard is due to the fact that the apostles
being not infallible in other than propagation (tabligh). In Sharh al-
Agqidah,31 al-Safarini is reported to have said:

In Nihayat al-mubtadi’in, Ibn Hamdan said: “They (apostles) being only
infallible in respect of Allah’s ordinances they be delegated to convey to
mankind, being non-infallible in other than these, including error, oblivi-
on and venial sins. Ibn Aqil in al-Irshad said: They (apostles) — peace be
upon them — were not impeccable in respect of the acts, but rather in the
fulfilment itself, with being impermissible for them to tell lies while
propagating and conveying Allah’s ordinances. The Shi’ah scholars dis-
approve this belief, unanimously concurring on the prophets being not
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liable to err, or subject to inadvertence or forgetfulness. They concur that
the apostles being infallible against (perpetrating) major and minor sins,
even in the worldly affairs.

It is widely known that the Prophet (S) was believing some of the falsific-
ations of the hypocrites, as in the case of the Battle of Tabuk, and other
battles. Besides, he used to believe some of his wives, with hesitating in
respect of falsehood hadith, feeling annoyed of it for a long time till the
revelation of the verses of Surat al-Bara’ah (Immunity), which unveiled
the

31. See Vol. I1, p. 291.

truth for him.

Al-Qadi ‘Iyad32 said: Concerning his states in regard of the worldly af-
fairs, he might surmise something to be on a certain condition, but
would prove to be the opposite. Or might doubt or suspect some things
in a way contradicting the Islamic Law. Rafi’ ibn Khudayj33 is reported
to have said: As the Messenger of Allah (5) entered the Medina, he found
some people pollinating the date-palms, when he said: What are you do-
ing? They replied: We have been making them. He said: It may have
been better not doing so. So they left them (date-palms), after which they
faded. Thereat they told him about this matter, when he said: “I am just a
human being. When commanding you to (do) something relevant to
your religion you take and apply it. But when ordering you to do any-
thing according to my opinion, (know that) I am just a human being.”
According to narration of Anas: He [S] said: “You are better aware of
your world.” In another hadith, he (S) said: “I have only surmised
something, so excuse me for my surmise.” In the episode of conjecture,34
Ibn Abbas is reported to have said: The Messenger of Allah then said: “I
am no more than a human being. Whatever I tell you of that revealed by
God is verily the truth, and that which I tell you out of my own opinion,
I am just a human being, that may err and be right.”

These were our reports regarding the Prophet’s own opinions about the
world affairs and his surmise concerning its conditions. When he (5) got
down the Pond of Badr, al-Habbab ibn al-Mundhir said to him: Is this a
place in which you were commanded by Allah to get down, that we have
no right to leave and advance forward, or it is your opinion and war and
stratagem? He replied: No, it is verily the opinion and war and
stratagem. He said: Then it can never be an abode: Get up, to betake
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ourselves nearer a pond belonging to some people, where we can settle
down, plunging into it, and drinking when others cannot drink. He said:
What an excellent idea! Then he applied his advice. In another event, he
intended to make compromise with some of his enemies through one
third of the Medina dates. When he consulted the Helpers (Ansar), and
they told him of their opinion, he retreated his intention.

32. Al-Shifa’, vol. I, pp. 178, 179.

33. These traditions were reported by Muslim in his Sahih with various word-
ings, the exterior of which being in the decisive precision between what was
uttered by the Messenger as an opinion or for preaching, and what he said as
legal rules.

34. The story of khars is thus: When they passed by some fruitful trees, in-
tending to conjecture it to put their surmise, to test, the Prophet conjectured it,
but it came to be contrary to his conjecture.

In this way it was permissible for him what we mentioned before, in
respect of the worldly affairs we stated and their likes that have nothing
to do with knowledge or religion, or belief or teaching.

He also said:35 Concerning his believing in the mankind affairs and rules
run by him, with their issues, and distinguishing between the truthful
and falsifier, and recognizing the one seeking reform from that seeking
corruption, it was in this way, when he said: “I am just a human being,
you may seek my judgement regarding your disputes, and one of you
might be more eloquent in presenting his proof than the other litigant,
entailing that I give judgement in his favour according to my hearing in
the case. So I ask that in whose favour I gave judgement with something,
not to take anything from the second one, as it will be verily like allocat-
ing him a piece of fire.” (This hadith was reported from Umm Salamah).
Al-Zuhri reported from Urwah, that he (S) said: “Someone among you
might be more eloquent than the other (litigant), making me to consider
him truthful and consequently giving judgement in his favour.” And he
(S) gives his judgements according to superficialities and surmise, with
the testimony of the witness and oath of the swearer, beside observing
analogy ...etc.

He further said:36 In regard of the Prophets’ capabilities of knowledge
related to the world affairs, no infallibility is stipulated to be possessed
by the prophets regarding unawareness of some of them or believing in
their opposites, the fact entailing no censure on their part.

The Prophet (S) also said: I know nothing except that what my Lord
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taught me.” The Prophet Moses (A) said to al-Khidr (A): “...May I follow
thee on condition that thou shouldst teach me aright of what thou hast
been taught.”37

In al-Rawd al-basim, al-Wazir al-Yamani said: “It is quite evident for
those acquainted with the scholars’ rules that the Prophet’s acts can nev-
er indicate by themselves any obligation or recommendation, but rather
pointing to permissibility. The extent concurred by all being his abstain-
ing from exercising prohibited acts (guilts), and if even one slip done by
him it be out

35. Al-Shifa’, vol. 11, p.180.
36. Ibid, vol. I1, p. 107.
37. 1bid, vol. 11, p. 109.

of inattention without persistence. Allah, the Exalted, has shown this
fact in His Book. The investigators say in this respect: When any deed
performed by him, we would scrutinize to see whether he did it for seek-
ing Allah’s pleasure or not. If circumstantial evidences indicating the lat-
ter, following his example would be not recommendable, and his act
would be considered only permissible that every individual be free to do
or leave . An example for this act can be found in his confession to Umar
ibn al-Khattab of contradicting his opinion regarding the event of the
captives of Battle of Badr.38

Obligation Not Necessitated by Messenger’s Order Merely:

Muhammad ibn al-Hanafiyyah (may God’s mercy be upon him), repor-
ted from his father Amir al-Muminin (A), saying:

Much clamour was raised about Merry the Coptic (Umm Ibrahim), re-
garding her Coptic cousin who used to visit and frequent to her. The
Prophet then said to me: Take this sword and go forth. If you find him
near her kill him. I said: O Messenger of Allah, shall I be at your orders
on dispatching me, executing your orders with no objection, or that the
attendant sighting what is unseen by the absent? The Prophet (S) said to
me: “Rather, the attendant can see what is unseen by the absent.” Then I
went forward girding myself with a sword, when I saw him with her. I
unsheathed the sword, and as approaching him, he realized my intention
(to kill him). So he fled toward a date-palm and climbed it. Then he
threw himself down falling on the back of his neck, with his legs being
dispersed, turning to be castrated and his male organ being mutilated,
losing whatever men usually have. He said: I then sheathed the sword,
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returning to the Prophet (5) telling him of all these occurrences. He (S)
said: Praise belongs to Allah Who turns evil away from us, Ahl al-Bayt.

In his comment on this report, al-Sharif al-Murtada said: The rules con-
tained in this report being to indicate that any act or practice can never

be obligatory merely it was commanded by the Messenger of Allah, since
had it

38. Ibid, vol. I, p. 142.

been so, there would have been no necessity to revise or inquire about
it. Further the rules” advantage and occurrence in their due time indicate
their not requiring this obligation.39
In Tabaqat al-Atibba” wa al-Hukama’, Ibn Juljul reported from Sa’d ibn
Abi Waqqas that he said: I became sick and was visited by the Messenger
of Allah (S) who said to me: Call in al-Harith ibn Kildah, as he is the man
who can cure you. Then the Messenger of Allah gave his orders to bring
the physicians so as to inquire them about the remedies they had.40

39. Al-Murtada's al-Amali, vol. I, p. 77, 78.
40. This book was published by the French Scientific Institute for
Eastern Mounments in Cairo.
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Chapter 1 3

Forbiddance from Writing the Hadith

As previously mentioned, the Messenger of Allah (S) was an expositor
and interpreter of the Qur’an, through his acts and sayings, but his utter-
ances in this exposition or other than it, was not preserved through in-
scription as in the case of the Qur’an. All the reported authentic evid-
ences and correct established acts have altogether indicated that the Mes-
senger’s traditions were never written down during his lifetime, as was
done in respect of the Qur’an. Further there were no scribes registering
the traditions directly when hearing them with the Messenger’s own
words, as were scribes for the Qur’an inscribing its verses as soon as be-
ing revealed. Correct traditions and established reports are there all for-
bidding the inscription of the Prophet’s traditions, of which I cite the fol-
lowing;:

Ahmad, Muslim, al-Darimi, al-Tirmidhi and al-Nasa’i reported on the
authority of Abu Sa’id al-Khudri that he said: The Messenger of Allah (5)
said: “Write nothing from me except the Qur’an, and whoever has writ-
ten anything must efface it.”41 Again al-Darimi has reported from Abu
Sa’id al-Khudri that he said: I asked the Prophet (may God’s peace and
benediction be upon him and his Progeny) to grant me permission to
write down from him, but he refused to give me permission.” Another
narration is ascribed to al-Tirmidhi who reported from ‘Ata’” ibn Yasar,
on the authority of Abu Sa’id too, that he said: “We asked the Prophet
(may God’s peace and benediction be

41. For this hadith there are several versions (differing in words) agreeing
with each other in the meaning . Al-Darimi was the shaykh of al-Bukhari.

upon him and his Progeny) to grant us permission to write (hadith), but
he never gave us permission.”42

It is also reported from Marasil ibn Abi Mulaykah, that Abu Bakr
gathered people, after the Prophet’s demise, addressing them: You relate
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from the Messenger of Allah, upon whom be God'’s peace and benedic-
tion, traditions regarding which you disagree, and consequently severer
controversy shall occur among people. So relate nothing from the Mes-
senger of Allah, and when asked by anyone you can say: The Book of Al-
lah is the arbitrator between us. Deem lawful what it considers lawful,
and deem unlawful what is considered unlawful in it.43

The Moroccan traditionist Ibn Abd al-Barr and al-Bayhaqi in al-Madkhal,
reported from Urwah that Umar ibn al-Khattab intended to write down
the sunan (traditions), so he sought the legal opinion (fatwa) — or consul-
ted, according to al-Bayhaqi’s narration — the Messenger’s Companions
in this regard, and they advised him to write them down. Then Umar
started seeking Allah’s guidance, keeping on this for one month, after
which one day entering upon the morning with God’s determining the
decision for him, he said: I have intended to write down the sunan, and I
remember that some people before you had written some books, devot-
ing themselves to them and discarding the Book of Allah. By God, I nev-
er mingle anything to the Book of Allah. According to al-Bayhaqi’s nar-
ration (he said): “I never obscure the Book of Allah with anything at all.”
Yahya ibn Ju’'dah reports that Umar ibn al-Khattab intended to write
ahadith and sunan. But having changed his mind he sent a circular to all
the cities declaring: “Whoever has with him anything of it should efface
it.”44

Ibn Sa’d reported from Abd Allah ibn al-Ala’, saying: I asked al-Qasim
ibn Muhammad to dictate for me some traditions, when he said: The tra-
ditions have abundantly increased during the days of Umar ibn al-Khat-
tab,45 so he asked people to bring them to him. When they brought
them, he ordered to set them on fire, declaring: No Mathnat is like that of
the People of the Book (meaning he didn’t want any other book to exist
by the side of the

42. Sunan al-Tirmidhi, vol. 11, p. 91, published in India. The Prophet (S) had
dictated some epistels on legal rules and laws, handing them to his emissaries
and officers spread all over the countries, some of which were conquered through
charities and obligations. And all that which was written from the Messenger
during his lifetime would not exceed tenpages, on matters, that should be learnt
by heart with their original texts, so as to keep them intact of being inflicted
with alteration adn distortion.

43. Al-Dhahabi’s Tadhkirat al-huffaz, vol.1, p.3.

44. Jami’ bayan al-"ilm wa fadlih, vol.l, pp.64, 65; Tabagat Ibn Sa'd, Laidan,
Edition, vol.1, p.206. What Umar was afraid of has actually occured.
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45. Narration of hadith circulated abundantly during the caliphate of Umar,
so how it would be the case after his death?

Book of Allah). Then he (Abd Allah) said:46 So al-Qasim ibn
Muhammad prevented me that day from writing any hadith.
Zayd ibn Thabit entered upon Mu’awiyah, who inquired him about a
hadith, commanding someone to write it down, when Zayd said to him:
“The Messenger of Allah (may God’s peace and benediction be upon
him and his Progeny) ordered us not to write anything of his traditions.”
So he effaced it. Abd Allah ibn Yasar is reported to have said: I heard Ali
addressing the people saying: I invite whoever having a book (of hadith)
to return and efface it. People before you perished due to their following
the traditions of their ulama, and discarding the Book of their Lord.
Al-Aswad ibn Hilal is reported to have said: Abd Allah ibn Mas'ud
brought a codex on which a hadith was inscribed. He demanded water
to be brought and effaced and then washed them out. After that he
ordered them to be set on fire, declaring then: I ask whoever aware of it
(sheet) being kept by anyone to inform me about him. By God if I know
it to be in the house of Hind, I would get to it. Through this the People of
the Book before you perished, because of their loathing and ignoring the
Book of Allah as if they know not! Beside many other similar reports,
that can be referred to in the books Jami’ bayan al-'ilm wa fadlih of Ibn
‘Abd al-Barr, and Taqyid al-'ilm of al-Baghdali, and others, Despite pres-
ence of some narrations reported about permission to write down the
(Prophet’s) traditions, but those prohibiting the writing of hadith being
more authentic and stronger, the act that was practised during the era of
Sahabah and their followers.
In his book: al-Ta’adul wa al-tarjih, the faqih traditionist Sayyid Rashid
Rida dedicated an important chapter analyzing in it the traditions pro-
hibiting and those permitting the writing of hadith. I quote here a part of
it to be the clear-cut evidence in this issue. He (may God’s mercy be
upon him) said:47
It can be said that the most correct traditions prohibiting the writing of
hadith being those ones reported by Ahmad in his Musnad, Muslim in
his Sahih and Ibn Abd al-Barr in Jami’ bayar al-'ilm and others, on the
authority

46. Tabagat Ibn Sa’d, vol.V, p.1140; al-Baghdadi’s Taqyid al-"ilm, p.52.
Umar might intned to resemble this practice with what the Jews did when they
disregarded the Torah and acted according to a number of Jewish traditions
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which they called Mathnat. In Mukhtar al-Sihah it is reported from Abu Ubay-
dah that the rabbis and monks have composed, after demise of Moses (A), a book
among themselves, filling it with rules meeting their desires, other than the Book
of Allah, and that was al-Mathnat, with some narrating it with the unobserved

(muhmal) sin. In the book Magqalah fi al-Islam, it is reported with shin.
47. Al-Manar, vol. X, p.766 and after it, and vol. XIX, p.511 and after it.

of Abu Sa’id al-Khudri: “Write nothing from me except the Qur’an,
and whoever has written anything of the kind must efface it.”
And the most authentic traditions permitting the writing of hadith, being
the one reported by Abu Hurayrah in the two Sahihs and others, that the
Messenger (S) said: “Write for Abu Shah”. There is no contradiction
between this hadith and that one reported by Abu Sa’id and its likes hav-
ing the identical denotation emphasizing the rule indicating that his (S)
prohibition from writing his traditions being for the only reason that
they never be adopted as a general religion like the Qur’an. That is due
to the fact that what he ordered to be written for Abu Shah being a ser-
mon he gave on the day of conquest of Makkah, whose theme being invi-
olability of Makkah and forbidding of the Sanctuary find. All this comes
within his exposition for the Qur’an, which he proclaimed on the day of
conquest and during the Farewell Pilgrimage (Hijjat al-Wada’), com-
manding to propagate it, which being a special case excepted from the
general forbiddance. In his Sahih, bab al-Lugtah (the Find), al-Bukhari is
reported to have said that: Abu Shah al-Yamani asked that the above-
mentioned sermon be written for him, the request that the Prophet (S)
ordered to respond to.
If we assume that there is a conflict between traditions prohibiting the
writing of hadith and those permitting it, one may say that one of them
abrogates the other by proving that the traditions prohibiting supersede
the permitting ones for two reasons: Firstly, the Companions narrated
the traditions prohibiting writing even after the Prophet (S). Secondly,
the Companions did not write traditions; for had they done so, their
compilations would have reached us.
Hence, we can refer to Ali's request of whoever having a book (of
hadith) to efface it, with Abu Sa’id al-Khudri’s saying: “Do you want to
make them into books (masahif)?,”48 and Umar’s declaration when
thinking about writing the traditions or not doing so: “No book is to ex-
ist by the side of the Book of Allah,” in the former narration, beside his
saying in the latter narration, after consulting (the Companions) regard-
ing the writing: “By God,
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48. Abu Nadrah said: 1 said to Abu Sa’id al-Khudri: Won't we write down
whatever we hear from you? He said: Do you want to make it in masahif? Your
Prophet used to relate hadith to us and we would memorize his hadith. (al-
Khatib al-Baghdadi, Taqyid al-"ilm, p.27).

I will never cover the Book of Allah with anything.”...beside Ibn Ab-
bas’ saying: “We used to write down knowledge but never approve of
writing it”, i.e. we would never permit anyone to write it from us, with
his prohibiting to write it according to another report about the writing.
Also a reference can be made to Zayd'’s effacing and burning the sahifah
brought to him, with calling to remember Allah by whoever having any
other book in any other place, even being far away, to let him know
about it so as to get to it and set on fire. Moreover we can cite Sa’id ibn
Jubayr’s statement about Ibn Umar, that: Had he known that he was
writing from him, it would have meant a separation between them, be-
side Abd Allah ibn Mas'ud’s burning the sahifah brought by Abd al-
Rahman ibn al-Aswad and Algamah, with declaring: “These hearts are
receptacles, so fill them with the Qur’an and never occupy them with
anything other than it.”

All the above-mentioned narrations cited by Ibn Abd al-Barr, beside sim-
ilar ones reported by others, like Abu Bakr’s burning of whatever he has
written down,49 with non-reaching of any of the Companions” books
(suhuf) to the hands of the Followers (Tabi’un), and the fact that the Fol-
lowers have never written the hadith for propagating it, but only in com-
pliance to commands coming from the rulers, support the fact that they
resorted to writing the hadith with the sole purpose of being an aid to
memory, destroying it after that. When adding to all this, the reports
showing non-inclination of the great Sahabah toward recording of
hadith, or rather their loathing or even forbidding such practice,50 we
would be more assured of the fact that their intention was unwanting for
the traditions (as a whole) to prevail like a public permanent reference
like the Qur’an. And had they got to conceive from the Prophet (S) his
desire for this, they would have written down the traditions with com-
manding others to do the same, with the Rightly-guided Caliphs having
gathered what they wrote and recorded that which be approved by
them, sending it to their governors so as to propagate and apply it, be-

side the Qur’an and the followed Sunnah that was commonly acted upon
by Ahl al-Sunnah.
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49. Al-Sayyid Rashid is reffering by this to the Khabar reported by al-Hakim
from A'ishah, and cited by al-Dhahabi in Tadhkirat al-huffaz, vol.l, p.5, in
which she said: My father had collected the traditions of the Messenger of Allah,
which they numbered five hundred, and he remained upset all the night. When
he entered upon the morning, he came to me and said: 'O daughter, bring the
ahadith that are with you.” I brought them to him. He burnt them and said: "I
am afraid lest I should die leaving these with you, and among them there might
be_ahadith which I took from a man I had faith in and trusted, but the truth
proved to be not as he related, the fact showing me to bve responsible for them!”
When al-Sayyid Rashid refers to such a khabar in this regard, or inferring any
hadith, we should be assured that it be undoubtedly sahih, since he is one of
magnates of hadith.

50. All this will be elaborated later on.

This refutes the claim of those holding that: The Companions used to
be satisfied with riwayah (narration) for disseminating the hadith. When
adding to all this, Umar’s order to the magnates among the Companions
to do the contrary of all these traditions, with what the scholars during
the 1st and 2nd centuries used to do, such as the case of Abu Hanifah,
who would be satisfied with whatever reaching him of any traditions
that he approved of though being small in number, without exerting any
effort to gather any more ones so as to realize his religion and demon-
strate its rules, the former preponderance would become more
strengthened.

Further, we may find out that the jurisprudents — after concurring on
making the traditions one of the sources of the legal rules, and recording
them by memorizers in the divans with distinguishing that which can be
used in disputation and that can’t be used — have never unanimously
agreed on writing the correct hadith and putting them into practice.
Nearly all the jurisprudential books adopted by the followed schools of
thought (madhahib), particularly the Hanafi, Maliki and Shafi'i books,
contain hundreds of issues and verdicts contradicting the unanimously
accepted veracious traditions, with no one of them being considered in-
congruous with the principles of religion (usul al-Din).

Concerning the hadith ascribed to Abu Hurayrah that he said, “Abd Al-
lah ibn Umar used to write (hadith) while I was not writing”, can never
be regarded as a legal proof, or indicating that writing of Ibn Umar was
according to the Prophet’s command or tacit approval. Since, through
this, he would be considered contradicting the Prophet’s hadith prohibit-
ing to write nothing from him except the Qur’an — (but in fact what Ibn
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Umar wrote had been no more than some supplications, as will be re-
ferred to in its due time).

Ibn al-Qayyim, in A‘lam al-mugqi‘in, has cited evidences about the juris-
prudents’ refuting the correct traditions out of applying analogy (qgiyas)
or some other reasons. The strangest one among these evidences being
their taking only a portion of the hadith with discarding the rest of it, the
practice for which he cited more than sixty evidences.51

51. See later on the standpoint of jurisprudents toward sahih books. In p.288
of vol.VI of his tafsir, he said: "We can determined that we have forgotten and
lost a large number of our Prophet’s traditions, because the Sahabah had not
written whatever they heard (from the Prophet), but this didn'’t include the
ahadith manifesting and explaining the Qur’an or religious affairs.

It is reported that the Prophet (S) has forbidden the writing of hadith
for the only reason that to prevent the hadith of being intermingled with
the Qur’an...the reason that no intelligent sane man can be convinced of,
nor any learned investigator would accept, unless we hold the traditions
to be identical to the Qur’an in rhetoric and inimitable style. No one can
ever approve of such notion, even those holding such opinion, as it in-
dicates the abolition of the miracle of the Qur’an, and uprooting its
foundations.

It is to be known that the reason behind writing of traditions lies in their
being uttered by the Prophet (S), and certainly there are many differ-
ences between hadith and the Qur’an which being quitely recognized by
everyone having perception in rhetoric and adroitness in elocution. And
even when the Companions — after the Prophet’s demise — committed
these traditions to writing, distributing them among the Islamic town-
ships as in the case of the Qur’an, this act was out of their being ahadith
received by Muslims as utterances disclosed by the Prophet (S), that to
be preserved and transmitted throughout consecutive generations on
this state without being afflicted with any blemish or alteration, or
spoiled by mean people. But this reason, to which they stick, has van-
ished after the Qur’an was committed to writing during the days of Abu
Bakr, according to their reports, and after being recorded on masahif
during the caliphate of Uthman, with many copies being distributed
among the Islamic cities, the fact making it difficult or even impossible
for anyone increasing even one letter to the Qur’an. Hence, they have no
reason to invent causes and fabricate pleas while the leading Compan-
ions themselves have demonstrated the true reason for not writing the
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hadith, as was previously revealed.

True be the wisdom behind the Prophet’s forbiddance to write the hadith
lies in preventing the multiplication of commands of legislation and ex-
pansion of evidences of rules. The occurrence of such things was so
avoided by the Prophet (S) that he was even averse to be insistently
questioned, or that his hadith being subject of private talks in a specific
time that it be impermissible to keep on applying it.52

52. 1 give an example for this. It is said that one of the Sahabah invited the
Prophet and some of the Companions to a banquet, in which he introduced meat
of jazur. When they finished eating, one of them broke wind, the stink of which
was smelled by those invited to the banquet. Soon an idea stroke the mind of the
Prophet - to evade any disgrace on the part of that who made that hadath - to say
to them all: "Who ate of the meat of the jazur, should perform the rite of ablu-
tion.” The strange point here being that many of the fugaha’ have adopted this
rule and made it a general basis, starting to command everyone eating the camel
meat to perform ablution, neglecting the fact that ablution should be performed
only for a thing (fart) that is emitted out of the abdomen not for what enters the

belly.

Before finishing with this chapter, we have to refer to a hadith related
by them (Sunnites) so as to make all the traditions seem as if revealed by
Allah, like the holy Qur’an. Following is the meant hadith:53
“Verily I have been given the Book and its alike with it.” In another nar-
ration (he said:) “Verily I have received the Quran and its alike with it.”
This hadith is actually the strangest one ever produced through course of
narration (riwayah)! Since if something “identical to the Book,” or “to the
Qur’an” was given to the Prophet, it would mean that this thing was
complementary to the Qur’an and for explaining his religion and
Shari’ah. Should it be so, one may inquire: Why hasn’t the Prophet (5)
cared for writing that mithl (identical thing) during his lifetime, as soon
as receiving it from his Lord, as he did for the Qur’an? And why didn’t
he appoint scribes for recording it when being sent down, as in the case
of the Qur’an? Also why has he restricted his forbiddance from writing
other than the Qur’an with neglecting this mithl, when he said: “Write
nothing from me except the Qur’an, without adding: and whatever else I
was given with it, which is “like it”?!

Here a question may arise: Is it possible that the Prophet would leave
half of what Allah revealed to him to be circulated among memories
without being recorded...with someone taking it, and the other
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forgetting it, while the third one increasing to it! beside whatever inflict-
ing every material not inscribed in a preserved book? And would the
Messenger, by so doing, have managed in delivering the Message as re-
quired, and rendered back the trust, complete to its owners?! Further,
what is the place of this hadith in respect of the one uttered by the
Prophet during his last sickness that entailed his demise, and after the
revelation of the verse: “This day have I perfected for you, your religion,
and have completed My favour on you, and chosen for you Islam to be
the Religion”, when he said: “By God, never hold me accountable for
anything...as I have never considered hadith (lawful) except that which
is deemed lawful by the Qur’an, and never considered haram (unlawful)
except that which is deemed unlawful by the Qur’an.”54 And how can
this hadith be

53. It was reported by Abu Dawud, al-Darimi and Ibn Majah, but not al-
Bukhari and Muslim. It is - as alleged by them (Sunnis) - equal to the Qur’an or
part of it, as narrated by them. 54. Sirat Ibn Hisham, vol.1V, p.332.

accepted when hearing the words addressed by Abu Bakr to people:
“The Book of Allah is the arbitrator between us and you, so deem lawful
what is counted lawful in it, and deem unlawful that which is regarded
unlawful in it.” And also when listening to Umar’s words, when the
Prophet (S) intended — on deathbed — to write a book for people after
which they would never go astray, exclaiming: “The Book of Allah is suf-
ficient for us”! So why didn’t Umar feel regretful for losing this mithl
(equal), while it being as alleged by them half of what Allah revealed to
the Prophet, sufficing with mentioning it to Abu Bakr on the latter’s re-
sorting to him to collect and write down the Qur’an after the Battle of
Yamamah?!
Further if there were an equal (mithl) to the Qur’an, A’ishah was sup-
posed to reply when asked about the Prophet’s morality (khuluq): His
morality was the Qur’an and its alike with it?! While she sufficed by say-
ing” “His morality was the Qur’an”. And why has the Companions’ care
or concern missed or ignored such “mithl”, never committing it to writ-
ing as they did in the case of the Qur’an, during the caliphate of Abu
Bakr, and when it (Qur’an) was recorded in the form of masahif and its
copies were distributed through the Islamic regions? Taking this fact into
consideration, it can be said that the Companions, due to ignoring such
an extremely serious subject, have in fact abandoned half the revelation
without tadwin (inscription), turning thus to be among the sinners.
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Chapter 1 4

Companions and Hadith Relating:

Though sahih traditions were reported about the Prophet’s forbiddance
from writing his hadith, and authentic reports have successively af-
firmed that this order was heeded by the Companions, who abstained
from writing down his (S) hadith after his demise, as observed previ-
ously, but these Sahabah were not satisfied with this, but used to shun
the narration of hadith, beside forbidding from practising so, with being
extremely severe and precautious in accepting the akhbar (reports).
Al-Dhahabi, in Tadhkirat al-huffaz, says:

It is reported on the authority of Marasil ibn Abi Mulaykah,55 that Abu
Bakr, after the Prophet’s demise, gathered people and addressed them
saying: You relate from the Messenger of Allah, upon whom be God’s
peace and benediction, traditions regarding which you disagree, and
consequently severer controversy shall occur among people. So relate
nothing from the Messenger of Allah, and when asked by anyone you
can say: The Book of Allah is the arbitrator between us. Deem lawful
what it considers lawful, and deem unlawful what is considered unlaw-
ful in it.

Ibn Asakir has reported from Muhammad ibn Ishaq that he said: Salih
ibn Ibrahim ibn Abd al-Rahman ibn Awf informed me, saying;:

Before his death, Umar ibn al-Khattab sent invitations and gathered from
all over the Islamic cities, the Messenger’s Companions: Abd Allah ibn
Hudhayfah, Abu al-Darda’, Abu Dharr and Aqgabah ibn ‘Amir, address-
ing them: What are these traditions you have been reporting from the
Messenger of Allah, and disseminating among people everywhere? They
said: Do you forbid us? He said: No, stay with me. By God, you shall
never leave me as long as I am alive...we are better aware, and we can
take from you and reciprocate with you. Thus they kept his company,
never parting him till his death.56 In Tadhkirat al-huffaz, al-Dhahabi re-
ported from Shu’bah, from Sa’id ibn Ibrahim from his father, that Umar
detained Ibn Mas’ud, Abu al-Darda” and Abu Mas’ud al-Ansari, saying
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to them: You have narrated hadith abundantly from the Messenger of
Allah.57 It is reported that he had detained them in Medina, but they
were set free by Uthman.58

Ibn Asakir has reported on the authority of al-Sa’ib ibn Yazid that he
said: I heard Umar ibn al-Khattab addressing Abu Hurayrah thus: You
should abandon reporting hadith from the Messenger of Allah, or other-
wise I shall deport you to the land of Dous (his homeland). He also said
to Ka’b al-Ahbar: You should stop reporting hadith from the first one
(Abu Hurayrah), or otherwise I shall exile you to the land of apes. And
they were treated in the same way by Uthman ibn Affan.59

55. Tadhkirat al-huffaz, vol.1, p.3. The full name of Ibn Abi Mulaykah is: Abd
Allah ibn Ubayd Allah ibn Abi Mulaykah al-Qurashi al-Tamimi al-Malaki. He
was the judge of Makkah during the time of Ibn al-Zubayr. He was an eloquent
faqih, whose authentication got unanimity. Among those who reported from
him, 1 can refer to al-Layth ibn Sa’i. He died in 117 H. See also the book al-
Tashri’ al-Islami of al-Shaykh Muhammad al-Khidyi.

56. 1t is reported by Ibn Asakir and Muhammad ibn IShaq.

57. Op. Cit., vol.l, p.7; Tamhid li ta'rikh al-falsafah al-Islamiyyah, of al-
Shaykh Mustafa Abd al-Razzaq, p.161.

58. In al-Awasim min al-gawasim (pp.75, 76), Abu Bakr ibn al-Arabi, defend-
ing Uthman (ibn Affan) against the wrongs and indecent things ascribed to
him, said: What is rousing our wonder being the fact that he is to blame for
something done by Umar! It is reported that Umar ibn al-Kattab has imprisoned
Ibn Mas'ud with some other Companions, in al-Madinah for one year, till he
passed away, and his inmates were freed by Uthman. The guilt for which they
were imprisoned was that they used to relate abundant traditions from the Mes-
senger of Allah (S).

59. Refer to my book Shaykh al-Mudirah, 3rd edition.

Ibn Sa’d and Ibn Asakir reports from Mahmud ibn Labid that he said: I
heard Uthman ibn Affan addressing people from over the pulpit: It is
unlawful for everyone to narrate any hadith he never heard of during
the time of Abu Bakr and that of Umar. Verily that which made me ab-
stain from narrating from the Messenger of Allah was not to be among
the most conscious of his Companions, but I heard him declaring:
“Whoever ascribing to me something I never said, he shall verily occupy
his (destined) abode in Fire.”

In Jami’ bayan al-ilm wa fadlihi,60 Ibn Abd al-Barr reports from al-
Shi'bi, from Qurdah ibn Ka’b that he said: We went out taking the
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direction of Iraq, when we were accompanied by Umar till the region of
Sirar,61 who said to us: Do you know the reason for my accompanying
you? We said: May it be you intended to dignify and honour us? He
said: “Nevertheless, there was some necessary need I wanted to be met.
You are going to a country whose people being known of diligent bee-
like sound in reciting the Qur’an, so you are asked not to frustrate their
wills through narrating (abundant) traditions from the Messenger of Al-
lah, and I will be your partner in this task. Qurdah said: After that I have
never reported any hadith from the Messenger of Allah.

In another narration, he said: You are going to visit people of a village
known of diligently reciting the Qur’an, with a sweet bee-like echo, so
never repel them (from this) through narrating traditions, so as to divert
their attention (from the Qur’an). Recite the Qur’an with intonation, and
lessen in narrating hadith from the Messenger of Allah, whence I will do
the same. Then when Qurdah reached that region, its people said to him:
Relate to us (hadith). He replied: We are forbidden by Umar.62

In the book al-Umm of al-Shafi’i, al-Rabi” ibn Sulayman reported: When
Qurdah arrived there, they said to him: Relate (hadith) to us. He said:
We are forbidden by Umar...and Umar used to say: Decrease number of
traditions you report from the Messenger of Allah except those that can
be applied in life.63

60. Jami’ bayan al-"ilm, Vol.1I, p.120.

61. Sirar is a region near al-Madinah. In another narration: We went out and
accompanied. ..

62. This addition is taken from Tadhkirat al-huffaz of al-Dhahabi. It is con-
firmed by al-Hakim in his Mustadrak, vol.I, p.102.

63. That is the practical Sunnah (Prophet’s acts). See al-Bidayah wa al-ni-
hayah, vol.VIII, p.107.

No wonder to see Umar doing so, since the only sources he used to de-
pend on were the Qur’an and the practical Sunnah (the Prophet’s acts).
Al-Bukhari has reported on the authority of Ibn Abbas that he said:
When the Messenger of Allah (S) approached his last hour (on death-
bed), he was surrounded by many men among whom was Umar ibn al-
Khattab; thereat he (S) said: Help me to write for you a book after which
you will never go astray. Umar said: “The Prophet is overpowered by
sickness, and you have the Qur’an among you, so we are sufficed by the
Book of Allah.” In another narration, he said: The Prophet is hallucinat-

mng.
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In his book al-Tabagat, Ibn Sa’d reports on the authority of al-Sa’ib ibn
Yazid that he once accompanied Sa’d ibn Abi Waqqas from Medina to-
ward Mecca, saying: I never heard him relating any hadith from the
Prophet till he returned home. And another time he (Sa’d) was inquired
about something which he couldn’t conceive, when he said: I am afraid
of reporting one hadith to which you may add a hundred! (It is to be
known that Sa’d was considered among the leading Companions and the
ten men promised with paradise,64 as claimed by them [Sunnites]).

‘Amr ibn Maymun is reported to have said: “I kept on frequenting to
Abd Allah ibn Mas'ud throughout a whole year, in which I never heard
him narrating the Prophet’s traditions, or declaring: “The Messenger of
Allah said.” But once upon a day he related a hadith with these words
being spontaneously uttered by him: “The Messenger of Allah said”!
when he felt distressed, that I witnessed drops of sweat gliding down
from his forehead!! Saying then: God-willing, either superior to that, or
near it, or lower than it.

In another narration by Ibn Sa’d, on the authority of Algamah ibn Qays
that he said: Abd Allah ibn Mas'ud used to stand up rising every
Thursday night, and not even once I heard him saying: “The Messenger
of Allah said,” except only one time. Thereat I looked at him, when he
was leaning on a staff, seeing the staff to be vibrating.

Al-Daraqutri reported also on the authority of Abd al-Rahman ibn Ka’b
as saying: I said to Abu Qatadah: Relate to me something you heard

64. Tabagat Ibn Sa’id, vol.1l, p.102.

from the Messenger of Allah. He said: I fear my tongue to make a slip in
a word never uttered by the Messenger of Allah.

Al-Bukhari reported on the authority of al-Sa’ib ibn Yazid that he said: I
kept company with Talhah ibn Ubayd Allah, Sa’d ibn Abi Waqqas, al-
Miqgdad ibn al-Aswad and Abd al-Rahman ibn Awf (for a long time)
without hearing any of them relating any hadith from the Messenger of
Allah for fear of addition and omission.65

Ahmad and Abu Ya'la reported on the authority of Dujayn as saying: I
entered the Medina when meeting Aslam, the slave of Umar ibn al-Khat-
tab. I said to him: Narrate to me something from Umar. He said: I cannot
do so...I am afraid of increasing or decreasing something. Whenever ask-
ing Umar to relate some hadith from the Messenger of Allah, he would
say to us: I am afraid of addition or omission...the Messenger of Allah
says: Whoever lies against me, will be (thrown) in fire.
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Further, Ibn Majah reports on the authority of Abd al-Rahman ibn Abi
Layla that he said: I said to Zayd ibn Argam: Relate to us (some hadith)
from the Messenger of Allah. He said: I became old and forgetful, and to
relate hadith from the Messenger of Allah is quite a hard task.

In Ta’wil mukhtalif al-hadith,66 Ibn Qutaybah says: A large number of
dignified Companions and favourites of the Messenger of Allah, upon
whom be God’s peace and benediction, like Abu Bakr, al-Zubayr, Abu
Ubaydah and al-Abbas ibn Abd al-Muttalib used to relate very few tradi-
tions from him (Prophet). Rather some others would never relate any
hadith, among whom we can refer to Sa’id ibn Zayd ibn ‘Amr ibn Nu-
fayl, who was one of the ten promised with paradise, as they (Sunnites)
claim.

When going through the two Sahihs of al-Bukhari and Muslim, we will
not find in them even one hadith reported by the trust of this Ummah
Abu Ubaydah ‘Amir ibn Abd Allah ibn al-Jarrah, or any hadith by Utbah
ibn Ghazwan or Kabshah , the slave of the Messenger of Allah, and
many others.

The reports in this regard being so many that it is out of scope to cite all
of them, but I suffice here to refer to a statement to conclude this chapter

65. Fath al-Bari, vol.V1, p.28.

66. See p.49 of the book. Ibn Taymiyyah said about Ibn Qutaybah: His posi-
tion to Ahl al-Sunnah was like the position of al-Jahiz to the Mu'tazilah, since
he was the orator for the Sunnah as al-Jahiz was for the Mu'tazilah. This state-
ment can be found in p.121 of the interpretation of Surat al-Tawhid.

with. It is reported that Ibn al-Qayyim said: The Companions were rever-
entially fearful from standing in awe of narrating the traditions of the
Messenger of Allah, with lessening number of narrations, for fear of ad-
dition and omission. Besides, they used to relate those traditions which
they have recurringly heard from the Prophet, without declaring ex-
pressly their hearing, or saying: The Messenger of Allah said.67

67. A'lam al-muqi’in, vol.IV, p.128.
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Chapter 1 5

Companions’ Strictness in Admitting the Reports

The Rightly-guided Caliphs and great Companions particularly those
giving legal verdicts — as is known before — used to evade and fear nar-
rating hadith from the Prophet. Rather in fact they were turning away
from this act, since they were aware of their failure to perform, in its due
way, whatever they heard from the Prophet (S), as memory being unable
to recollect or record whatever is heard. Besides, that which is memor-
ized can never remain intact or keep its originality, however hard effort
exerted by anyone to attain accuracy. Further, they never trusted those
hearing from them not to make changes in the traditions, including addi-
tion, omission, forging, altering or corruption, or any other form. And
they, while being known of having a command on principles (usul) and
branches of religion, completely taken from the Messenger of Allah,
would never approve of narrating hadith through meaning, as accepted
by some others and those succeeding them, because they were quite
aware that changing the wording (of hadith) would entail change in
meaning for the most part. And as is known, there is much difference
between the Messenger’s speech and that of others, as behind every
word of his utterance being a specific denotation with certain purpose
intended by him (S). For this reason, they were so stiff and precautious
in accepting the reports from their brethren and comrades, however in-
timate they be to them, to the extent that Abu Bakr would never admit
any hadith from anyone but only when his narration being testified by
another one, which being the

provision of the correct affirmation (isnad). Al-Dhahabi in his Tar-
jumah68 says, that he (Abu Bakr) was the first to take precautions in ac-
cepting the reports.

Ibn Shahab reports on the authority of Qubaysah that a grandmother
came to Abu Bakr asking him about her right in inheritance. He said: I
can never find in the Book of Allah anything to be your right, and I have
no knowledge that the Messenger of Allah has dedicated any share in
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inheritance for you. Then he consulted the attendants, when al-
Mughirah stood up saying: The Messenger of Allah used to grant her
one-sixth. He (Abu Bakr) asked him: Do you have any witness (to con-
firm your claim)? Thereat Muhammad ibn Maslamah testified his claim,
whereat Abu Bakr was satisfied and gave her that share.

Such was the practice of Abu Bakr, whereas Umar was even much
severer and more precautious in accepting the hadith.

In Ta'wil mukhtalif al-hadith.69 Ibn Qutaybah is reported to have said:
Umar used to be so strict toward whoever was abundantly narrating (the
hadith), or that bringing any report related to rules, without introducing
a witness confirming his words, beside ordering them to lessen the num-
ber of traditions they narrating. His intention behind this was preventing
people from going too far in narrating the traditions, and keeping them
from any kind of forgery or foisting or fabrication at the hands of the hy-
pocrites, debauchees and bedouins.70 He was so keen and serious in
safeguarding the hadith that he once slapped Abu Hurayrah for narrat-
ing the hadith, threatening him with exile to his homeland in case of
keeping on narrating.

In Tabaqat al-huffaz, al-Dhahabi says: “It was Umar who enacted for the
narrators the principle of verifying and investigating the veracity of nar-
rations, with probably refusing to approve of khabar al-wahid
(unsuccessive narrated hadith) when suspecting its veracity.”

Al-Bukhari reports on the authority of Abu Sa’id al-Khudri as saying:
When I was present in a meeting — with the Helpers — Abu Musa entered
upon us with a state of panic, saying: I sought permission to enter

68. Tadhkirat al-huffaz, vol.1, p.3.

69. See p.48.

70. That which Umar was fearing has taken place, after people engaged them-
selves abundantly in riwayah, as a result of which it was inflicted with distor-

tion, falsification and perversion. Neither might nor power is there but with
Allah.

upon Umar three times, but my request was rejected, so I returned.
Umar said: What is that impeded you? He replied: I asked permission to
enter for three times, but I was never permitted, so 1 returned
home...and the Messenger of Allah said: “If anyone of you seeks permis-
sion for three times and his request is refused, he should go back.”
Thereat Umar said: You should introduce an evidence for this (hadith),
or (added by Muslim) otherwise I shall beat you. In another narration he
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said: By God I shall verily beat your back and belly, if you fail to produce
someone to testify what you said... Is there anyone among you heard it
from the Prophet? Ubayy ibn Ka’b said: By God only the youngest of us
(least in knowledge) will go with you (as a witness). (Abu Sa’id said:) I
was the youngest of the attendants, so I accompanied him and told Umar
that verily the Prophet (S) has disclosed this hadith.

The reader can clearly see how Umar strictly tackled a matter in which
no rules of lawful and unlawful can be found, and can determine what
would be the case when the hadith being related to other aspects of the
principles or branches of religion!

On this narration depended those claiming that Umar was never accept-
ing the singly reported hadith (khabar al-wahid), and it was inferred as
evidence by those holding that: The report of a single just narrator is not
to be approved unless it be confirmed by another narrator, as in the case
of giving testimony. Ibn Battal is reported to have said: In regard of
khabar al-wahid, it should be verified and investigated as he (narrator) is
liable to lapse or forgetfulness or other things. It is known for all how he
(Umar) dealt with Abu Hurayrah and others, in a way that traditions re-
ported by Aby Hurayrah couldn’t increase in number but only after
death of Umar,71 when someone reported a hadith from Abu Salamah,
from Abu Hurayrah, to whom I (Ibn Battal) said: Could you narrate this
during the days of Umar? He replied: Had I reported in the time of Umar
what I am relating to you now, he would have beaten me with his whisk.

71. In the biography of Abu Hurayrah Shaykh al-mudirah more elaboration
about this subject can be found, so the reader can refer to it, in the 3rd edition.
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Chapter 1 6

To Lie Against Messenger of Allah:

It is commonly agreed among all that lying is the worst of abominations,
and no trait can ever be possessed by man worse than calumny, beside
no group malady is there more problematic and incurable than slander.
Despite the fact that lying among individuals and groups can be con-
tained and eradicated, but its bad effects would be common and its harm
would be tremendous when being against the Messenger of Allah. That
is, falsily ascribing something to the Messenger (S) is quite different from
lying against other than him, due to his being an apostle delegated with
an all-inclusive religion, and owner of a Shari‘ah (Islamic Law) for man-
kind as a whole, and in general.

Al-Tabarani reported on the authority of Rafi’ ibn Khudayj as saying:
The Messenger of Allah said: “Do not lie against me, since it is verily not
the same as lying against any other man.”73

The Muhammadan message brought to mankind doctrinal principles
that no man, whatever his extent of knowledge be, can ever change one
of them, and brought rules of rituals (‘ibadat) that no one is permitted to
make any addition or omission, or changing any of their forms or
(determined) time. This is due to the fact that the religious acts are based
on two foundations: The first being that not to worship other than Allah,
and the second is that He should be worshipped according to the legal
rules He revealed. Other than this, like population organizing and soci-
ology rules and other similar fields, we find certain general foundations
being laid down for them in religion, such as justice, mercy, goodness,
convenience, equality, freedom, truthfulness, trusteeship, benevolence
and non-transgression, beside other laudable virtues.

Due to the fact that the holy Qur’an was preserved through inscription
and memorization while the Messenger’s traditions were not written
down, so he (S) feared that some might falsify traditions ascribing them
to him, especially after leaving his hadith without committing it to writ-
ing. He was so strict in this respect that he decreed death as a worldly
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punis