


Chapter 1
Preface
In The Name of Allah, The Compassionate, The Merciful

Just as the human body needs food, clothing and a shelter, so
does his soul need ethics and education. A person who is ignor-
ant of the facts of creation, who is not nurtured with moral
conducts, and is not void of obnoxious traits is only superfi-
cially a human being; he is in fact far away from humanity.
Regarding this, Sa'di from Shiraz (the famous poet) says:

What makes a human body honorable is his soul; beautiful
garment does not make a man;
If eyes, tongues, ears and noses made a man;
Then what would the difference be between a man and a paint-
ing on the wall;
Be truly a man, or else you would be
A bird talking human language;
If you could eliminate your fierce nature you would live a hu-
man life all life-long.

For this very reason the significant portions of the agenda of
the Prophets and divine Messengers include education and the
enhancement of ethical considerations and well-adjusted con-
duct.
These dignitaries, in accordance with the prevailing situations,
have made use of either practical means and suitable behavior,
or sermons and maxims, or treatises.1

Among these treasures is the Treatise of Amir al-Mu'minin
(pbnh), which is the subject of the present translation. It is ap-
propriate here to draw your attention to the following points:
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What Is Ethics?

According to the Islamic scholars,2 ethics includes all human
traits which are brought about either by heredity or environ-
ment and which make up one’s personality influencing one’s
deeds, conducts thoughts and speech.

Raghib in his Mufradat al-Qur’an says that the two terms
"Khalq" (creation) and "Khulq" (human traits) are, in fact,
identical; but the former refers to superficial configurations
which are observable with naked eyes, whereas the latter
refers to the internal powers and innate goodness which are
only observable with the hearts.3

Regarding this, Imam ‘Ali (as) has said: "Khulq refers to the
soul, whereas khalq refers to the body".4

As the bodies are different among people; some are beauti-
ful, and some are ugly, the souls are different as well; some are
nice, others are inhuman. In the final analysis, the structure of
human body relies on the rules of creation, which are beyond
humans to tamper with; whereas sour behaviors and traits are
for the most part learned and are formed through hardships.

Ibn Miskawayh in his book Taharat al-A'raq writes," Khulq is
one of the traits of human self which entices man to carry out
his daily affairs without thinking. It is of two types:

Some part of it is natural and rests on the human nature. An
example is when a man becomes furious over minor things or
fears insignificant events or becomes happy or depressed.

The other part of it relies on our customs and practices. This
part at first rested, no doubt, on thought but later, due to prac-
tice and repetition takes on a habitual status; then it works
with no thought at all."5

Thus, our physical traits are not considered as our ethical
traits unless they have become constant. For instance, a per-
son does not acquire the trait of generosity by random acts of
generosity; neither is he termed brave by just randomly enga-
ging in brave actions.

Thus traits take on the status of khulq only when they mani-
fest themselves as constant, occurring without thought or con-
sideration.6
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But this does not contradict the optional nature of these
traits since man is capable of either carrying them out or
avoiding them as a whole,7 although it is hard to stop doing ha-
bitual things.8
Furthermore, as it is proven elsewhere, since from the begin-
ning he could either form habits or abandon them, thus he has
been free from the beginning to make the choices he likes.9
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The Need For Ethics In Life

In order for a man to enjoy all his instincts and wishes to a
logical degree, to live at peace with others and to attain
prosperity both here and in the hereafter, he has to observe
ethical standards.

The advancements and degenerations of human societies do
not depend solely on sciences and material progress. Rather, it
is the observation of these ethical standards which bring about
either prosperity or fall of such societies. The poet says:

Ethics keeps the human race alive; a tribe of humanity which
lacks ethics is doomed to die.

At times, the lack of observation of one of the ethical stand-
ards might create a human disaster such as the world
wars10 or affect the good desires of a good-doer. On the con-
trary, observing such standards saves a man who is going to
fall, or covers his faults.

Thus, ethics is a requirement for both statesmen and the
Messengers of Allah. That is why, the magnificent Qur’an, after
eleven oaths, emphasizes that: he who attains salvation is one
who purifies his soul of ethical corruptions and the wretched is
one who corrupts his soul:

"???? ???????? ???? ????????? ?????? ????? ????
?????????"

“He will indeed be successful who purifies it (the soul)
and he will indeed fail who corrupts it”.11
The Prophet (S) was appreciated by God for holding the
highest degree of ethical codes:

"? ???? ????? ?????? ??????"

“And most surely you conform (yourself) to sublime
morality.”12

And the secret for his appointment to the prophetic mission
was his attainment of highest degree of sublime morality.
But unfortunately, the present world, especially the West, has
turned into robots lacking souls and morality codes.
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Alexis Carrel, the renowned French scholar, writes in this re-
gard, "As soon as we renounced the precepts of the Gospel, we
renounced all interior discipline. The new generation is not
even aware that such a discipline ever existed. Temperance,
honor, truthfulness, responsibility, purity, self-mastery, love of
one's neighbor, heroism are outworn expressions; meaningless
words which provoke nothing but a contemptuous smile from
the young”.

""For modern man, the only rule of conduct is his own good
pleasure. Everyone is enclosed in his own egoism like the crab
in its shell and, again like the crab, seeks to devour his neigh-
bor.
"Elementary social relations have changed profoundly; every-
where, division reigns. Marriage has ceased to be a permanent
bond between man and woman.

"Both the material and the psychological conditions of mod-
ern existence have created a propitious climate for the break-
ing up of family life. Children are now considered a nuisance, if
not a calamity.
"This is the final result of having abandoned those rules which,
in the past, Western man had the courage and wisdom to im-
pose on his individual and social conduct”"13
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Good Actions And Noble Moral Traits

In the ethical guide-lines of Islam, praiseworthy tempera-
ments have two aspects: good actions and noble moral traits.

Among the good actions are the following:
The cleanliness of body and dress, good humor and smile, re-
spect for others, politeness of speech, visiting the sick, avoid-
ance of haughtiness, and suspicion.

But those human traits, such as magnanimity, justice, keep-
ing promises, trustworthiness, and manhood, which are con-
sidered as true human traits, are among noble moral traits.
The important point is that attaining good moral actions is
more or less possible for nearly everybody: every body can do
so by doing the right things such as treating people justly and
politely and visiting the sick and avoiding haughtiness.

But the attainment of the noble moral traits and superb hu-
man traits is extremely difficult. Not everybody can attain
them. Only those individuals can attain such a status, who pos-
sess high souls and are in control of their selves, and who are
in the habit of respecting human principles and obeying God.

The great Messengers of God, by using the sublime Islamic
education, have attempted to encourage people to engage in
ethical affairs. The Great Messenger of Islam (S) has said

"????? ??????? ??????? ???????? ??????"

"The most excellent of people in faith are those who are the
best in moral traits.”14

On the other hand, the Great Messenger of Allah has men-
tioned that the reason of his prophetic mission was to perfect
the ethical training.
Imam ‘Ali has said:

"?????? ????????? ????????? ????????? ???? ????????"

"Subdue your natures with beautiful actions and lead them
toward noble moral traits”.15

The narrator says: I asked Imam Sadiq (as) what the limit of
good humor was. He answered:
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"???????? ???????? ????????? ???????? ? ????? ??????
???????? ?????"

"You should be gentle, speak pleasantly and meet your
brethren with a cheerful face".16
A man came to Imam Sadiq (as) and said: “O son of God's Mes-
senger, let me know what the noble moral traits are”. Imam as-
Sadiq (as) replied to him,

"??????? ?????? ???????? ???????? ???? ???????? ?????????
???? ???????? ?????? ?????? ???? ??? ???????"

"Forgiving one who has wronged you, establishing ties with
one who has severed relations with you, giving one who has de-
prived you, and speaking the truth even if it is against your-
self.”17

In his Sahifah al-Sajjadiyah, in the supplication Makarim Al-
Akhlaq, "The noble moral traits," Imam ‘Ali Ibn al-Husayn (as)
invokes God by saying:

"??????? ????? ??? ???? ???? ???????? ??? ???????? ????
??????? ?????????? ???????? ???? ???????? ???????
???????? ???? ???????? ?????????? ???????? ???? ????????
??????????? ????????? ???? ?????????? ???? ????? ???????
???? ???????? ?????????? ???????? ???? ?????????"

"O God, send your blessings to Muhammad and his offspring,
and guide me so that I may counter with good advice whoever
acts dishonestly towards me, so that I may make amends with
whoever parts company with me, so that I may reward with
generosity whoever deprives me, so that I may recompense
with union whoever cuts himself off from me, so that I may op-
pose with excellent mention whoever slanders me, so that I
may give thanks for good, and so that I may shut my eyes to
evil."18

The Great Messenger (S), who had been badly hurt by the
Quraysh, forgave them when he conquered Mecca.
He allowed Abu Sufyan’s house to be a shelter for people.
In the Siffin war, when Mu’awiya had so inhumanly denied
Imam ‘Ali’s army the water of the Euphrates, someone asked
Imam ‘Ali to do the same to Mu'awiya’s army. But he
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answered, "We will not retaliate for a wrong; we will not deny
them the use of water."

When an impolite shopkeeper poured trash over the head of
malik al-Ashtar, an important officer in Imam ‘Ali’s army, Malik
went to the mosque and prayed for him and forgave him.
When Imam Zayn al-‘Abidin (as) was insulted by a relative, he
went to his house telling him:

"???? ?????? ???? ?????? ?? ???? ???? ??????? ????? ??????
??? ?????? ?????? ?? ????? ???? ??????? ????? ????"

"If what you say is true, I ask God to forgive me. But if what
you say is not true, then I ask God to forgive you."

The above-mentioned cases and similar events which are re-
corded from the Prophet and the Imams of Islam in their diar-
ies are among the noble moral traits.
Thus, there are differences between good actions and noble
moral traits.
Good actions are usually a means for material welfare, but
noble moral traits are a way to the attainment of spiritual ad-
vancement. The former provides our lives with discipline;
whereas the latter satisfies human sublime tendencies.
The former are in harmony with personal desires and legitim-
ate self interest, but the latter deal with interest in others.

All Messengers and Imams of Islam completely enjoyed noble
moral traits. But among their students there are few who are in
possession of these assets. Anybody who possesses these as-
sets should be thankful to God. Those who lack them should try
to acquire them. In this regard Imam Sadiq (as) has said."

"????? ????? ??????????? ????? ???????? ??????????
???????? ???????????? ??????????? ??? ???? ?????
???????? ???? ??????? ????? ??? ??? ???? ???? ?? ??????
?????????? ????? ??????? ?????? ?????"

“God distinguished His Messengers with noble moral traits.
Thus, examine yourselves, if you possess them, be thankful to
God for these precious assets and know that it is from good; if
you lack them, then ask God and supplicate Him for them."19
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A person who possesses noble moral traits has an exalted
soul and therefore performs good deeds not out of his material
interest but rather for God.

Imam ‘Ali (as) says: "I am amazed when a Muslim goes to an-
other Muslim for some help, but he is turned down.

"????? ??? ?? ?????? ??????? ? ?? ????? ?????? ??? ???
??????? ???? ?? ???????? ??? ???????? ???????? ????? ????
?????? ??? ?????? ??????"

"Even if he did not expect reward and did not fear the pun-
ishment, it would have been proper for him to hasten towards
noble moral traits for they are of those things that lead toward
the path of salvation."20
A man from desert came up to the Messenger of God asking
him, "O Messenger of God, sometimes a man fights for booty,
sometimes for fame and sometimes for the recognition of his
bravery; which one of these ways is right?"
The Prophet (S) answered:

"???? ?????? ????????? ???????? ????? ???? ??????? ?????
?? ????? ????"

“The one who fights so that ‘..the word of God is the
highest..’, (9:40) – he is on the path of God.”21

This type of prayers is called "the prayers of free men" by
Imam ‘Ali (as).

"????? ?????? ???????? ???? ??????? ?????? ???????
???????? ?????? ?????? ???????? ???? ???????? ??????
???????? ???????? ?????? ?????? ???????? ?????? (?????)
??????? ???????? ???????"

“Some people worship God out of desire (for reward); that is
the worship of traders. Some worship God out of fear (of pun-
ishment); that is the worship of slaves. But others worship God
in gratitude (out of love for Him); that is the worship of free
men”.22

In some Islamic traditions the cases of noble moral traits are
enumerated. For instance, in Ibn Bekir's tradition from Imam
as-Sadiq (as) it is said:
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"?????? ??????? ?????? ??? ?????

???: ????? ?????? ?????????? ??????? ??????? ??????
???????? ???????? ?????????? ???????? ?????? ?????
???????? ?????? ???????"

I asked Imam as-Sadiq (as) what the noble moral traits were.
He answered, "They are self–control, contentment, patience,
thanking God, forbearance, modesty, generosity, bravery, pos-
sessing a sense of honor for what is sacred, righteousness,
truthfulness, fulfilling the trust."23
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The Role Of Education

The term (Ta'leem), which is derived from ‘ilm (knowledge)
means to teach, and the term "tarbiyah" is derived from "rabw"
meaning nurture.

Animals, when born, know their duties and plans of life
through their instincts. They would need no instructors.
The young fish, after being hatched, know how to swim,
breathe, feed, protect themselves against enemies, and how to
reproduce. They do not need to be taught.

The Anopheles mosquito is vegetarian but because the new-
born insects should feed on worms, the mother hunts a special
worm, stings it so that it is paralysed. In this way, the mother
provides its new-born with fresh meat. The mother does it
through her instinct; not through training.
The bee sucks the sweet nectar, turns it into honey, makes
symmetrical shelters and divides the affairs of the hive among
individual bees all because of divine inspiration and natural
instincts.

"??????? ??????? ??? ??????? ???? ????????? ????
????????? ???????? ????? ???????? ??????? ???????????"

“And your Lord revealed to the bee saying: Make hives
in the mountains and in the trees and in what they
build.”24

This is the fact which is brought about by Prophet Moses (as)
and his brother when they introduced their God to Pharaoh:

"???? ????? ??????? ?? ???? ??? ?????? ???? ???? ???? ??
?????? ????? ????"

“Pharaoh said: And who is your Lord, O Musa? He said:
Our Lord is He Who gave to everything its creation, then
guided it (to its goal).25

The Giver who provided the flower with nectar and the clay
with soul;
Gave each one what He deemed necessary.
But man, in carrying out his daily duties and arriving at perfec-
tion needs more than instincts and innate inspiration: besides
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being equipped with wisdom, he needs instructors.
He would perhaps walk like animals if he were not helped. He
would most probably be dumb if words were not put in his
mouth. Mawlawi says:

A deaf person cannot speak; the speaker is the one who has
heard from the mother.
Thus, in order to recognize facts of the world and to appreciate
the secrets of creation, man needs a teacher. Without an in-
structor, man is unable to grasp such secrets.

Man needs an instructor to nourish his physical and spiritual
capabilities and to arrive at his ideals and to prune the wicked
parts of his character, If God's Messengers had not risen to
correct man, he would, no doubt, have had a much worse life
than the Middle Ages. In this regard the Holy Qur’an says:

"??? ????? ????? ??? ???????? ??? ?????? ?????? ????????
???? ??????????? ???????? ??????? ??????? ??????????
?????????????? ???????? ??????????? ???? ????? ??? ?????
????? ?????? ?????"

“Certainly Allah conferred a benefit upon the believers
when He raised among them an Apostle from among
themselves, reciting to them His communications and
purifying them, and teaching them the Book and the wis-
dom, although before that they were surely in manifest
error.”26

As you will observe the appointment of a Messenger among
the corrupted people to guide them was one of God's blessings.

Still in another verse, God considers the Messengers’ teach-
ings as true life, those not receiving it are considered as dead:

"?? ?????? ????????? ?????? ????????? ???? ???????? ????
??????? ??? ????????"

“O you who believe! Answer the call of Allah and His
Apostle when he calls you to that which gives you life”.27
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Education Is the Bringing Up Of Capabilities

Sometimes we make a thing out of something without any in-
ternal attraction inside that "something". For instance we
make furniture out of a piece of wood by working on it. Thus, a
character or feature is created.

But some other time, a thing has got internal impetus for
change and becomes something else. In this case guidance is
necessary and in many others lack of guidance may mislead
the object. An example is the child who has the innate capacity
for sucking its mother's breast and acquiring knowledge.
However, if it is not directed to the right way, it may either die
from hunger or stay ignorant or might suck some dangerous
objects in place of its mother's breast or might learn some per-
nicious knowledge which might harm it. This change of the in-
nate capacity into practical acts is called education.

Thus, education is not industry; rather the subject of educa-
tion should be an organism which has innate capacity for
development.

Since man has some innate capacities such as truth-finding,
ethical conscience, love for beauty, love for freedom, self-in-
terest, and love for life he needs an instructor who will bring
out these capacities and lead them in the right direction.

Quanttime, the famous French psychologist believes that
man's soul has four dimensions at the time of birth, i.e. man
has the following four capacities at the time of his coming into
this world:

1. The Scientific And Rational Capacity Or The Fact-
Finding Capacity:

The advancement of science, the discovery of the secrets of
creation, the human perseverance in finding facts all stem
from this dynamic capacity.

2. Ethical Conscience:
Man is created in such a way that he enjoys doing good

deeds, justice, showing piety, discipline, self-control, bravery,
sacrifice, and truthfulness.
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On the other hand he abhors injustice and lies, uncleanliness
and debauchery, untidiness and indecision, meanness and in-
difference, and the like.

3. Love For Beauty:
Man cares for the beauties in nature such as the blue starry

sky, magnificent flowers and sceneries, limpid water with fish
swimming in it, beautiful birds, deer in the desert, pleasant
songs, elegant paintings, poems, and chirographies and gra-
cious statures. This very capacity has made man create art and
enrich life as a whole.

4.The Capacity For Worshiping:
Man believes in God from the bottom of his heart. He has

worshiped God throughout the history and has consecrated
this worship. To keep this consecration and holiness, he has
endured lots of hardships.28

With regard to the above issues a good instructor is the one
who guides all man's innate capabilities in the right direction
and does not let these abilities go astray.

For instance, man has sexual drive but he should guide it in
the right way. Its suppression does not solve any problem. Man
loves arts and beauty and must make use of them in the proper
way. He should not deprive himself of these assets. Educating
and nourishing man's skills is in harmony with the innate char-
acteristic of religion. In this regard the Holy Qur'an says:

"????? ?????? ???????? ??????? ??????? ????? ???? ??????
?????? ??????? ?? ??????? ??????? ????? ??? ????????
????????"

“Then set your face upright for religion in the right
state - the nature made by Allah in which He has made
men; there is no altering of Allah's creation; that is the
right religion.”29
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Animals Have Limited Potential For Education:

Animals know their ways of life by instinct. These innate in-
spirations, which manifest themselves as instincts, drive them
toward a limited state of perfection. However, some animals
such as dogs, horses, elephants, monkeys, dolphins, foxes and
bears possess a higher status of intelligence. They could be
trained to protect the herds, the police, and to purchase com-
modities, and to perform circus performances. We have all
seen such extraordinary performances in the films and
elsewhere.

But, it is to be noted that the sphere of animal performances
is highly restricted because their capabilities are narrower
than those of man. For this reason, however hard we try to
train them, they will never be able to solve mathematical prob-
lems, analyze the inside of the atom, make space-ships to be
sent to the Mars or to the Jupiter, to discover medical remedies
for hard-to-cure diseases, to cure TB and cancer sufferers and
finally to carry on surgical operations on hearts, brains and
kidneys.

This is only man who can, through right education, discover
everywhere and solve problems and manifest his capabilities
and make himself "God's vicegerent on the earth".
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Education Versus Training

As we saw before animals naturally recognize their good and
evil, their food sources, and their ways of life. In this way, their
capabilities manifest themselves. On the contrary, man knows
neither his pains nor their remedies, neither his friends nor his
foes, and possesses neither instruments nor his defense mech-
anisms. He has obtained all these through education and
experience:

"?????? ????????? ??? ??????? ???????????? ?? ??????????
?????? ??????? ????? ???????? ????????? ????????? ?????
??????????"

“And Allah has brought you forth from the wombs of
your mothers – you did not know anything – and He gave
you hearing and sight and hearts that you may give
thanks.”30
In order for man's skills and capabilities to flourish in diverse
dimensions such as talking, having high morals, walking, living
honestly, and loving justice, he needs instructors. Thus, educa-
tion helps him improve his knowledge and culture; whereas
training is employed to direct his innate capabilities and his
spiritual dispositions. An educator teaches him the things he
does not know, whereas a trainer guides his innate abilities in
the right direction.
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Ethics Versus Education

In the past Education was a branch of ethics. It dealt with
the educating children and bringing forth their skills. In books
written on education the encouragement for learning science
and the ways of learning useful sciences were emphas-
ized.31 But because of its significance in the lives of people,
education raised itself from an inferior position to a completely
independent branch of science, now there are numerous valu-
able books and resources written on it."

Since Imam ‘Ali (as) in his erudite letter has emphasized nu-
merous issues in education and has provided us with great
samples of the advantages and favors of ethics we have called
his article "the first treatise of Ethics and Islamic Education".
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The Wrong-Doer Wisdom Needs An Infallible
Instructor:

As we saw above, wisdom of man does the functions of in-
stincts of animals. However these two are different in many
respects:

a) An instinct, works without the consent of its holder. It
does not go astray. Bees have always built their hives hexagon-
al and ants have always halved the wheat seeds in two halves
in order to stop their growth in their under-ground shelters.
But being equipped with free-will, man does not have to func-
tion in accordance with wisdom's guidelines. Animals have re-
cognized their development through the guidelines of genesis
and have to go forward without their approval.

"?? ???? ??????? ???? ?? ???? ?????????? ????? ?????? ???
?????? ???????"

“There is no living creature but He holds it by its fore-
lock; surely my Lord is on the right path.”32

"????? ???????? ???????? ????? ?????? ????? ???????"

“Surely we have shown him the way: he may be thank-
ful or unthankful.”33

b) An instinct performs an action without any error, but the
wisdom makes mistakes when arriving at conclusions from the
premises. The environment, lack of sufficient knowledge,
wrong education, out-of-place prejudice, lust and anger, and
the like, all have their fatal consequences on our wisdom. In
this way man is prone to commit mistakes. Thus, he will need
an infallible instructor. It is for this reason that God has sent
Messengers and Imams to guide people. Imam Musa Ibn Ja’far
(as) in his famous treatise tells Hisham.

"????? ??? ??? ?????? ?????????? ??????? ????????
???????? ?????? ????? ??????? ???????? ????????? ???????
????? ??????? ?????????"
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“Allah has provided man with two proofs: the overt proof and
the covert proof. The overt proofs are the Messengers and
Imams and the covert proofs are the intellects.”34

Messengers and Imams are superb human beings who dir-
ectly receive religious facts from God who knows all facts in
depth. They are infallible beings. Therefore, an education
which is based on such a resource will completely rely on
truthfulness.

But this does not imply that we will not believe in rational
good and bad, and like al-Asha’irah only believe in religious
good and bad. Definitely this is not the case. Our wisdom de-
termines the goodness and badness of some acts independent
of religion and other factors such as the observation that
justice is considered as good and injustice is deemed un-
fair.35 However if Messengers and Imams did not rise to lead
and guide our rational judgments and did not try to evaluate
our acts, man could not personally perceive the good and bad
nature of such acts. This is because, on the one hand, his
knowledge is limited, and on the other hand, factors such as
environment, faulty education, unfounded prejudice and the
like may influence his judgments.36
We will find this out in the discussion of the philosophy of
ethics.
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Education Or Training, Which One Should
Precede?

As we have already seen, man is born at birth with a tabula
rasa i.e. a blank tablet or a mind not influenced by outside ex-
periences. Our overt senses are canals through which we come
in contact with nature and acquire our knowledge. Regarding
this, Aristotle has said:

"??? ?????? ??????? ?????? ??????"

“He who is deprived of one of the faculties of sense will suf-
fer the deprivation of the related knowledge.”

In this way, we notice that those born deaf are deprived of
speech. This is because they have not received the speech sig-
nals from others to be able to use them. Concerning this Maw-
lawi has said,
“One born deaf is definitely dumb.
A speaker is the one who heard the words from his mother.”
Elsewhere Mawlawi says, "Man is made more capable through
his ears". This is why those born blind can not perceive colors.

Thus, the first things which relate a man to his environment
are his senses, or in the terminology employed in the Qur’an,
they are the ears, eyes and hearts.37 Then comes the growth
of our capabilities and the purification of our self (soul).

But the thing to remember is that science is a means for the
control of nature and for the unveiling of the secrets of the cre-
ation; whereas purification is a means for the control of our vi-
cious, unyielding self (soul) and for shaping our personalities.

No doubt, if our souls are not controlled, then science will be
used for the destruction of the world.
It would be better to leave a drunkard with a sword than let an
ill-intentioned person have science at his disposal. There is a
maxim which says:

"???? ?????? ???????? ?????? ???????"

"When a scholar becomes corrupt, the whole world becomes
corrupt."
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As we saw in the three verses of the Holy Qur’an which dealt
with purification and education, purification was stated prior to
the term "education".

Only in one verse is the term "education" used prior to the
word purification and that is because of the natural priority
which the mechanism of education has for us.
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The Four Qur’anic Verses

(1)"??? ??????? ???? ??????? ??????? ???????? ?????
??????? ??????????? ???????????? ???????

?????????? ??????????? ?? ?? ????????? ??????????"

“Even as we have sent among you an Apostle from
among you who recites to you Our communications and
purifies you and teaches you the Book and the wisdom
and teaches you that which you did not know”.38

(2)"??? ????? ???? ??? ???????? ??? ?????? ?????? ????????
???? ????????? ??????? ???????? ??????

??????????? ???????????? ???????? ?????????? ???? ?????
??? ?????? ????? ?????? ??????"

“Certainly Allah conferred a benefit upon the believers
when He raised among them an Apostle from among
themselves, reciting to them His communications and
purifying them, and teaching them the Book and the wis-
dom, although before that they were surely in manifest
error.”39

(3)"??? ?????? ?????? ?? ?????????? ???????? ??????
???????? ???????? ?????? ??????????? ??????????????

???????? ??????????? ???? ?????? ???? ?????? ????? ??????
??????"

“He it is who raised among the illiterate an Apostle
from among themselves who recites to them His commu-
nications and purifies them, and teaches them the Book
and the wisdom, a though they were before certainly in
clear error”.40

(4) One verse mentions Ibrahim's prayers in which he asks
God:
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"??????? ??????? ?????? ???????? ?????? ???????? ????????
??????? ?????????????? ???????? ?????????? ???????????
??????? ????? ??????? ????????

“Our Lord! And raise up in them an Apostle from
among them who shall recite to them Thy communica-
tions and teach them the Book and the wisdom, and puri-
fy them; surely Thou art the Mighty, the Wise”.41

As you notice, in the first three verses purifying precedes
educating, but in the last verse the order has changed. As we
see purifying precedes educating and this is shown in the first
three verses. But naturally education precedes purification and
this is shown in the last verse.42

But some have assumed that since the fourth verse is among
Ibrahim's prayers and the Qur'an is just narrating it, therefore,
it is man's talk and for this reason may not be a criterion. They
continue to assume that because the other three verses are
truly God's speech and since purification has preceded educa-
tion, therefore, it is true. Thus, training and purification should
precede education.
But this statement is improper in that a Messenger like
Ibrahim would not perform a prayer without considering the
right method used by other Messengers. He would not act im-
maturely. He is one of the prominent Messengers whose state-
ments are verified by God. Leveling such accusations against
them would be an insult to them. This is especially true when
we observe that the narrated words are in the Qur'an. There-
fore, what is said does not include any contradiction.

The arrangement of words therefore, is definitely based on
some philosophical considerations.
Thus, in answer to the question: which one should precede:
training (purification) or education? We should answer "educa-
tion" naturally precedes training, but education is higher than
training in rank. That is why the above-mentioned verses have
used one prior to the other.
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The Bases And Philosophy Of Ethics.

Why are some deeds such as sacrifice, forgiveness and
chastity considered proper and others such as injustice, lying,
megalomania, and treason condemned? What are the criteria
behind these judgments? Scholars have differing concepts to-
ward these issues. Each one has a specific view on these ques-
tions depending on their world-views. Some of these conceptu-
alizations follow:

1-The School Of Personal Sensuality:
Both in the past and at the present there have been philo-

sophers who believe in nothing except pleasures of life. They
say, "The future is uncertain; death might arrive at any mo-
ment and may destroy our life. Therefore, we should make best
out of our time."

The forerunner of this school was Socrates’ student named
Aristocles.
According to this school, any action which satisfies man's tem-
porary pleasures is considered an ethical action albeit in its
satisfaction some other people get hurt.

But this approach to life degenerates man to the status of an
animal and disregards the Hereafter. Too much involvement in
the mundane enjoyments does away with security in life and
the poor will suffer the most.

Since material pleasures can not satisfy man's spirit, and
their satisfaction is neither possible nor beneficial, therefore to
found ethical deeds over transitory desires is one step toward
nihilism and avoidance of ethics.

2- Epicurism Or Personal Expedience
Epicure, the Greek philosopher (270-341 BC), too, put per-

sonal interests as the foundation of ethics. He did not mean
temporary or transitory pleasures, however. He is after a
pleasure which either lacks later suffering or involves little
amount of suffering. He believes man should shun a suffering
which does not contain pleasure either now or later.

Epicure has divided pleasures into three groups:
a) Natural and necessary pleasures, such as eating, drinking
and sleep;
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b) Unnatural but unnecessary pleasures, such as sexual drive;
c) Natural but unnecessary pleasures, such as desire for fame
and money.

Epicure, then, goes on to say that the first type of pleasures
should
be fulfilled to a rational degree. The means to these ends
should also be employed.
But, according to Epicure, the second type of pleasures should
also be satisfied normally. Going to extremes in this regard will
lead to troubles.

But, the third type of pleasures which are neither natural nor
necessary should be avoided altogether.
As you will see, the last hypothesis is more moderate, well-
founded and wise than the previous one. However, it suffers
from the following defects:
a) In this notion all aims are directed toward personal worldly

interests. Whereas, according to the premises of the notion of
the abstractness of self, the avoidance of the integument into
material desires in this world may lend a better and flowery
chance in the other world. This fact is not included in this no-
tion, however.

b) This notion, like the previous one, reduces man's status
to that of animal's in that it is concerned only with personal in-
terests and not with collective interests and has shunned man's
heavenly status altogether and has emphasized beastly stom-
ach – filling, anger and lusts. Man, on the other hand, could,
through training his skills, soar into the heavens and make the
impossible seem attainable.

c) In this notion, the ethical goodness is defined only in
the fulfillment of personal interests ignoring common interests
as a whole.
The unnaturalness of this view is clear when we observe that
others have a right to live like ourselves, too. How is it feasible
to enjoy one's interests by destroying other people's rights?

d) A person's interests vary greatly according to one's
status. They vary as well with individuals. Therefore, man's in-
terests could not get regularized. On the contrary, ethical or-
ders are highly systematic and well – organized, or else they
would bring out chaos.43
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3- The Powermonger School Of Nietzsche
Aristocles and Epicure both believed an ethical act to be in

the direction of the attaining of one's instincts and worldly de-
sires. Nietzsche, the German philosopher (1844-1900 AD) had
the same view believing that the lust for power is the law of life
and should be followed by everybody, even if this might lead to
tyranny or deceit. Any thing contrary to this view is doomed
from the outset however pious and rightful it might be.

Nietzsche contends that the thought about God and life for
human beings should be thrown away altogether, and forgive-
ness and the like all stem from weakness. He believed the
nature is based on the survival of the rich and on the annihila-
tion of the poor. This is, in his view, a sample of ethical act.

This school suffers from a series of serious defects, among
which are the following:

a) If the notion of God and the world Hereafter is put aside,
then what does ethical act mean? Then who would guarantee
the fulfillment of moral and individual obligations?

b) We should accept that the principle of power-loving, like
other sensations such as care for humanity and generosity and
sacrifice, also has its root in the human nature. Therefore, the
same way that we make use of the instincts of self – interest,
sexuality, possession and the like to an acceptable degree, we
should use the instinct of power-loving wisely.

c) The acceptance of such a view is to consider one dimen-
sion of man and to ignore man's other heavenly dimensions.
Such an acceptance entails man's fall into the world of beasts.
In such a world there is no trace of man's finer feelings. They
say even Nietzsche was not inconsiderate towards humanity to
such a degree because he is said to have lost his life in order to
save a horse's life.

Thus, critics believe Nietzsche has stated such extremist
views out of his anger towards some people whom he hated. In
a letter to his sister towards the end of his life, he writes, "The
older I become, the harder life becomes to me. In the previous
years when I suffered a lot I did not feel as depressed as I do
now, What has happened? I have lost my confidence in people.
But now we see that we have made a mistake. O my God! How
lonely I feel how. There is nobody with whom I could laugh or
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by whose side I could drink a cup of tea. There is no body who
can show me affection."44

4- Affection Towards Others
In contrast to the previous views and what we will see later,

the affection view is based on the premise that an ethical act
relies heavily on doing good to other people.
This view, which is known as the Indian-Eastern school, con-
siders an act as ethical only when it is employed to do affection
towards others. If, however, we perform our duties daily, such
actions are not termed ethical. Thus, we will consider an act as
ethical if it is rooted in feelings more sublime than individual
feelings. The end of an ethical act is to make others benefit
from it, and not just the individual.

This view, however, is significant and is contained in most re-
ligions. Two points should not be neglected, however.

a) Not every ethical act is in the interest of everybody.
There exist many ethical principles which provide for the
individual's exultation. They do not of necessity lead to the in-
terests of others. Examples are patience, stamina, self-control
and the acceptance of death instead of the acceptance of
injustice.

b) There should be a limit to the advancement of affection to-
wards others. Some are peace lovers and consider it an honor
to direct their kindness to men such as Chengiz, Hajjaj, Yazid,
Atilla, and Nero, whereas kindness to such people is like show-
ing mercy towards a leopard. In Islam the criterion is: "???????
?? ???? ????????? ?? ???? "45

“Love for God’s sake and hate for God's sake”.

5- The Provision Of Prosperity From The View-Point Of
Wisdom

Most philosophers, both ancient and contemporary, from So-
crates and Aristotle to Spinoza believe some acts of human be-
ings are at variance with man's prosperity; whereas some oth-
er acts are the signs of his magnanimity, prosperity, and his
perfection in soul. For instance, man is intolerant with treason,
injustice, humiliation, fear and ignorance. But he considers
truth worthiness, sacrifice, chastity, bravery, perseverance,
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wisdom, justice and the like among the signs of his spiritual
perfection.

The significant notion in this school is that the criterion for
the ethical acts is our wisdom, which is an asset for man and
distinguishes man from the beasts. Wisdom functions for man
in the same way as instincts do for the beasts.46 Those who be-
lieve that it is our wisdom which recognizes ethical acts are of
the opinion that an ethical act should be defined in the follow-
ing manner: An ethical act is a balance between excess and
dissipation in our affairs, which both provide for man's
prosperity and enjoy an eternal beauty. Examples are wisdom,
which stands halfway between ignorance and fallacious reason-
ing, bravery, which stands between fear and imagination,
chastity, which stands between voluptuousness and lack of in-
terest, and family justice, which stands between performing
oppression and accepting it.47

Although most philosophers and Islamic scholars like
Avicenna, Khaje Nasir, al-Ghazali, Ibn Miskawayh, al-Naraqi
and others have accepted this school when they defined the
ethical acts, this school, however, suffers from the following
defects:

a) Not in every ethical act can we distinguish a medial point.
If such a point existed, it would not mean that it could alone
lead to prosperity and not the extreme point, such as science.

b) As we have repeatedly observed the domain of wisdom is
extremely limited. Wisdom lacks the power to distinguish all
ethical acts. This is for two reasons: on the one hand, wisdom
is limited by nature:

"??? ???????? ???? ???? ?????? ??? ?????? ???? ?????????
???? ??????"

“Say: The soul is one of the commands of my Lord, and
you are not given aught of knowledge but a little”.48

And on the other hand, wisdom might lose its impartiality
due to wrong education, the explosion of instincts and unfoun-
ded prejudices and might not be trusted in finding out the me-
dial point. Thus, wisdom needs the Shari’ah for its protection.
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c) Most of the perfection aspects which are the result of be-
ing obedient to God and His commands are accounted for in
this calculation.49

6- Ethical Conscience:
Some scholars from the East or West, including Kant, con-

tend that man is created in such a way as to come across with
good ethical acts or bad ones through the guidance of his in-
nate powers; and in practice he finds himself in a position as to
either carry them out or stop doing them altogether.
The criterion for judgments of this sort is referred to as "ethic-
al conscience."

Kant, the German philosopher, who died in 1804, accounts
for this in the following way:
Speculative intelligence, i.e., the agent inside the mechanism is
not of high value; but the practical intelligence, i.e., the agent
for carrying out the practical affairs, which is also referred to
as "ethical conscience" has a definite practicality and its com-
mands are binding.

Kant believes that man, in accordance with ethical con-
science, recognizes the nature of good and evil deeds and finds
himself responsible to carry out the commands issued by it. An
act is considered to be ethical when it has the following
characteristics:

a) It is voluntary. An act which is carried out compulsorily
can not be ethical.

b) The carrying out of the act should only be for the sake of
duty and nothing else. For instance, a person's act is not con-
sidered ethical if he carries it out for a friend, for social accept-
ance, for material benefits, or for the world hereafter. He has
to carry it out only for its own sake. An act may be good but
unethical;

c) It should be all-inclusive so that it may include the acts of
all of those who want to carry out such acts;

d) The ultimate goal for that act should be man himself, not
other minor objectives;

e) It should include man's prosperity although not for his de-
light.
Of course, this hypothesis has the following positive aspects:
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a) There exists in man an agent which, with the help of heav-
enly inspiration, can distinguish good deeds;

"????????? ????????? ?????????"

“Then He inspired it to understand what is right and
wrong for it”.50

And when man opposes it, he is tortured by the scourge of
rebuke, driving him crazy:

"?? ???????? ??????? ?????????? ??? ???????? ?????????
?????????

“Nay! I swear by the day of resurrection, nay! I swear
by the self-accusing soul”.51

b) Man knows, through his conscience, that he is not forced
to do an act.
Mawlawi says:
When you say should I do this or that;
My friend, this shows you are free.

c) The best sort of prayers is to carry out a task as thanks to
God.

d) Man's status and his magnanimity are higher than for
him to fall prey to other desires. Every thing is created for his
use. Nothing equals him.

"???? ??????? ??????? ??????? ?????? ??????? ????????"

“The world is of little importance to one who regards
his soul to be noble.”52

e) All human beings are equal and are therefore, equal in
front of human rights.

"?????? ????????? ?? ??????? ????????? ????? ?? ??
??????? ???"

“Love for others what you love for yourself, and dislike
for others what you dislike for yourself.”53

Kant's hypothesis suffers from the following defects,
however:

a) Our conscience is not strong enough for its recognition
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to be flawless.
As the speculative intelligence needs guidance and protection,
practical intelligence too should be guided and protected. The
latter, too, might be unable to distinguish facts, or due to prac-
tice and repetition of wrong deeds, might lose its sensitivity.

As we know, the nomadic Arabs used to bury their daughters
alive and the people of Fiji Island had a ceremony of burying
their parents alive and this gave them a lot of delight.54 Some-
times the professional murderers enjoy carrying out murders;
For instance, Nero made a song when he set Rome on fire and
the murderers of Karbala, upon the martyrdom of Imam
Husayn (as) and his followers, in the presence of ‘Ubaydullah
bin Ziyad, boasted with honor. They even shamelessly asked
for prizes for their wicked deeds

b) It is true that in some cases, the conscience orders us
to do good and commands us to stop doing evil, but its com-
mands are not always absolute, nor are they universal. Rather,
conscience orders differ in accordance with the degree of the
perfection status of people. Some do good things in order to do
their duties. Some others do this to enjoy benefits and to avoid
losses.

An example will make the point clear: suppose a ill-inten-
tioned person, having a knife in his hand, asks a person for an-
other person's location. If the former tells the truth, then the
latter's life will be in definite danger, Is the command of con-
science absolute here as Kant puts it, or is it better to tell an
expedient lie?55

c) If the carrying out of one's duties equals man's perfec-
tion in spirit, then this will lead to his prosperity as well. Se-
parating these two is not right unless we translate prosperity
as sensual pleasure.56

d) Kant considers goodness subordinate to duty.
But the reverse is true when we see that Allah orders the doing
of justice and the doing of good and forbids evil:

"????? ???? ????? ???????? ????????? ???????? ?? ???????
?????? ??? ?????????? ??????????? ???????"
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Surely Allah enjoins the doing of justice and the doing
of good (to others) and the giving to the kindred, and He
forbids indecency and evil and rebellion.57

In other cases Allah commands people to do good things:

"?????????? ???????? ?????? ????????? ??????? ?????????
???????? ????????"

“We revealed to them the doing of good and the keep-
ing up of prayer and the giving of the alms.”58

As Allama Tabataba’i in his Tafsir al-Mizan and Allama Mu-
tahhari have said the prior to duty justice, sacrifice and evil
and the nasty nature of being evil and the good aspect of doing
good have been revealed by God.59

For further defects of Kant's view we refer you to other
works in the literature.

7- Keeping One's interests with regards to keeping oth-
ers' interests

Most materialists such as Russell are of the view that man
has cunningly discovered that if he behaves kindly towards oth-
ers, he will be treated in the same way by others. If he steals
the neighbor's cow, for instance, his cows might get stolen
later; and if he tells lies, he will hear lies ten times over. Thus,
in order to protect himself, man decided to do good to others
and to avoid doing harmful deeds. That is why man learned to
obey rules.60 Thus, the criterion for ethical acts, according to
this view, is the keeping of one's interests besides the keeping
of others' interests. In other words, it means to bring man's
selfish desires under the control of education.61

This notion, however, entails many defects among which are
the following:

a) It takes away the ethics from its innate sacredness and
surrounds it with individual's interests.
But as we have seen before, the spiritual characteristics are
beyond this kind of considerations.

b) According to this view, if a person had such a power as to
be safe from the ethical harm of wrong–doers, there would not
exist any agent to control his bad–temper and his far–reaching
wisdom would not create any impediment to his bad–temper.
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Only when the two sides have equal power can the wisdom en-
tice them to do good. Regarding this, Mutahhari writes, "If Nix-
on is sitting in front of Brezhenev, both of whom have equal
powers, they could be considered ethical individuals.

One thinks why he should throw bomb on the other when the
latter has got the same power. But if Nixon is confronted with
Viet Kongs, who are weak and vulnerable, there will be no
force to stop him from attacking them.62

c) In the present hypothesis, the eternal nature of self (soul)
and the life hereafter is not included.

d) What is the criterion for the ethical act which satisfies the
interests of both individual and the community? Neither is wis-
dom to recognize the ethical act, nor conscience can do this
job.
In this view, then, the ethical act does not have any reliable
criterion.

8- The philosophy of Ethics in the viewpoint of Freud:
Contrary to the belief of the Islamic and non- Islamic schol-

ars who contend that man is born with innate capacity to eval-
uate good from bad and in this process the innate inspiration
helps him out of hardships, Freud rejects these innate capacit-
ies believing that social environment alone is responsible for
the establishments of these sensations, perceptions and human
character. He writes, "The child imitates the parents' ethical
criteria, such as the dichotomy of bad/ good and piety/
wrong–doing.

The super ego63 is the result of this absorption.
It represents values, tribal beliefs and social ideals which the
child has received from its parents. Other social factors which
influence the superego include teachers, priests, police or who-
ever stands above the child in the society. These factors,
however, influence the child much less then the parents.64

In many people, ethics might manifest itself in the form of
the superego. That is to say, it might severely control the indi-
vidual. But this is not the result of innate–ethical conscience.

Rather, it is the result of educational–ethical conscience,
which reflects the prohibitive reactions of our great–grand
fathers. This superego is greatly under the influence of one
factor, which is the child's need for parental love. The child
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assumes that if it disobeys the parents, it will be deprived of
this badly–needed affection."65

In this regard, Freud firmly states: "The ethical conscience is
nothing else than a social spur. Ethical conscience does not
represent an innate act of man's inner – being; rather, it is a
simple introspection of social prohibition."66

In Freud's view, neither in man's history nor in the
individual's history has there been the primitive concept of
good or bad. These concepts stemsoly from outside of man, i.e.,
in his social context."
The important criticism, which can be leveled at Freud's ideas,
is that the good actions and noble moral traits are not based on
a reliable and sacred principle. How is a child expected to do
right when it is offered unfounded and improper education?

If the good and bad acts did not stem from man's spirit, how
could we persuade people in the right direction and inhibit
them from doing wrong?

Freud believes that this is done by man's wisdom. Since the
Divine Shari’ah, in Freud's ideas, does not protect man's wis-
dom and since education is different in individuals and since
"the superego" results from this differing education, how can
man attain the supreme moral conducts and shun nasty
behaviors?

9- The communist View on the Philosophy of Ethics.
In the eyes of communists, ethics as well as sciences, philo-

sophy, arts and law and other influential social factors depend
heavily on economics and production means.

The slavery, feudalism and capitalism each had its specific
characteristics which were doomed to failure in subsequent
periods. At the rule of communists, there is a special ethics
dominating the society. For instance, extortion, hegemony,
theft, confiscation and hurting people all belong to the era of
agriculture, feudalism and capitalism. All these are done away
with at the time of proletariat and communism, Then it is
claimed that these are substituted for by justice, equality and
freedom.
However, in the communist system, an act is considered ethic-
al if it can boost the development of the society and can
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advance the society from the agricultural, feudalistic and capit-
alistic stage towards the communist state.

Thus, if providing the hungry people with food and supplying
the naked men with clothing and the curing of the sick all
cause the communist revolution to halt, then these acts are un-
ethical. On the other hand, if not stopping tyranny and not
bridging the gaps between people make the revolution success-
ful, then these acts are considered ethical and appropriate!

The communists believe that

"??????? ?????? ????????"

"The objective justifies the means"
Since communism relies on principles such as the following:
a) The principles of dialectic materialism.

b) Historical materialism.
c) Historical determinism.
d) Economics as the underlying structure.
e) The notion that all revolutions are heading toward social-

ism.
f) The idea that the society is the base and everything should

be sacrificed.
g) The notion that everything is dependant upon the produc-

tion means even beliefs and moral affairs.
And since each one of the above principles has been found

wrong, there is no room left for an act to be ethical, especially
if it is of compulsory nature.67 The disintegration of the com-
munistic society and the misery that such a system has forced
on millions of people are clear clues to the unfounded nature of
the communist system.

Thus, the claim that the criterion for an ethical act should be
its impetus to make the process of communism smooth and
easy is completely unfounded and ridiculous. This is clearly
shown by the disintegration of the communist states of our
time.68

10.1- The Relativity of Ethics in Hegel's view
Hegel, like communists, is of the opinion that society is al-

ways in progress and evolving. He assigns some features to
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each epoch and believes these features are revealed through
the spirit of time.

However, some features and temperaments, such as chastity
and restricted relations of men and women could be con-
sidered good at a specific era of time, such as at the agricultur-
al age, but may be considered improper at another age, such
as the age of automation.

Of course, this notion suffers from other drawbacks as well:
a) Is every society heading towards perfection? Societies, like
vegetation, sometimes progress and at times deteriorate.
b) What is meant by "the spirit of time"? Who has discovered
it? How do we know that these changing features are caused
by the spirit of time?
c) Who has said that chastity was good at one time but bad
now?
d) Who can consider some human traits such as justice, sacri-
fice and generosity good at one time but bad at other time?69

Thus, how is it feasible that, on the basis of an imaginary
item called "the spirit of time", we should consider ethics a rel-
ative thing when we are aware that it has a deep root in man's
innate – being?

10.2- Sartre's View
Sartre, who evaluates everything on the basis of personal op-

tion, says: there is no criterion for the ethical nature of an act
outside man's existence. He, as well, believes in the relativity
of ethics. He states: anybody who chooses an act assumes that
his choice is good. And if another person chooses another act
as good, then he has the right choice, Thus, an ethical act dif-
fers in the opinion of different people. Therefore, in this view,
the criterion for an ethical act is the one who chooses and
nothing else.

This view is wrong, however, since the one who chooses has
selected an act because he has preferred it over other acts But
do other people also believe that his choice was the best?
A murderer, a thief and a tormentor have, in fact, some ra-
tionale for their actions.
But having these preferences will not justify their wrong-do-
ings.70
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A Summary of the 10 views: A conclusion:

Each one of the views on the philosophy of ethics mentioned
above, dealt with some facts, but ignored others. A survey of
these views shows that if ethics were not based on the guid-
ance of Prophets and Imams, it would definitely lead to
people’s misery instead of their prosperity. How could schools
whose criteria for ethical acts are "instant pleasure", "personal
interests", "the spirit of time", "personal selection" and "eco-
nomics and social evolution" lead man towards prosperity, sac-
rifice, honesty, philosophy and chastity?

Nowadays we witness an increase in wrong-doings, hom-
icides, suicides and corruption in the world, especially in the
west; sexual assault to children by close relatives is increasing
and 95 percent of people are suffering from tensions.

The statesmen in these communities complain about the situ-
ation. Man has been placed in this plight because of the lack of
right criteria of ethics.

Some time ago Reagan, the previous president of the United
States, in a conference, talked about the horrible increase in
murders in the United States: he said the number of victims of
murder is beyond 23,000 a year.
Reagan added crimes hurt one third of the families in the Un-
ited States and the loss in money is about eight billion and
eight million dollars.
Reagan confessed that in the United States one person is killed
every 30 minutes and nine women are sexually assaulted.
In the same amount of time 67 persons fall prey to theft, 97
persons are subject to assault and 389 houses are prone to the
armed robbery.
He said: syndicated crimes done by corrupt statesmen are
scandalous for the United States.71

More recently, the newspaper France ce soir in Paris has re-
ported the number of crimes in France during the year 1989 as
four million, 297 thousand and 123, which shows an increase
of 7 percent over the previous year (1988).
The same newspaper reports the number of crimes during the
first quarter of 1989 has been more than 580,000.
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Now more than one billion of the world populations suffer
from poverty and malnutrition and shortage of medicines.
There are, however, billions of dollars spent for military pur-
poses.
These are just small samples of disorders which are inflicted
upon those layers of the world population who are exposed to
corrupt schools of thought either in ethics, or in education, or
in politics, or in economics or in other social affairs. For a com-
plete picture of the disasters we should refer to relevant books
and sources.72
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The Bases and Principles of Ethics and Education
In Islam

Against the different schools which have dealt with the philo-
sophy of ethics and education, Islam, too, has offered specific
principles and bases. To study these principles one is referred
to the Qur’an, tradition, and books on ethics and Hadith.
However, a summary of these principles will suffice here:

Man possesses a specific ability for material and spiritual
growth. The flourishing of this growth in all phases is possible
only in the worshiping God and asking for His help.

However, the Islamic ethics and education are based on
monotheism, resurrection, the existence of spirit and its ever-
lasting status after death and a preference for spiritual pleas-
ures over material ones. The Islamic ethics and education will
emphasize on any action which will help man attain his ex-
ultance (which is to have sacred beliefs and proper behavior)
and manifest all his spiritual and material abilities and all his
personal and social capabilities. In contrast, any act which
hinders his growth is prohibited by the Islamic ethical
education.

One of the characteristics of the Islamic ethics and education
is that they have root in human innate nature. Islam invites
people to monotheism, to resurrection, to justice, to piety and
to worship. This is because all of these traits stem from his
nature. And Ibn al-Athir in al-Nihayah defines "fitrah" or nature
as:

"??????? ??????? ??? ????? ???? ????????? ????????
???????? ???????? ???????? ??? ?????? ??????? ??????????
??? ????????? ???? ????????? ???? ??????? ????????
??????? ????? ??? ??????? ???? ??? ????? ????????
????????"

“Man is created according to a natural disposition and
nature that is inclined to accept religion. If he is left on it, he
will continue in accordance with its requirements, and will not
separate from it to other than it. One who turns away from it
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only does so because of an evil in mankind and blind imita-
tion.”73

The famous hadith which Ibn al-Athir delves on is the
following:

"????? ???????? ??????? ??? ????????? ??? ???????
???????? ????????????? ??????????????"74

“Every child is born according to the original nature until his
parents make him a Jew or a Christian.”

The following sacred verse, too, emphasizes the same thing:

"???????? ???????? ????????? ???????? ???????? ???????
??????? ?????? ???????? ????????? ??? ????????? ????????
??????? ?????? ???????? ??????????"

"Then set your face upright for religion in the right
state-the nature made by Allah in which He has made
men; there is no altering of Allah's creation; that is the
right religion."74

One of the characteristics of Islamic ethics and education is
that they are based on science, wisdom and logic and not on ig-
norance, superstition and following by imitation.

The objective of the Islamic ethics and education is to purify
man's soul and spirit so that he can make use of all the means
that he has at his disposal and in this way could reach the title
"God's vicegerent on the earth" and "To meet God".

And since the justification of these principles, traits and aims
is only possible in the light or Qur’an, Tradition and all-pervas-
ive researches in the life- giving school of Islam, therefore the
details can only be reached by referring to the above–men-
tioned sources.75 I have selected the treatise of Imam ‘Ali (as)
which is written for his son as a good example.
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A historic and life-giving letter from a unique
father for his progressing son:

Although many individuals have written historic letters to
their children at specific times and for the education of their
beloved ones,76 so far as I can tell no letter ever has been so
inclusive and so erudite as that written by Imam ‘Ali (as) to his
son Hasan (as) at a location called Hazirin and after giving up
Siffin.77 In this journey Hasan (as) was with Imam ‘Ali(as).

This historic letter, which is reported by both Shi’ah and
Sunni scholars, among whom is Sharif al-Radi who has repor-
ted it in letter 31 of Nahj al-Balaghah with a little change in de-
tails, is accepted with such a level of admiration that the fam-
ous Sunni scholar Abu Ahmad Hasan Ibn Abdullah Ibn Askari,
Shaykh Saduq's teacher, has reported it in its entirety in his
book called Al Zawajir wa al-Mawa’iz and says about it, "If you
can find a piece of practical philosophy which should by writ-
ten in gold, it is this erudite treatise written by Imam ‘Ali(as) in
which all chapters of this science and the ways to attain this
science, and the ways to arrive at the benefits of ethics and the
methods to attain prosperity and the ways to escape pitfalls
and how to arrive at the highest degree of exultance are ex-
pressed by employing the best kinds of phrases and words."78

The interesting point is that Allama Sayyid Hasan al-Sadr in
his erudite book called Ta'sis al-Shi’ah writes, "The first person
who has written on Islamic ethics and education is Imam ‘Ali
(as), who wrote this treatise on the return from Siffin. He
wrote it for his son Imam Hasan (as). Our scholars have nar-
rated it through different media. Among these scholars are Ku-
layni, who has reported it in his book called Al-Rasa’il and
Sharif al-Radi, who has reported it in his book Nahj al-
Balaghah".79
For this reason we have called the present book "The first
treatise on Islamic Ethics and Education" and have selected it
as the best Islamic principle on education and the best source
for Islamic ethics.
As it is understood from the text and will be clear in the sub-
sequent chapters, Imam ‘Ali (as) does not only have his son in
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view, but he considers the parents' duties as a whole and a
man's duties at different walks of life.80

Therefore, this treatise could be the best guide for ethical is-
sues and a good guideline for life. For this reason, I have
chosen it as the axis of my discussions. I will report the Islamic
ethics and education as Imam ‘Ali (as) has in mind.
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The principles and issues of this treatise:

Since this treatise includes the factors of man's progress and
development, either from the moral aspect or from the view-
points of politico-social phase, it cannot be studied only from
one angle. The principles included in this treatise are:

1) Only man has the ability to acquire complete education;
beasts have this ability to a limited degree.

2) The best time for education is the childhood.
3) The father's responsibility in educating the children is

more than anybody else.
4) There are clear reasons which prove monotheism and

God's power.
5) Life does not depend on this world alone; the hereafter ex-

ists and we should prepare provisions for that day.
6) Islam is based on the interests and losses of the society

and is the most inclusive religion.
7) The best capital is piety and carrying on the ways of the

pious ancestors, i.e., the Prophets and Imams.
8) The best shelter in the ups and downs of life is Allah.
9) Saying prayers and being penitent are significant.
10) Man is created free; he is not allowed to make a slave out

of himself; he should keep his magnanimity at all times.
11) Not every wish can be granted; thus, we should engage

ourselves with the noblest ones.
12) One of the factors which build up a man's personality is

the study of good and bad fates of nations of the past.
13) A man should make his soul (self) a criterion between he

himself and others; what he considers improper he should not
consider proper for others.

14) The relation of man with his family, government, and his
responsibilities and tasks bestowed upon him.

15) The ways of self-construction.
16) The principles of friendship and its limits.
17) In order to guide the society and to stop deviations, a

man should make use of giving advice.
18) Women's rights and status, without going to extremes.
19) Accepting responsibilities and observing the principle of

management.
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20) This world is the home of pain and torment.
21) Thinking in religion and making use of useful knowledge.
22) Experiencing and making use of the good experiences.
23) Being kind to friends and tolerating foes.
24) More than one hundred other useful pieces of advice.
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Documents for this treatise

Many Islamic scholars, prior to Seyyid ar-Radi, have reported
this treatise in their books.

Among these books are the following:
1. Muhammad Ibn Ya'qub al-Kulayni in his book al-Rasa'il (died
328 AH).
2. Hasan Ibn Abdullah Ibn Sa'eed al-Askari, the teacher of
Shaykh as-Saduq, in the book Al-Zawajir wa’l-Mawa’iz (died in
3rd century AH).
3. Ibn Abd Rabbih in the book al-‘Iqd al-Farid, vol. 3,
pp.155-156 (d.328 AH).
4. Shaykh al-Saduq in the book called Man la yahdaruhu’l
faqih, vol. 3, p.362, vol. 4, p.275 (d. 380 AH).
5. Ibn Shu'bah al-Harrani in the book called Tuhaf al-‘Uqul,
pp.52-96 (d. 380 AH).
6. Allama al-Barqi in the book al-Mahasin (d. 274 AH).
7. Ibn Maskawayh in the book Al-Hikmah al-Khalidah (d. 421
AH).
8. Shaykh al-Mufid in the book al-Amali and al-Irshad (d. 413
AH).
After Sayyid al-Radi, many scholars have reported either the
treatise in its entirety or parts of it in their books.

Among these scholars are:
1. Sayyid Ibn Tawus, in the book Kashf al-Mahajjah (d. 664
AH).
2. Mada’ini in the book Majma’ al-Amthal, Vol.1 (d. 518 AH).
3. Mohammad Ibn Yusuf az-Zarandi in the book Durar al-
Simtayn (d.750 AH).
4. Qazi Qaza'i in the book Dastur Ma'alim al-Hikam (d.454 AH).
5. Mulla Muhsin Fayz in the book Wafi, vol..1 (d.1091 AH).
6. Al-Muttaqi al-Hindi in Kanz al-Ummal, vol. 8.
7. Shaykh Hurr al-Amili in al-Wasa’il, vol. 8, (d.1104 AH).
8. Sheikh Warram in Tanbih al-Khawatir (d.605 AH).
9. Al-Karajiki in Kanz al-Fawa’id (d.449 AH).
10. Al-Aamidi in Ghurar al-Hikam (d.588 AH).
11. Al-Majlisi in Bihar al-Anwar vol.74 pp.1- 4.81
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Translations and commentaries Used in this Book

As we know, scholars have reported a lot of translations and
commentaries for Nahj al-Balaghah.
The number varies from 100 to 200 books which refer specific-
ally to this letter.82
I have made the best use out of the following translations and
commentaries:
1. Sharh Nahj al-Balaghah by Ibn Maytham;
2. Sharh Nahj al-Balaghah by Ibn Abi al-Hadid;
3. Sharh Nahj al-Balaghah by Muhammad Abduh;
4. Sharh Nahj al-Balaghah by al-Rawandi.
5. Masadir Nahj al-Balaghah by Sayyid Abd al-Zahra Husayni.
6. Sharh Nahj al-Balaghah by Mirza Muhammad Baqir Nawab
Lahiji.
7. Nahj al-Balaghah by Dr. Subhi al-Salih.
8. The Translation and Commentary of Nahj al-Balaghah by

Muhammad Ja'far Imami and Mohammad Rida Ashtyani, super-
vised by Ayatullah Makarim Shirazi.
9. The Translation and Commentary of Nahj al-Balaghah by
Sayyid ‘Ali Naqi, Fayz al-Islam.
10. The translation of Nahj al-Balaghah by Dr. Sayyid Ja'far
Shahidi.
11. A Complementizer of Sharh Nahj al-Balaghah by Allama al-
Khu'i, written by Allama Kamar'ee.
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How the Present Book was Published:

As we know, the Islamic Revolution of Iran was based on the
intelligence of our nation. Through the guidelines of Imam
Khomeini, and the sessions on the exposition of Qur’an and
Nahj al-Balaghah, and religious sermons, our nation had
reached such a stage of knowledge that they cannot accept any
type of government except the Islamic state based on Wilayat
al-Faqeeh. In order to implement this government, our nation
suffered a lot.

But after the revolution, our scholars became involved in the
administrative activities and our revolutionary children were
engaged in the struggle against our internal and external en-
emies and could not carry on their main tasks, which were cul-
tural activities.
However, our enemies spread corruption and this led to the
worries of our leader, Ayatollah Khamenei. He continuously
warned people against these dormant dangers.

This writer, who has been busy carrying out cultural activit-
ies, such as the expository classes for Qur’an and Nahj al-
Balaghah, once again felt that it was better for him to go back
to the publication of religious books. I decided to lessen the
amount of administrative activities. Thus, when the second Ma-
jlis term was ended, I did not want to be a representative for
Majlis any more. I decided to let that place be occupied by
those who want it - and they are many - and spend my time on
cultural affairs in which there are not many experts.

On the one hand, I started writing book such as ‘Ilm-e
Hadith, which was published in 3 and a half years, and on the
other hand I got involved in teaching position in the university.
One of these latter activities was the teaching of Nahj al-
Balaghah which is still going on. Up to now more than 170 les-
sons of it have been broadcast from Gilan province Radio (on
Thursday nights) and has got many listeners, One of these
listeners was a pilot who was a prisoner in an Iraqi prison,
when he came back to Iran together with a huge group of freed
soldiers, he said, "there were 80 of us in a prisoner-of-war
camp. We used to listen to your lessons on Nahj al-Balaghah.
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We enjoyed listening to those lessons. By reproducing them,
we enriched the camp greatly."

Among those lessons, was the present historic letter by Imam
‘Ali (as) to his son Imam Hasan (as), one portion of which was
published in the magazine "The growth of the teaching of
Islamic knowledge" and other publications. Then it was edited
and became the present book.
I hope it will be satisfactory to Amir al-Mu'minin Imam ‘Ali (as)
and through his blessings it will be an asset for me in the Here-
after, Amen.
Farwardin 1371, Lahijan – Zeinolabedin Ghorbani

1 2 3 4 5 6 7 8 9 10 11 12 13 14 15 16 17 18 19 20 21 22 23 24 25 26 27
28 29 30 31 32 33 34 35 36 37 38 39 40 41 42 43 44 45 46 47 48 49 50 51
52 53 54 55 56 57 58 59 60 61 62 63 64 65 66 67 68 69 70 71 72 73 74 75
76 77 78 79 80 81 82 83

1.1..On the letters and treatises of the great Imams, peace be upon them,
see the book Mada’in al-Hikmah fi Makatib al-A’immah, peace be upon
them, by Muhammad Ibn al-Muhsin al-Kashani, son of Fayz al-Kashani,
published by Vaziei publications in 2 volumes.

2.2. .In our future disscusions we will see that the basics for ethics are dif-
ferent in the views of the western scholars. What we say here are the be-
liefs of the Islamic scholars.

3.
4.3..Raghib's al-Mufradat, under the term khulq p.158.
5.4..Ghurar wa Durar, vol. 7, p.95, vol.3, p,382.
6.5..Taharat al-A’raq is juxtaposed to Mulla Sadra's Mabda' wa Ma’ad.

p.385.
7.6..But as we will later see some consider one's deeds and daings as ethics

taking no account of the constant khulq. They think these constant traits
are not among good deeds since they are done by habit.

8.7.. It is true that those temperaments which have taken habitual form
usually act without thinking, But it is not the case that they cannot exer-
cise their choice. A man can stop performing such deeds when he decides
to. Thus Amir al-Mu'minin (as) has emphasized on the one hand the aban-
donment of bad habits saying, "Control yourself by abandoning habits;
struggle with your desires", and has considered this abandonment as a
sort of prayer, on the other hand.

9.8.. The eleventh Imam, al-Askari (as) has said, “Training an ignorant per-
son and making a person habituated to an act abandon his habit, is like a
miracle." (Tuhaf al-‘Uqul, p 489).

10.9.. Refer to Determinism and Free will written by the present author, and
Haj Mulla Hadi Sabzvari's Manzumah, p.174.
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11.10.. Napoleon entered the conference at Paris earlier than the others to
be saluted by them. The king of Russia did not salute him. This action led
to the destruction of Russia. The French army died of cold there, too.
Later Napoleon was banished to the Island of Saint Helena. He had to
stay there for six years, dying there because of stomach ulcer and for his
longing for his family (Qible Islam).

12.11.. Qur’an 91:9.
13.12.. Qur’an 68:4.
14.13.. Reflections on life, pp. 6-7.
15.14.. Bihar. vol.71, p.383.
16.15.. Tuhaf al-‘Uqul, p.224.
17.16.. Ma’ani al-Akhbar, p.253.
18.17.. Bihar, vol. 64, p.368.
19.18..Sahifah al-Sajjadiyah, supplication no.20, Makarim al-Akhlaq., trans.

W. Chittick.
20.19.. Usul al-Kafi, vol. 2, p. 56.
21.20.. Al-Mahajjah al-Bayda, vol. 4, p.121.
22.21.. Dastur al-Akhlaq fi al-Qur’an, p.566, taken from the erudite book

called “Philosophical discourse- ethics from the viewpoints of co-exist-
ence and human values” this issue is important and we have made best of
it.

23.22.. Bihar, vol. 78, p 69.
24.23..Usul al-Kafi, vol 2, p.56.
25.24.. Qur’an 16: 68.
26.25.. Qur’an 20:49-50.
27.26.. Qur’an, 3: 164.
28.27.. Qur’an 8:24.
29.28.. In this regard, refer to the following sources: The religious sense or

the fourth dimension of the human soul; Farhangname, vol.8, p.738;
Ayatollah Mutahhari's "Book on Education and Innateness."

30.29.. Qur’an, 30:30.
31.30.. Qur'an 16:78.
32.31.. The principles and methods of Education in Islam, p.30.
33.32..Qur'an 11:56.
34.33.. Qur'an 76:3.
35.34.. Tuhaf al-‘Uqul, p.386.
36.35.. Regarding the rational or religious nature of some acts, refer to The

basis of faith by Mulla Abd al-Razzaq Lahiji, pp.59-62 and the book Husn
wa Qubh ‘Aqli (Rational soundness and unsoundness), lectures given by
Ja’far Subhani.

37.36.. Regarding this refer to Islam and human Rights, pp.13-35.
38.37..Qur’an 16:78, And Allah has brought you forth from the wombs of

your mothers – you did not know anything – and He gave you hearing and
sight and hearts that you may give thanks.

39.38.. Qur'an 2:151.
40.39..Qur’an 3:164.
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41.40.. Qur'an 62:2.
42.41.. Qur’an 2:128.
43.42.. Tafsir Namunah, vol.1, p.334.
44.43..The Bases of philosophy (Mabani-e Falsafe) p 374.

The philosophy of ethics, pp 62-68.
Husn wa Qubh ‘Aqli (Rational soundness and unsoundness) p 125.

45.44..Sayr-e-Hikmah dar Urubba, vol. 3, p.131.
46.45.. Philosophy of Ethics, pp.40-46. Lessons of the Philosophy of Ethics,

pp.70-73; The Bases of philosophy, pp.380-382.
47.46.. The Bases of philosophy, p.385.
48.47.. Refer to al-Naraqi's Jami’ al-Sa'adat, vol.1, p.66; Akhlaq Naseri

chapters 3-8; Sayr Hikmah dar Urubba, vol. 1.
49.48.. Qur'an 17:85.
50.49..Lectures in Ethical philosophy, p.116.
51.50.. Qur'an, 91:8.
52.51.. Qur’an, 75:2.
53.52.. Tuhaf al-‘Uqul, p.278.
54.53.. Nahj al-Balaghah, letter 31.
55.54.. Refer to the book called Islam and Human Rights written by me,

p.20.
56.55.. Ustad Mutahhari, The philosophy of ethics, p.82. Lectures on the

philosophy of ethics, p.92.
57.56.. The philosophy of Ethics, pp.45-52. Education in Islam, pp.3-72.
58.57.. Qur’an, 16:90.
59.58..Qur’an, 21:73.
60.59.. Tafsir Al-Mizan, vol.4, p.305; The philosophy of Ethics, p.55.
61.60.. Education in Islam, p.74.
62.61.. The Bases of philosophy, p.377, Lectures of the philosophy of Ethics,

pp.8-70.
63.62.. Education in Islam, p.76.
64.63.. Freud assigns three characteristics to man: "Id" which is related to

organic pleasures; "Ego" which controls "Id"; and the “superego”, which
is a person's ethical chastity.

65.64.. Freud's psychology, p.46.
66.65.. Freud's psychology, p.46.
67.66.. Freud's Ideas.
68.67.. In this regard refer to the Philosophy of Ethics; Lectures on the philo-

sophy of Ethics; The pseudo–philosophers; The Marxsist dialectic meth-
ods; Lessons on Marxism; The government of justice after communism;
Communism and Democracy; An Evaluation of marxism; Going Astray; An
Analysis on marx; society and History from the viewpoint of Qur’an; A
critic on Marxism; History and society; The Gorbachev USSR.

69.68.. Return to p.16
70.69.. Education in Islam, pp.96-97.
71.70.. Regarding this refer to Ustadh Mutahhari's Existentialism and the

philosophy of Ethics, pp.99-100.
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72.71.. Jomhuri Islami, Newspaper 8/7/1360.
73.72.. See The biggest disease of the twentieth century; Social calamities of

our time; The time of Automation; The phase of western civilization.
74.73.. Al-Nihayah, vol.3, p.475.
75.74.. Qur’an 30:30.
76.75.. Refer to the following: Al-Mahajjah al-Bayda, Ihya’ al-‘ulum, Jami’ al-

Sa'adat, Bihar, Wasa’il, Wafi, The Educational principles in Islam, The
principles and philosophy of education, Islamic Education, Ethics from
the view of human values and co-existence, A second glimpse at the
Islamic Education.

77.76.. Among them is Sayyid Ibn Tawus' Kashf al-Mahajjah li Thamarat il-
Muhjah. He wrote it to his son. Also Allama Hilli wrote a will to his son
Fakhr al-Muhaqqiqin; this will is at the end of volume 4 of Idah al-
Fawa’id. Also there are other examples in the tenth chapter of Sayyid Ibn
Tawus's book. In our time, one such example is Imam Khomeini's political
and religious will written to his beloved son.

78.77.. Siffin is located to the west of Euphrates. In Safar 37 AH there was a
battle here between Imam ‘Ali's army and the army of Mu’awiya. Seventy
thousand men were killed from both sides. Among them were Ammar b.
Yasir and Uways (Mu'jam al-Buldan, vol. 4, p.414).

79.78.. Kashf al-Mahajjah li Thamarat al-Muhjah, p.157; Ta'sis al-Shi’ah,
p.404.

80.79.. Loc Cit.
81.80.. Some think he has written it for his son Ibn Hanifiyah, but most

scholars do not accept this.
82.81.. On the documents of this treatise refer to Masadir Nahj al-Balaghah

by Sayyid Abduzzahra, vol. 3, pp.307-312; Research methods in the docu-
ments of Nahj al-Balaghah by Muhammad Dashti, vol. 4, pp.218-320.

83.82.. Refer to Al-Ghadir, vol. 4; Alzory'a vol. 14, Masadir Nahj al-Balaghah,
vol.1; Recognition of Nahj al-Balaghah, vol. 2.
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Chapter 2
A Commentary On Imam ‘Ali's Will To His
Son Imam Hasan (as)

??? ???? ?????? ??????

"???? ???????? ??????? ???????? ????????? ??????????
????????? ????????? ???????? ??????? ???????? ??????
???????? ???????? ????????? ???? ???? ??? ?????????
???????? ?? ?? ???????? ??????? ????? ??? ?? ???????

?????? ???????? ??????? ????????? ????????? ????????
????? ??????? ?????? ???????? ?????? ???????? ??????

?????? ?????? ??????? ??????? ???????? ??????? ???????
???????? ???????? ????????? ???????"

“From an aged father who is near death, who concedes
to the conquest of time, whose life is departing, who has
submitted himself to the misfortunes of time, who re-
proaches the world, and dwells in the abode of the dead
which he will leave tomorrow:
To a son who hopes for what is unattainable, who follows
the path of those who have perished, prey to illnesses, a
pawn in the hands of time, the target of misfortune, a
slave of the world, a trader in vanities, a debtor of divine
decrees and a captive of death, an ally of anxieties, a
companion of sorrows, the aim of calamities, prostrated
by desires, and a successor of the dead”.
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Commentary

In order to prepare the reader for the later guide-lines, Imam
‘Ali (as) has used seven attributes for himself and fourteen ad-
jectives for his son, every one of which could warn the wander-
ing souls and bring them back to reality; the secret behind the
difference in the number of attributes used in this letter lies in
the age of the reader as well as in the ups and downs that he
would encounter in the subsequent years.1
Now we will discuss those seven attributes which Imam ‘Ali(as)
employs for himself but are inclusive and involve all parents.
These attributes show the degree of indifference that people
have shown to that; and he uses them indicating a lot of pain.
Now, here are the attributes:

1. From an Aged Father near death
“?? ?????? ?????”
It is a fact that anything created is imperishable; this is espe-

cially true in the case of man, who, according to rational and
narrative reasoning is created to stay and to be ever lasting
and not to be mortal.

"??? ???? ????(?): ?? ??????? ???????? ?? ???????? ??????
????? ???????? ???? ???? ???? ???"

Said the Prophet (S): “You have not been created for extinc-
tion; rather, you have been created for eternal life. You are
only moved from one abode to another””.2

But with no doubt, the creatures, with the passage of time,
will lose their superficial appearances and their bodies will dis-
integrate, this superficial disintegration is referred to as de-
struction or mortality. This fact is mentioned in the Holy
Qur’an in the following manner:

"????? ???? ??????? ???? ????? ???? ??????? ?? ????????
????????"

"Everyone on it must pass away. And there will endure
for ever the person of your Lord, the Lord of glory and
honor."3
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And in the Surah al-Qasas, verse 88, this notion is taken care
of with the word "perishable":

"????? ?????? ???? ??????? ??????? ????? ??? ??????
?????? ???? ????? ?????? ??????? ?????? ???????? ????
????????? ?????????? ???????????"

"And call not with Allah any other god: there is no god
but He; every thing is perishable but He; His is the judg-
ment, and to him you shall be brought back [Qur’an
28:88].

Thus, Imam ‘Ali (as) in the expression “from the aged father
near death” emphasizes that he, too, like every other creature
will change superficially and will move from one state into an-
other. The only thing from him which remains is his spiritual,
heavenly aspect, the eternal nature of which is emphasized in
Qur’an.4

No doubt, a belief in the lack of stability in the world will
stop people from indulging in false pride and negligence. And
this is a constructive alert for all those who desire to be the fol-
lowers of that Imam.

2. Conceding to the conquest of time
“????? ??????”

Although man is capable of dominating the earth and the
time, and God has made him a dominant factor over all
creation,

"?????? ??????? ????? ??????? ??????? ?????? ??? ???
????????????? ????? ??? ?????????"

“Do you not see that Allah has made what is in the
heavens and what is in the earth subservient to you?”5

He is a vulnerable and weak creature, a victim to the system
of the truth.

"??? ???????? ???????? ???????? ???????????? ?????
??????? ????????? ???? ?????????? ??????????"

“O men! You are they who stand in need of Allah, and
Allah is He who is the self-sufficient, the praised one.”6
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It is a fact that man can struggle with nature and disease and
microbes, and can bring the natural disasters under control
and can, in this way, lower the rate of casualties and increase
life expectancy, but it is also the case that he cannot over-
power everything. He is born to the world without his consent
and lives his childhood and youth; then in old age his sight
starts failing, his memory does not function properly, he be-
comes hard of hearing. His stamina dwindles and loses the
power to move around. He finally arrives at a stage of being
senile.7 This is the conquest of time over us and our submis-
sion to it which Imam ‘Ali (as) acknowledges in this sentence
and in the fourth sentence. This is because, when Imam ‘Ali
(as) was writing this treatise, he was more than 60 years of
age. At this age a man clearly recognizes his weaknesses and
the predominance of time.

Nizami (the Iranian poet) says:
The vigor of life is up to the forty;
When forty has passed, your limbs disintegrate;
After the age fifty, your health goes away,
Your eyes weaken and your legs become unstable;
When sixty arrives, your body deteriorates,
When seventy arrives you are sexually impotent;
When you are eighty or ninety,
You would suffer a lot;
And if you ever become one hundred,
It would be death in the form of life;
When gray hair is seen among your hairs,
It is a clue to hopelessness;
You have inserted cotton in your ears,
And you are unwilling to take it out.
Another poet says:
Under this blue dome,
I have lived for sixty years;
When one year passes,
I always regret the pleasures of the last one;
I am surprised at the turning of the world.
Which took away from me everything that it had given me;
My knees and my arms became feeble,
My cheeks and my hairs lost their color;
I lost my strength and,
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I lost my teeth one by one;
What is left behind and is heavy,
Is the amount of my wrong - doings and desires;
The Caravan bells warn us to leave.
And the fellow travelers are on the way;
I regret that I don’t have a good record of good deeds;
The provision is small but journey is long;
The weight of my sins is too heavy,
Even the mountain looks small compared with my sins;
O God! My sins compared with Your Forgiveness,
Are like straw in front of a torrential flood;
If Your Grace did not assist me,
And if Your merits did not include me:
I would end up in the hell,
Having a miserable status;
I am an ignorant creature, ashamed of my sins,
I am plunged into the sea of sins;
You are the Merciful Creator, You are Self-sufficient,
You are Unique and You are the Forgiver.

Ayyadh Ibn Ghanam and Harun:
When Harun Al-Rashid was heading for Mecca, he went to

the house of Ayyadh Ibn Ghanam, a pious Gnostic, at Medina,
and asked him for some advice. Harun asked for some water.
Ayyadh ordered the servants to bring him some water in an
earthen pot. Then Ayyadh asked Harun: "Suppose you were
thirsty and you were in a desert and somebody offered you a
glass of water on condition that you would give him half of
your country, what would you do?"
Harun answered, "I would do what he asks for"
Then Ayyadh said: "Suppose you drank the water but you could
not urinate. And suppose a doctor asked the other half of the
country to heal you. Would you accept?"
Harun answered, "I would do so."
Then Ayyadh said: "This is my advice.
Life with all its deceitful looks depends on drinking water and
then getting rid of it in the form of urination.
These two abilities are given to us free and we are feeble and
fatal. We do not have to be haughty. All we have to do is to
obey Allah's commands.
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3. Whose life is departing

“ ?????? ?????”

Life is a precious commodity at man's disposal; it could be
used in a profitable bargain or in a hazardous one. It is amaz-
ing that people lose it very easily but are jealous towards the
wealth of the rich. The great Prophet of Islam (S) told Abu
Dharr, giving him a piece of advice:

"??? ??? ?????? ????? ??? ??? ????????? ? ???????"

"Be more miserly of your life than you are of your dirham and
dinar."8

We should notice that any breath we inhale is a step towards
our graves. Then, why shouldn't we use our breaths in the dir-
ection of doing good deeds and why shouldn't we avoid com-
mitting sins and indulging in far-fetched desires?

Imam ‘Ali (as) has stated, regarding this:

"?????? ???? ????? ?????? ?? ??????? ?????? ??? ???? ?????
??????? ? ??? ????"

"May God have mercy on the person who recognizes that
each one of his breaths is a step toward his death and, there-
fore, hastens to perform good deeds and curtails his desires”.9

Imam ‘Ali (as) has stated as well:

"????? ???????? ??????????? ????????? ????? ???????
???????? ??????????? ????? ????? ????????"

“Day and night leave a mark on you; therefore leave a mark
on them. They take from you; therefore take from them."10

Of course, if our life is spent for God, it is a big asset and a
profitable bargain; or else, death is better. Imam ‘Ali ibn al-
Husayn (as) in the supplication of Makarim al-Akhlaq asks God:

"?????? ??? ??? ????? ?????? ???????? ?? ????????? ?????
????? ?????? ???????? ??????????? ????????? ???????
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????? ??? ????????? ??????? ?????? ?? ?????????? ????????
??????"

"Let me live as long as my life is in unsparing devotion to
Your obedience. But if my life becomes a pasture for Satan,
then seize me to Yourself before Your hate overtakes me or
Your wrath is established against me."11

Since Imam ‘Ali (as) was over sixty at the time of writing this
treatise, by using the expression he wishes to warn us that we
should have done lots of good deeds prior to the age of sixty.
This is because, as the God's Prophet (S) has said, “A man will
not have any excuse in such cases."

"???????? ?????????? ????? ??? ????? ?????????? ????????
??????????? ?????? ????????? ??????? ????????? ????????
????????? ????????? ???? ???????? ?? ????? ??????
???????? ??????????? ??????? ?????????? ???? ????????"

“The forty-year olds are like a field whose time of harvest is
near. Fifty-year olds, what have you sent forward and what
have you left behind? Sixty-year olds, come to the accounting
(for what you have done); there is no excuse for you! Seventy-
year olds, consider yourselves among the dead!"12

But it is much to be regretted that, except for the Prophet
and a few vigilant individuals, we do not know the significance
of this great asset.
Imam (as) has stated in this regard:

"?? ??????? ????? ??? ?????? ??? ??????? ????? ??????? ??
???????"

“No one knows the value of the remainder of his life save a
prophet or an eminently truthful believer.”13

Some Pieces of Poetry:
One day, a young man asked an old man:

How is your life with your old age;
He answered: there is something ambiguous in this letter,
Whose meaning you will know only at the old age;
You had better tell me of your strength,
Why are you asking me about my weaknesses?
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Keep your youth, since this beloved bird,
Will not stay in this bony cage for long;
The asset which I lost so easily,
You should keep it if you can;
The more I showed rebellion,
The more rebellion showed me the world;
When I lost my capital, I was left with nothing,
Since it is funny to engage in bargain with no capital;
The thief world robbed me of my treasure,
When I was asleep at the time of vigilance.
I lost my life with no benefit or loss,
See how I lost such a precious thing;
I spent it one day at the flower side in the spring,
The other day, I spent it, mourning over the faded flower;
It is a pity that my youth;
Passed away as do spring winds and the flowing river;
This land is the resting-place of the martyrs,
Take your time, observing it carefully;
Count the years you've already lost,
Do not sit counting the months of Capricorn, Scorpio and
Gemini;
The dawn caravan is far away yet,
There should be a candle in this dark night;
O friend, while you are in power,
Provide the needy with what they want;
We pretended to be teachers for others,
While we did not recognize A from B.
A burnt wood could not be used as a guide candle,
We should burn a light which gives out light;
Do not waste the time treasure so easily,
Since this precious jewel has got a price;
Parvin will not waste the dear life,
Since she has her wisdom as her guide.

4. Submission to the misfortunes of Time
“???????? ????? ”
Sometimes a man acknowledges the enemy's superiority, but

he is unwilling to surrender.
But sometimes he does not have any other option than sur-
render. Imam (as) confessed to the power of the world in his
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expression "conceding to the conquest of time," but he was un-
willing to surrender. But when he carefully observed the de-
molishing events in the world, he surrendered.
However, what is meant by "the misfortunes of Time" might be
the hardships and troubles which people put on the way of
justice and stop the progressive growth of the society. This is
what they did to Imam ‘Ali (as) and forced him to stop the
Siffin Holy War. Imam ‘Ali (as) then metaphorically attributed
those in human acts to the world.

For instance, in the Sermon 32 of Nahj al-Balaghah he meta-
phorically states:

"?????? ?????? ????? ??? ???????? ?? ?????? ??????? ?
?????? ?????? ??????? ????? ????????? ???????? ?????????
????????? ????? ??????? ?? ????????? ????? ???????? ????
?????? ?????? ??????? ???? ??????????? ????????? ?????
??????? ????"

"O people! We are living in a time of perversity and an age of
ingratitude in which a good-doer is considered an evildoer, and
the wrongdoer disdainfully increases in his wrongdoing. We do
not benefit from what we know, we do not ask about what we
do not know, and we do not fear the sudden calamity until it
befalls us."

No doubt, the attribution of perversity and ingratitude is to
the people; or else Time itself could not be ungrateful.

5. Reproaching the World
“ ????? ??????”
The world consists of the sky, the earth, and the creatures. It

houses the heavenly bodies, mountains, deserts, plants, anim-
als, and human beings together with the man-made means and
instruments, so me of which are useful, others hazardous.
Since this world is near to us, it is to be distinguished from the
other world which we call hereafter.

A question is raised here: which part of the present world is
bad which incites Imam ‘Ali (as) to call himself as "a reproach-
er" of it?
Some have assumed that this world, as a whole, including
wives, children, houses, mountains, deserts, the sea, the sky
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and the earth, is bad and ugly. Therefore, a wise man should
disregard the whole world and through sufferings he should
spend his life.

Of course, this kind of thinking stems from either a material-
istic concept which considers the world as absurd, or is based
on dualism: the god of good things and the god of bad. The lat-
ter has created all the evil things!

The injustice, repressions and other social hardships may
cause such pessimistic attitudes in people.
But in the Islamic world-view, which is based on monotheism,
nothing is bad in nature and the world is not absurd. On the
one hand the Holy Qur’an states that Allah has created the
whole world flawless.

"??????? ???????? ????? ?????? ????????"

“Who made good every thing that he has created”.14

"??? ????? ??? ?????? ???????????? ???? ?????????"

“You see no incongruity in the creation of the Benefi-
cent God”.15

On the other hand, the Qur’an rejects the absurdity of the
world.

"????? ????????? ????????????? ??????????? ?????
??????????? ??????????"

“And we did not create the heavens and the earth and
what is between them in sport”.16

"????? ????????? ?????????? ??????????? ?????
??????????? ?????"

“And We did not create the heaven and the earth and
what is between them in vain”.17
The Qur’an considers every manifestation of the creation as
signs indicating monotheism.18 God swears to these
signs.19 No doubt, an absurd thing can not be used as a reason
for monotheism,
Imam ‘Ali (as) himself, in Hikmah 131, severly rebukes
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anybody who reproaches the world.
Thus, considering the world as bad does not coincide with the
Islamic world-view, with the Holy Qur’an and with Nahj al-
Balaghah. We have, therefore, to find a better explanation for
Imam ‘Ali's expression "reproaching the world".

Some others have said, although the world as such is not
bad, loving it is bad. Imam ‘Ali (as) has stated:

"Love of the world is the basis of all wrong–doing"20
Thus, Imam ‘Ali (as) does not rebuke the world itself; rather,

he reproaches a liking towards it. But this explanation, too,
does not seem to be true because a liking for one's wife, chil-
dren, possessions, houses, life social positions, which are mani-
festations of the world, is an innate and natural phenomenon.
God has bestowed upon man a liking for self, children, wife,
life, and social status so that he could automatically try to im-
prove life and to reproduce offspring. If this innate apparatus
were not built in man, he would lose his hopes to live. Thus,
how is it that this apparatus is based on some wisdom but the
liking towards it is considered bad?

This is especially important when we consider that Islam is a
religion of innate nature and no command is issued contrary to
it.

"???????? ???????? ????????? ???????? ???????? ???????
??????? ?????? ???????? ????????? ??? ????????? ????????
??????? ?????? ???????? ??????????"

“Then set your face upright for religion in the right
state - the nature made by Allah in which He has made
men, there is no altering of Allah’s creation; that is the
right religion”.21

A Third Explanation
What is understood from the Holy Qur’an and Nahj al-

Balaghah is this: Neither is the world bad nor a liking toward
it. Rather, an excessive reliance on it, which could create a de-
viation in justice and turn the world into an aim rather than a
means, is considered improper.
When the Holy Qur’an introduces the dwellers of hell and their
characteristics, it emphasizes the same fact:
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"????? ????????? ??? ????????? ?????????? ????????
???????????? ?????????? ?????????????? ????? ???????????
???? ???? ????????? ?????????? "

"Surely those who do not hope in Our meeting and are
pleased with this world's life and are content with it, and
those who are heedless of Our communications.”22

As we see, the main feature of these dwellers of hell is their
extreme liking towards the world and their negligence towards
rightfulness and justice. They have considered the world as an
aim by itself and not as a means.
The Holy Qur’an, as well, blames those people who prefer the
materialistic world to God or to the Prophet (S) or to the holy
wars:

"???? ???? ????? ?????????? ???????????????
??????????????? ??????????????? ???????????????
??????????? ????????????????? ??????????? ??????????
?????????? ??????????? ????????????? ??????? ??????????
???? ??????? ??????????? ????????? ??? ?????????
????????????? ?????? ???????? ??????? ??????????
????????? ??? ??????? ????????? ?????????????"

"Say: If your fathers and your sons and your brethren
and your mates and your kinsfolk and property which you
have acquired, and the slackness of trade which you fear
and dwellings which you like, are dearer to you than Al-
lah and His Apostle and striving in His way, then wait till
Allah brings about His command: and Allah does not
guide the transgressing people".23

In this verse, too, the different materialistic aspects of this
world, including possession, children, brothers, wives and the
like, are considered bad only if they intrude on justice and
rightfulness.
As it is expressed in other verses, too, the world is not only
good, but it is considered as an ornament and a bridge to
victory.

"???????? ???????????? ??????? ?????????? ??????????
??????????????? ????????????? ?????? ?????? ???????
???????? ???????? ???????"
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“Wealth and children are an adornment of the life of
this world; and the ever-abiding, the good works, are bet-
ter with your lord in reward and better in expecta-
tion”.24

What is wrong is to consider the world as an aim. In this re-
gard Allah commands the Prophet (S):

"?????????? ???? ???? ???????? ???? ????????? ??????
?????? ?????? ?????????? ?????????? ?????? ????????????
???? ?????????"

"Therefore, turn aside from him who turns his back
upon our reminder and does not desire anything but this
world's life. This is their goal of knowledge".25

Imam ‘Ali (as), too, in Nahj al-Balaghah introduces those who
are world-mongers, blaming them:

"????? ?????? ?? ??? ?????? ????? ???? ?????? ??? ????
????"

“It is an evil transaction that you consider the world to be a
price for your self and a substitute for what there is with God
for you.”26

Thus, as we have already noticed if man enjoys different as-
pects of life in order to obey God, and to serve people and to
collect sufficient provisions for the next world, his action is not
only not considered improper, but rather, it is considered prop-
er. Imam ‘Ali (as), in Hikmah 131, in blaming the world-mon-
gers, explicitly explains:

"????? ????????? ????? ????? ????? ???????? ???????
????????? ????? ?????? ?????? ??????? ????? ?????
????????? ?????? ??????? ????????? ????? ???????? ?????
???????? ????????? ???? ????????? ?????????? ????
???????? ????? ???? ?????????? ???????? ???? ??????????
?????? ?????????? ????????? ?????? ?????????"

"The world is an abode of truth and rightfulness for those
who encounter it with truth, an abode of well-being for those
who understand it, an abode of self-sufficiency for those who
take their provisions from it and an abode of admonishment for
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those who are admonished by it. (It is) the mosque of the lovers
of God, the place of prayer of the angels of God, the place of
descent of God's revelation and the trading place of the friends
of God. They earn (God's) mercy in it and gain paradise in it."

Thus the world is not considered repulsive if the needy per-
son is given what he needs, if a naked person is given clothes
and if a hungry person is given food. These acts are deemed as
God's worship.

The world would be considered ill-favored if we counted it as
our final aim but it would be a proper place if it were used for
obtaining God's pleasure. Imam ‘Ali (as) in Nahj al-Balaghah
has stated:

"????????? ????? ??? ??? ????? ????? ?????? ???????? ???
??? ????????? ????????"

"It (the world) is an excellent home for one who is not con-
tent with it as a home, and (an excellent) place of residence for
one who does not take it as a (permanent) residence."27

In another place, Imam ‘Ali (as) emphasizes that this world is
a transitory shelter, not a permanent one. The more we provide
provisions for the Hereafter, the better it is.

"???? ???????? ???? ??????? ???????? ???? ????? ??????
??? ?????????? ???????????"

"This world is transitory, the Hereafter is permanent. There-
fore take (provisions) from your place of passage for your place
of residence."28

Thus, Imam ‘Ali (as) reproaches this world only if it inter-
feres with justice and rightfulness.
It is obvious that such a world deserves reproach.

People attached to wealth
Here we should make it clear why Imam ‘Ali (as) has used ex-

pressions which denote reproach of this world.
The fact is that at the time of his caliphate, due to the victor-

ies that Muslims had, they became rich and enamored with
wealth; therefore, they indulged in pleasure-seeking and anim-
al instincts, instead of protecting right and justice for others,
as was practiced at the time of God’s Prophet (S).29
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Imam ‘Ali (as) envisioned dormant dangers behind the
pleasure-seeking ways of the Muslims in the newly established
Muslim communities. In Imam ‘Ali’s estimation, such comforts
would cause the fall of any community.

"??????? ????????? ???? ???????? ???????? ?????????
???????????? ?????????? ?????? ??????? ?????????
????????? ??????????????? ??????????"

“And when we wish to destroy a town, we send our com-
mandment to the people of it who lead easy lives, but
they transgress therein; thus the word proves true
against it, so we destroy it with utter destruction”.
30
Imam ‘Ali (as), in sermon 151, refers to this destructive dis-
aster (i.e. pleasure-seeking) and emphasizes:

"????? ???????? ??????? ???????? ???????? ??????? ????
?????????? ?????????? ???????? ?????????? ??????????
???????? ??????????"

"You, O company of Arabs, are the targets of calamities that
have drawn near; therefore, guard yourselves against the in
toxications of wealth and beware of the misfortunes of retribu-
tion”.
Furthermore, as it was mentioned earlier, attachment to this
world entails man's fall from the path of piety; it leads man to
forget God, Hereafter and rightfulness and justice.31

This led to Imam ‘Ali's deprivation of his right for 24 years,
i.e., caliphate on the one hand; on the other hand, within those
years when he was the caliph, he was faced with internal
wars,turbulence and inhumane acts of his people to the degree
that he wished for an early death to terminate his hardships.
Ibn Muljim cleft his forehead and Imam ‘Ali (as), the bravest
man in the history of Islam, stated: “By the Lord of the Ka’ba, I
have won”.

"????? ??????? ??????????"

All this led Imam ‘Ali (as) to blame the world more than any-
body else and warn people against it.32
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6. A Dweller of the Abode of the Dead

“?????? ????? ??????”

Due to pastimes and pleasures, men sometimes fail to com-
prehend clear issues.
In such cases, they should be notified. For instance, we do not
think that men more powerful than us lived on the piece of
land on which we now live. They are no longer remembered
and we are living in their places.
The Holy Qur’an, upon the drowning of the followers of
Pharaoh, emphasizes that:

"???? ???????? ???? ???????? ????????? ?????????
????????? ??????? ?????????? ??????? ?????? ??????????
???????? ???????????????? ??????? ???????? ????? ??????
?????????? ?????????? ??????????? ????? ???????
??????????"

“How many of the gardens and fountains, have they
left! And cornfields and noble places! And goodly things
wherein they rejoiced; Thus (it was), and we gave them
as a heritage to another people. So the heaven and the
earth did not weep for them, nor were they re spited”.
[Qur’an 44:25-29]

Imam ‘Ali (as), too, having returned from Siffin, arrived at a
graveyard next to Kufa and said,

"??? ????? ????????? ??????????? ????????????
??????????? ??????????? ??????????? ??? ????? ?????????
??? ????? ????????? ??? ????? ????????? ??? ?????
????????? ?????? ???? ?????? ??????? ??????? ????? ??????
?????? ????? ??????? ????? ??????? ?????? ????????? ?????
???????? ?????? ????????? ????? ????????? ???? ????? ???
???????? ????? ?????? ??? ????????? ????? ????????? ????
?????????? ???????: ???? ??? ?????? ????? ?? ????????
??????????? ????? ????? ??????? ????????".

"O dwellers of desolate houses, vacant places and dark
graves! O people of dust! O strangers! O people of solitude! O
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desolate ones! You have preceded and gone before us; we will
follow and join you. As for your houses, they have been inhab-
ited. As for your wives they have been married (to others), and
as for your possessions, they have been divided (amongst oth-
ers). This is the news that we have. What news do you have?"
Then Imam ‘Ali (as) turned to his companions and said: “If they
were allowed to speak, they would inform you that ‘..the best
provision (for the journey to the Hereafter) is God-wari-
ness (2:197)"".33

In this treatise, too, Imam ‘Ali (as) says: I, as a father, am liv-
ing in a place where others used to be; now they are dead.
Thus my son, this too will happen to you some day.

7. Which he will leave tomorrow

“??????? ???? ????”

Despite the fact that we know that nobody is eternal in this
world, due to pleasure-seeking we behave as if we were going
to live in this world for ever. This leads us to commit many
sins.
Imam ‘Ali (as), however, teaches us to study the lives of our
predecessors, including the Prophets and the rich. He con-
cludes that the only eternal being is God Himself.

"????? ????? ??????? ?????? ???? ????????? ???????? ???
??????? ??????? ???????? ??????? ?????? ????????? ???
?????? ???? ????????? ?????? ?????? ???? ????? ???????
????????? ???? ?????????? ????????? ??????????? ????????
???????? ???????? ??????????? ???????? ??????? ???????
????????? ????????? ??????? ????????? ????????? ?????
???????? ????????????? ?????????? ?????????? ?????
???????? ??????? ????? ?? ????????? ???????????
?????????! ????? ????????????? ????????? ?????????????
????? ???????????? ????????? ???????????? ????? ????????
???????? ??????? ????????? ??????? ??????????? ????????
?????? ???????????? ????????? ?????? ????????????? ?????
????????? ??????? ?????????? ?????????? ??????????
??????????? ??????????? ?????????? ???????????".

69



“If there was one who could find a ladder to eternal life or a
way to repel death, that would have been Solomon, the son of
David, to whom the dominion of the jinn and mankind was
made subservient, together with (his) prophet hood and great
nobility. But when the subsistence assigned to him was fin-
ished, and his time was complete, the bows of annihilation
struck him with the arrows of death! Lands became empty of
him and (his) houses were unoccupied, and another people in-
herited them.
Indeed there is a lesson for you in the previous generations!
Where are the Amalikites and the offspring of the Amalikites?
Where are the Pharaohs and their offspring?
Where are the dwellers of the cities of Rass who killed the
Prophets and stifled the traditions of the Messengers, and who
revived the practices of the tyrants?
Where are those who went with troops, defeated thousands,
mobilized armies and built cities?”34
Imam ‘Ali (as) encourages people to prepare provisions and to
make themselves ready for leaving this world and heading to-
wards death.

"??????????? ????????? ???? ????? ??????? ??????
???????????? ???????? ????????? ??? ?????????
???????????? ????????? ??? ???????????? ???? ????????
??????? ?????????? ???????? ???????? ???????????
????????? ????????? ??????? ???? ???????? ????????
?????????? ???????? ????????? ????? ???????? ???????????
???????? ????????? ??????????? ???????????? ?????
???????? ?????? ????? ?????????? ????? ?????????
???????? ??????????? ??????????? ??????????? ????????
???????? ????????????? ??????? ????????"

"May God have mercy on you; prepare yourselves, for you
have been summoned for the departure! Lessen your desire to
stay in this world and return with the good provisions that you
have with you, for before you is a mountain pass, difficult to as-
cend, and terrifying, dreadful stations, from arriving and stop-
ping at which there is no escape. Know that the looks of death
are drawing near to you, and it is as if you are in its claws that
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have laid hold of you. Abominable affairs and distressing
calamities have overwhelmed you in it. Therefore, sever the
ties of this world and seek help with the provision of God-wari-
ness.” 35

It is on the basis of the above observation that Imam ‘Ali (as)
tells his children about his departure to warn everybody in
time.
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Chapter 3
The Fourteen Attributes of Imam ‘Ali's Son

After counting seven attributes for himself, Imam ‘Ali (as)
mentions the following fourteen attributes for his son's self-
improvement:

1.To a son who hopes for what is unattainable

“??? ????????? ???????? ?? ?? ???????”

God has equipped man with instincts and desires to be able
to sustain life. If these instincts and desires are employed in
the right situations, they will add up to our vigor and satisfac-
tion.
Our wishes, too, are among these means:
If man lacked these wishes, life would be impossible.
Regarding this, the Great Prophet (S) has stated:

"??????? ??????? ??????? ??????? ??????? ??? ????????
????????? ???????? ???? ?????? ??????? ???????"

"Hope is a mercy for my people. If hope did not exist no
mother would ever breastfeed her child and no gardener would
ever plant a tree."1

In a tradition, it is stated, "Jesus Christ (as) saw an old man
plowing the ground. Jesus asked God to take his desire away
from him. Then, Jesus saw that the old man threw the spade on
the ground and lay on the ground, resting.

Then Jesus asked God to give him back his desires. He saw
the old man stand up and start working. Jesus asked the old
man the secret behind this. The old man answered. "When I
was working, I told myself: How long do you have to work
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when you are so old. Then I threw the spade down and started
resting. Then I told myself: I swear to God that as long as I am
alive, I need life equipments. Then I rose and started work-
ing."2
These two traditions clearly show the dynamic role of wishes in
our lives. But, as it was stated earlier, wishes are good if they
are fulfilled with care or else they will destroy the community if
they go on extremes.

Imam ‘Ali (as) in the sermon 42 of Nahj al-Balaghah states:

"??????? ??????? ????? ??????? ??? ?????? ????????
????????: ????????? ??????? ??????? ??????? ??????
????????? ??????? ????????? ???? ??????? ??????? ?????
??????? ???????? ?????????. ???? ?????? ????????? ???
?????? ?????? ??? ??? ???? ??? ????? ?????? ??????
???????? ?????? ??? ??? ?????? ?? ????? ???? ????? ????
?????? ?? ????? ?????? ??? ?????? ?? ????? ?????? ??? ??
??? ????? ???? ??? ??????? ??? ????? ??? ??? ???? ????
???? ??? ???"

“O people! The greatest things that I fear for you are two:
following (your) desires and farfetched hopes.
Following desires prevents the attainment of the truth, and far-
fetched hopes cause forgetfulness of the Hereafter.
Indeed, the world has passed swiftly by, and only a small por-
tion of it remains like the remnants poured out of a water ves-
sel; and indeed, the Hereafter has approached. Each of them
(the world and the Hereafter) has their children. Therefore, be
of the children of the Hereafter, and do not be of the children
of this world, for every child will be attached to his mother on
the Day of Judgment. Today is (the day of) action and no ac-
counting, and tomorrow is (the day of) accounting and no ac-
tion.”3

As you will notice, in this sermon, Imam ‘Ali (as), not only
mentions the hazards of far-fetched hopes, which is to forget
about the Hereafter, but also shows us how to struggle against
these hopes by paying attention to the Hereafter. He states
that the results of our wrong-doings beget dangerous con-
sequences in the other world, and there will be no way to com-
pensate for them at that time.
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Of course, we should be aware that not all our hopes can be
fulfilled.
By drawing a square on the ground and by passing a line in the
middle of it the Great Prophet (S) depicted this fact.4

Imam ‘Ali (as) mentions the same idea in the expression he
uses "???????? ?? ?? ????" (hoping for what is unattainable).
He warns us not to follow all of our desires; he says this is im-
possible.5
Thus, it is better for us to limit our hopes and only make use of
them rationally, Imam ‘Ali (as) has said in this regard:

"??? ??????? ?????? ???????? ????????? ????????? ????????
????????? ????????? ??????????? ?????? ???????
??????????? ???? ??? ??????? ????? ??????? ???????
??????? ??????? ????????"

"It is appropriate for a person who is certain that he will
part from loved ones, dwell within the earth, confront the reck-
oning, and have no need of what he has left behind while being
in need of what he has sent forward, to curtail his hopes and
add to his (good) deeds"6
But for the Gnostics the ultimate for their desires is Allah; they
only think about God’s consent.

2. The Follower of the path of those who have perished

"?????? ???? ?? ?? ???"

What is meant by this expression is that the child from the
day it is born is on the scale of growth and it develops: It fin-
ishes infancy and then arrives at the youth and then reaches
old age and finally passes away. This process includes every-
body: both our ancestors and our descendants.
Thus, my son! You, too, are going to go through this stage.
Never remain ignorant of this fact, or else, the Satan will mis-
lead you.
The above expression might convey the following concept de-
picted in the following piece of poetry:
These roads on the desert,
Are drawn by pen in the past by Friends;
The transcripts on the graves are unopened letters,
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Which have come to us from the people of the Hereafter.
This means that the road on which you and I are walking is the
road prepared by people in the past. Be aware, we too are pre-
paring the road for future walkers!!

3. Prey to Illnesses

“ ??? ???????”

Material life entails complexities and clashes. If one is weak-
er, these clashes take on a strong side.
Man is no exception to this universal rule. He is always strug-
gling against different agents and destructive factors. He is at
the mercy of all sorts of diseases, calamities, disasters and
hardships. Every moment he might get disintegrated: a stroke,
cancer, TB, smallpox, ulcers, and the like.
Imam ‘Ali (as), in the sermon 217 of Nahj al-Balaghah, con-
cerning this, states:

"????? ????????? ?????????? ???????????? ??????????? ??
??????? ?????????? ???? ???????? ?????????? ????????
??????????? ?????????? ?????????????? ??????? ??????
???????? ?????????? ??????? ???????? ????????? ????????
??????? ???????? ???????????? ????????? ????????????
??????????? ????????????"

"(The world is) a house surrounded by affliction, known for
its treachery. Its states do not last and its inhabitants do not
remain sound. Its states vary and its times change. Life in it is
reprehensible and safety is non-existent. Its inhabitants are
only targets; it strikes them with its arrows and destroys them
with death”.
Thus, man is subject to both diseases and disasters and misfor-
tunes. Man struggles with these till he passes away and gets to
safety.

"?????? ????????? ??????????? ??? ??????"

“Certainly we have created man to be in distress”.7
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The poet says:
Thus more bitter than poison the world will pass,
Once again there will be a day as sweet as sugar.

4. A pawn in the hands of time

“?????? ??????”

As the property is mortgaged to the mortgagee during the
mortgage time and when the time comes, it goes back to its
genuine owner, man is also pawned to the world and its differ-
ing events. It seems as if man does not have any freedom
whatsoever.

And it is assumed that it is the world which brings about
either prosperity or misery, youth or age, power or feebleness,
wealth or poverty, health or sickness, happiness or sorrow.
When the time comes, his mortgage time is over and it will be
turned over to his real owner.
Thus, man is extremely miserable and vulnerable. With this
amount of misery and vulnerability, he should not be left ignor-
ant and proud. The Imam (as) guides us in the following
manner:

"??? ?????? ????? ??????????: ???????? ?????????
????????? ???????? ?? ???????? ??????? ???? ????????
???????"

“What does the son of Adam have to do with pride? His be-
ginning was a drop and his end is a corpse. He can neither
provide sustenance for himself nor can he drive away his
death”.8

5. The target of misfortunes

“????? ???????”

This phrase, like the third phrase (prey to illnesses) shows
that man is always subject to all sorts of diseases and hard-
ships. The difference lies in the fact that No 5 refers to mental
and spiritual afflictions, whereas No 3 refers to bodily
afflictions.
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6. A Slave of the world

“???? ??????”

A person, who can not resist the world's transitory material-
istic manifestations and easily yields to them, is a slave to the
world, to dirhams and to dinars and to social positions.
Many people, when confronted with material things and
justice, prefer the worldly affairs and yield to its luxuries.
Imam Husayn (as), describing such people, states:

"??????? ??????? ???????? ?????????? ?????? ????
???????????? ???????????? ????? ??? ?????? ???????????
??????? ????????? ????????? ????? ???????????"

"People are slaves to the world and religion is a substance on
their tongues that they sample. They take care of it as long as
their livelihood is abundant. When they are tested by affliction,
there are few pious ones.9

It has repeatedly been noted, however, that these adjectives
and attributes refer to an ordinary person, and not to Imams
who are infallible.

7. A Trader in vanities

“????? ??????”

As we have previously mentioned, the world is a house of
trade. Most people sell their precious lives for a provision of
vanity. They would sell their Hereafter for this world:

"?????????? ????????? ?????????? ?????????? ??????????
???????????? ????? ????????? ???????? ?????????? ?????
???? ?????????? "

“These are they who buy the life of this world for the
Hereafter, so their chastisement shall not be lightened
nor shall they be helped”.10

Although these people realize that the world is nothing more
than "a provision of vanity"

78



"????? ?????????? ?????????? ?????? ??????? ??????????"

“And the life of this world is nothing but a provision of
vanities”.11

"????????? ????????? ?????????? ?????????? ?????"

“Their deeds are like the mirage in a desert, which the
thirsty man deems to be water”.12

They prefer this world to the Hereafter. They give preced-
ence to possessions, positions, children and desires before
God's pleasure and the Hereafter. They buy things on the face
of them whereas

"???? ????????? ?????????? ??????????"

“There is no trade like good deeds”.13

"??? ??????? ????? ??????"

“Whoever trades with God, profits.”14
On the other hand, there are those who offer to God what

they have, including their lives, possessions, and children.
What they are looking for in this transaction is God's pleasure:

"????? ??????? ???????? ???? ?????????????? ???????????
??????????????? ??????? ?????? ?????????? ????????????
??? ??????? ??????? ????????????? ????????????? ???????
???????? ?????? ??? ???????????? ?????????????
???????????? ?????? ??????? ?????????? ???? ???????
??????????????? ???????????? ??????? ??????????? ????
???????? ???? ????????? ??????????"

“Surely Allah has bought of the believers their persons
and their property for this, that they shall have the
garden; they fight in Allah's way, so they slay and are
slain; a promise which is binding on Him in the Taurat
and the Ingeel and the Qur’an; and who is more faithful
to his covenant than Allah? Rejoice therefore in the
pledge which you have made; and that is the mighty
achievement”.15
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Thus, the most important trade is getting Allah's pleasure,

"?????? ???????? ???? ??????? ???????? ??????????
????????? ???????"

“And among men is he who sells himself to seek the
pleasure of Allah”.16

And the worst trade is selling oneself to the world and what
it contains. Regarding this, Imam (as) has stated:

"????????? ????????? ?? ???? ????????? ????????? ???????"

“The most wretched transaction is that you consider the
world to be a price for your self!”17

8. A Debtor of Divine Decrees

“????? ???????”

"Manaya" is the plural for "maniya", meaning death or de-
cree.
The reason the plural word "manaya" is used is that there are
different ways to die: one dies in accidents, the other dies by
drowning, the other one through shocks and the other one by
cancer, and the like.

In this sentence, the Imam (as) compares a man to a debtor
who is asked to return his debts.
Divine decrees, too, are creditors who are after their credits,
which is man's departure towards the Hereafter.
Elsewhere, the Imam (as) refers to this fact in the following
words:

"????? ???? ?????? ???????? ??????? ?? ???????? ????????
???? ???????? ???? ??????"

"Indeed, this death is an eager seeker; neither does one who
remains escape it, nor does one who flees frustrate it”.18

"????? ??????? ??????? ?????? ???? ?????? ??? ????"
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"Surely, behind you is an eager seeker from death; therefore,
do not be heedless".19

9. A Captive of Death

“????? ?????”

Because man can not escape death20 wherever he stays, no
matter what age he is or what position he possesses, he will
taste the bitterness of death.21 Naturally, such a person will
remain a captive in the hands of death. Thus, the Imam (as)
reckons his son, Imam Hasan, like any other human being, a
captive in the hands of death.

10. An Ally of anxieties

” ????? ?????? “

11. A Companion of sorrows

“ ????? ???????”

12. The Aim of calamities

“???? ??????”

A person is an ally of anxieties, a companion of sorrows and
the aim of calamities, if he can not fulfill his objectives, if he
observes all sorts of obstacles on the way of his growth, and if
he is inflicted with poverty, disease, age, deprivation, lack of
wife, children, shelter, food, heat and the like. There is nobody
who is not subject to these sufferings: in this case, the Holy
Qur’an says:

"Certainly we have created man to be in dis-
tress."(90:4)

If man feels prosperous one minute, then he has to taste a
cup filled with the hemlock of disasters and calamities.
Neishapuri has observed that
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"???????? ?? ???????? ???????????? ???? ????????"

"If you compare the world's pleasures with the world's
calamities, you will find the ratio is one drop of water to the
sea at large."22
It is because of these facts that the Imam (as) considers his
own son like other human beings, an ally of anxieties, a com-
panion of sorrows and the target of calamities. He warns us
that this world, with all these hardships, cannot be the final ob-
jective for man. We should make a provision for the other
world:

"?????????????? ??????????????"

"And the end is for those who guard against evil".23

Sorrows for this world or for the Hereafter?
The source for man's sorrows is sometimes materialistic and

related to this world: distresses such as poverty, the death of
one's child, suffering a loss, deprivation of wife and children.
But sometimes the source for these griefs might be spiritual
and related to the Hereafter, for instance, the feeling of guilt
or the observation of committing guilt by others.
A wise and true believer, from the viewpoint of the principle of
patience, has to make himself content and patient. He has to
cope with these sufferings or else, as the Imam (as) has stated,

"??????? ??????? ????????"

“Grief emaciates the body”.24
Zaynab (as) in answering ‘Ubaydullah b. Ziyad said: "We con-

sider martyrdom and captivity, which are given to us by Allah,
as a blessing."25
And the Great Prophet (S) has said:

"????? ??????? ??????? ????????? ????? ????? ???? ????
???????? ??? ??????????? ?????????? ????? ?????????
????????????? ???? ?????"
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"When the believer's sins increase and there is nothing from
his deeds that can expiate it, then Allah afflicts him with sor-
row in order to expiate them through it."26

As the above two statements show, sufferings will make a
man improve in life.
Imam as-Sadiq (as) has said:

"?? ?????? ??????? ??????? ????????"

"Grief removes the sins of the Muslim"27
A true believer, by lessening the weight of his sufferings,

acts as if he were given the best God given blessings28 or as if
he were drinking his mother's milk.29 In the case of spiritual
sufferings, a wrong doer is in fact depressed. Regarding this,
Imam as-Sadiq (as) has stated:

"??????? ??????? ???????????? ????????? ??????????
??????? ???? ??????????? ??????? ????????????? ????? ???
?????????? ????????????? ???????? ????? ???????????
?????? ??????? ???? ??????? ????? ???????? ?????? ????
????? ???????????? ??? ??? ????: ????????? ????????
?????????? ??????????? ????????? ????????? ???????? ????
???????????? ??? ?????? ???????????? ????????? ????????
?????????? ????? ?????? ??????? ??? ?????? ????????????
??????? ???????????"

"Sorrow is the mark of the agnostics, because of the fre-
quency of the arrivals of the unseen into their hearts and their
prolonged glorification of God. The outer self of the sorrowful
one is contraction and his inner self is expansion. He lives with
people in listlessness, and with God in close intimacy…”. He
said: “To the right of sorrow is affliction and to its left is si-
lence. Sorrow belongs exclusively to God's agnostics and con-
templation is common to both the elite and the ordinary
people. If sorrow is concealed from the agnostics for a mo-
ment, they will call out for help… "30

He also has said:

"???? ????????? ???? ?????? ???: ?????? ???? ???? ??????
??? ??????? ??? ??? ??? ???????? ????????? ????? ???????
????????? ???????? ???????? ??????? ???????? ?????
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?????? ???????????? ????? ???? ??????? ?????????
?????????? ?????????? ?????????? ????????? ???????
??????????? ?????? ????? ?????? ?????? ????? ??
???????????"

"God revealed to Jesus Christ, son of Mary (as): ‘Give me
tears from your eyes and humility from your heart, and paint
your eyes with the inclination to sorrow when the vain-doers
laugh. Stand over the graves of the dead and call out to them
in a loud voice - perhaps you will take a lesson from them- and
say: I am among those who will join them.’”31

A person, whose sorrows are for people going astray and dis-
tancing themselves from God, is among elite of believers. His
sorrows, in fact, make him come nearer to God. Imam ‘Ali (as)
has stated

"??? ????? ??????? ??? ??????? ?? ????????? ??????? ????
???????? ????? ???????????"

"He who prolongs his sorrow for himself in this world, Allah
will make him happy on the Day of Judgment."32

13. Prostrated by desires
“ ????? ??????? ”
Man is a unique creature whose body consists of both intel-

lect and desires. There is always a struggle between these two.
If intellect wins, man is better than angels; whereas, if desires
win, he is lower than animals;33 the strongest people are those
who defeat their desires, and obey rightfulness and wisdom 34.
Only these latter receive God's blessings 35; others are slaves
to dirhams, dinars and their instincts.36

Imam ‘Ali’s (as) addressing his son as being "prostrated by
desires" is a symbolic statement and is, in fact, the advice of a
father to his ordinary son. Satan, too, has sworn to mislead
every person except the true believers.37 However Imam Has-
an (as) is among the Infallibles and protected against de-
sires.38

14. A Successor of the dead

” ?????? ??????? “
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As it was said in the phrase No 5 of the Imam's letter; if a
man paid attention to the fact that other people used to live on
the land that we are now occupying, then he would not be
proud and would be thinking about gathering provisions for the
Hereafter. By notifying his great son, the Imam (as) in fact
gives us all a lesson to avoid indulging in pride. He says, on the
basis of the saying:

"????? ?????????? ?????? ??????? ???????? ?? ???????
??????"

“This will happen to you all as well”.

"?????? ????? ??????? ?????? ?????????? ??? ????????
????????? ??????? ????????? ???????? ?????? ??????????
????????? ?????? ??? ????????? ??? ????? ??? ??????
????????????? ???? ????????? ????? ?????? ?????
????????? ??? ????? ??????? ??????? ????? ??????
???????????? ????? ??????????? ??? ??????? ????????? ???
????? ?????? ??????? ??? ???? ????? ?? ??????? ?????
?????? ??????? ?? ????????? ?????? ??????????? ?????? ???
????????? ?????? ????? ?????? ?????? ??? ????????
????????? ???????? ??????? ??? ?????? ??????? ?????????
??? ??????? ??? ????????? ??? ????? ?????? ?????????
??????? ???????? ???????????? ???? ??? ???? ??????? ????
??????????"

“What has become evident to me from the world’s turning
away from me, the wilfulness of time against me and the Here-
after advancing towards me, restrains me from remembrance
of anyone other than me or concern with what is beyond me.
Although concern for myself occupied me to the exclusion of
concern for others, my judgment proved to be true and it
turned me away from my desires and the true nature of my af-
fair became clear to me. This led me to an earnestness
devoid of diversion and truth unsullied by falsehood. I found
you a part of myself; rather I found you all of myself, until it
was such that if something befell you it befell me, and if death
came to you it came to me; thus whatever concerned me about
myself, concerned me about you. Therefore I have written a
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treatise for you so that it may be an aid (to you) whether I live
or die”.
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Commentary

There are significant points to be discussed in this letter:

1. After being aware that the world has turned its back on
him, that it has overcome him and that the Hereafter is ap-
proaching him, how could Imam ‘Ali (as) have cut himself off
from others and become occupied with his own affairs when
we realize that the infallible Imam (as) had always been aware
of these facts and had consistently been trying to improve
himself?

To answer this difficult question, we may add: it is a fact that
the Imam (as) has always been alert and did not have to be ex-
posed to the overcoming of the world to appreciate the situ-
ation. But there are problems that we know, but not con-
cretely. It is the passing of the time that gives us a full appreci-
ation of the nature of events.

After having passed over the age of sixty and having felt the
signs of old age, amassed a pack of experiences, and seen the
disloyalty of people, now Imam (as) clearly feels the approach-
ing of death and his departure from this world. Under these
situations, a man has to leave the others and to concentrate on
himself.
The night is dark, the waves are frightening and the whirlpool
is horrifying; how could those on the shore realize our plight?

2. How is self-correction compatible with the writing of such
a treatise?
To answer this question, we could say:
The conditions under which Imam (as) was living could make
him think about nobody except God, but he himself has said
that his son is a part of him: because his son's existence de-
pends on his existence, or his son is the whole of him because
after the father, the son will be his substitute and an heir of his
knowledge and virtues:
Thus the Imam's attention to his son equals his attention to
himself and damage to his son is damage to himself.
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3. Concerning the above points, the significance of the
present treatise becomes clear. Imam was under severe condi-
tions at the time of writing this letter. He should have spent his
time solving those problems, but he preferred to write this
treatise. This shows by not writing this letter, Imam (as) would
have thought he had not carried out his parental and Imamate
duties. Thus, under dire situations, and prior to his arrival at
the caliphate center (i.e., Kufa), Imam (as) started writing it.
This makes the task of parents and leaders in constructing the
family and society even harder.39

The poet says:
What are you fighting for, the contenders have all gone,
Prepare yourself for the voyage, friends have all gone,
That wandering dust in the desert,

Tells you to depart, since all the jockeys have gone.
Alas, the story tellers have all departed;
Alas, all the sorrow-filled people have gone.
We regret that the holders of spiritual treasures,
They left their treasures to friends and have gone.
The spring's eyelashes are stained with blood for the departure
of friends.
They left you in front of your eyes, like the spring clouds.

Another poet says:
Each moment a breath passes by,
When I see, there is not much left of it.
You have been unaware even if you are fifty,
You have five days left; see what you can do with it.
Ashamed will be the man, who left without having done any
good deeds,

The horn of departure was rung, but he prepared nothing.
The sweet sleep and the morning
Will hinder the walker from going.
Anybody who arrived on the scene built a building,
And then left, leaving his building to others,
And the other had whims of his own,
And this building was not ever-lasting.

Do not make friends with an unstable thing,
This cruel one does not deserve your friendship.
Every body, both good and bad, should die,
Blessed is he who does good deeds in the world.
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Send in advance a record of good deeds to your grave,
Nobody will bring it, you send it in advance.
Life is short and like snow in the summer heat,
There is only a little left, but we are still haughty.
Diligently listen to Sa'di's advice,
The way is like this, be a man, be prepared.

"??????? ??????? ??????? ???? ? ??? ??????? ? ?????????
???????? ??????????? ??????? ????????? ??????????????
?????????? ??????? ?????? ??????? ??? ?????? ???????
??????? ???? ??? ????? ?????? ?????! ?????? ???????
?????????????? ???????? ?????????????? ????????
???????????? ???????? ???????????? ????????? ???????
???????? ????????? ???????????? ?????????? ?????????
?????????? ?????????? ??????? ????????? ???????
????????? ????????? ???????????? ??????? ???????
???????? ??????????? ?????????? ????? ?????? ??? ?????
??????? ???? ???????????? ?????? ??? ?????????
??????????? ??????? ?????? ???????? ???????? ???????????
??????? ?????? ??????????? ????????? ???????? ???
??????????? ??? ??????????? ???????? ????? ??????????
?????????? ??? ??????? ??? ????? ?????????? ???????
???????? ???? ????? ???????? ????????? ?????? ???????
?????? ?? ??????? ??????????? ?????? ??? ?????????
??????? ??? ??????? ???? ????? ?????????? ??????? ???????
????? ??????? ?????????? ????? ??? ??????? ?????????
?????? ???????????? ????? ??? ??????? ??????? ?????????
???????? ??????????? ??????? ??? ???????? ?????????
???????? ?? ???? ????? ????????? ???? ???????? ?? ????
??????? ?????? ?????? ?????????? ???????? ????? ?????
?????????? ?? ???????? ??????? ??????? ?????????? ???
?????????? ??????? ???????? ?????????? ?? ???????
????????? ??????? ?? ???????? ??????? ???? ??????
????????? ????????? ??? ????? ??????? ????????? ???????
??????? ?? ?????????? ????????? ??????? ????????
???????? ??????????? ??????? ????????????? ?????????
????????? ???? ?????????? ????? ?????? ??????? ?????
??????? ??? ?????? ??????? ??????? ?? ????? ?? ????? ??
??????? ???? ????????? ?????? ?? ?????? ?????????"
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“I recommend to you God-wariness, my son, and the fulfill-
ment of God's commands, inhabiting your heart with His re-
membrance and adherence to His cord. What cord is firmer
than that between you and God, if you take hold of it?

Enliven your heart through exhortation and cause it to die
through abstinence, strengthen it with certainty, illuminate it
with wisdom and make it submissive with the remembrance of
death. Make it acknowledge its mortality, cause it to perceive
the calamities of this world, warn it of the assault of time, and
the evil inconstancy of the nights and days.

Present to it the reports of the past ones, and remind it of
what befell the earlier ones before you. Travel in their lands
and (among) their remains, and see what they did, from what
they have moved away, and where they arrived at and settled.
You will find them having moved away from their loved ones
and having inhabited an alien abode and (it is) as if you will
soon become like one of them. Therefore, set right your place
of rest and do not sell your next life for your world.

Do not talk about what you do not know or speak about what
is not required of you. Keep away from a path if you fear it will
lead you astray, for holding back from the perplexity of mis-
guidance is better than encountering terrifying events. Bid oth-
ers to do good and you will be one of them; reject evil with
your hand and your tongue, and do your utmost to separate
from one who does evil. ‘Strive in the way of God as is His due’
(ref.22:78) and do not let the reproach of any reproacher have
any influence on you in the path of God.

Plunge into hardships for the sake of truth wherever it may
be, and become learned in religion. Habituate yourself to pa-
tient endurance in afflictions; the best of moral traits is to con-
strain yourself to patience in the (path of) truth. Commit your
self in all your affairs to your God, for you will thus be commit-
ting it to a secure cave and a mighty protector. Be sincere in
your asking from your Lord, for in His hand is the bestowal
and refusal, and ask God frequently for the best. Understand
my testament and do not disregard it, for indeed the best
speech is that which is is beneficial. Know that there is no good
in knowledge that is not beneficial, and knowledge that is not
worthy of acquisition is not beneficial”.
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Commentary

Imam ‘Ali (as), in this treatise, has emphasized a series of
commands and methods for obeying God, and preparing piety
and cleansing the heart of impurities and filling it out with vir-
tues and taking lessons from the people in the past and select-
ing the best method of living. Each one of these deserves a
research:
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119.1.. Safinah al-Bihar, vol.1, p.30, item Amal (desire).
120.2.. Safinah al-Bihar, vol.1, p.30, item Amal (desire).
121.3.. Nahj al-Balaghah, Sermon 42.
122.4..Kashkul, Shaykh al-Baha’i, p.33; Nahj al-Balaghah, Hikmah, p.336.
123.5.. Some of the expositors of Nahj al-Balaghah, assuming that the word

“desire” is not appropriate for an innocent Imam, relegate these words to
the caliphate. But this is not necessary. Imam (as) in this treatise wants
to depict the duties of one ordinary father and son and not the duties of
an infallible father or an infallible son (Nahj al-Balaghah, Ibn Abi al-Ha-
did, Old print, vol. 4. p 27.

124.6.. Safinah al-Bihar, vol.1, p 30, the term Amal (hope).
125.7.. Qur’an 90:4.
126.8.. Nahj al-Balaghah, Hikmah 454.
127.9.. Nafs al-Mahmum, p 106.
128.10.. Qur’an 2:86.
129.11.. Qur’an 3:185.
130.12.. Qur’an 24:39.
131.13.. Nahj al-Balaghah, Hikmah 109.
132.14..Ghurar wa Durar, al-Amidi, vol.5, p.180
133.15..Qur’an 9:111.
134.16..Qur’an 2:207.
135.17.. Nahj al-Balaghah, Sermon 32.
136.18.. Ghurar wa Durar, al-Amidi, vol.2, p.569.
137.19.. Ibid. vol. 3. p.57.
138.20.. Wherever you are, death will overtake you, though you are in lofty

towers. [Qur’an 4: 78].
139.21.. Every soul shall taste of death [Qur’an 3:185].
140.22.. “Farid and Jodei' Encyclopedia”, vol.1. p.95.
141.23..Qur’an 7:128.
142.24.. Ghurar wa Durar, al-Amidi, vol.1, p.214.
143.25.. Nafs al-Mahmum.
144.26.. Safinah al-Bihar, vol.1, p.249.
145.27.. Ibid.
146.28.. Bihar, vol. 2, p.72.
147.29.. Bihar, vol.96, p.28.
148.30.. Safinah al-Bihar, vol.1. p.249.
149.31.. Ibid.
150.32.. Ghurar wa Durar, al-Amidi, vol.5, p.424.
151.33.. Nur al-Thaqalayn, vol.3, p.188.
152.34.. Ghurar al-Hikam, al-Amidi, vol. 2, p.412.
153.35.. Qur’an 12:53.
154.36.. Tuhaf al-‘Uqul, p.173.
155.37.. Qur’an 38:82.
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156.38.. Qur’an 2:124.
157.39.. In writing these notes, I have used Ibn Abi al-Hadid’s Sharh Nahj al-

Balaghah, vol. 4. p.29, and Ibn Maytham, vol 5. pp5-7.
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My Son, I recommend you to God-wariness

"???? ????? ????? ????"

The word "taqwa" or "God-wariness" and its derivatives have
been used in the Qur’an, Nahj al-Balaghah and other books on
tradition, and have a special place in the sermons delivered by
the Great Prophet (S) and the Infallible Ones (as) and other
men of God.

This word stems from an internal power based on God’s
purest belief. If anybody wishes to go God’s genuine ways and
if he opposes showing animosity towards these principles, he
should possess this worthy attribute.

Furthermore, this power is both an impetus for performing
one’s duties and a protection against wrong-doing. Of course,
factors such as education, conscience, criminal laws, and social
modesty may stop a person from doing wrong things, but these
are neither general, nor reliable. The Imam (as) elsewhere has
said,

"????? ??? ??????? ??????? ??????? ???????????
??????????? ???????? ?? ????? ??????????? ?????????
??????? ??????????"

"Indeed, a person who abandons God-wariness becomes de-
sirous of pleasures and lusts, and enters into the wilderness of
evil deeds, and will suffer many evil consequences of his ac-
tions”.1

Among the leaders of religion, perhaps Imam ‘Ali (as) has
spoken on God-wariness and its role more than any other lead-
ers. In sermon 188 in Nahj al-Balaghah, Imam has enumerated
more than 100 attributes for the godwary. At the end of the
sermon, Hammam, who was among the listeners, lamented
severely, becoming unconscious and passing away
immediately.

The Imam (as) at one place calls God-wariness a fortified
tower2, at another occasion he has called it the best treasure
of prosperity3 and at another point calls it the best provision
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for the Hereafter4 and at another occasion he calls it a pan-
acea for every defect of the body5.

Besides these, God-wariness has two other important effects:
i) Anybody possessing God-wariness will have a sort of in-

sight by which he will understand the secrets behind the
creation.

"???? ????????? ??????? ???????? ?????? ??????????"

"If you are God-wary, God will grant you the power of
distinction"6

It is also mentioned in a tradition:

"??? ??????? ??? ?????????? ??????? ??????? ?????????
????????? ??? ??????? ???? ?????????"

"He who is sincere to God for forty days, springs of wisdom
will arise from his heart onto his tongue."7

It is also narrated in al-Kafi from Imam al-Baqir (as):

"??? ??????? ??????? ????????? ?????? ???? ??????
?????????? ??????. ??? ????? ??? ??????? ????? ?????? ????
???????????? ?????????? ?????? ? ???? ???????? ????
???????????? ?? ???????? ?????????? ?????? ???????????
???????? ????????? ?? ??????? ???????? ???? ????????"

“A servant does not make his faith sincere for God for forty
days”, or he said: “A servant does not render beautiful the
mention of God for forty days, except that God will make him
undesirous of the world and give him insight into its diseases
and its remedies. He will establish wisdom in his heart and
make his tongue speak it”.8

ii) With the attainment of the precious capital of virtue,
problems and hardships will be solved.

"?????? ??????? ??????? ???????? ???? ?????????
???????????? ???? ?????? ??? ?????????? … . ??????
??????? ??????? ???????? ???? ???? ???????? ???????"

"And whoever is careful of (his duty to) Allah, He will
make for him an outlet, and give him sustenance from
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whence he thinks not..”
“..And whoever is careful of (his duty to) Allah He will
make easy for him his affair".9

Regarding all these points, it is the important role of God-
wariness which Imam ‘Ali (as) puts in front of the agenda of his
son's life.
Of course, as it is repeatedly stated, this emphasis is not only
for Imam ‘Ali’s son, but for all the believers who wish to pos-
sess human life and enjoy God-given insight and resolve the
problems.

158 159 160 161 162 163 164 165 166

158.1.. Ghurar al-Hikam, al-Amidi, vol.2. p.597.
159.2.. Ghurar al-Hikam.
160.3.. Bihar, vol.77, p.374.
161.4.. Nahj al-Balaghah, Sermon 221.
162.5.. Nahj al-Balaghah, Sermon 198.
163.6.. Qur’an 8:29.
164.7.. Awsaf al-Ashraf, Khwaja Nasir al-Din Tusi, p.15; Refer to the Treatise

of Bahr al-‘Ulum's Sayr wa Suluk, pp. 22-23.
165.8.. Usul al-Kafi, vol.2, p.16.
166.9.. Qur’an 65:2-3; Qur’an 65:5.
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2) Fulfilment of God's Commands

No doubt, God's commands are issued for the benefit of indi-
viduals and societies. A pious man, in order to gain these bene-
fits, should always obey God's commands. It is narrated from
Imam Baqir(as):

"??????? ?????????? ???? ???? ???????????? ??? ?????
??????? ???????? ????? ??????"

"The deeds most loved by God are those which the servant
performs continually, although they may be few."1

Of course, man, through his exercise and continuity of per-
forming his tasks, attains growth; or else, he would remain in
one condition, which is a complete loss. Regarding this, Imam
Sadiq (as) has stated:

"??? ??????? ???????? ????? ???????? ????? ????? ?????
??????? ?????????? ?????? ??????? ????? ??? ??????
??????????? ?? ??????? ????? ???? ?????????? ???????
????? ????? ???? ?????????? ?????? ????????? ????? ????
???? ????????"

"He whose two days are the same, has suffered loss. He
whose second day is the worse of the two days, is cursed. He
who does not see any increase (in good) in himself is nearer to
loss, and death is better than life for one who is nearer to
loss."2

It is on the basis of this fact that the Imam (as) orders his son
and his other spiritual sons to obey God's commands so that
the spirit of development and attaining genuine benefits and
the obedience of God’s commands are kept alive in children.

167 168

167.1.. Bihar al-Anwar, vol.71, p.219.
168.2.. Bihar al-Anwar, vol.17, p.173.
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Inhabit your Heart with God's Remembrance

"????? ???? ?????"

Remembering God is emphasized both in the Holy Qur’an
and Islamic traditions1 to the degree that it is considered more
important than the prayer2 itself. It is considered the most fa-
vorable act.3

In the Qur’an and tradition a lot of benefits are enumerated
for God's remembrance. Among them are the following:

(i) God's remembrance is a comfort for hearts:

"????????? ??????? ????????????? ??????????? ????????
??????? ????? ???????? ??????? ??????????? ??????????"

"Those who believe and whose hearts are set at rest by
the remembrance of Allah; now surely by Allah's remem-
brance are the hearts set at rest."4

(ii) Allah's remembrance takes away any mental disturb-
ances and forces one to perform good deeds both in the private
and in public and keeps him from evil-doing and sins.

(iii) Allah's remembrance keeps man away from disunion
and Satan's temptations. "God's remembrance is a believer's
capital and its benefit is protection against the Satan."

On the other hand, stopping God's remembrance and forget-
ting Him entails the following consequences:
i. Turning away from God's remembrance results in one's life
becoming straitened:

"?????? ???????? ???? ??????? ??????? ???? ?????????
?????? ???????????? ?????? ???????????? ???????"

“And whoever turns away from my remembrance, his
shall surely be a straitened life, and We will raise him on
the day of resurrection, blind”.5

ii. Anybody who forgets God's remembrance will be the
Satan's companion.

"?????? ?????? ???? ?????? ???????????? ????????? ????
?????????? ?????? ???? ???????"
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“And whoever turns himself away from the remem-
brance of the Beneficent God, We appoint for him a
Shaitan, so he becomes his associate”.6

iii. Anybody who forgets Allah's remembrance shall be sub-
jected to forgetting his own identity. Such a person will defin-
itely go against man's perfection:

"????? ????????? ??????????? ?????? ???????
????????????? ????????????"

“And be not like those who forsook Allah's so He made
them forsake their own souls”.7

And in Sura al-Tawbah Allah has stated:

?????? ??????? ????????????

“They have forsaken Allah, so He has forsaken them.”8

Factors For And Against God's Remembrance
In the Holy Qur’an and Islamic Tradition there are mention

of those factors which either make God's remembrance easy or
make it difficult:

a. There are some God-wary persons whose appearances
make one remember God. Regarding this, the Great Prophet
has stated:

"?????????? ??? ?????????? ?????? ??????? ???????
???????? ???????? ???????????? ?? ????????? ???????"

“The best of you are those looking at whom reminds you of
God, whose speech increases your knowledge and whose ac-
tions make you desire the Hereafter”.9

b. The Holy Qur’an and its constructive verses is a good
factor to remember God:

"????? ?????? ?????????? ?????? ????? ???????? ?????
??????? ????????"

“Surely this is a reminder, then let him who will, take
the way to his Lord”.10

c. The Prophets, too, are good reminders of Allah:
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"????????? ???????? ?????? ?????????"

"Therefore do remind, for you are only a reminder."11
d. A Survey of the lives of the great men in the past, too, is a

factor to remember Allah.

"?????? ??????????? ?????????? ???? ?????? ???? ???????
???????? ??????? ??????????? ??? ?????????? ???? ????
??????? ????? ??? ?????? ????????? ?????? ????? ????
?????? ???? ??????? ????????? ?????? ???????"

"And how many a generation did we destroy before
them who were mightier in prowess than they, so they
went about and about in the lands. Is there a place of
refuge? Most surely there is a reminder in this for him
who has a heart or he gives ear and is a witness.12

e. God's prayer is also a factor to remember God.

"??????? ?????????? ?????????"

"Keep up prayer for My remembrance"13
But there are factors which hinder Allah's remembrance:

Among them are the following:
a. A liking for the transitory appearances of the world:

"??? ?????????? ????????????? ????? ????????????? ????
?????? ???????"

“Let not your wealth or your children divert you from
the remembrance of Allah”.14

b. Far-fetched and unattainable hopes:

"???????????? ?????????"

"That hope may beguile them".15
c. Shaitan (Satan) is also one of the factors which make us

forget God:

"??????????? ?????????? ???????????? ???????????? ??????
???????"
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"Shaitan has gained mastery over them, so he has made
them forget the remembrance of Allah".16

d. Committing sins and following one's desires are also
among the factors that make us forget God:

"????? ?? ????????? ??????? ??? ????????? ????????? ????
??????????? ???????????? ??? ????? ?????"

"Among sins, there is no sin worse than following one's de-
sires. Therefore, do not obey them since they will divert you
from the remembrance of God."17

The Great Prophet, regarding this, has stated: "A person who
obeys God definitely remembers God, although his prayers and
fasting and his reading of Qur’an might be little. Anybody who
commits sins has definitely forgotten God although his prayers
and fasting and his reciting of the Qur’an might be a lot.18

The Reality Behind God's Remembrance
At the end of this discussion, it is necessary to mention the

following fact: should God's remembrance, which has so many
benefits and whose negligence entails so many evil con-
sequences, including the one which the Imam has emphasized:
"My son, I recommend that you inhabit your heart with remem-
brance of God," be taken superficially or is there some other
reality behind it?

No doubt, the mere repetition of expressions such as “Glory
be to Allah, praise be to Allah, there is no god but Allah and Al-
lah is great” ???????? ???? ????????? ??? ???? ????? ????
???? ?????? ?????? cannot have all those benefits we have
mentioned. The purpose behind remembering God should be
the realization that God is present at every location and knows
every good and evil action of ours.

Man should not be negligent of God. Obviously such remem-
brance of God forces man to carry out his tasks and makes him
avoid indulging in disobedience.

Fortunately, in our Islamic traditions, there is a lot of em-
phasis on this point: Some of these will follow:

a) The Great Prophet, in his will to Imam ‘Ali (as), stated:
"O ‘Ali, a person cannot do justice in three things:
In sharing his possessions with his brother in faith, in carrying
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out justice towards others, and in remembering God at all
times. God’s remembrance does not only include saying “glory
be to Allah, praise be to Allah, there is no god but Allah and Al-
lah is great”. Rather, it simply means: “when you want to com-
mit a sin, be afraid and stop doing it."19

b) Imam as-Sadiq (as) has said, "Anybody who really remem-
bers Allah, is obedient to Him and anybody who is negligent of
such remembrance is sinful. Thus, obedience towards God is a
sign of being on the right path and sin is a sign of being mis-
guided. Both of these stem from either God's remembrance or
negligence of His remembrance."20

c) Imam ‘Ali (as) has said, "Don’t remember God only at leis-
ure time, neither forget Him when you are busy.

Remember Him when your tongue and your heart are in har-
mony. You will remember Him truly only when you forget your-
self entirely”.21
Clearly, this kind of remembrance of God will stop man from
commiting sins and will force him to carry out prayers. Such
remembrance will enlighten and construct your hearts.

169 170 171 172 173 174 175 176 177 178 179 180 181 182 183 184 185
186 187 188 189

169.1.. O you believe! Remember Allah, remembering frequently, And glorify
Him morning and evening [Qur’an 33:41-42].

170.2.. And certainly the remembrance of Allah is the greatest [Qur’an 29:45].
171.3.. Kanz al-Ummal.
172.4.. Qur’an 13:28.
173.5.. Qur’an 20:124.
174.6.. Qur’an 43:36.
175.7.. Qur’an 59:19.
176.8.. Qur’an 9:67.
177.9.. Mizan al-Hikmah, vol.3, p.429.
178.10.. Qur’an 73:19.
179.11.. Qur’an 88:5.
180.12.. Qur’an 50:36-37.
181.13.. Qur’an 20:14.
182.14.. Qur’an 63:9.
183.15.. Qur’an 15:3.
184.16.. Qur’an 58:19.
185.17.. Ghurar al-Hikam.
186.18.. Mizan al-Hikmah, vol. 3, p.425.
187.19.. Safinah al-Bihar, vol.1, p.484.
188.20.. Bihar, vol. 93, p.158.
189.21.. Ghurar al-Hikam.
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Adherence to His Cord

???????? ?????

Man in his life is constantly under the pressure of love for
this world, love for possessions, love for positions and love for
wife, children and other desires; these factors may make him
go astray. He would never have reached man's perfection if
God had not prepared for him some mechanisms to protect
him. God has said:

"????????????? ???????? ??????? ???????? ?????
???????????"

“And hold fast by the covenant of Allah altogether and
be not disunited”1

The question which is raised here is: What is meant by "The
covenant of Allah"? Is it Islam, or Qur’an, or the Prophet's
kinfolks?

The fact is that by "the covenant of Allah" is meant any
means which leads him to the Divine aims. On the other hand,
"The covenant of Shaitan" leads him astray.2

Thus, the Qur’an, Islam and the Prophet's family could be
used as covenants, as it is written in traditions.3
The tradition of Abi Sa'eed al-Khudri narrated from the Proph-
et confirms this fact: The Prophet said,

"?????? ??????? ?????? ??? ???????? ?????? ????????? ???
?????????? ??????? ??? ????????? ??????? ???????????
?????? ???? ???????: ?????? ???? ????? ???????? ????
????????? ???? ??????? ?????????? ????? ?????? ?????????
??? ????????? ????? ??????? ?????? ???????"

"O people! I have left among you two cords (covenants). If
you grasp them both, you will not go astray after me. One is
greater than the other: the Book of God (the Qur’an), is a cord
that extends from the heavens to the earth; and my near rela-
tions, the people of my house. The two will never part until
they join me at the (Kawthar) pool."4
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As you will notice, the Prophet of Islam negates separation
on condition that we grasp those two cords. Or else, it will be
useless because a sick man will not cure himself if he has the
prescription and the drug without acting upon them. Islam,
Qur’an and Prophet's family can not cure our spiritual and
mental disturbances unless we obey God's command as issued
in the Qur’an and stated by the Prophet's family members.

It is for this reason that Imam ‘Ali recommends that his son –
and all his spiritual sons as well – connect themselves with
God's rope. He has emphasized that there is no bond and cov-
enant stronger than that between God and mankind. This is on
condition that one should act as he is ordered.

190 191 192 193

190.1.. Qur’an 3:103.
191.2.. In some traditions woman, gold and wealth are described as Satan’s

mountains.
192.3.. Tafsir al-Safi, vol. 1, p.285; Tafsir al-Mizan, vol. 3, pp.378-379.
193.4.. Safinah al-Bihar, vol.1, p.207.
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Enliven Your Heart with Exhortation

???? ???? ????????""

Exhortation is a discourse which gets people emotionally in-
volved and guides man by warning him of the consequences of
his evil–doing.
By listening to preaching, one's heart softens so much that he
automatically is led towards good deeds.

Ustadh Mutahhari, in his discussion of wisdom and exhorta-
tion, has defined exhortation clearly.
He writes, "As it is written in the Qur’an,1 exhortation is one of
the three ways of calling people to Islam (wisdom, exhortation,
disputation):

"????? ????? ??????? ??????? ?????????????
??????????????? ??????????? ????????????? ????????? ????
???????? ????? ??????? ???? ???????? ?????? ????? ????
????????? ?????? ???????? ????????????????"

The Best Preachers And The Most Excellent Sermons
A wise and knowledgeable man takes advice from anything in

the environment for there is a piece of advice in every thing.
Regarding this, Imam ‘Ali (as) has stated: "There is a piece of
advice in everything for any learned and wise person."2

Abalkhayr is reported to have said, "I was crossing an alley
where cleaners were cleaning a toilet–well. My companions
covered their noses to avoid the stench and moved away. The
cleaner addressed them, saying: This excrement tells you: We
are the delicious food which you made efforts to acquire. We
were in your body and were altered into excrement. Why do
you flee from us? We are the color and stench of your insides."

Upon hearing this, the crowd shouted and started crying.3

But some preachers and certain sermons have a more subtle
impact upon audience. Among them are the following:

a) The Qur’an
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Nobody can give us pieces of advice better than Allah, who is
aware of every aspect of our existence:

"????? ??????? ???????? ?????????? ????"197

"Surely Allah admonishes you with what is excellent."
The Holy Qur’an, which is Allah's discourse, in many cases

talks about admonishing.
For this reason, the Great Prophet (S) calls the Holy Qur’an the
most straightforward discourse and the sharpest admonish-
ment and the best kind of stories.

Imam ‘Ali (as), as well, emphasizes that: "Allah has not ad-
monished anybody with words like those that appear in the
Qur’an"4

b) Death and a survey of the lives of the men in the
past:

Death and what happened to the men in the past are good
preachers.
The Prophet (S) has said

:

????? ????????? ???????

"Death is sufficient as an admonisher."5
Regarding this, Imam ‘Ali (as) emphasizes:

"I recommend that you always remember death and lessen
your negligence of it. How can you be heedless of what is not
heedless of you, and hope from one who will not give you res-
pite? Those dead people you have observed would suffice for
your taking advice. They were carried to their graves without
riding by themselves, and they were put in the graves without
being able to descend by themselves.

It was as if they had not lived in this world and as if the
Hereafter had always been their abode. They made desolate
what they had taken as a home and made their home in what
they had found to be desolate. They had occupied themselves
with that from which they separated, and they neglected that
to which they were moved. Now they cannot move away from
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the evil (they have committed) nor can they increase their good
deeds. They had become intimate with the world and it de-
ceived them; they trusted it and it threw them down.

Race, may God have mercy on you, to your dwellings which
you have been commanded to inhabit, and of which you have
been made desirous and to which you have been called. Seek
the completion of the blessings of God on you with persever-
ance in obedience to Him, and keeping away from His dis-
obedience, for tomorrow is close to today. How swiftly fly the
hours of the day, and how swift the days in the month, how
swift the months of the year, and how swift the years of a
life!"6

Imam ‘Ali (as), elsewhere, has emphasized the same point: "I
recommend you, O servants of God, fearful awareness of God
who has clothed you well and provided you abundant liveli-
hood. If there was one who could find a ladder to eternal life or
a way to repel death, that would have been Solomon, the son of
David, to whom the dominion of the jinn and mankind was
made subservient, together with (his) prophethood and great
nobility. But when the subsistence assigned to him was fin-
ished, and his time was complete, the bows of annihilation
struck him with the arrows of death! Lands became empty of
him and (his) houses were unoccupied, and another people in-
herited them.
Indeed there is a lesson for you in the previous generations!
Where are the Amalekites and the offspring of the Amalekites?
Where are the Pharaohs and their offspring?

Where are the dwellers of the cities of Rass who killed the
Prophets and stifled the traditions of the Messengers, and who
revived the practices of the tyrants?
Where are those who went with troops, defeated thousands,
mobilized armies and built cities?”7

C) Time
The lapse of time, which sometimes makes one nation pros-

perous and another miserable, could be a good source of ad-
monition. Imam Musa Ibn Ja’far (as), giving advice to his intel-
ligent student Hisham, says:

"Take your advice from the world and its inhabitants." This
might be one of the reasons why the Holy Qur’an swears by the
Time or “wa’l ‘Asr”.
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Imam ‘Ali (as), considering the time as the best advice-giver
and teacher, emphasizes the point at issue:

"??????? ??????? ???? ???????? ??? ?????????? ?????
??????? ??? ???????? ????????? ??????????? ?????????
???????????"

"The world is the most effective counselor for you if you ac-
cept its advice in what it shows you of the changing conditions
and what it informs you of separation and dispersion."8

What is disturbing is the fact that the lessons to be taken are
numerous but the number of people who take advice is few.9

It is narrated: when Imam ‘Ali (as) was passing Mada’in, he
observed Noushirvan's castle which was in a dilapidated state.

Imam ‘Ali (as) said: “Why do you not read Surah al-Dukhan's
verses 25-29 from the Qur’an which say:

"???? ???????? ???? ???????? ????????? ?????????
????????? ??????? ?????????? ??????? ?????? ??????????
???????? ???????????????? ??????? ???????? ????? ??????
?????????? ?????????? ??????????? ????? ???????
??????????"

"How many of the gardens and fountains have they
left? And cornfields and noble places! And goodly things
wherein they rejoiced; thus it was, and We gave them a
heritage to another people. So the heaven and the earth
did not weep for them, nor were they respited. [Qur’an
44:25-29]
10

D) Experiences
As we know, one of the safe ways of acquiring knowledge is to
use other people's experiences.

Concerning this, Imam (as) in his letter says:
"Peruse diligently and decidedly those affairs which scholars
have painstakingly gathered and have freed you from further
attempts."

In ethics and advice as well, our experience is the best friend
and agent for adopting the right way and avoiding the improp-
er methods. In this regard, Imam ‘Ali (as) has said:
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"????? ????????????? ?????????"

(i) Experiences are sufficient for teaching the rules of ethics;

"????? ?????? ??????? ?????????? ??? ?????????"

(ii) Experiences are the best source of advice for the wise;

"?? ????? ????????? ?????????"

(iii) There is a lesson in every experience;

"????? ??? ???????? ??? ????????"

(iv) The best of experiences is that which admonishes you;

"????????? ??? ????????? ???????????"

(v) The wise man is he who gets advice from his experi-
ences.11

It is on the basis of such observations that the Prophet (S)
has said:

"?? ??????? ????????? ??? ?????? ??????????"

"A believer is not bitten twice from the same hole."12

The Most Superior Exhortations:
Since the number of the most superior exhortations in the

Qur’an, Tradition and Prophets' maxims is great, it would be
impossible to include all of them here. Here it will suffice to
present only fifteen of the best exhortations: one of which is
from the Qur’an and the rest from the 14 infallible ones (as).

a)"Say: I exhort you only to one thing, that rise up for Allah's
sake in twos and singly." 13

???? ???????? ?????????? ??????????? ???? ?????????
??????? ??????? ??????????"

As you will notice, God exhorts people, in this verse, only to
one thing: that is, rise up only for God's sake, not for other
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considerations, and it is this kind of uprising which is fruitful.
Imam Khomeini, (may God bless him) 45 years ago, when a
mercenary writer insulted the Islamic sanctities, wrote a letter
which still exists in Yazd's Vaziri library. He has brought up the
issue of uprising for God's sake:

"The exalted God has, in this honorable discourse, referred
to everything from nature up to man's humanity. It is the best
exhortation which the God of the worlds has adopted. This item
is the only way of reformation in this world: it is uprising for
God which raised the status of Ibrahim and has freed him from
nature; it is this word which made Moses (as) defeat the
Pharaoh and his followers with a staff, and put an end to their
dynasty. It was this word which made the last of the Prophets
(as) single-handedly defeat the beliefs and customs of the pa-
gan state of the Arabs before Islam and throw out their idols
from God's House, substituting piety and monotheism for
them."14

It is just this exhortation which is called "a preliminary stage
to Manazil Al-Sa'irin" by the gnostics and is recommended that
every gnostic carry it out."15

b) Qays Ibn Aasim says:
“Some men of Bani Tameem and I went to pay a visit to the
Prophet (S) and said: O God's Prophet! Since we are not always
in your presence and since we live in the desert, please exhort
us so that we may be on the right path.

The Prophet (S) said, "O Qays: There is always wretchedness
with glory, death with life, and Hereafter with the world. Each
one of us is also accountable for what we do, either good or
bad.
"You are inevitably accompanied by a person who is put in
grave with you: you are dead, but he is alive. If he is generous,
he will endear you. If he is wretched, he will betray you.
Then, you together will be present on the Day of Judgment.

They will ask you about him. Thus, choose the proper person.
That is because if he is a good-doer, you will accompany him
and if he is wretched, you will be afraid of him. He is your ac-
tion.”16

c) Fatima al-Zahra (as) in a sermon which she delivered be-
fore the Muhajirin and Ansar, after the death of the Prophet
(S), emphasized the observance of piety and worship of God
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and obedience to the Prophet (S) saying "God, the Almighty,
appointed faith to purify you from idolatry, prayer to rid you of
arrogance, zakat (statutory Islamic levy on specified items to
be used for Muslims’ welfare) to cleanse your soul and to add
to your sustenance, fasting to strengthen your sincerity, Hajj
pilgrimage to fortify the structure of religion, justice to put the
hearts in order, obedience to us to set the nation in order,
Imamate to secure unity, Jihad to secure the dignity of Islam,
patience to receive the rightful wages, the principle of enjoin-
ing the good for the welfare of the public, doing good towards
parents to protect yourselves against Allah’s wrath, establish-
ing ties of kinship to lengthen your lives, retaliation to stop
bloodshed, fulfillment of solemn vows to get Allah’s pardon,
precision in weighing articles to stop cheating, banning the
drinking of wine to secure the cleanliness of souls, avoidance
of accusation to stay away from God’s curses, abandonment of
theft and robbery in pursuance of virtuousness, and He forbad
polytheism for sincere devotion to His Lordship.

“Therefore, “..be wary of God with the wariness due to
him and do not die except as muslims” (3:102).

Obey God in that which He has commanded you to do and
that from which He has forbidden you. For “..only those of
God’s servants having knowledge fear Him” (35:28).17

d) Imam ‘Ali (as) has stated: “I recommend to you five things
in order to seek which, if you ride swift camels towards them,
it would be fitting.

(i) None of you should hope from anyone except his Lord.
(ii) None should fear anything except his sins.
(iii) When asked about what you have no knowledge of, none

of you should be ashamed to say ‘I do not know.’
(iv) If one of you does not know something, he should not be

ashamed to learn it.
(v) Adhere to patience, patience in relation to faith is like the

head in relation to the body. There is no good in a body with no
head; so also in faith with no patience.18

e) Imam Hasan al-Mujtaba, among his recommendations has
said, "O children of Adam, avoid doing what Allah has forbid-
den you in order for you to be considered as His obedient sub-
jects. Be content with what Allah has given you till you become
affluent; behave kindly with your neighbors in order for you to
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be a true Muslim. Behave towards people as you would like to
be treated. There used to be rich people among you who had
amassed lots of possessions and had built fortified buildings
and had far-fetched whims and desires. All of them were des-
troyed and their residences turned into graves.

O children of Adam! You have been trying to annihilate
yourselves ever since you were born. Then save from what you
have for your future. This is because a true believer prepares
provisions and an infidel indulges in transitory pleasures.
Imam Hasan (as) then recited this verse from Surah al-
Baqarah, verse 197:

"????????????? ??????? ?????? ???????? ??????????"

"And make provision, for surely the best provision is
the guarding of oneself" [Qur’an 2:197].

f) A man arrived at Imam Husayn's presence, saying: I am a
guilty man; I am unable to avoid sins. Give me a piece of ad-
vice. Imam Husayn (as) replied: "Do five things, then commit
any number of sins you wish:

(i) Do not make consume God's sustenance and then commit
any number of wrong-doings.

(ii) Go outside God's territory, then commit whatever sins
you want.

(iii) Select a place for carrying out your sins where God is
not present. Then do what you wish.

(iv) When the Angel of Death comes to take away your soul,
make him leave you; then do what you wish.

(v) When Malik (the Angel of Hell) wants to throw you in the
Fire, do not enter the Hell; then, do as you wish.19
Of course, this tradition is attributed at the same time to the
Prophet (S), Imam Hasan (as) and Imam Zayn al-‘Abidin (as).

g) A man came to Imam ‘Ali Ibn al-Husayn (as) and com-
plained about his troubles. Imam (as) told him, "Adam's child is
miserable because everyday he encounters three calamities,
but he does not take a lesson. It would be easy for him if he
took lessons from his troubles:
First, every day his life becomes shorter. He becomes de-
pressed if there is reduction in his possessions. But he should
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know that there is a substitute for worldly possessions, none
for one's life, however.

Secondly, he makes complete use of his daily bread. If it is
religiously permissive (halal), he will be accounted for, and if it
is not permissible, then he will be punished.
Thirdly, and this is graver than the other two: when he brings a
day to the end, he is in fact approaching the Hereafter, still not
knowing whether he is heading for Heaven or Hell.20

h) Says Jabir Ibn Yazid al-Ju’fi, I worked for eighteen years
for Imam al-Baqir (as). On getting permission to leave him, I
asked him for a piece of advice. Imam asked: “Jabir, after
eighteen years? You are a bottomless ocean of knowledge
which is obtainable by nobody”. Then Imam said: “Send my re-
gards to my followers and tell them: There is no distance
between us and God. Nobody may approach Him, but through
His worship.
O Jabir, anybody who obeys God and loves us is considered as
our friend; anybody who commits sins, our friendship for him is
useless.
O Jabir, is there anybody who asks God for something, but is
denied to receive it? Is there anybody who relies on God, but
receives no protection? Is there anybody who trusts God, but is
betrayed by Him?
O Jabir, consider this world as a shelter in which you will stay
just for a few days and then you will leave it. Isn't the world
like a horse on which you ride in your dreams but when you
wake up there is no trace of the horse? This world is compar-
able to a used garment.
O Jabir, for wise people, this world is like a shadow.21

The expression "There is no god but Allah" is a source of
magnanimity of the speaker of it. Prayer is a means to avoid ar-
rogance, alms will increase one's daily bread; fasting and Hajj
pacify the hearts. Religious punishment protects people's
bloodshed and friendship with the Prophet's family strengthens
the religion. May God put us among those who, in private, fear
their God and are fearful of the Resurrection Day."22

i) Sufyan al-Thawri says, "I went to the presence of Imam al-
Ja'far (as) and I told him: Give me a piece of advice to keep
after you; Imam asked: Will you remember it, O Sufyan? I
replied: Yes, O son of the Prophet's daughter. Then he said: O
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Sufyan: A liar lacks manliness; a liar is not at comfort.
There is no brother for kings, no friends for the arrogant, no
generous person for a bad-tempered person.
Then, the Imam (as) was silent. I asked him, O son of the
Prophet's daughter, please continue. He said: O Sufyan: rely on
God to become knowledgeable; be content with what God has
given you to feel affluent; behave with people as they behave
with you to increase your faith; do not be company to wicked
people since they will teach you some of their wickedness and
in your affairs, consult those who are God-fearing.

Then I pleaded once again. He said: O Sufyan, one who
wishes for glory without power and affluence should prefer
God's glorious obedience to the wretchedness of committing
sins.
O Sufyan: My father exhorted me to three things and warned
me against three others: He said, My son: one who accompan-
ies wicked people shall not remain intact; one who is not care-
ful in his speech, will be regretful; and one who frequents
nasty places will be accused.
I asked: O son of God’s Prophet: what are those three things
which you were warned against?
He said: My father told me not to accompany one who is jeal-
ous towards one's affluence, the rejoices at another's misfor-
tune, and a talebearer."23

j) Imam Musa al-Kadhim (as) has said:

"??????????? ?? ??? ??????? ?????????? ??????? ????????:
??????? ???????????? ???? ????????? ?????? ????????
????????? ????????????? ????????? ?????????? ?????????
??????????????? ????????? ???????????? ????? ??
?????????? ????????? ?????? ?????? ???????????? ?? ?????
???????? ????????? ?????????? ?????????? ??? ????????
??????. ?? ??????????? ?????????? ??????? ???? ???????
????? ???????? ??? ??????? ??????? ?????????? ??????
????? ????????? ??????? ???????? ??????.

????????? ??????????? ?????? ???? ???????? ???????????
??? ???????? ???? ???????? ????? ?? ??????? ??????????
????? ?? ?????? ????? ????????????? ???????? ??? ??????
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???????? ??????? ?????: «????? ????? ??? ?????? ????????
????????? ?? ?????? ??????? ??????????»"

“Strive to divide your time into four portions: one fourth to
pray God, one fourth to earn your sustenance, one fourth to be
in the company of your brethren and the trustworthy ones who
acquaint you with your faults and whose hearts are sincere to
you, and one fourth in private to engage in lawful pleasures.
This last part will give you energy to engage in the other three
portions.
Do not dwell on thoughts of poverty or long life, for he who oc-
cupies himself with thoughts of poverty becomes stingy, and he
who thinks of long life becomes greedy. Give your selves a
share from this world by giving them the lawful things that
they desire and that which is in keeping with a sense of honor
and in which there is no extravagance. Seek help through that
for the affairs of religion, for it is narrated: One who abandons
his world for his religion or abandons his religion for his world
is not of us.”24

k) Imam al-Rida (as) has said: Seven things without seven
others will cause the laughter of the public:
First, one who seeks Allah's forgiveness only orally, but is not
regretful deep inside, has made fun of himself.

Second, one who asks for God's help, but shows no effort of
himself, has made fun of himself.

Third, one who asks God for the paradise, but is not patient
enough, has also made fun of himself.
Fourth, one who asks for God's protection against Hell-fire, but
will not abandon corrupting and misleading lusts and desires,
has made fun of himself, as well.

Fifth, one who talks about death but has not prepared him-
self for it, has made fun of himself.
Sixth, one who remembers death, but is not willing to face it,
has made fun of himself.
Seventh, one who desires to be cautious, but does not show
caution at the proper time, has made fun of himself.25

l) A man asked the ninth Imam (as), al-Jawad: Give me some
advice. Imam (as) asked: Will you accept it? He said: Yes. Imam
(as) said. "Be very close to patience, embrace poverty, reject
desires and oppose (your) whims; and know that you are
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always watched by God. Thus, be watchful over what you
do."26

m) Our tenth Imam, ‘Ali al-Naqi (as) has said: "One who
fears God is feared by others, and one who obeys God is
obeyed by others. He who obeys the Creator does not fear the
anger of (His) creatures, and he who angers the Creator should
be certain that he will face the anger of (His) creatures."27

n) Imam Hasan al-Askari (as) told his Shi’a followers: I re-
commend to you God-wariness, utmost self-vigilance (in ab-
staining from the unlawful) [wara’] in your religion, striving for
God's sake, truthfulness in speech, returning deposits to those
who have entrusted them to you, whether virtuous or sinful,
prolonging prostrations and good treatment of your neighbors,
which was always done by Muhammad (as). Observe your pray-
ers with your neighbors, attend their funerals and visit their
sick. Fulfil their dues. When anyone of you is God-fearing in his
religion, truthful in his speech, discharges his trust, and treats
people amicably, and it is said: ‘Such a person is my Shi’ah’,
then that will make me happy. Fear Allah and be an ornament
and not a disgrace (for us).

Attract towards us every kind of love and repel from us
everything unseemly, for we are worthy of any good that is said
about us, and not of any evil spoken about us. We possess a
right in the Book of God and a relationship with the Messenger
of God and purification from God that none other than us can
claim except a liar. Be frequent in the remembrance of God,
the remembrance of death, in the recitation of the Qur’an and
in sending blessings on the Prophet (S), for sending blessings
on the Prophet (S) is ten good deeds. Preserve what I have re-
commended to you. I commend you to God and send you sa-
lutations."28

o) The twelfth Imam, Imam Mahdi (as) in a letter which he
wrote to Ishaq Ibn Ya'qub and sent it to him through Mo-
hammad b. ‘Uthman b. Sa'eed al-‘Amri, stated: “The appear-
ance of deliverance depends on God. Those who determine its
time are liars. But concerning the occurrence of events, refer
to the narrators of our hadith, since they are my proof to you
and I am God's proof to them.
As for those who are involved in our wealth - those who regard
some of it as lawful (for themselves) and consume (it), they are
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only consuming the Fire. But as for Khums (20% Islamic levy
on certain things), it is paid by our Shi’a followers for their
purity. They can enjoy it till we make our appearance.

As for the reason for our occultation, God in Surah al-
Ma’idah, verse 101, has said, "O you who believe! Do not
put questions about things, which if declared to you, may
trouble you."

Every one of my fathers was under some sort of allegiance to
the tyrant of his age, and at my appearance I will not have giv-
en allegiance to any tyrant. The way to benefit from me during
my occultation is the same way that one benefits from the sun
when it is hidden behind the clouds. I am a source of protec-
tion for the earth dwellers in the same way that stars are a
source of protection for the inhabitants of the skies."29
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214.21.. Similar interpretations can be found in our poets' works, who have
benefited from the knowledge of our Imams. Among them is the following
poem:
From a wise man I asked about the world. He said: the world is either a
dream, or a candle, or a myth. I asked him: Then, why are people so en-
chanted by it? He replied: They are either sleepy, or drunk or mad.
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217.24.. Bihar al-Anwar, vol.78, p.321.
218.25.. Kanz al-Fawa’id, Karajaki, p.152.
219.26.. Bihar, vol.78, p.358.
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Cause your heart to die through asceticism

? ???? - ????????

As we have already said: in order to survive, man is equipped
with certain means such as desires towards possession, food,
clothing, shelter, horses, social positions, and sexual drives. If
man did not have these innate drives, he would not attain
perfection.

But if these desires go beyond the status of means and
justice and become aims by themselves, they would, no doubt,
bring about irreparable losses and lead us toward the lowest of
the low.1*
Although Islam considers one's beloved affairs
as hasanah2 (good) and embellishment of Allah,3 it blames too
much enchantment with the world.4

For this reason, Islam proposes the ethical principle of God-
wariness to control excessive attachment to the differing mani-
festations of this world. Through this policy, Islam harnesses
man's exceeding demands and lusts from one hand, and tames
his aggressive spirit, on the other hand to the degree that he
will say, as Imam ‘Ali (as) has said,

"??? ???????? ??????????? ?????? ????????? ?? ???????"

"What does ‘Ali have to do with transitory enjoyments and
pleasures?"5 and he would agree with Hafiz: I am a slave to
the high-mindedness of that person who is free from anything
possessible.

The Essence of Asceticism In Islam
The word "zuhd" or "asceticism" means lack of desire and to

abandon something. It is true that in the Qur’an and tradition
the topic of asceticism and the lack of concern for this world is
emphasized, and the world and its manifestations are blamed.

On the other hand, our religious leaders have had an ascetic
approach, however.

The issue to be researched here is whether the essence of
zuhd is the same as monastic life which exists among
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Christians, Buddhists, and some other nations? What is the
philosophy of the Islamic asceticism?

Definitely, the Islamic asceticism does not imply monastic
life. As we have said before, from the view point of the Islamic
logic, all aspects of life, including wealth, women, clothing,
food and social position and the like, are just a means for man's
perfection.

If these are used normally, not only will the world of other
people be built, but the Hereafter will also be built; this is
because

"????????? ?????? ?????? ??????? ???????? ??????????
????? ????? ????????? ???? ??????????"

"And seek, by means of what Allah has given you, the
future abode, and do not neglect your portion of this
world”.6

In fact, from the viewpoint of Islam, everything in this world
is good and God has not created any bad thing. Thus, neither
the world nor its manifestations are bad. The liking of this
world is naturally given to man.

On the basis of these facts, we will see that the Holy Qur’an
rejects monasticism, and recognizes it as one of the innova-
tions of Christian monks, who erroneously put forward the ex-
istence of badness in the creation, and the conflict between
this world and the Hereafter, and entered these issues into the
religion of Jesus Christ (as).7 The prophet of Islam, too, has ex-
plicitly, rejected monasticism.8
The Prophet of Islam prohibited any kind of these deviations
when he saw them among Muslims. The following two samples
would suffice:

a) One day, the wife of ‘Uthman Ibn Ma’dhun went to the
Prophet (S), complaining about her husband. She said: O Mes-
senger of God: My husband goes on fasting during the days
and stays awake at nights in prayer. Upon hearing this, the
Prophet, being irritated, went to ‘Uthman; he was at prayer.
Seeing the Prophet, he stopped praying. The Prophet (S) told
him: God did not appoint me to indoctrinate monasticism, but
He appointed me for the indoctrination of an easy and moder-
ate religion. I go on fasting, I pray and I sleep with my wife.
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Anybody who loves my religion should behave as I do. Mar-
riage is among my sunnah (customs)"9

b) One day three women came to see the Prophet (S). One of
them complained that her husband did not eat meat; the
second woman complained that her husband did not use per-
fumes; and the third woman said her husband did not go to bed
with his wives. Upon hearing these complaints, the Prophet (S)
hurried to the mosque, dragging his garment on the floor. After
praising God, he said, "Why do some of my friends not eat
meat, not use perfumes and not go to bed with their wives? But
I eat meat, I use perfumes and I go to bed with my wives.
Anybody who does not follow me does not belong to me."10

In a story which is narrated in Nahj al-Balaghah, Imam ‘Ali
(as) had gone to pay a visit to ‘Ala’ Ibn Ziyad. He had a discus-
sion with Asim Ibn Ziyad. In this story monasticism is distinct-
ively rejected. The story goes like this11: When Imam (as) saw
the huge mansion of ‘Ala’, he asked him: What is the use of this
huge house here when you will need it in the Hereafter? If you
want to have a big house like this in the other world, you have
got to have guests here, meet your relatives and pay people
what you owe them. In this case you will have a big house in
the next world. Then ‘Ala’ said: “I would like to complain about
my brother Asim”. Imam (as) asked: What is wrong with him?
He answered: He wraps up a gown around himself and has said
farewell to the world. The Imam ordered him to be brought to
him. Imam ‘Ali (as) told him: “Satan has misled you. Do you not
have mercy on your family? Do you think that God would dis-
like you to use the good things He has made permissible for
you? You are too insignificant before God for that!”

Asim said to Imam ‘Ali (as): “You (too) put on rough gar-
ments and eat coarse food”. Imam (as) answered: “I am not
like you. God has made it obligatory for the just leaders to
make themselves like the indigent, so that the poor man’s bur-
den of poverty is not unbearable for him.”
As we see from these texts: Islam opposes monasticism and the
shunning of social responsibilities. Islam does not allow us to
forget our social tasks; neither does it permit us to put on
rough garments and abandon material pleasures altogether to
engage in worship and asceticism.
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Thus, by "Islamic asceticism" it is meant that man should live
simply in order to carry out his individual and social responsib-
ilities, and not to fear the hardships of life.

It is obvious that "Islamic asceticism" only makes a man do
his social duties in proper ways and it is not to be taken to
mean an approach which considers this world nasty or to sup-
pose a contrast between this world and Hereafter or to shun
responsibilities as is the principle of the monasticism.
Thus, Islamic asceticism is not inconsistent with being rich or
having social positions. The point that a God-wary person
should consider is that he should not love this life more than
God or truthfulness. He should not sacrifice Divine aims for
personal interests.12

Some Examples Of Traditions
What we said above on Islamic asceticism is not a haphazard

interpretation. It is a synopsis of different explanations given
by books on tradition: Here are some of them:

a) The Prophet (S), in one of his maxims says:

"??????????? ?? ???????? ?????? ?????????? ???????? ????
????????? ?????? ???????? ?????????? ?? ????????? ??? ??
??????? ???? ?? ?????? ??????? ????? ????? ?? ???? ????"

"Asceticism in this world is not to prohibit what is lawful or
to leave wealth alone; rather, asceticism in this world is that
you should not have more confidence in what is your hand than
what is in the hand of God"13

b) In Nahj al-Balaghah, Imam ‘Ali (as) describes asceticism
in the following manner:

"??????? ??????? ????? ??????????? ???? ???????: ?????
???? ???????? "????????? ????????? ????? ??? ?????????
????? ?????????? ????? ????????" ??? ?? ??? ??? ?????? ???
???? ?????? ??? ??? ????? ????????????"

“The whole of asceticism lies within two phrases of the Holy
Qur’an: God the Almighty has said: "So that you may not
grieve for what has escaped you, nor be exultant at what
He has given you” [Qur’an 57:23]
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So one who does not grieve for what has passed and is not
joyful over what is to come, has taken hold of both aspects of
asceticism."14

c) Elsewhere in Nahj al-Balaghah, we read:

"???????? ??????? ???????????? ????? ??????? ?????????
????? ???????? ?????????? ??? ?????????"

“O people! Asceticism is the curtailment of hope, thanking
God for blessings, and the utmost self-vigilance in abstaining
from what is unlawful”.15

As you will notice, in each one of the three statements nar-
rated from the Prophet (S) and Imam ‘Ali (as), one of the com-
plex meanings of asceticism is brought up.
In the first sentence, after scolding the monks and hermits,
who make God’s lawful blessings unlawful, and in this way,
waste wealth, the great Prophet (S) mentions the spirit of as-
ceticism as not to be a slave in the hands of social positions
and lusts; rather, to prefer God over anything else.
In the second sentence, it is implied that from an ascetic’s
point of view the world is a means and not an aim in itself.
Thus, a truly ascetic man does not slit his shirt if he loses what
he possesses and will not feel proud for what he has.

This lack of interest in the material life and being fond of get-
ting God’s satisfaction is not in conflict with being affluent. It
happens that one has everything, but loves none of in. In con-
trast, one is deprived of everything, but is fond of his walking
stick, for instance.

In the third and last sentence, Imam (as) refers to three signs
of asceticism:
1) To limit far-fetched hopes; this will lead to remember truth-
fulness and to forget one’s transitory interests.
2) To use God’s blessings in the right way; this will lead to the
employment of all material and spiritual forces for God.
3) To avoid committing the Islamically unlawful affairs which
hinder man to achieve perfection and which cause man and so-
ciety to fall.

Two Interesting Historic Events
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1. It is narrated that Mulla Ahmad Naraqi, the writer of the
erudite book "Mustanad al-Shi’ah," and one of the great Shi’ah
jurisprudents and the teacher of Sheikh Murtaza Ansari, had a
big mansion. Once a dervish went to his mansion. Looking at
Mulla’s big house, he started criticizing him, saying a great
Shi’ah scholar should not possess such a huge house.

Based on Imam Sadiq’s statement: "It is not asceticism that
you should not possess anything; rather, ascetism is that noth-
ing should possess you,"

"????? ???????? ??? ?? ??????? ?????? ??? ???????? ??? ??
????????? ????"

and also based on the fact that for a ascetic person this
world is a means and not an objective, Naraqi asked the
dervish what kind of life he preferred. He replied, "I prefer my
own way of life which is freedom from possessing anything and
involvement in journeys and worship"
In order for the dervish to realize that to own something does
not imply being a slave to it, Naraqi asked him to accompany
him on a long excursion. On the way, they sat besides a brook
to take some rest. They took some loaves of bread, and then
continued with their journey. Having traveled a little, Naraqi
observed that the dervish was extremely upset.

Naraqi inquired about his uneasiness. The dervish said he
had an ebony walking-stick, which he liked very much, but he
had left it beside the brook.
Naraqi replied: “Look, I left all my possessions behind, and
came on this trip with you. How do you make such a noise over
a stick”? He then said: “Let us separate and each one go on his
way”.
Naraqi left him, heading for his house.16
Although this event might not have happened in Naraqi’s life,
it clearly shows one fact: it is not asceticism for a man not to
possess anything, but asceticism relies in the fact that nothing
in this world should own and enchant us.

2. The Advice of Sayyid Ibn Tawus to his son:
In chapter 14 of his book Kashf al-Mahajjah, which is written
for the education of his son, Sayyid Ibn Tawus has brought out
the issue that being wealthy and ascetic are not contradictory.
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He writes:
"Muhammad, my son: May God make you aware of what you
need, and make you turn your attention towards Him. Some
people believe that your grandfather Muhammad (as) and your
father, Imam ‘Ali (as) were poor. These people assume that
these great men gave away their sustenance to others, and
slept on empty stomachs. Therefore, they concluded that as-
ceticism and poverty are the same and asceticism is in contrast
to wealth.

But this assumption is far from being true: this is because
the Prophets (as) were the most affluent people in the sense
that they were given whatever they wished for. They were the
richest of all because of their position as Prophets. These great
men preferred people over themselves, however. They were
content with what God had bestowed upon them.

Among your great grandfather’s assets given to your mother
Fatimah (as) were Fadak and Awali, the annual revenues of
which were 24.000 dinars according to one tradition and
70.000 dinars according to another tradition. But we should
realize that Fatimah (as) and her husband and her father were
among the greatest ascetics. A small portion of this revenue
would suffice them. But remember that men of God never dis-
pute on the amount of possession given them by God. There-
fore, their employment of these resources is like the domin-
ance of God over them. They are content with God's demands.

And I have seen in a history book written in 237 AH, a tradi-
tion from your father Imam ‘Ali (as), who said, ‘When I married
Fatimah (as) I did not have a carpet, but today I have be-
queathed such an amount of endowed property that if I divide
it among all Bani Hashim, they would each get a big por-
tion’.17

And it is written in the same book: When Imam ‘Ali (as) be-
queathed his endowed property which had the annual income
of 40.000 dinars, he wanted to sell his sword. When he was
selling it, he said, ‘If I had my dinner, I would not sell it.’
Another day, Imam ‘Ali (as) said, ‘Who is going to buy that
sword of mine? If I had the price of this garment, I would not
sell it.’”

The writer adds: “Imam ‘Ali (as) behaved like this when his
income of the endowed property was 40.000 dinars. O my son
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Muhammad! I swore to God who is present everywhere and
whose angels witness to this: In most cases, although your
father Imam ‘Ali Ibn Musa (as) was managing this endowed
property and its revenues by dividing it among people as alms,
he was most of the time left with nothing. Some people,
however, erroneously thought he donated from his saved treas-
ure of gold. Unfortunately, people have thought wrongly about
your father. This always happened when people assumed
wrong things about Prophets and God's men.

If your father had the control over the entire world, he would
definitely divide it among the needy. But God had decided to
give him by piecemeal.
Thus, Muhammad, my son, you and your brothers and your off-
spring, follow the way of your fathers who have gone the right
way and God, as He has said, is the greatest Giver.

In Ibrahim Ibn Mohammad Asha'ari's book, which is a reli-
able book, I have seen a tradition from Imam Baqir (as): When
Imam ‘Ali (as) passed away he owed 800.000 dirhams. Then,
Imam Hassan (as) sold one of the properties of Imam ‘Ali (as)
for 500.000 dirhams and another piece of property for 300.000
dirhams to pay his debt. Imam ‘Ali (as) had run up into this
debt because he did not leave anything from khums (statutory
20% Islamic levy on things) for himself and gave it all to the
needy.
And I saw in Abdullah Ibn Beker's book that he had narrated
from Imam Baqir (as): Husayn (as) was martyred while he was
in debt and Imam ‘Ali Ibn al-Husayn (as) sold a piece of land to
clear his debts.

And your ancestor Imam ‘Ali (as) left some endowed proper-
ties for his children from Fatima (as) and put the superintend-
ence among his children.18
Thus, how do some foolish people assume that Imam ‘Ali (as)
was poor or erroneously think that God's men can not be afflu-
ent?19
Has God created this world and Hereafter for people whom He
does not love?”20

The Philosophy Of Islamic Asceticism
Now that we understand the difference between asceticism

and monasticism, we should recognize the philosophy of
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Islamic asceticism. How come Islam has allowed us to use all
sorts of blessings including sustenance and livelihood and or-
naments, but under the title of Islamic asceticism recommend
to us not to use them excessively and advises us to have a
simple life?
Definitely, Islamic asceticism is based on some valid reasons.
And for these reasons it can rely on Islamic justice. Those reas-
ons are the following:

1. To Tolerate Hardships But To Ask For Others
Comfort

In a society where not many people enjoy the rudiments of
life: some are rich, but the majority are poor, where some are
affluent, but others suffer deprivation of all sorts, the best way
to bridge this gap is for the rich to adopt not only a simple and
easy life, but be ready to share what they have with the needy.
They should even go so far as to let others eat when they them-
selves avoid eating, dress others when they don't have enough
to wear, to let other have comfort when they themselves suffer.

This state of the affairs, which in books on ethics is inter-
preted as sacrifice, is felt to be more crucial in a society where
deep gaps exist among social layers. For this reason, the Holy
Qur’an praises the people of Medina (the Ansar) who gave pri-
ority to the needs of Muhajirin in the following manner:

"????????????? ????? ???????????? ?????? ????? ??????
?????????"

“And they prefer (them) before themselves though
poverty may afflict them”.21

Allah has revealed:

"????????????? ?????????? ????? ??????? ??????????
?????????? ??????????"

"And they give food out of love for Him to the poor and
the orphan and the captive"22 because Imam ‘Ali (as),
Fatima (as), Imam Hasan (as) and Imam Husayn (as) went on
fast for three consecutive days to give their food to the poor
and the orphan and the captive.

127



Imam ‘Ali (as) in his sermon Al-muttaqin (The God-wary
ones) mentions "Tolerating hardships oneself for the comfort of
others" as one of the attributes of the true believers:

"??????? ?? ??????? ????????? ????? ?? ???????? ???????
?????? ????????? ???????? ??????? ??? ???????"

"His own self is in difficulty while people are at ease from
him. He wearies himself for the Hereafter, while he gives
people ease."23

2. Showing Sympathy
Another symptom of the philosophy of the Islamic asceticism

is showing sympathy towards the deprived layers of society. In
a society where people are practically in two differing strata:
the rich and the deprived, the poor suffer in two ways: they
suffer their poverty; they also feel backward.
In such a society a responsible man is obliged, first of all, not
to stay away and be an on-looker. He should try to improve the
society in such a way as to establish social justice. Secondly, he
should bridge this gap by sacrifice and by tolerating hardships
in order to provide others with comfort.
When such a responsible man observes that the number of the
deprived is so great that he can do nothing to provide them
with financial help, he at least can do his best by sympathizing
with them. In this way he can alleviate some of their sufferings.
Of course, the necessity of such an approach is more felt by the
religious leaders and governors as well. That is a good reason
why Imam ‘Ali (as) lived simply during his caliphate.

Imam ‘Ali (as) in one place states:

"????? ???? ?????? ??? ???????? ??????? ??? ?????????
?????????? ?????????? ??????? ????? ?????????
??????????? ???????"

"God has made it obligatory for the just leaders to make
themselves like the indigent, so that the poor man’s burden of
poverty is not unbearable for him."24

Imam ‘Ali (as) has stated somewhere else:

"??????? ??? ?????? ????? ?????? ??????? ????????????
???? ???????????? ?? ????????? ???????? ?? ???????
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??????? ????? ?? ????????? ??????? … ?????? ???????? ???
?????????? ?????? ???????????? ??????? ??? ????????
?????????? ????????? ??????????? ?????????????? ??? ??
?????? ???? ?? ???????? ???? ?????? ???? ?????????? ??
??????? ????????? ???????? ??????? ?????? ?????????
??????"

"Should I be content to be called Amir al-Mu'minin, but not
share with them (the deprived) in the adversities of time or be
an example for them to follow in the difficulties of life?
…But it is impossible that my whims and desires should over-
come me and my greed should lead me to select the best kinds
of foods, when perhaps in Hijaz or Yamamah there is one who
has no hope of getting a loaf of bread or one who has never ex-
perienced satiation. Should I sleep with a full stomach when
around me there are hungry stomachs and livers dry with
thirst?"25*

3. Broadmindedness And Struggle Against Splendor
As we have said, in order to live, man needs food, shelter,

clothing, sex and the like. These needs are innately motivated.
But sometimes we go to extremes and make use of these needs
extravagantly. In this way the life objectives are compromised
for luxuries in life. It is a fact that this kind of luxuries becomes
a habit and build up one's secondary nature and man, com-
pared with these needs, sees himself weak and vulnerable.

Some people fall prey to these luxuries to the extent that if
they do not attain certain food, shelter, clothing, cosmetics,
cars, positions, and women, life would be hell for them.
Therefore, to get these luxuries, such people would not stop
committing any kind of mischievous affairs. These are slaves to
their luxurious lives.

They would be impatient if they do not get what they wish
for. They feel defeated if their wishes are not taken care of.
They feel they are not natural human beings.
Thus, asceticism is to break these chains, to revolt against
these whims and desires and to defeat these hurdles. Adopting
a simple life, an ascetic releases himself from these shackles.
He is content with meager food and worn out clothes. He is not
a slave in the hands of luxury. Hafiz [the Persian poet] says:
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I am a slave to the manliness of that one who under this blue
dome, is free from anything possible.

Revolutions and constant struggles are always initiated by
those who are ascetics in practice. Gandhi, for instance, broke
the British spine of Imperialism with his famous struggles of
non-cooperation and opposition just because he had broken the
chains of luxurious life. The Viet Kong caused the biggest milit-
ary and economic force of the world i.e., USA, to withdraw
from their land because of their ascetic ways of life, being con-
tent with a fistful of rice for consecutive days, taking refuge in
the fields. When we see Arabs suffered a great blow from Is-
raelis in the third Israeli war against Arabs, we will not be sur-
prised because the Egyptian planes took ice-creams from Cairo
to the battle field for the Egyptian officers! A poet says:
In this world, a nation would become miserable,
If it gets use to the pleasures of life.

Imam ‘Ali (as), Broad mindedness, And Struggle
Against Luxuries

One of the reasons for Imam ‘Ali's ascetic approach to life
was his broad mindedness. He did not wish to get used to lux-
urious life which gradually weakens human spirit. He used to
put on rugged cotton garments, eat barley bread and drink
sour milk. His caliphate position was to him less important
than his patched shoes.26
Once a butcher proposed to him that he had good meat for sale
and asked Imam ‘Ali (as) if he would buy some. Imam ‘Ali (as)
replied he did not have money. The butcher said that Imam ‘Ali
(as) could pay later. But Imam ‘Ali (as) replied: It is better that
I owe to my soul (self) than owe to you.
In Nahj al-Balaghah, Imam (as) emphasized the motto of leav-
ing this world, i.e., leaving pleasure-taking a lot.

Imam ‘Ali (as) says:

"???????? ????? ??????? ?? ????? ???????? ???????? ??????
????????: ?????? ????? ??????? ??????????? ????????
???????? ??????? ??????????"

"This world is a place of passage, not a resting place, and
people in it are of two types: one who sells his soul (through
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following his desires) and destroys it, and one who purchases
his soul (through obedience to God) and liberates it."27

Elsewhere, declaring the secret behind his abandonment of
pleasure- seeking, Imam ‘Ali (as) states: "Get away from me, O
world, for I left you free to go your way. I have slipped away
from your clutches and escaped your snares; and I have
avoided entering your slippery places….

"Get away from me; I swear to God that I will not be humbled
to you so that you may abase me. I will not become submissive
to you so that you may lead me (wherever you wish). By God…I
have disciplined my soul to such an extent that it is pleased
with a loaf of bread with salt as its stew."28
Of course, asceticism in sympathy, sacrifice, manliness, and
other aspects does not merely belong to Imam ‘Ali (as) alone.
All Prophets, Imams, and true believers share this human trait.
Through these characteristics, all of them have struggled with
unjust social systems and have freed themselves from the
slavery of evil habits and pernicious luxuries.

The Degrees Of Asceticism
Avoidance and the abandonment of life here in this world

have different degrees. Sometimes it is possible for an ascetic
person, due to the lightness of his responsibilities, or because
of his tamed self, or because of the good conditions in which
people live, to live a simple life away from luxuries. But at oth-
er times, the conditions might be in such a way as to force the
ascetic man show more sympathy towards people and practice
more severe restrictions on himself. Under such circum-
stances, an ascetic should negate for himself what is allowable
for others.

This variety in the life conditions of Prophets (as) and Imams
(as) and pious scholars made each one of them adopt a specific
approach. One was like Solomon about whose case God says
"We made jinn and men subservient to him” and the other was
Jesus Christ (as) about whom God has said: "Honorable and
chaste".29 The other one was Imam ‘Ali (as) who did not sati-
ate himself even with barley bread and his dress had so many
patches that he felt ashamed.30

Another Imam like Imam Sadiq (as) used better clothing. For
this he was often criticized by people not very bright. It is
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narrated, for instance, that Ibad Ibn Kathir al-Basri, protested
to Imam for wearing a new dress, asking him "Did Imam ‘Ali
put on this kind of dress?"

In reply, Imam (as) said, "First of all, I have bought a one-
dinar dress (so it is not luxurious, but it is clean); secondly,
Imam ‘Ali (as) used to live at a time when the conditions were
different than those of ours. Those circumstances dictated him
to put on rugged dress. People might ask me, 'Are you a hypo-
crite like Ibad?'"31

On the other hand, people abandon pleasure-seeking in this
world for the pleasures, houris or nymphs of paradise, and
castles in the Hereafter: in fact, they are bargaining. But there
are those who adopt an ascetic life just for God's sake and in
this process they are "enchanted by Him" and they do not think
of anything but "Allah". Sa'di, the great Persian poet says in
this regard:
When I breathe my last breath I’m wishing to meet you,
I give up my life in the hope of becoming the earth of your
abode;
When, on Doom’s Day, I raise my head,
I rise for Your discourse, I rise to look for You;
At a location where people gather from the two worlds,
I am looking for You, I’ll be Your slave;
If I sleep on the bedroom of nonexistence for a thousand years,
I’ll wake up to the odor of Your hair;
I’ll not describe the Garden, nor will I smell paradise flowers,
I won’t go after Houris, I’ll run to meet You;
I won’t drink paradise wine from the hand of Heaven’s cup
bearer,
I won’t need wine, because I’m drunk with Your face;
I’d go to a thousand deserts with You,
And if you, Sa’adi, choose the wrong path,
You will still be heading for Him, anyway.32

Imam Sadiq (as) emphasizes this stage of asceticism in the
following words:

"?????? ????? ????? ???? ???????? ??? ???? ??? ?????
??????? ???? ???????"
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"Asceticism means the abandonment of everything which di-
verts you from God without regretting its abandonment"33

At the end of this discussion two expressions from two great
philosophers of Islam will be presented here to illuminate the
matter further:

Asceticism From The Viewpoint Of Khwajah Nasr Tusi:
From The Viewpoint Of Khwajah Nasr Tusi:

Khwajah, may God bless him, in his erudite book "Awsaf al-
Ashraf" writes on asceticism (zuhd) in Chapter two:

??? ???? ?????: "????? ?????????? ?????????? ????? ???
?????????? ???? ?????????? ???????? ???????? ??????????
????????? ?????????????? ????? ???????? ??????? ??????
?????????"

“And do not stretch your eyes after that with which we
have provided different classes of them, of the splendor
of this world’s life, that we may thereby try them; and the
sustenance given by your Lord is better and more abid-
ing”.34

Asceticism is the absence of desire and an ascetic (zahid) is
one who does not take delight in what is worldly such as foods,
drinks, clothing, houses, relishes, pleasures, wealth, position,
company of kings, influence and attainment of anything which
would part from him at his death. Asceticism should not be out
of weakness or ignorance. It should not be for any reward.
Anybody who possesses this trait is a genuinely ascetic person.

A truly ascetic man is one who is delighted in asceticism; he
does not rely on asceticism for fear of the Hell or for Allah's re-
ward in paradise, but solely for the sake of restraining his soul
after knowing the benefits and consequences of each of these
things mentioned. His asceticism is habitual and is without any
trace of greed, hope or expectation, worldly or otherworldly.
This quality becomes habitual by means of restraining the soul
from seeking pleasures, and by making it accustomed to aus-
terities so that indifference to desire becomes firmly estab-
lished in it.

It is narrated in the story of ascetics: A man baked sheep's
head and “palude” (sweet beverage containing starch jelly in
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the form of thin fibers) for thirty years without tasting either
even once. People asked him the reason for this self-discipline.
He replied: "When my soul desired these two things, I told it
that it would never get any of them if it were to touch any of
them. I did that so that it would not incline towards any pleas-
ure whatsoever".

A person who adopts asceticism in this world in the hope of
getting rewards in the next world is like a person who does not
eat because of his meanness in the hope of getting food in the
feast which he is invited to attend later. Or he is like a trades-
man who does barter to make a profit out of his merchandise.

In wayfaring, the benefit of asceticism lies in the curtailment
of preoccupations, so that the wayfarer is saved from being
preoccupied with anything that would keep him from reaching
his goal."35

Asceticism In The Viewpoint Of Sheikh Al-Ra’ees
Avicenna in chapter nine of his erudite book "Al-Isharat wa

al-Tanbihat" which deals with the stages is Sufism writes on
the degrees of asceticism:

"?????????? ??? ?????? ???????? ????????????? ???????
????? ????????… ??????? ????? ????? ?????????
??????????? ??? ???????? ??????? ???????? ????????
??????? ????????? ??????? ????????? ?????????? ???
?????? ??????? ?????? ??? ??????? ?????????? ???? ?????
???? ????? ???????"

"Anybody who turns away from the enjoyments of the world
and its pleasures is characterized by the term asceticism… As-
ceticism for one who is not a gnostic is a transaction in which
the pleasures of the world are sold for the pleasures of the
Hereafter. For one who is a gnostic, asceticism is keeping one-
self aloof from anything that diverts one’s heart from the Truth
and considering oneself above everything other than the
Truth".36

The Last and Final noticeable Point
At the end of this discussion, it is necessary to draw your at-

tention to one important point in Imam ‘Ali's discourse: In this
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letter, Imam ‘Ali (as) said of exhortation: "Enliven your heart
through exhortation", but in case of asceticism, he said: "Cause
it (your heart) to die through asceticism." Does the pronoun
“it” refer to the word “heart” used earlier in the text, which
must be enlivened by exhortation, or does it refer to the ag-
gressive self (soul), which is implied, and which the ascetic
must mortify?

The fact is that the words "soul", "heart", "self", "breast",
"fu’ad" (heart), "wisdom" and the like all refer to just one thing.
In man there exists a truth which is neither matter nor does it
have the properties of the matter. During seven years all the
material molecules and particles of man completely change,
but nevertheless, he carries on his duties all his life.37
The same truth takes on different titles in different conditions:
the words heart, breast (sadr) and wisdom are the titles used
when this truth is taken to be abstract, not relying on matter.
It is called Nafs (self) on the basis of the fact that to be realized
it needs some means; it has different phases: commanding
(Ammarah), blaming (lawwamah), satisfied (raziyah) and the
like.38
Thus, the pronoun “it” in the phrase “cause it to die” refers to
the heart itself; it is because it wishes for a lot of things and
should be controlled and its excesses should be hindered, or
else it leads man to the lowest of the low.39

223 224 225 226 227 228 229 230 231 232 233 234 235 236 237 238 239
240 241 242 243 244 245 246 247 248 249 250 251 252 253 254 255 256
257 258 259 260 261

223.1.Ustadh Allamah Tabataba’i, in verse 14 of Sura Aal-‘Imran «???????
????????? ????? ???????????? ???? ?????????? ????????????» "The love of
desires, of women and sons… is made to seem fair to men." has explained
this fact in much detail.

224.2.. "?????????? ???? ??????? ???????? ?????? ??? ?????????? ???????? ?????
?????????? ???????? ??????? ??????? ???????? ?????????? ?????? ???????
?????? ???????? ????????? ??????? ?????????? "
“And there are some among them who way: Our Lord, grant us good in
this world and good in the hereafter, and save us from the chastisement
of the fire. They shall have their portion of what they have earned, and Al-
lah is swift in reckoning.” [Qur’an:201-202].

225.3.. "???? ???? ??????? ??????? ??????? ??????? ???????? ???????????
??????????????? ???? ?????????… ."
“Say: Who has prohibited the embellishment of Allah which He has
brought forth for His servants and the good provisions?” [Qur’an 7:32].
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226.4.. "?????????? ???? ???? ???????? ???? ????????? ?????? ?????? ??????
?????????? ?????????? ?????? ???????????? ???? ?????????"
“Therefore turn aside from him who turns his back upon Our reminder
and does not desire anything but this world's life. That is their goal of
knowledge” [Qur’an 53:29-30].

227.5.. Nahj al-Balaghah, Sermon 224.
228.6.. Qur’an 28:77.
229.7.. "???????????????? ????????????? ??? ???????????? ??????????" “And as

for monasticism, they innovated it – we did not prescribe it to them”.
[Qur’an 57:27].

230.8.. “There is no monasticism in Islam”. (Ibn Athir's al-Nahaya, vol.2,
p.280).

231.9.. Wasa’il al-Shi’ah, vol.3, p.68.
232.10.. Wasa’il al-Shi’ah, old printing, vol.3, p.68.
233.11.. Nahj al-Balaghah, Sermon 209.
234.12.. The Qur’an describes the rejected love for world in the following

manner:
"????? ????????? ??? ????????? ?????????? ???????? ????????????
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Strengthen Your Heart With Certainty

“ ???????? ??????????? “

Certainty or conviction is a decisive, stable, mental state in
accordance with reality and unperishable which gives peace
and quiet to the man of conviction, this conviction being re-
lated to knowledge about God or related to other matters of be-
lief.1

This kind of conviction which is beyond the usual belief and
knoledge and in Khwaja Nasr's understanding of the term, con-
sists of two kinds of knowledge: the knowledge of what is
known, and the knowledge that its converse is impossible. It is
in fact, the source of strength in human spirit, and this is em-
phasized by Imam ‘Ali (as).

The Importance And Value Of Certainty
Certainty or conviction is a valuable capital which is given to

only few people. Anybody possessing this, enjoys great
prosperity.

Imam Reza (as) has stated:

"????????? ????? ????????? ?????????? ?????????? ?????
?????????? ?????????? ??????????? ????? ????????
?????????? ????? ???????? ????? ????????? ????? ???????
???? ?????????"

"Faith is one degree above Islam; God-wariness is one degree
above faith. Certainty is one degree above God-wariness. Noth-
ing less than certainty is divided among God's believers"2

The narrator says: I heard Imam as-Sadiq (as) saying:

"????? ???????? ????????? ????????? ???? ???????? ???????
????? ???? ???? ???????? ????????? ???? ????? ???????"

"Indeed, a small act based on certainty that is performed
continually, is better before God than abundant actions not
based on certainty"3

He also said:
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"????? ????? ????????? ????????? ?????? ????????
??????????? ?? ????????? ?????????? ???????? ???????
????????? ?? ??????? ??????????"

"With his justice and fairness, God has put tranquility and
ease in certainty and satisfaction, and has put sorrow and grief
in doubt and displeasure".4

Types Of Certainty
Certainty has degrees. These degrees are referred to in the

Qur’an as "certain knowledge”, to see with the “eye of cer-
tainty" and "certain truth".

The verses 5 and 7 of Surah al-Takathur: “Nay! If you had
known with certain knowledge, you should most certainly
have seen Hell; then you shall most certainly see it with
the eye of certainty”

"?????? ???? ??????????? ?????? ?????????? … ?????
????????????? ?????? ??????????"

refer to the first and second degrees respectively and verse
95 of Surah al-Waqi’ah:

" ????? ????? ?????? ????? ?????????? "

“..Most surely this is a certain truth," refers to the third
degree of conviction.

‘Ilm Al-Yaqin (Certain Knowledge)
This is reasoning-based certainty. It is reached through reas-

oning with majors and minors. For instance, we are convinced
that fire exists when we observe the smoke, or the reasoning
which takes place to prove God’s existence

"??????????? ????????? ??? ????????? ????? ????????????
?????? ??????????? ?????? ??????? ????????"

"We will soon show them Our signs in the universe and
in their own souls, until it will become quite clear to
them that it is the truth”.5
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‘Ayn Al-Yaqin [To See With The Eye Of Certainty]
This is conviction derived by observing the thing itself: for

example, observing the fire itself.

Haqq Al-Yaqin [Certain Truth]
This kind of conviction is arrived by touching the thing itself,

i.e., a connection to the thing and adopting its characteristics,
for instance, entering the fire and feeling its heat or extinction
in God, and dissipation in His love.

In the sanctified tradition we read:

"??? ????????? ??????? ?????? ??????? ??????? ???? ??????
?????????? ?????? ???? ??????? ???????? ???????????
?????? ???????????? ????? ?????? ??????? ??????????
?????? ???????? ??????? ???????? ???? ????????? ???????
??????? ???? ??????????? ??????? ??????? ???? ????????
??????? ??????? ?????? ??? ???????? ???????? ?????
????????? ??????????"

“My servant does not approach Me with anything dearer to
Me than what I have made incumbent on him. He continues to
approach Me through supererogatory acts until I love him.
When I love him, I become his hearing through which he
hears, his sight through which he sees, his tongue through
which he speaks and his hand through which he strikes. If he
calls on me I answer him, and if he asks me I give him.”

Fayd Kashani has told the following poem regarding this is-
sue:
You were with me. I did not consider you as I myself,
Or perhaps you were me and I didn't know;
When I departed, I recognized you,
As far as you were me, I didn't know.
Another poet has said, regarding this:
So much I thought about you, I became entirely you,
You came gradually, and I slowly departed.

The Effects and Signs of certainty
Parallel with the degrees of certainty, there exist different ef-

fects and signs for it. Those who are at the stage ofHaqq al-
Yaqin enjoy a better degree of recognition and high
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temperaments. They can perform extraordinary feats. They
who live at the other two degrees of certainty (i.e.) ‘Ilm al-
Yaqin and ‘Ayn al-yaqin, naturally enjoy fewer advantages.

The writer of “Misbah al-Shari’ah” writes, Imam Sadiq (as)
has said: “Certainty raises the status of the man to a lofty one,
and the Great Prophet of Islam (S), hearing that Jesus Christ
(as) had walked over water, replied: ‘If Jesus enjoyed greater
certainty, he would have walked on air as well’”.
This statement depicts the lofty degree of certainty.

All Prophets are not on the same footing. Some who have
more certainty are of higher status.
As the Prophets enjoy different degrees of certainty, so do the
believers. A man who enjoys a better degree of certainty, nat-
urally sees power and might only in the hands of Allah and in-
sists on worshipping Him both publicly and in private. Exist-
ence or lack of it, more or less, appreciation or depreciation,
glory or abjectness is equal for him…."6

The Young Man Of Certainty Who Knew The Secrets
In his book "The truth behind Faith and Certainty," al-Ku-

layni reports two traditions on the issue of the extraordinary
effects of certainty. It seems both cases refer to a single per-
son. However because of the significance of the issue, both are
given here:

1. Ishaq b. ‘Ammar says: I heard Imam Sadiq (as) saying: The
Prophet (S) performed the Morning Prayer with people. He
saw among the crowd a young man who was dozing off and his
head was leaning towards his breast. His skin was yellow, his
body thin, and his eyes deep in his skull.
The Prophet (S) asked him: “O young man, how did you spend
last night”? He replied: “O Messenger of Allah, I spent it with
certainty”. The Prophet (S) was surprised at his reply.
Then, he told the youth: “For each certainty, there is a truth.
What is the truth behind your certainty”?

He answered: “These are the effects and consequences of my
certainty: It has made me sad; it keeps me awake for night
prayers; it has made me go on fasting during the day. I have
become disinterested in the worldly affairs. It is as if now I saw
my God in the sky. I realize He is after the affairs of people.
People, it seems, are gathering in the Doom's Day, I am among
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them, I feel. It seems as if I saw the inhabitants of paradise en-
joying the blessings and having good time. It seems as if I saw
the inhabitants of Hell crying and asking for help. It is as if I
heard the noise of the people of Hell”.

Then the Prophet (S), hearing these statements, told his fol-
lowers: “God has illuminated this man's heart with light”. Then
he told the youth: “Continue with this state of mind."
Then the youth said, "O Messenger of Allah, ask God to make
me a martyr in your holy wars. The Prophet (S) prayed for him.
Some time later, he joined one of the prophet's holy wars and
was the ninth martyr in that war."7

2. Abu Basir narrates from Imam Sadiq (as) who said, ‘The
Prophet (S) saw Harith Ibn Malik Ibn Nu'man al-Ansari, and
asked him: “How are you, Harith”?
He replied: “I am a true believer”. The Prophet (S) said. "For
everything there is a truth. What is the truth beyond your
speech”?
He answered, "O Messenger of Allah, I lack interest in this
world. At night, I am awake for prayers, during the days, due
to fasting and the heat, I am extremely thirsty. It is as if I saw
my God in the Heaven. He is there to keep people accountable
for what they do. I see the people of paradise meeting each
other. It seems as if I heard the groans of the people of Hell."
The Prophet (S) said, regarding this youth: "He is God's ser-
vant whose heart has become illuminated by Him". Then, he
told the youth: "You have got the insight. Be steady and firm."
The youth told the Prophet (S): “Please ask God to make me
one of the martyrs among your army”. The Prophet (S) asked
God to provide Harith with martyrdom.
Some time later Harith was among the army dispatched for
war. He killed 8 persons and then was martyred."8

Some Other Examples Of The Signs Of The Effects Of
Certainty

Anybody, who gets the elixir of certainty at his disposal and
employs it in his belief and practical daily affairs, will have pe-
culiar excellent spiritual moods and will perform extraordinary
works, some of which are mentioned here:

A) Godwariness
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The people of certainty enjoy Godwariness about which
Imam ‘Ali (as) has said:

???????? ???????? ???????? ?????????? ?????????

"Godwariness is the fruit of religion and the sign of cer-
tainty."9

The Great Prophet of Islam, too, talks about Godwariness
which is one of the signs of certainty: “There are six signs for
the person of certainty: He has certainty of God, thus believes
in Him. He is certain that death is true, thus he is wary of it.

He is certain that the Resurrection is true; therefore, he is
fears the humiliation (of that day). He is certain that Paradise
is true; therefore, he yearns for it. He is certain that the Hell
fire is true; therefore, he strives to save himself from it. He is
certain that the accountability on the Day of Judgment is true;
therefore, he is takes account of himself”.10

B) He Gets Rid Of Deceiving Hopes
Imam ‘Ali (as), regarding this, says: "Anybody who is sure

that he will separate from friends, that he will be put under the
ground, that he will be accountable on the Day of Judgment for
what he has done, that what he leaves behind will not help him
in the future, that he will need what he has sent in advance,
should shorten his far-fetched whims and desires and add to
his good deeds"11

C) He Is Patient And Disasters Seem Easy To Him
Imam ‘Ali (as) has said,

??????? ???????? ?????????"

"Patience is the fruit of certainty"12
Imam ‘Ali (as) has also stated:

"?????? ?????????? ???????? ???? ???????? ?????????? ??
??????????"

"The weapon of a believer is patience during trials and being
thankful at the time of ease."13
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Imam ‘Ali (as) in the same letter (No 31) advises his son
Imam Hasan (as) in the following way: "With the help of pa-
tience and certainty, make sorrow flee from you."

Imam as-Sajjad (as) in his prayer invokes God: "O God! I ask
you to give me conviction; in this way, you will make the hard-
ships of the world seem easy."14

The word "treasure" in the holy verse

"???????? ?????????? ??????? ????????????? ???????????
??? ???????????? ??????? ???????? ????? ???????"

"And as for the wall, it belonged to two orphan boys in
the city, and there was beneath it a treasure belonging to
them [Qur’an 18:82]"

is not meant literally, but it was a slate on which was written;
“I am Allah. There is no god but me. Anybody who has cer-
tainty in death, does not laugh so broad as to show his teeth;
One who has certainty in accountability, is not very happy; and
one who has certainty in Divine destiny, does not fear anybody
except God.' "15

Imam Sadiq (as) as well, has said, "There exists no action
without certainty, and there is no certainty without greeting
God with humility and respect."16

D) Ascent To Divine Fate
Imam ‘Ali (as) has stated: "Anybody who is satisfied with Div-

ine Fate, will definitely enjoy good certainty.17
He has said, as well: "Being happy with God is the result of

certainty."18
Imam Sadiq (as), as well, has said, "Being satisfied with affairs
which seems to be troublesome, is of the highest degree of cer-
tainty."19

E) Sincerity
One who believes and has certainty in the origin of the cre-

ation, Resurrection, and Islamic education, naturally can not
perform his affairs and actions for anybody else except God.
Thus, regarding this, Imam ‘Ali (as) has said, "The sincerity of
your intention is based on the strength of certainty and on the
soundness of the intention"20
He has also said, "The reason behind sincerity is cer-
tainty."21 He has also said, "The sincerity in actions is the
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result of the strength of certainty."22 He as well has men-
tioned:
"The people of certainty are the people of sincerity."23

F) Piety
As certainty includes a lot of advantages, the lack of interest

in the world, too, is the result of certainty. This is clear from a
look at Imam ‘Ali's statements which follow:
"Certainty has piety as a result"
"Piety is the basis of certainty"
"One who is sure of the Doom's Day, will not be greedy for this
world"
"Certainty is the best agent for lack of interest in this world"24

G) Trust and Reliance on Allah
One other result of certainty is the trust and reliance on Al-

lah. Regarding this, Imam ‘Ali (as) says: "With trust in Allah we
reach certainty." He also says: "Trust in God stems from the
strength of certainty."
That also has said, "The truth of belief exists in the trust in
God."25
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Illuminate your heart with Wisdom

????? ???????""

Wisdom is a truth which is taught by all Prophets.1 This is
especially true in the case of our Prophet (S) who has put wis-
dom on his instructive agenda:

"?????????????? ??????????????? ??????????
?????????????"289

"…and teaches them the Book and the wisdom."
The holy Qur’an defines wisdom as the greatest divine asset,

and emphasizes:

"?????? ?????? ??????????? ?????? ??????? ???????
???????? 290"

"…and whoever is granted wisdom, he, in deed, is given
a great good."

Finally, wisdom is introduced as the light of any wise and pi-
ous person’s heart: a heart with no wisdom is deprived of di-
vine light:

“Wisdom is the light of every heart”. 2

""????? ?????????? ????? ????? ?????

It is for this very reason that Imam ‘Ali (as) orders his son to
illuminate his heart with wisdom. With regards to the special
role of wisdom in Islam, it is necessary to delve into the truth
behind wisdom and its consequences:

What is Wisdom?
Hikmah or wisdom originally means "to arrive at rightous-

ness by knowledge and reasoning." In the same way that a
horse is made tame by giving it a bridle (hakamah), man, too,
by acquiring wisdom and by arriving at the right through
knowledge and reasoning, is saved from wrong-doing.3
Although in some traditions the word wisdom (hikmah) is inter-
preted to mean "knowledge in religion" and in some other

147



traditions it is taken to mean "understanding," and still in oth-
ers it is taken to mean "knowledge about Imams," with regards
to the fact that the word "hikmah" in the Qur’an is used for
Luqman, who was not a prophet,4

"???????? ???????? ????????? ???????????"294

"…and certainly we gave wisdom to Luqman"
And because of the fact that the Prophet (S) was appointed

to call people to Islam through wisdom, good exhortation, and
appropriate debate,5 and it was not possible to invite people to
Islam only through verses of Qur’an (without using wisdom and
reasoning), and also due to the fact that the Qur’an on several
occasions used the word "hikmah" after the word kitab (Book),
this word it taken by some to mean tradition, and by others
philosophy or commandments or reasoning.6 We conclude that
"hikmah" does not mean the above interpretations singly;
rather, each one of those interpretations defines only one as-
pect of the word. Thushikmah could mean: Any kind of realistic
knowledge and insight which can lead man in the dimensions
of theoretical and practical philosophy, either through inspira-
tion, ascetism and piety, or through the justification of the
philosophy of commandments or the commandments them-
selves, or in the dimensions of theoretical or practical
philosophy.

The Consequences And Signs Of Wisdom And The Wise
As we said, "hikmah is the realistic insight which in the the-

oretical and practical philosophy is a guide for man." Naturally,
a person who has such great a capital enjoys the sublime hu-
man traits and is a perfect human being.

But in the Qur’an and in the Islamic traditions some charac-
teristics are emphasized, some of which follow:
1. Hikmah is the source for salvation, steadiness and tranquil-
ity.7
2. Hikmah is the light for insight, scale for piety, and the result
of honesty.8
3. Hikmah causes a man to fear God.9
4. Hikmah is a means to take advice from the events.10
5. Hikmah causes us not to have interest in this world.11
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6. Hikmah is to accompany righteousness and to obey the
rightful person.12
7. Hikmah is a guide to religion, it considers the slave more

significant than the free one, the poor more excellent than the
rich and the small more important than the elderly, and the
miserable more significant than the kings.13
8. Hikmah is a means of protecting man from committing sins;
it is an agent for human salvation.
9. The hakim (the wise man) is a person who is strong in the
face of events; he is a guide to people. Regarding this the
Great Prophet (S) tells Imam ‘Ali (as): "If you become a means
for God to lead one of His obedient believers, then it is better
for you than anything on which the sun shines from east to
west.14
10. The hakim is a dignitary in the eyes of people.15
11. The hakim cures the poor and endows virtues.16
12. The hakim compensates bad behaviors with good ones17
13. The hakim does not quarrel with superiors and does not
belittle his inferiors; he does not give away what he does not
own. His tongue is in harmony with his heart, and his speech is
not in opposition with his action; he does not say anything on
the issues which he does not have information about. He will
not desert his responsibilities when he is in a plight.18
14. The hakim obeys his superiors, respects his equals, and
uses justice with his inferiors.19
15. The hakim is more elegant than others in personality, more
patient in forgiveness, and more speedy in pardoning and more
open in ethics.20
16. The hakim is impatient to add up to his Hikmah.21
17. The hakim does not ask ungenerous people for help.22
18. The hakim does not take delight in the praising of an ignor-
ant person.23
19. If he has to treat a person he does not like, the hakim will
tolerate him.24
20. The hakim knows himself.25
21. The hakim is near to the position of prophethood.26

The Agents Of The Development Of Wisdom And Its
Hindrances
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Since the creation and Divine affairs are based on the prin-
ciple of cause and effect, God's generosity is dependent on the
capacity of the receiver. This is because God is "the most gen-
erous of the generous ones" and He is not jealous.27

Thus, some people such as Luqman are given wisdom be-
cause of their existence structure and excellent morals and
their humane feelings. Some others, however, are deprived of
it because they lack the fundamental requirements. The follow-
ing factors are significant to possess wisdom:

1. God-Wariness:
God-wariness is a kind of spiritual God-fearing state in man's

soul that forces him to stay away from committing sins and to
carry out his tasks. It has different characteristics, one of
which is "realistic insight and wisdom".

The Holy Qur’an says:

"??? ???????? ????????? ??????? ???? ????????? ???????
???????? ?????? ??????????"

"O you who believe! If you are careful of your duty to
Allah, He will grant you a distinction."28

As you see, the evolution of the power to distinguish right
from wrong, which is called "the realistic insight and wisdom,"
is, according to Qur’an, the result of God-wariness.

And from the verse 282, Surah al-Baqarah “…and be care-
ful of your duty to Allah, Allah teaches you" we can realize
that God-wariness has a deep effect in our recognition and in
the increase of our learning and knowledge.

The cause and effect relation of God-wariness and wisdom
may also be understood from the Prophet's statement:

"????????? ?????????? ???? ?????????? ??????? ??????????
??????????"

"Struggle against your whims and wishes so that wisdom
may enter your hearts."

Abul Fath Bosti, the poet and writer of the fourth century in
one of his poems emphasizes the close relation of God-wariness
and wisdom in the following words:

“There are two things which have taken milk from one
breast: wisdom and God-wariness. There are also two things
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which live in one place, they are: wealth and aggression”.29
In Bihar al-Anwar, al-Majlisi mentions: "Luqman was asked by
somebody if he was a slave of such and such a family. He
answered that he was. Then he was asked what factors gave
him the status he had then. He answered: “Honesty in speech,
returning the deposits people had with me, leaving aside what
did not concern me, lowering my gaze, controlling my tongue
and not eating illegally-obtained food. One who does not do
these things is below me and one who does more than this is
superior to me. And one who acts on these, is like me."30

2. Sincerity
By sincerity is meant "not to associate any god with Allah,

and to carry out one's duties for His pleasure, and not for fear
of punishment or to attain His rewards31, and not for fear of
other people's praise or blame."32Sincerity has numerous be-
nefits and advantages. One of them is the evolution and growth
of wisdom in the sincere believer's heart and his alertness to-
wards affairs. In the books of traditions, there is one tradition
reported from the Prophet (S) in different shapes:

"Anybody who purifies himself,33 - or his actions,34 or his
faith35 or his worship - for God, for 40 days, God will let him
be aware of his pains and their remedies and let the springs of
wisdom flow from his heart to his tongue:

"???? ??????? ??? ?????????? ???????? ??????? ? ????? ?
?????????? ?????????? ??? ??????? ???? ????????" 326

Imam ‘Ali (as) has stated:

????? ??????? ?????????? ?????????? ???????????

"When sincerity is achieved, insights become clearly appar-
ent"36

The reason why God-wariness and sincerity increase realism
in man and let him know the truth behind the affairs is that: A
sin acts like dust and black smoke. In the same way that in a
space full of dirt and smoke it is impossible to see properly, the
thought space of sinners and unbelief acts in the same man-
ner.37
As long as this pollution of sins lingers above us, we may not
see the truth. But when, through God-wariness and sincerity,
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this dust and dirt become extinct and thought space become
clear, the bride of reality manifests herself and man can get
the truth and the springs of wisdom will flow from his heart to-
wards his tongue. Imam Sadiq (as) has said:

"????? ????? ???????????? ?????????? ????? ??????? ?????
????? ?????????? ???? ????????? ??????????"

"If the Satans did not hover above men's hearts, they would
see the Heaven's kingdom"38

Regarding this, the Prophet (S) says:

"????? ????????? ?? ????????? ?????????? ?? ??????????
????????? ??? ???? ?????????? ??? ???????"

"If it were not for your excessive speech and the disorder in
your hearts, you would see what I see and you would hear what
I hear."39

In describing the traits of the devotees of God, Imam ‘Ali (as)
emphasizes this truth: "Such a devotee enlivened his intellect
and killed (the desires of) his soul until his large body became
slender and his coarseness became fine. An illuminating light
shone in his existence, making the way clear for him and tak-
ing him on the (divine) path. The doors (on the path) propelled
him to the door of safety and the abode of permanence. With
the tranquility of his body, his feet stood firm in the station of
peace and ease, because of that in which he had employed his
heart and pleased His Lord”.40

3. Sparing In Eating And Drinking And Piety
Among the factors of evolution of wisdom in man are the pi-

ous morals and eating little. Regarding this, the Prophet (S)
sermonized Abu Dharr by saying: "Anybody in this world who
adopted piety, God has implanted the tree of wisdom in his
heart; and God made his tongue eloquent and made him aware
of the faults of this world and remedies to its calamities and
sent him from here to the Hereafter"41 And God, on the night
of ascension to heaven exhorting the Prophet, said, "When My
obedient subject keeps his stomach empty, and keeps his
tongue, I will teach him wisdom."42

On the contrary, lack of piety, lack of sincerity, too much in-
terest in the world, gluttony, haughtiness, anger and indulging
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in lust, take away man’s ability to enjoy wisdom. Regarding
this, Imam ‘Ali (as) has said, "Gluttony spoils wisdom and
hinders cleverness."43 Elsewhere he has also said, "Wisdom
does not arrive unless man stops committing sins. Lust and
wisdom do not match."44
Elsewhere Imam ‘Ali (as) has said, as well: "A man defeated by
anger and lust will not enjoy wisdom."45

In short: When man's heart is lit with piety and is irrigated
by ethical virtues, it will enjoy the sweet fruit of knowledge and
wisdom. If man's heart is contaminated with sins, it will lack in-
sight and wisdom46 as Imam Hadi (as) has said.

People's Duty Towards Wisdom And The Wise
Since wisdom is the most delicate and the greatest capital of

life here and in the Hereafter, it is crucial that people in ac-
quiring it put forth lots of attempt. It might be that acquiring
wisdom could be hard or the person possessing it is not
descent.

Imam ‘Ali (as) has said:

"??? ????????? ????? ?????? ??????? ?????????? ????????
????? ??????"

"Take wisdom from wherever it may be, for wisdom is the
lost property of every believer."47

He has also said,

"????????? ???????? ????? ??????? ????????? ????? ???
????????? ??????????"

"Wisdom is the lost property of every believer; take it, even if
it be from the mouths of hypocrites.”48

He has said as well,

"??? ?????????? ?????? ?????? ????? ??????? ???? ???
????? ???? ?????? ???? ??? ?????"

"Receive wisdom from anybody who offers it to you. Look at
what one said, not at who said it."49

He has, as well, said,
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"?????????? ???????? ???????? ??????????? ????? ?????
?????????? ????????? ??????? ????? ?????????"

"Wisdom is the lost property of every believer; so seek it,
even from the polytheist, for you are more entitled to it and
worthy of it.”50

The Prophet (S) has said,

"?????????? ???????? ????????? ??????? ???????? ??????
??????? ????"

"Wisdom is the lost property of the believer. Wherever he
can find it, he is more worthy of it".51

He also has said:

"?????????? ???????? ????????? ?????????? ?????
????????"

"Wisdom is the lost property of the believer. He should take
it wherever he finds it."52

As we observe in the above expressions, the leaders of reli-
gion have interpreted wisdom as "the lost property of a believ-
er." It is clear, when a man has lost something, he will look
everywhere for it and even will endanger his life if that item is
worthwhile. Wherever he sees it, he will take it.
In the same way, Hikmah (wisdom) is the reception of truth
and realistic insight. Since this is the most complex issue and
the dissension of the 72 sects occurs because they have not
found out the truth, and because of this they are among those
who have gone astray, we should ask God in each prayer to
keep us on the right path and as the Prophet (S) has said: “O
my Lord, make me know things as they are (i.e. the realities of
things)!” And in this way we ask God to let us find our lost
property.

Some Aspects Of Luqman’s Personality And Wisdom
The historians are not unanimous as to the status of Luqman.

Was he a Prophet? When did he live? Nobody knows for sure.
Most of the historians are of the belief that Luqman was a ugly-
looking man from Nubia (in the Northern part of Sudan
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between Ethiopia and Egypt), living at the time of the Prophet
David. Because of his noble thoughts, God gave him highest de-
gree of wisdom. It is narrated from the Prophet (S) who said, "I
rightfully say Luqman was not a Prophet, but he was a thought-
ful obedient servant of God. He had strong faith and certainty.
He loved God and God loved him, too. That is why he received
the asset of wisdom from God. Luqman was sleeping when sud-
denly heard: ‘O Luqman, do you want to be God’s representat-
ive on earth so that you may judge among people’?
Luqman replied: ‘If God gives me option, I will not accept such
a huge responsibility. But if He orders me to do so, I will
whole-heartedly accept because I know if I accept such a task,
He will help me not to go astray.’

The angels, whom he couldn’t see, asked Luqman: Why?
He answered: “It is the most hazardous job to judge between
people. For a judge it is a formidable job. If a person is protec-
ted by God, he is saved and if he does not go the right path, he
will lose the way to paradise.
A person who is ashamed here but raises his head in the Here-
after is better than a person who keeps his head high here, but
is ashamed in the Hereafter. A man who sells the Hereafter for
this world will have neither here nor there”.

The angels were surprised at Luqman’s reasoning. Luqman
said this and fell asleep. God put the light of wisdom in his
heart. When he awoke, he started talking wisely. He helped
David with his wisdom. David told him, "I envy you Luqman.
Now you have passed your test"53

Thus, because of Luqman’s obedience to God, he received
the treasure of wisdom. God named one of the Surahs of
Qur’an after him. In that surah God put some of Luqman’s ad-
vice to his children. One of which is the following:

"???? ??? ?????? ????? ??? ???????? ?? ?????? ?? ??????
????? ????? ???????? ?????? ??????"

“And when Luqman said to his son while he admon-
ished him: O my son! do not associate aught with Allah;
most surely polytheism is a grievous iniquity” [Qur’an
31:13]
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??? ??????? ???????? ???? ???? ????????? ??????? ????
???????? ???????? ??? ???????? ???? ??? ?????????????
???? ??? ????????? ?????? ????? ??????? ? ????? ???????
??????? ???????. ??? ??????? ?????? ?????????? ????????
?????????????? ??????? ???? ??????????? ????????? ??????
??? ????????? ? ????? ??????? ???? ?????? ??????????.
????? ????????? ??????? ????????? ????? ?????? ???
????????? ??????? ? ????? ??????? ??? ??????? ?????
????????? ???????. ????????? ??? ???????? ????????? ????
???????? ? ????? ???????? ???????????? ????????
??????????

“O my son! Surely if it is the very weight of the grain of
a mustard-seed, even though it is in (the heart of) rock,
or (high above) in the heaven or (deep down) in the
earth, Allah will bring it to light; Surely Allah is Knower
of subtleties, Aware.

O my son! Keep up prayer and enjoin the good and for-
bid the evil, and bear patiently that which befalls you;
surely these acts require courage. And do not turn your
face away from people in contempt, nor go about in the
land exulting overmuch; surely Allah does not love any
self-conceited boaster. And pursue the right course in
your going about and lower your voice; surely the most
hateful of voices is braying of the asses” [Qur’an
31:16-18].

Other Aspects Of Luqman's Wisdom:
Although, there are ample references to Luqman's wisdom in

the books and in the poems of the past poets, we will present
here some aspects of his wisdom as narrated in the books of
traditions:

a) “O my son! Do not let your heart be concerned with
people's pleasure, and their praise or blame. A person will at-
tain nothing from that although he may make the utmost ef-
forts in it.” His son said, “Father, what does this mean? I would
like to see some examples of it in words or deeds.” Luqman
replied: “Let us go out”. They went out together with one anim-
al to ride on. Luqman rode on the animal leaving his son to
walk behind him. They passed a group of people who said:
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“This old man is hard-hearted, with little compassion. He rides
the animal although he is stronger than the boy, and he makes
the boy walk behind him! This is an evil arrangement!”
Luqman told his son: “Did you hear them, and their censure of
my riding and your walking”? He said: “Yes, I did”.

Then Luqman told his son: “Now you ride, my son, and I will
walk”. So the son rode the animal and Luqman walked. They
passed another group of people who said: “An evil father and
an evil son! The father has not trained his son. The son rides
while the father walks behind him, whereas the father is more
worthy of respect and of riding the animal. As for the son, he
has been disrespectful to his father because of this. Therefore,
both of them are wrong-doers”!
Luqman asked his son: “Did you hear”? He replied: “Yes”.
Then Luqman said: “Let us both ride on the animal”. They both
mounted the animal and passed by a group of people who said:
“There is no mercy in the hearts of these two riders and God
will not bless them. They are breaking the back of the animal
by overloading it. It was better for one of them to walk and one
to ride”.

Luqman asked his son: “Did you hear”? He said: “Yes”.
Then Luqman said: "Let us both dismount and let the animal
walk without a rider”. They drove the animal on before them
while they walked. They passed a group of people who said:
“How strange these two are! They have an animal, but they
walk”. They blamed these two for that, just as others had
blamed them previously. Then Luqman said to his son: “Can
you make people pleased with you? Thus, do not pay any atten-
tion to them; rather, occupy yourself with God's pleasure. That
will be a source of prosperity both here and in the Here-
after".54

b) My son! I learned seven thousand pieces of wisdom. You
memorize only four of them and you may enter the paradise
with me. Strengthen your ship since the sea ahead of you is
deep; lighten the load of your sins since you have a rough
course ahead of you; increase your provisions since you have a
long journey; have sincerity in your actions since the account-
ant is sharp."55

c) My son! If you doubt death, take sleep away from yourself;
you will not be able to do that. If you doubt the Day of
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Resurrection, take wakefulness away from yourself; and you
cannot do this. When you think over these issues, you will un-
derstand that your soul is in the hand of One other than you.
Sleep is only in the same position as death and awakening after
sleep is like resurrection after death.56

d) My son! The world is a deep sea in which an immense
number of people are drowned. Use your faith in God as your
ship in this sea; let trust in God be your sails; let your provision
be God-wariness; if you cross this sea safely, it is because of
God's Mercy, and if you are destroyed, it is because of your
own sins.57

e) O my son! Be fearful of God to such an extent that if you
go before Him on the Day of Judgment with all the good that
jinn and men have performed, you still fear He may punish you;
and hope from God to such an extent that if you come before
Him on the Day of Judgment having committed the sins of all
jinn and men, you still hope that He will forgive you.58

f) O my son! Everything has a sign by which it is recognized:
For religion there are three signs: knowledge, faith and acting
on it.
For faith there are three signs: faith in God, His Books and His
Prophets.
For a scholar there are three signs: knowledge of God, of what
He has made obligatory and what He dislikes.

For one whose labours (according to God’s commands) there
are three signs: prayer, fasting and zakat(statutory Islamic levy
on specified items to be used for Muslims' welfare).
For a Mutakallif (a person who is not qualified for a job, but ac-
cepts it anyway) there are three signs: he quarrels with his su-
periors: he tells things he does not know; and he tries to do
something he is not qualified for.

For a wrongdoer there are three signs: He wrongs his superi-
ors through disobedience; he wrongs his inferiors through
overcoming them, and he aids other wrongdoers.

For the sinner there are three signs: he is treacherous, he
lies, and he acts in opposition to his words.
For a hypocrite there are three signs: his tongue contradicts
his heart, his heart contradicts his actions and his outer self
contradicts his inner self.
For an envious person there are three signs: He backbites in
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one's absence, flatters in one's presence and rejoices in the
misfortunes of others.
For a squanderer there are three signs: He sells things that are
not his; wears what is not his, and eats what is not his.
For a lazy person there are three signs: He procrastinates af-
fairs so much that he is neglectful; he is neglectful until he is
wasteful and he is wasteful until he sins.
For a heedless one there are three signs: negligence, diversion
and forgetfulness.59

g) My son! Be aware when you are stand before God tomor-
row you will be asked about three things:
About your youth and in what you wore it out;
About your life, in what you spent it;
About your wealth, how you earned it and in what you spent it.
So make yourself ready for such a day and prepare yourself for
the answers.
Do not regret what you have lost in this world, because if you
have little, it will not last, and if you have much, it is vulner-
able. Therefore be vigilant and strive in your work and draw
aside the curtain of negligence and perform the heavenly du-
ties and renew repentance in your heart and get ready to de-
part this life before death comes to you and before there is a
space between you and what you wish to do.60

h) My son! Do not postpone repentance because death will
arrive unexpectedly; Do not rejoice at death; do not make fun
of one afflicted, and do not refuse to do a good deed.
My son! Be trustworthy so that you may live free of need.
Adopt God-wariness as a trade, profits will come to you without
capital. When you sin, pay alms since it purifies the con-
sequences of it.
My son! Exhortation is difficult for a foolish person, in the
same way that mountain-climbing is difficult for the old.
My son! Do not be sorry for a person whom you have wronged;
but be sorry for evil you have committed against yourself.
When your power induces you to wrong others, do not forget
God's power over you.
My son! Learn from the learned what you do not know and
teach people what you know.61
My son! Fall on your knees in front of the scholars for the ac-
quisition of knowledge and learning. Do not quarrel with them.
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Let your world be a means to gain the Hereafter for you. But
do not put this world aside completely because you will then be
dependent on others. And do not care for this world to the de-
gree that you ruin the Hereafter.
My son! If you get educated in your childhood, you will benefit
from it at adulthood. And anyone who decides to learn will put
forth the energy necessary. And anybody who wants education
will try for it and will tolerate the hardships.62
My son! Make a thousand friends, and a thousand is little; but
do not make one enemy, for one is too much.63
My son! Avoid being depressed, bad-tempered and impatient,
because man can not rely on himself with these traits; be pa-
tient in your works; in helping your brethren, be strong and
treat people amicably.64

i) Luqman was once asked: “Who are the worst people”? He
answered: “Those who do not care that people consider them
to be evil-doers”. Then Luqman was told: “How ugly is your
face”! He replied: “Are you finding fault with the painting or
the painter”?65 [By painter is meant the Creator].

j) Luqman's master told him: “Slaughter a sheep and bring
me its two best parts”. So he brought him the heart and the
tongue (of the sheep).
Luqman' master told him another day: “Go slaughter a sheep
and bring me its two worst parts. Luqman once again brought
the tongue and the heart.
Luqman's master asked: How can the heart and tongue be the
best and the worst parts at the same time? He answered:

"????????? ??????? ????? ????? ?????? ???????? ?????
????? ??????"

“They are the best if they are good, and they are the worst, if
they are bad”.66

k) There are three things which are only recognized at three
times: a patient man is only recognized at the time of anger; a
brave man is only recognized at war; and you do not recognize
your brother except when you need him.67

l) There are three things the possession of which will entail a
perfect faith: A person who does not neglect God's pleasure
when he is satisfied and happy; he who does not disregard
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justice at the time of anger; and he who does not take what he
does not deserve at the time of his power. When you want to
make friends with anybody, make him angry at first. If he did
not disregard justice at the time of anger, then take him as a
friend; or else, leave him.68

m) There are four things which a person should perform per-
sonally although he is a prince or a dignitary: rising to show re-
spect to his father, entertaining the guest, sitting on a horse,
and helping the world.69

We will end this section by reporting a tradition from Imam
Sadiq (as) which is an answer to Hammad's question about
Luqman and his wisdom:

Imam Sadiq (as) said, "I swear by God that God gave Luqman
wisdom not for his wealth, or family or strength or beauty. He
was given wisdom because he was strong in worshipping God,
God-fearing, silent, tranquil, with profound insight, a deep
thinker, keen-sighted and in no need of admonition. He never
slept during the day. Nobody saw him answering the call of
nature or bathing because of his extreme modesty. He never
laughed at anything for fear of sinning. He was never angry
and never joked with anyone. He did not rejoice at anything he
received of this world and did not grieve over anything of this
world. He married women and had many children most of
whom died in their childhood, but he did not weep for any one
of them.

He never passed by two people who were arguing or fighting
without reconciling them, and he did not leave them until they
had made peace with one another He never heard any speech
that he liked without asking for its explanation and about who
said it. He would frequently sit in the company of scholars and
the wise ones. He would come upon the judges and kings; he
would pity the judges for what they were afflicted with and
have mercy on the kings and rulers for their beguilement from
God, and their being content with that. He used to learn things
which made him defeat his desires and with it would guard
himself from Satan. He would treat his heart with contempla-
tion and coax his soul with admonition. He did not enter into
any matter that did not concern him. It was for these reasons
that God gave him wisdom… "70
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Make your heart submissive with the remem-
brance of Death

???????? ???? ?????""

In this phrase of his letter (section 9), Imam ‘Ali (as) points
out that man should not be involved in this transitory life;
rather, he should have in mind that his living here is not per-
manent: in the near future he has to leave this house for the
eternal one. And if he is doubtful, let him study the cases of his
friends and relatives and see that this world was not loyal to
them. They left every thing here and were housed in a house in
a strange district. He should realize that this, sooner or later,
shall happen to him. He should not sell the Hereafter for the
present world.

Although Imam ‘Ali (as) mentioned this issue at the begin-
ning of his letter, the principle of repetition in educational mat-
ters is useful. Imam has used this technique in his letter.

Remembrance Of Death
When a person is involved in his daily affairs and he neglects

death and the eternal life, he gets ready for engaging in all
sorts of sins and wrong-doing and surrenders to the tempta-
tions of Satan and to the whims and desires of his self. The
most significant factor which could tame his aggressive self is
the remembrance of Death and the instability of this world and
the events of the next world.

In fact, if we pay attention, we will see that sooner or later
death will overcome a person and he will be put in the grave
and his limbs will disintegrate and turn into earth. He will cut
his relations with his wealth, children, house and the world as
such. He will, pretty soon, be forgotten as if he had not been
living. But he is responsible now for what he had done before.
Now he wishes he had never been born to take this burden of
sins on his shoulders.
For this very reason it is emphasized in the Islamic traditions
to remember death. The Prophet of Islam has said:
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"??????? ??????? ?? ???????? ?????? ??????? ????????
???????????? ????? ??????? ???????? ??????????? ??????
???????? ????? ????????? ?????? ??????? ?????? ???????
??????? ??? ??????? ?????????"

"The best asceticism in this world is the remembrance of
death; the best worship is the remembrance of death, and the
best contemplation is the remembrance of death. One on whom
the remembrance of death weighs heavily, will find his grave to
be one of the gardens of Paradise."1

Imam ‘Ali (as) has said:

"????????? ??????? ?????????? ??????????? ???????????
????????? ?????????? ???????? ????????? ????????????
?????????? ???????????? ????????? ???????????
??????????? ????????? ???????????"

"Remember the destroyer of pleasures, the terminator of de-
sires, the inviter to separations. Remember the disperser of
groups, the remover of hopes, the one that draws near what is
to be forgotten, the announcer of partings and dispersions."2

Imam Sadiq (as) has said:

"?????? ??????? ??????? ??????????? ?? ???????? ?????????
????????? ????????? ????????? ??????? ?????????? ????
??????? ???????? ????????? ???????? ?????? ?????????
????? ??????? ??????????? ????????"

"The remembrance of death kills desires in the soul, cuts off
the sources of heedlessness and strengthens the heart through
God's promises; it softens the temperament, breaks the sign-
posts of whims, puts out the fire of greed and makes the world
appear miserable and worthless."3

It is also narrated from Imam ‘Ali (as) his saying:

"????????? ?????? ??????? ??????? ?????????? ????
????????? ???????????? ????? ????? ????"

"Remember death frequently, and the day you will be resur-
rected from the graves and your standing before God; this re-
membrance will ease your disasters."4
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The Prophet (S) has said:

"??? ?????? ?????????? ???? ??????? ??? ?????????? ???
??????? ?????? ????????"

"If animals knew what we know of death, you would never
eat a fat animal."5

Once a man’s name was mentioned in the presence of the
Prophet (S) and he was praised. The Prophet (S) asked: “Did he
remember death”? The attendants answered: “We don't re-
member him saying anything about death”. The Prophet (S)
said: “Then he is not to be praised”.6
The Prophet was asked:

"??? ?????? ????? ??????? ????? ?? ???? ????? ????:
???????? ?????? ????? ????????? ????????? ?? ????? ??
??????? ????? ???? ?????? ?????? ??????"

“O Messenger of Allah, who are the cleverest people”? He
answered: “Those who are the most frequent in the remem-
brance of death and the firmest in readiness for it - those are
clever ones who have taken the honor of this world and the fa-
vours of the Hereafter."7

It is also narrated from the Prophet (S) that he said, "One
who does not take a lesson from death and does not remember
his misery and long stay in the grave and his bewilderment on
the Day of Judgment, is not prosperous. Anybody in this world
who does not care for death will be inflicted with sorrows in
this world and anybody whose remembrance of death is good
in this world is prosperous"8

There are two groups of people regarding death:
The first group severely escapes the remembrance of death
and these are people who do not believe in the Hereafter and
whose behavior in the world has been indecent. They know
that by death they will get deprived of what they have.

Imam al-Husayn (as) was once asked: “Why are we
frightened of death and are not interested in it”? Imam
answered: “Because you have destroyed your Hereafter but
have constructed your world. That is why you are frightened to
move from flourishing condition to ruined condition".
The second group includes those who do not fear death. These
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are people who believe in the Hereafter and its assets, who
have acted in accordance with the commands of God, who be-
lieve that by breaking the cage of the body here, they will en-
joy God's blessings in the Hereafter. Thus, they not only do not
fear death, but also consider it sweeter than honey.9 They re-
peat the following:
Tell death to come to me if it is a man,
Till I embrace him very closely;
I'll receive an eternal life from him,
He'll receive from me colored clothing
Kill me; kill me, O Great one,
For in your killing there is life.

Imam ‘Ali (as) has said:

"??????? ??????? ????????? ???????"

"The best gift for a believer is death"10
Imam Sadiq (as) has said:

"?? ???????? ??????? ???????????? ???????? ????????????
????????? ??????? ??? ???????? ???? ??????? ???????? ???
??????. ????? ???????? (?): ??? ?????? ?????? ???? ???????
????? ???????? ????? ?????? ?????? ???? ?????? ?????
????????"

“In death lies the salvation of the sincere ones and the de-
struction of the evildoers. For this reason, some love death and
others dislike it. The Great Prophet (S) has said: One who loves
meeting God, God loves meeting him; and one who dislikes
meeting God, God dislikes meeting him."11

With a concern to what we have so far said, we will appreci-
ate the educational value of Imam ‘Ali's statement that: Make
you heart submissive with the remembrance of death.
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357.1.. Bihar, vol.6, p.137.
358.2.. Ghurar al-Hikam, vol.2, p.270; Mizan al-Hikmah, vol.9, p.245.
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363.7.. Al-Mahajjah al-Bayda’, vol.8, p.241.
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Make your heart acknowledge its mortality

?????? ???????""

Although a man may get involved in the remembrance of
death, he may not be serious; neither may he be convinced. In
this case, this remembrance will not be instructive. This is true
in the case of those corrupted people who verbally remember
death, but deep inside they are not ready to embrace death.

For this reason, after his previous command concerning mak-
ing the heart submissive, Imam ‘Ali emphasized that we should
convince our hearts that this world is not eternal. This very
conviction makes man ready for the voyage towards the
Hereafter.

Imam, concerning this, has said, "Anybody who believes that
one day death will separate him from his friends, that he will
be put in the grave, that he will have to account the Day of
Judgment for what he has done, that the wealth here will not
help him out; and that what he has sent in advance will be of
value, should shorten his desires and lengthen the amount of
his work."

This very stage of confession and conviction has made some
wonder: How is it possible for a man to believe in death and
the exact accounting for in the Doomsday and be happy at the
same time?

"??????? ????? ???? ??????? ???? ??????? ??????? ?????
???? ???????? ???? ???????"

“I wonder at one who is certain of death – how does he
laugh? I wonder at one who is certain of the reckoning – how is
he joyful?”
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Cause your heart to perceive the calamities of this
world

??????? ????? ??????""

Man selects a shelter for living which is safe from hazards
and where the hardships will not threaten him; or else it is
foolish to dwell in a place where you are not safe.

Some, however, are involved in the life here and have forgot-
ten the statements of Imam ‘Ali (as) who has said: "This world
is a house engulfed in disasters; it is famous for its deceits; it is
changing all the time; it is not a safe place to dwell in; security
is inconceivable in it. Its dwellers are always a target for its ar-
rows of misfortune.

Thus, my son! Always remember the disasters of this world
so that you will not live there negligently and wrongly assume
that it is eternal!!
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Warn your heart of the assault of time and the
evil inconstancy of the nights and days

“ ?????? ???? ????? ???? ???? ??????? ???????”

Man is always confronted with unexpected and unfavorable
events of the world: Sometimes disease, death, and misery of
your beloved ones, and at other times, poverty, deprivation and
depression, sometimes the corruption of people and at times
failure, inability and disloyalty of your friends. Although most
of these unpleasant events are unexpected, the hemlock is the
poison which should be drunk anyhow. A wise man, being at
the mercy of so many deplorable events, should make himself
ready, and if possible stop their occurrence and try to face
them determinedly.

O my dear friend! Think of the ups and downs of life,
Think of the ways to stay strong if deprived of the provisions;
A breeze might disturb the book of time,
Think of the turning over the pages of your life-book by Day
and Night.
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Present to your heart the reports of the past ones,
and remember that you will soon become one of
them

Present to it (your heart) the reports of the past ones,
and remind it of what befell the earlier ones before you.
Travel in their lands and (among) their ruins, and see
what they did, from what they have moved away, and
where they arrived at and settled. You will find them hav-
ing moved away from their loved ones and having inhab-
ited an alien abode and (it is) as if you will soon become
like one of them.

“? ???? ???? ????? ??????? ?????? ??? ???? ?? ??? ???? ??
??????? ???? ?? ??????? ????? ???? ????? ????? ????????
???? ???? ??????? ???? ????? ?? ??????? ?? ??????? ?????
??? ?????? ????? ?? ???? ?? ??? ??????”

The Mirror of History
The study of the history of the ancient nations and people,

and an observation of their remnants and a survey of the
factors of their rise and fall are among the principles of Islamic
education, Our study of the past will reveal to us that the same
factors of rise and fall are still with us today in the form of "the
tradition of history". We are subject to this tradition and we
are not excluded by it.

This study of the past will show to us that pleasures and de-
pression, honor and misery, assets and hardships, all will pass.
Neither do the world's good things deserve our deception and
pride, nor should its bad things disturb the ocean of our exist-
ence and deprive us of the spirit of satisfaction or patience.
You too of whatever group you are, finally you will go away and
will face what your ancestors have gone through. It is better
for you to learn a lesson from them and not to waste your time
as they did.

It is because of this educational principle that nearly one
third of the Qur’an consists of the stories and histories of the
past peoples and nations. The Qur’an orders people to travel
on the earth to observe the mirror of the history of the past
nations.
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1. "?????????? ???? ?????????? ?????? ????????? ???
????????? ???????????????? ????? ?????????
???????????????"

"Indeed there have been examples before you; there-
fore, travel in the earth and see what was the end of the
rejecters."1

2. "???????? ????????? ??? ????????? ??????????? ??????
????? ????????? ????????? ???? ?????????? ???????
????????

???????? ????????? ??????? ????????? ??? ????????? ?????
??????? ???????? ??? ??????? ???????????"

"Have they not then journeyed in the land and seen
how was the end of those before them? They were more
in numbers than these and greater in strength and in
fortifications in the land, but what they earned did not
avail them."2

3. "???? ???????? ???? ???????? ????????? ?????????
????????? ??????? ?????????? ??????? ?????? ??????????

???????? ???????????????? ??????? ???????? ????? ??????
?????????? ?????????? ??????????? ????? ???????
??????????"

“How many of the gardens and fountains have they
left! And cornfields and noble places! And goodly things
wherein they rejoiced; thus it was, and we gave them as a
heritage to another people. So the heaven and the earth
did not weep for them, nor were they resp3ted”.3

It is because of this educational principle that Imam ‘Ali (as)
in different points of Nahj al-Balaghah and even in the present
paper attracts our attention to the destiny and fate of the an-
cient peoples and nations and the factors which had led to
their improvements or failures. He drew our attention to how
these people left every thing and left this land.

The Poem of Khaqani
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O heart that learns out of others' examples see through your
eyes,
Use the veranda of Ctesiphon as an example;
Go once from the Tigris River towards Ctesiphon,
Once in a while call the veranda with the tears language,

Perhaps you will listen to the veranda saying:
The dent of each will give you new advice,
Listen to the end-point of the dent for advice;
It says you are from the earth, now we are earth-ridden for
you;

Put two or three steps over us, weep two or three drops;
We are in trouble from the songs of the owl,
Pour out flower-water to cure our headaches;
We were court of justice, see what tyranny has gone to us,

See what will happen to the court of the tyrants;
You will laugh at me, wondering what is of fun,
They will laugh at those eyes which do not weep here;
This is the same veranda in which the colors of the people,
In the earth its doorsills were like the picture-gallery;

This is the same castle which kings frequented,
Deylam, Babylon’s king, Hindu, Turkistan’s king;
The earth is drunk, because instead of wine,
It has drunk Nowshirvan’s blood in Hormoz’s scalp as a cup,

Many pieces of advice were seen then on his crown,
A hundred new pieces of advice are hidden in his brain;
Kesra and the golden lemon, Parviz and golden vegetable,
All have gone with the wind and have been leveled out with the
ground;

Parviz brought golden vegetable to every feast,
So many vegetables he made an orchard out of it;
Parviz is lost now, don’t mention his name,
Where is the golden vegetable, go and read kam taraku4 from
the Qur’an;

You asked where those crown-bearers are,
The belly of the earth is eternally pregnant with them;
It will take time for the earth to give birth,
Giving birth is hard, getting sperm easy;
This wine which is distributed among men by the gardener is
Shirin’s blood,
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And the container of the wine is made out of the earth of Par-
viz;
The tyrants have drunk the water of their lives,
The greedy ones are not satiated yet;
The redness of the red river is the blood of the children,
Of this black-eyebrow old man, of that black-breasted woman,
Khaqani, take lessons from this castle,
Till Khaqan, later on, takes lessons from your case.
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368.1.. Qur’an 3:137.
369.2.. Qur’an 40:82.
370.3.. Qur’an 44:25-29.
371.4.. "???? ???????? ???? ???????? ????????? ?????????"

“How many of the gardens and fountains have they left!” [Qur’an
44:25-26]

177



Therefore, set right your place of rest and do not
sell your Hereafter for your world.

“????? ????? ??? ??? ????? ?????? “

After the above 13 recommendations to his son, each of
which is one stage of self-improvement, the Imam (as) comes
to the following conclusion: My son, you should be aware that
life does not include only these few days spent in this world;
you will face the grave and Doomsday, every state of which is
related to the affairs of this world; this world is a plantation
and your Hereafter is the crop you have planted here which
you will harvest in the next world. If the crop includes good
deeds then "..how excellent is the issue of the abode"1 and
if the crop contains vicious deeds, then “So evil is the
resting-place."2

And, since in accordance with the logic of Qur’an, the pun-
ishment in the Hereafter is just the manifestation of our affairs
here in this world, and since the Qur’an says:

"?????????? ??? ???????? ????????"

"..and what they had done they shall find present
(there)"3 and

"?????? ???????? ????????? ??????? ??????? ????? ??????
???????? ????????? ??????? ?????? ?????"

"So, he who has done an atom’s weight of good shall
see it and he who has done an atom’s weight of evil shall
see it,"4

Therefore, be aware that you will harvest what you have
already planted in this world. Thus, make up the fate of your
future just here and do not sell your Hereafter for this world;
this is because in this world a wise man makes a lucrative bar-
gain with God, the result of which is salvation from Hell and
the entrance into the Gardens of Eden. We should not sell
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those assets for the things here. Imam (as) has said, "The worst
people are those who sell their Hereafter for this world and
worse than them are those who sell the Hereafter for another
world."
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372.1.. Qur’an 13:24.
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374.3.. Qur’an 18:49.
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Do not talk about what you do not know or speak
about what is not required of you.

“?????? ??????? ?????? ?? ??????? ??????????? ?????? ???
????????”

In these sentences, Imam ‘Ali (as) emphasizes two ethical
principles:

1. Do not talk on anything you lack information about. This is
because your statements might turn out to be false. In such
cases you have both told a lie and misled people into ignor-
ance, both of which are religiously forbidden. Such a case
would lower one’s social position.
The Prophet (S) told Abdallah b. ‘Amr b. al-‘As: "What if you
are among low and mean people who are united in not keeping
their promises, what would you do?"
Abdallah said, "You guide me what to do, O Messenger of Al-
lah".
The Prophet (S) replied:1 “Act on what you know, leave what
you don’t know and keep to yourself”.

2. Do not interfere in anything not related to you and so do
not speak of anything not concerning you. The Prophet (S) has
said: "Among a Muslim’s good deeds is to leave anything that
does not concern him."2
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376.1.. Sharh Nahj al-Balaghah by Ibn Abi’l Hadid, vol.16, pp.63-64; and by
Ibn Maytham, vol.5, p.10.

377.2.. Op cit.
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Keep away from a path if you fear it will lead you
astray, for holding back from the perplexity of misguid-
ance is better than encountering terrifying events
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Bid Others to do Good and Reject Evil

Bid others to do good and you will be one of them; reject
evil with your hand and your tongue, and do your utmost
to separate from one who does evil. ‘Strive in the way of
God as is His due’ (ref.22:78) and do not let the reproach
of any reproacher have any influence on you in the path
of God. Plunge into hardships for the sake of truth,
wherever it may be.

"? ??? ???????? ??? ?? ???? ????? ?????? ???? ?????? ?????
?? ???? ????? ????? ?? ???? ?? ????? ??? ????? ?? ???? ????
???? ??? ??????? ????? ??? ???"

In this paragraph, Imam ‘Ali (as) emphasizes several issues:

A. Enjoining The Good And Forbidding The Evil
To encourage people to do the right things is termed "enjoin-

ing the good" and prohibiting them from doing wrong is called
"forbidding the evil."

The employment of this principle is a public duty which is
carried out in form of wajib kifa’i which means it is an obliga-
tion on all Muslims but it suffices when performed by some of
them. This principle makes the foundation of all Divine com-
mandments strong. Imam Baqir (as) says in this connection:

"?????? ??????? ???????????? ????????? ???? ?????????
??????? ?????????? ?????????? ?????????? ?????????
????????? ???? ??????? ?????????? ????????? ???????????
????????? ?????????? ???????? ??????????? ?????????
???????? ?????????? ???? ??????????? ????????????
????????"

"The principle of enjoining the good and forbidding the evil is
the way of the Prophets and path of the scholars. It is a tre-
mendous obligation through which (other) obligatory tasks are
undertaken, religious creeds are safeguarded, earnings are
made lawful, restitution is made for wrongs, the earth is in a
flourishing state, justice is exacted from enemies, and affairs
are in order."1
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Islam considers that the prosperity of societies is fulfilled
through the implementation of this sacred principle. Islam
thinks that the miseries and the deprivation of some societies
of divine blessings and also their destruction and their annihil-
ation are due to the fact that this principle is not carried out
properly in those nations.2 Imam ‘Ali (as), regarding this, in a
sermon emphasizes that:

"???????? ?????? ??? ????? ???????? ????? ??? ????????
???? ????????? ????? ???????? ???????????????
??????????? ??? ?????? ?????????? ?????? ????????? ??
????????? ????? ???????? ??????????????? ????????????
??? ?????? ??????? ????? ???????????"

"The nations before you were only destroyed because of the
sins they committed, and the priests and rabbis did not stop
them from that. When they persevered in sinning and the
priests and rabbis did not stop them, punishments descended
on them”.3

Since the implementation of this principle makes firm the
foundations of Divine commandments and erases the vestiges
of wrong belief, injustice and corruption, Islam considers the
abandonment of this principle as war against God.4 Imam ‘Ali
(as), in his last will, considers this issue:

"?? ?????????? ??????? ???????????? ????????? ????
????????? ???????? ???????? ??????????? ????? ????????
???? ?????????? ?????"

"Do not abandon the principle of enjoining the good and for-
bidding the evil, or else the the evil among you will have au-
thority over you. Then you will pray but your prayers will not
be answered."5

B. The Degrees Of The Principle Of Enjoining The Good
And Forbidding The Evil

This principle has degrees, some of which apply to all indi-
viduals of a community without having related to the govern-
ment; some other degrees apply to those individuals who are
given some social tasks. These degrees include:
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i. Those who are happy by nature to do good and unhappy to
perform the evil.

ii. Those who verbally enjoin the good and forbid the evil.
iii. Those who by force implement the principle of enjoing the

good and forbidding the evil; these may use punishments if felt
necessary.

Regarding these, let us observe the following traditions:
Imam ‘Ali (as) has stated:

"???????? ??????? ??????? ??????? ??????????? ?????
?????? ?????? ????? ?????? ????? ????? ???????? ?????
?????? ?????"

"Only two things gather people together: pleasure and anger.
Therefore, one who is pleased with a matter has entered into
it; and one who is displeased with it has left it."6

Imam ‘Ali (as) has also stated:

"????????? ??????? ????? ??????????? ??????? ????? ?????
????? ??????? ?? ??????? ????????: ????? ???????? ????
???????? ???????? ????"

"One who is satisfied with the actions of a people is like one
who has participated with them in it. Every one who particip-
ates in wrong-doing has two sins: the sin of committing it and
the sin of being pleased with it."7

Imam ‘Ali (as) said:

"????????? ?????????? ??????????? ???? ???????????
??????? ????????? ????????"

"The one who does injustice, the one who is content with the
injustice, and the one who helps carry out the injustice are
three partners in the act."8

Imam Baqir (as), concerning the principle of enjoining the
good and forbidding the evil, in a tradition, has said,

"???????????? ???????????? ?????????? ?????????????
????????? ????? ?????????? ???? ????????? ?? ???? ???????
??????"

184



"Then deny it with your hearts, and reject it with your
tongues and slap it on their foreheads and do not fear, in the
way of God, the reproach of any reproacher."9

Ibn Jarir narrates in his history book from Abd al-Rahman b.
Abi Layla, that when Imam ‘Ali (as) was facing Mu'awiya's
army he said:

"?????? ???????????? ?????? ??? ???? ????????? ???????
???? ?????????? ?????? ??????? ?????????? ?????????
????? ??????? ??????? ????? ?????????? ??????????? ?????
??????? ????? ??????? ??? ????????? ????? ??????????
?????????? ????????? ???????? ???? ??????? ??????????
????????????? ????????? ???????? ??????? ??????? ???????
??????? ??????? ??? ?????????? ???????? ?? ???????
?????????"

"O believers! Whoever sees an act of aggression taking
place or an evil act being called to, and rejects it with his
heart, he is secure and free of responsibility. Whoever rejects it
with his tongue will be rewarded, and he is better than his
companion. Whoever rejects it with his sword so that the word
of God may be uppermost and the word of the wrongdoers
lowermost, such a one has attained the path of guidance and
become established on the (right) way and certainty has illu-
minated his heart.”"10

Of course, the degrees of the principle of enjoining the good
and forbidding the evil are determined by the capacity of the
individual. A person, if capable, should use his hand, tongue,
and heart to implement the principle. If he is not capable, he
may use his tongue and heart. In the third case, a person
should announce his lack of consent through his heart, at least.
Imam ‘Ali (as), regarding this, has said:

"??????? ????????? ????????? ??????????? ????????
??????? ????????????? ????????? ??????? ?????????
?????????? ??????????? ????????? ????????? ????????
???????? ?????????? ???????????? ??? ??????? ???????
??????????? ???????? ???????? ?????????? ?????????
??????????? ???????? ??????????? ???????? ?????? ???????
??????? ????????????? ???? ???????? ???????????
??????????? ???????? ??????? ????????? ??????????
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??????????? ????????? ???????? ??????? ???????
??????????"

“Among them is one who rejects the evil action with his
tongue, his hand and his heart. Such a person has perfected
(the attainment of) good traits. Among them is one who rejects
the evil with his tongue and his heart, but not his hand. Such a
person has taken hold of two good traits and neglected one
trait. Among them is one who rejects the evil with his heart,
not with his hand and tongue. Such a person has neglected the
two noblest traits of the three and held on to (only) one. Among
them is one who neither rejects the evil deed with his tongue
nor with his heart nor with his hand. Such a person is a dead
person among the living”.11

Regarding this issue, the Prophet (S) has said:

"??? ???? ??????? ???????? ???????????? ???????? ??????
??? ???????? ????????????? ?????? ??? ????????
???????????"

"Whosoever of you sees an evil act being committed, let him
alter it (rectify) it with his hand, and if he is unable (to do so),
then with his tongue; and if he is unable (to do that) then with
his heart”.12

Imam ‘Ali (as) has said, regarding this:

"???????? ??????? ???? ?????? ???? ??????? ??????? ???
?????? ????? ????????? ???????? ???????????"

“The Prophet (S) commanded us to confront sinners with
stern faces”.13

The Highest Degree Of The Principle Of Enjoining The
Good And Forbidding The Evil

The highest degree of the principle of enjoining the good and
forbidding the evil should be implemented when the very
foundations of Islam are endangered through the wrong-doings
of an obstinate ruler. In such cases the world is sold for the
hereafter. The believers will defend the above principle whole-
heartedly in such a way that they, like Abu Dharr, may fall prey
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to others' anger, or like Husayn (as) and his followers get mar-
tyred. Regarding this, Imam ‘Ali (as) has said:

"????????? ??? ????? ???????? ?????? ????? ???????
???????"

"The highest degree of the principle of enjoining the good
and forbidding the evil is speaking a just word before an unjust
leader."14

When Uthman feared Abu Dharr’s disclosure of the former's
wrong-doings, he told him: It is none of your business to in-
terefere with political affairs. Abu Dharr answered:

"????? ??? ???????? ?? ??????? ???? ?????? ????????????
????????? ??? ?????????"

"I swear by God I do not have any excuse not to implement
the principle of enjoining the good and forbidding the evil. I
have to do it"15

When Imam Husayn (as) was in front of the enemy army and
his sincere advisers were advising him not to confront with the
foes, he explained the philosophy of uprising in the following
manner: “O people! The Prophet (S) has said: ‘Anybody who
witnesses an obstinate ruler who considers allowable those
things which are forbidden by God, who breaks God's contract,
defies the Prophet's tradition and acts with injustice towards
the people, but does not rise up against such a tyrannical ruler,
he will receive from God the same punishment which the ag-
gressor receives’.

Be aware: these people (the Umayyads) have accepted
Satan's commandments and have rejected God's worship, have
indulged in corruption, have stopped carrying out God's com-
mands, have robbed Muslims of their treasures, have made al-
lowable God's forbidden affairs and have forbidden God's law-
ful affairs. I deserve the most to prevent this corruption."16

When he was leaving Medina, Husayn (as) in a will described
the philosophy behind his uprising in the following manner:

"????? ??? ?????? ??????? ??? ??????? ???? ???????? ????
???????? ?????? ??????? ?????????? ?? ??????? ?????? ????
(?) ???? ????? ???????????? ?????? ??? ?????????"
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“I have not come forth in insolence or self-conceit or wrong-
fully or to create mischief. Rather I have only come forth for
the reformation of the Ummah of my grandfather, Muhammad
(as), and so that I may enjoin the good and forbid the evil."17

But under the present lack of equilibrium where the results
are unpredictable, should all people carry out this task, or is it
the responsibility of a select group to carry out this principle?
Is this task compulsory or optional? These are issues which are
beyond our scope and will be found in books on jurispru-
dence.18

C. The Types Of Struggle In The Way Of Allah
To struggle in the way of Allah means carrying out anything

that is wanted by God. To fulfill such an aim, we should try our
best, either financially or verbally. Imam ‘Ali (as) in his will has
emphasized:

"????? ???? ?? ???????? ??????????? ????????????
?????????????? ?? ??????? ????"

"Fear Allah, and remember Him in striving with your wealth,
your selves and your tongues in the way of Allah."19

Therefore, struggle against our very selves is also among
struggles in the way of Allah. Upon the return of soldiers from
the holy wars, the Prophet (S) told them:

"???????? ??????? ?????? ????????? ???????? ????????
???????? ???????? ????? ??? ??????? ???? ???? ????????
????????? ???: ??????? ????????"

"Welcome to a people who have performed the lesser jihad in
the way of Allah, but their greater jihad is still ahead”. It was
said: “Messenger of Allah, what is the greater jihad?” The
Prophet (S) replied: “The struggle against your self."20

Imam ‘Ali (as) has said in his will:

???? ???????? ?? ???? ??????? ????? …

In all types of struggle for God, we should strive for God only
and we should not pay attention to the reproach of those who
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blame us. We should do everything for God because He is
above everything and His worship and obedience is compulsory
at all times.

D. How Does This Principle Cause Man To Become
Righteous?

The Holy Qur’an considers enjoining the good to be among
the traits of believers, inhabitants of paradise, pious men and
the best of the nation.21Therefore, anybody who indulges in
this principle should be pious himself or else:
From a physician with a yellow countenance,
Do not ask for a rose-colored cheek.
Furthermore, such a person uses the approach of self-denial
which is among great sins.
Thus, as Imam ‘Ali (as) has said, a person who carries out the
principle of enjoining the good should be among the pious
ones, or else such a person is like a physician who cures people
but he himself is sick.

378 379 380 381 382 383 384 385 386 387 388 389 390 391 392 393 394
395 396 397 398

378.1.. Al-Kafi, vol.5, p.56; Wasa'il al-Shia'h, vol.7, p.395.
379.2.. “Those who disbelieved from among the children of Israel were cursed

by the tongue of Dawood and Isa, son of Mariam; this was because they
disobeyed and used to exceed their limit. They used not to forbid each
other the hateful things which they did; certainly evil was that which they
did” [Qur’an 5:78-79].

380.3.. Al-Kafi, vol.5, p.57.
381.4.. Al-Kafi, vol.5, p.59.
382.5.. Nahj al-Balaghah, letter no 23.
383.6.. Wasa'il al-Shi’ah, vol.11, p.411.
384.7.. Op.cit.
385.8.. Op. cit p.410.
386.9.. Al-Kafi, vol.5, p.56.
387.10.. Wasa'il, vol.11, p.405; Nahj al-Balaghah, Hikmah 373.
388.11.. Wasa'il vol.11, p.406; Nahj al-Balaghah, Hikmah 374.
389.12.. Mustadrak al-Wasa'il, vol.2, p.361; Ihya’ al-‘Ulum, vol.2, p.309.
390.13.. Al-Kafi, vol.5, p.54.
391.14.. Nahj al-Balaghah, Hikmah 374.
392.15.. Al-Ghadir, vol.8, p.306.
393.16.. Tabari History, vol.7, p.300.
394.17.. Nafs al-Mahmum, p.34.
395.18.. Concerning this refer to Fiqh al-Wilayah, Muntazari, vol. 2 and to Al-

Qawa'id al-faqih, Makarem, vol. 3.
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396.19.. Nahj al-Balaghah, Letter No 47.
397.20.. Bihar, vol.19, p.182.
398.21.. Ghurar al-Hikam.
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Become Learned in Religion

????? ?? ?????"

It is true that knowledge is light and ignorance is darkness;
and it is also obvious that light is better than darkness, but
lights are of different types. It is clear that knowledge is more
important when it deals with excellent issues and when its res-
ults are beneficial to man.

Because the knowledge of religion deals with either opinions
and right knowledge or with Divine commandments and indi-
vidual and social laws or deals with ethical commands, and
since these affairs belong to the sacred religion and are the
foundations of man's prosperity both here and in the Hereafter,
the Prophet (S) has considered this branch of human know-
ledge as knowledge and the rest of human knowledge as "Fadl"
or divine grace.

"?????? ??????? ???????: ???? ???????? ??? ?????????
????????? ?? ??????? ????????? ????? ????????? ??????
?????"404

“Knowledge is only of three kinds: (knowledge of) the firm
verses (of the Qur’an), (knowledge of) the equitable division of
obligatory shares of inheritance, and (knowledge of) the estab-
lished Sunnah (i.e. those principles which are based on clear
reasoning, the commandments which are based on justice, and
ethics and guidelines for life which are always con-
stant). Whatever is other than that is surplus.”1

Thus, "tafaqquh" or becoming learned in religion, which is
the study of ideological, legal and ethical issues, has always
been the pivotal question with the religion leaders. As we see,
Imam (as), in the above expression, encourages his son to learn
it and Imam al-Kadhim (as) too asks his followers to do the
same thing:

"Become learned in the religion of God, for the acquisition of
knowledge is the key to insight, the perfection of worship and
the means to attaining exalted stations and sublime ranks in
religion and in this world. The excellence of the religious
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scholar2 over the worshipper is like the excellence of the sun
over the stars. God does not approve of the deeds of one who
does not become learned in his religion."3

And the Great Prophet (S) of Islam has said: “When God
wishes good for a servant, He makes him learned in religion.”4

Imam Sadiq (as), as well, has said, concerning this issue:
"Become learned in religion, because anybody among you who
does not become learned in religion is (like) a Bedouin. God
has said in the Qur’an:

‘Why should not then a company from every party
among them go forth that they may apply themselves to
obtain understanding in religion, and that they may warn
their people when they come back to them that they may
be cautious (9:122)?’"5

399 400 401 402 403

399.1.. This tradition is interpreted in some other forms, as well. For further
information, refer to the “History of Islamic culture and civilization”, by
this writer, P 55.

400.2.. As Majlisi and others have explained: by Faqih or jurisprudent is
meant one who has insight into different dimensions of religion. (Mir’at
al-‘Uqul, vol.1, p.100; Shafi, p.21).

401.3.. Bihar, vol.78, p.321.
402.4.. Kanz al-Ummal, vol.10, p.137, Hadith 28690.
403.5..Usul al-Kafi, vol.1, p.31. .
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Habituate yourself to patient endurance in
afflictions

Habituate yourself to patient endurance in afflictions;
the best of moral traits is to constrain yourself to pa-
tience in the (path of) truth.

???? ???? ??????? ??? ??????? ???? ?????? ?????? ??
???????

The factor which protects man in confronting hardships or
against desires contrary to the religion is called perseverance.
It has different shapes which are dealt with in the following
tradition:

"??????? ???????: ?????? ????? ???????????? ??????? ????
?????????? ??????? ??? ???????????"

"Patience is of three kinds; patience during calamities, pa-
tience in obeying Allah and patience in refraining from sins”.1

The important point in patience is that practice in it will
broaden our capacity to stand firm in the face of hardships. On
the contrary, those people who lack this asset will lose their
resistance in time of difficulties. For this reason, in Islam, wor-
ship and prayer are adopted as somewhat hard, such as pray-
ers, fasting, pilgrimage, holy wars and the like with the prac-
tice of which man becomes strong. The Holy Qur’an, which
mentions the word patience more than seventy times, relates a
lot of good to it. The Holy Qur’an, talking about appointing an
Imam for the Israelites and fulfilling God's promises of their
victory over their enemies, puts patience as the criterion for
their prosperity:

"??????????? ???????? ????????? ????????? ???????????
?????? ????????"

"And We made of them imams to guide by our com-
mand when they were patient"2

Elsewhere, the Qur’an says:
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"????????? ???????? ??????? ?????????? ????? ?????
???????????? ????? ????????"

"And the good word of your Lord was fulfilled in the
children of Israel because they bore up sufferings pa-
tiently"3

In another connection, where the Qur’an mentions divine
help for the holy war fighters, the issue of patience once more
is raised:

"????? ???? ?????????? ??????????? ????????????? ????
?????????? ????? ???????????? ????????? ?????????? ??????
???? ?????????????? ????????????"

"Yea! If you remain patient and are on your guard, and
they come upon you in a headlong manner, your Lord will
assist you with five thousand of the havoc-making an-
gels".4

The Qur’an in one occasion praises the truth-seekers and be-
lievers and mentions that these people's success is due to the
fact they were patient:

"?????????? ?????????? ?????????? ??????????? ?????
???????? ????????????? ????????????? ????????????
???????? ????????????? ??????????"

"These shall be granted their reward twice, because
they are steadfast and they repel evil with good and
spend out of what we have given them".5

In the Surah al-Furqan, after describing the day and night
schedule of the believers and after praising their behavior with
God and with the people, God comes to the conclusion that

?????????? ?????????? ??????????? ????? ???????? "

"These shall be rewarded with high places [in the para-
dise] because they were patient, and shall be met therein
with greetings and salutations".6
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And in the Surah al-Insan [Man], the Qur’an describes many
virtues for the Prophet’s Household and concludes that they
have got these rewards because of their patience:

"??????????? ??????? ????? ?????? ????????? ????????????
???????? ?????????? ??????????? ????? ???????? ???????
??????????"

"Therefore, Allah will guard them from the evil of that
day and cause them to meet with ease and happiness;
and reward them, because they were patient, with garden
and silk".7

And in the Surah al-Ra’d [Thunder], after enumerating eight
adjectives for the men of understanding [Ulu’l albab], the
Qur’an mentions that God let them and their parents and their
spouses and their children enter paradise and the angels enter
upon them from every gate and send peace upon them telling
them they attained this because of their patience:

"???????? ?????? ?????????????? ?????? ?????? ????
?????????? ??????????????? ?????????????????
???????????????? ??????????? ?????????? ???? ????? ?????
??????? ?????????? ????? ?????????? ???????? ???????
????????"

"The gardens of perpetual abode which they will enter
along with those who do good from among their parents
and their spouses and their offspring; and the angels will
enter in upon them from every gate: Peace be upon you
because you were constant, how excellent, is then, the is-
sue of the abode."8

Thus, we see that all this prosperity is due to patience. This
indicates that the base for all human traits is patience. None of
these traits flourishes except with patience.9

In the Islamic traditions, emphasis is put on the constructive
role of patience. Some of these traditions are mentioned here:

Imam ‘Ali has said:

"????? ??????? ???? ????????? ????????? ???? ????????
???? ????? ?? ?????? ?? ????? ?????? ???? ?? ????????? ??
????? ??????"
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"Patience in relation to faith is like the head to the body;
there is no good in a body without a head, or in faith without
patience."10

Imam Baqir has said:

"????????? ?????????? ???????????? ??????????? ?????
?????? ??? ?????????? ?? ???????? ?????? ??????????
??????????? ?????????? ???????????? ????????????? ?????
???? ??????? ????????? ???????????? ?????? ???????"

"Paradise is encircled with afflictions and patience; so who-
ever patiently endures misfortunes in this world enters para-
dise. Hell is encircled with pleasures and desires. Therefore,
whoever grants his self its pleasures and desires enters the
Fire.”11

Abu Basir says that he has heard Imam as-Sadiq saying:

"????? ??????? ????? ??? ??????? ??????????? ??? ????????
????????? ?????? ???? ????? ???????? ??????? ??????????
??? ???????? ????? ????? ?????? ??????????? ?????????
??????? ???? ????? ?????? ?????????? ????????? ????????
???? ??????? ??? ??????? ?????????? ??? ????????? ???????
??????? ????? ???????? ??????? ??????? ?????????? ?????
?????? ??? ???? ???? ??????? ???????? ????????? ????????
???? ?????? ????? ??? ????? ???? ???????? ??????????
???????? ???? ?????? ???????? ???????? ??????? ???????
??????????? ??????????? ?????????? ???? ????????
?????????"

"A free person is free in all conditions. If an affliction befalls
him, he is patient, and if misfortunes press upon him they do
not break him even if he is taken captive and oppressed, and
his ease is substituted with hardship - as in the case of Yusuf,
the veracious and trustworthy, Allah’s blessings on him. His
freedom was not harmed when he was enslaved, oppressed
and taken captive, and the darkness and loneliness of the well
did not harm him when God favoured him and made the in-
solent tyrant, who had been his king, into his slave. God sent
him as a Prophet and had mercy on a nation through him.
Thus, patience has good results, therefore be patient, and ac-
custom yourselves to patience and you will be rewarded."12
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It is because of this constructive role of patience that Imam
‘Ali orders his son "Habituate yourself to patient endurance in
afflictions; the best of moral traits is to constrain yourself to
patience".

The poet says:
Patience is bitter, but later
Will give you the fruit of importance.
In this nature, any nation will be miser,
Which gets used to the act of pleasure-taking.
In his letter to ‘Uthman b. Hunayf, Imam ‘Ali emphasizes this
fact:

"???? ??????? ?????????? ??????????? ??????? ??????
???????????? ?????????? ??????? ???????? ??????????????
???????????? ?????? ???????? ??????? ???????"

"Be aware that the trees of the desert have harder wood, and
the green trees on the river have more delicate barks. Desert
vegetation burns more fiercely and its embers die down more
slowly".13
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404.1.. Al-Mahjjah al-Bayda’, Fayd al-Kashani, vol.7, p.126.
405.2.. Qur’an 32:24.
406.3.. Qur’an 7:137.
407.4.. Qur’an 3:125.
408.5.. Qur’an 28:54.
409.6.. Qur’an 25:75.
410.7.. Qur’an 76:11-12.
411.8.. Qur’an 13:23-24.
412.9.. Tafsir Namunah, vol.10, p.193.
413.10.. Nahj al-Balaghah, Hikmah 82.
414.11.. Usul al-Kafi, vol.2, p.89.
415.12.. Al-Kafi, vol..2, p.89.
416.13.. Nahj al-Balaghah, Letter No 45.
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Commit your self in all your affairs to your God,
for you will thus be committing it to a secure
Cave and a mighty Protector.

"? ????? ???? ?? ?????? ???? ??? ???? ???? ?????? ??? ???
???? ? ???? ????"

There are two points of view regarding man's fate in this
world. One view-point says that man is confronted in this world
with a series of causes and effects which work haphazardly to
make the fate of man. He has no say here and is like a football
or like a broken ship in the torrential sea. Only a favourable
wind can rescue this wandering ship: The poet says:

We are in the broken ship, O favourable wind rise,
So that we may meet once again, our friend.

According to the second point of view, all the means and
causes for our daily affairs are set by our God who is All-know-
ing, Beneficent and Merciful. Without His will not a leaf moves.
All these means and causes work together to make man
prosper. Sa'adi, the Persian poet says:

Cloud, wind, fog, sun and the galaxy,
All work in harmony so that you may use your sustenance
wisely;
Everything in Nature is obedient to you,
It is not fair to disobey God, the Almighty.

As soon as man assumes that all the causes and means in this
world are controlled by a wise Creator and everything is at His
disposal, he then trusts in God and will never encounter any
hardship: The poet says
He will never fear the sea waves,
Whose ship is navigated by Noah.

In Islamic ethics, the principle of "Tawakkul" or trust and re-
liance in Allah is used to encourage people to accept the
second view-point discussed above. Khwajah Abdallah al-An-
sari, in his “Manazil Al-Sa’irin”, says, the truth of the principle
of trust and reliance in Allah is:
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"??????????? ?????? ??????? ???? ????????? ???????????
??? ??????????"

"to entrust all affairs to its Master and to rely on His trustee-
ship".1

This is the way believers are commanded to carry out their
affairs.

"?????? ???? ???????????? ????????????"

"And on Allah let the believers rely"2
When the Prophet (S) asked Gabriel (Jibril) about the prin-

ciple of trust and reliance in Allah, the latter explained it
through a tradition:

"??????? ?????? ?????????? ?? ????? ???? ???????? ????
??????? ???? ????????? ???????????? ??????? ????
????????? ?????? ????? ??????? ??????? ??? ?????? ??????
???? ???? ????? ?????? ????? ????? ???? ???? ????? ???????
?? ?????? ???? ???? ????? ???? ???????????"

"(It is) the knowledge that creatures neither harm nor bene-
fit, neither give nor withhold; and (it is) not resting one’s hopes
on creatures. When a servant is thus and acts only for Allah
and does not hope from, or fear, other than Allah, and does not
desire anyone other than Allah, then this is tawakkul."3

The above principle (Tawakkul), however, has different de-
grees. At one stage we will put our affairs in the hands of a
lawyer. The second stage is when a child trusts its mother for
protection. In these two cases we deliberately put our affairs in
somebody else’s hands. A Bedouin Arab had released his camel
saying he had trust in Allah. The Prophet (S) told him:

"First tie it and then have trust in God". The poet says:
Said the Prophet aloud,
Bind the knees of the camel, but have trust in God;
If you rely in Allah, have it in your work,
First cultivate, then have reliance on God.

The third phase of "Tawakkul" (reliance on God) occurred in
Ibrahim's case. It is narrated that when Nimrod [the king of
Babylon who cast Ibrahim into the fire] prepared a big fire and
wanted to cast Ibrahim into it with a crane, Gabriel came up to
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him and asked him if he needed any help. Ibrahim answered:
"God bless you, God is the best agent; He will suffice".

Then Michael came, saying he has the stores of rain and wa-
ter at his disposal, and asked Ibrahim if he wanted him to put
the fire out. Ibrahim refused.

Then the angel of wind came, asking for the same thing, but
Ibrahim refused once more.
Then Gabriel said: At least ask God to issue the appropriate or-
der. He answered: "His knowledge about me will make my
question irrelevant".4

This state of absolute surrender to God and to trust
everything in Him is the same thing that Imam Kadhim (as) has
in mind when he repeats God's statement:

"??? ?????????? ??? ???? ?????? ????????"427

"And whoever trusts in Allah, He is sufficient for him"
[Qur’an 65:3]. And then he explains:

"??????????? ??? ???? ?????????? ?????? ??? ??????????
??? ???? ?? ????????? ??????? ????? ?????? ???? ?????
????? ???????? ??????? ??????? ?? ???????? ??????
????????? ????????? ????? ???????? ?? ?????? ????
?????????? ??? ???? ?????????? ?????? ??????? ????? ????
?????? ???? ????????"

"The principle of reliance on Allah has degrees. One degree
of this reliance is that you trust in God in all your affairs. You
are pleased with what He does to you, and you know that He
will not fail in goodness and bounty to you, and you know that
the command for that belongs to Him. Therefore trust in God
by leaving that to Him and rely on Him in it and in other mat-
ters".5

Imam ‘Ali (as), too, in his letter encourages his son to rely on
this strong stronghold.
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417.1.. The Commentary on Manazil al-Sa’irin, p.74.
418.2.Qur'an 5:11.
419.3.. Bihar, vol.69, p.373.

200



420.4.. Safinah al-Bihar, vol.2, p.683; Mi'raj al-Sa'adah, p.599; Jami' al-
Sa'adah, vol.3, p.223.

421.5.. Usul al-Kafi, vol.2, p.65.
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Be sincere in your asking from your Lord, for in
His hand is the bestowal and refusal, and ask God
frequently for the best.

"? ???? ?? ??????? ????? ???? ???? ?????? ???????? ?????
?????????"

There are significant points in this statement, two of which
will be dealt with here:

I. Being Sincere in Supplication
"Sincerity in prayer" means that a believer should ask God

only for his needs and in carrying the prayer out a believer
should not be in doubt, neither should he employ hypocrisy.

Regarding this, the Holy Qur’an says:

????????? ??????????? ???? ????????

"…and call on Him, being sincere to Him in obedi-
ence".1

In this regard, Imam Rida (as) narrates from Imam ‘Ali (as),
his saying:

"?????? ????? ??????? ??? ??????????? ??????????? ?????
??????? ??????? ????? ???? ???????? ????? ????? ?????
???? ????? ??????? ????????? ????? ?????? ??????? ?????
?????? ???????".

"Blessed is he who is sincere to God in his worship and sup-
plication, and does not occupy his heart with what his eyes see,
nor forgets God’s remembrance through what his ears hear,
and does not become sorrowful at what others have been giv-
en".2

Then Imam ‘Ali (as) shows the reasons of the philosophy of
sincerity in the following manner: since bestowal and withhold-
ing is in the hands of God, it is absurd for man to ask or sup-
plicate anybody else or to worship anybody else or assume any
partner for God.3
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II. Asking God For Abundant Goodness
"Istikhara" means to ask for good or to weigh the importance

of an option and to select the best one.4 It also means to ask
God to give him the best.5

But in the language of Shari’ah (or religion) it means to ask
God for the best. We read in supplication 33 of Sahifah al-
Sajjadiyah:

"?????????? ?????? ???????????? ????????? ??????? ???
????????? ??????? ??????? ??? ??????????? ???????????
?????????? ????????????? ???????? ?????? ????????? ????
???????? ????? ??????? ????? ????????????? ??????
???????? ?????? ?????? ????? ???????????? ???????????
????????? ?????????????"

"O God! I ask of You the best in Your knowledge, therefore
bless Muhammad and his Household, and decree for me the
best. Inspire us with knowledge to choose the best and make
that a means to being pleased with what You have decreed for
us and submitting to what You have decided. Banish from us
the doubt of misgiving and confirm us with the certainty of the
sincere”.6

And in Zurarah's tradition narrated from Imam Baqir (as) we
read:

"?????? ?????? ???????? ???? ??????: ????? ????????
??????? ????????? ?????????????? ????? ???????? ???????:
????? ??????? ?????? ????? ??????????? ??????????????
??????????? ????? ????? ????? ?????????? ?? ??????
??????? ??????????? ?????????? ????? ??? ??????? ??????
???? ??????????: (?????????? ?????? ???????? ????????
??????? ??????? ?????????????? ??????????? ?????????
?????? ??????? ???????? ??? ????? ???? ???????? ??????
?????? ?????? ???? ??????? ?????????? ??? ???????? ???
?????? ??????? ??? ????? ????? ????? ?????? ??? ??????
?????? ?????? ???? ??????? ??????? ????? ????? ???????
????????? ??????? ???? ???????? ????????? ???? ????????
???????? ???? ??????? ?????? ??????? ????????)? ??????
??? ????".
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Zurarah said: ‘I asked Imam Baqir (as): “If I intend to do
something and wish to perform Istikharah, what should I do”?
He said: “If you wish to do that, then fast on Tuesday, Wednes-
day and Thursday; then on Friday perform a two rak'ah (a unit
of salat) prayer in a clean place; after performing the tash-
hahud, look at the sky and say: ‘O Allah, I ask You, for You are
the Knower of the Unseen and the witnessed, the All-merciful,
the All-compassionate – You are the Knower of the Unseen - if
this matter is good in what Your Knowledge encompasses of it,
then make it easy for me, bless me in it, and open it for me.

If it is bad in what Your Knowledge encompasses of it, then
turn it away from me with what You know, for You know and
do not, You determine and I do not, and You decree and I do
not, and You are the Knower of the Unseen’. Repeat that a hun-
dred times.”7

Of course, there are other kinds of Istikhara: Istikhara with
the Qur’an, with writing on a piece of paper, and Istikhara with
the rosary (tasbih). It is written in the books on Prayers and
traditions that a person resorts to Istikharawhen he is caught
between two seemingly good options, but he is unable to
choose one option. He does not know whether it is good or evil.
When he starts to carry out Istikhara, his doubts are eliminated
and he will have faith in the option he selects.8

Which one is better? Your worthless idols or the One Who
fulfills your needs when you are left with nothing except de-
pression?"9 And God will help him if He thinks it proper.
They tell us to pray (use supplication: du'a) abundantly, be-
cause when we knock on a door, there is hope that it will
open;10 However, this work should be continuous, depending
on the intention of the performer of the supplication.11
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422.1.. Qur’an 7:29.
423.2.. Usul al-Kafi, vol.2, p.16.
424.3.. Shirk, or associating partners with God, is of the following types: Shirk

in the essence of God, shirk in attributes, shirk in actions, shirk in wor-
ship. A believer should avoid all of these and should not appoint any part-
ner for God. He should obey only the Unique God and should ask Him for
help.

425.4.. Abduh's commentary on Nahj al-Balaghah, vol.3, p.45.
426.5.. Ibn Maytham's Sharh Nahj al-Balaghah, vol.5, p.11.
427.6.. Sahifah al-Sajjadiyah, supplication 33.
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428.7.. Wasa'il, vol.5, p.207.
429.8.. For further information concerning Istikhara and its kinds refer to the

following: Bihar, vol.19, pp.222-288; Wasa'il, vol.5, pp.204-221, vol.4,
p.875; Sahifah al-Sajjadiyah, (tr.) Fayz al-Islam, and (tr.) Sayyid ‘Ali Khan;
and Allamah Kalbasi's al-Istikhara.

430.9.. For this, see Imam Khumayni's Kashf al-Asrar, pp.89-97.
431.10.. Bihar, vol.93, p.298.
432.11.. In traditions, it is said the supplication could be recited once or one

hundred times depending on the importance of the topic at hand.
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Understand my testament and do not disregard it,
for indeed the best speech is that which is is
beneficial.

"? ????? ?????? ??? ?????? ??? ???? ???? ??? ????? ?? ???"

Sometimes the act of implementing a will is ceremonial; in
such cases it does not make any difference whether the person
for whom a will is drawn will understand it or not. At other
times, implementing a will is a responsibility. The writer
wishes to train the person; if he does not do this action prop-
erly, the writer will be responsible.

In such a case, the writer is concerned with the comprehen-
sion of the person. Imam ‘Ali (as) is one of those who is con-
cerned. Thus, he orders his son to understand it and will not
bypass it. It is because this will contains a sea of knowledge,
ethics, and educational principles. Not taking it seriously
clashes with the writer's intention that he had in making this
will applicable and practical. Such negligence on the part of
the reader is not in keeping with the writer's intentions. There-
fore, Imam ‘Ali (as) emphasizes that his son should take this
will seriously.
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Know that there is no good in knowledge that is
not beneficial, and knowledge that is not worthy
of acquisition is not beneficial

"? ???? ???? ?? ??? ?? ??? ?????? ??? ???? ???? ?? ???
?????"

As we know, the Islamic commandments and its allowable
and prohibited actions all depend on the profit and loss which
these concepts have for the individual and the community as a
whole. Thus, the acquisition of any knowledge, too, is not an
exception to this general rule. The knowledge that deserves to
be studied is that which is profitable. If it does not bear any
profit, learning it is absurd, and if it hurts, it should be
abandoned.

On the basis of this concept, in Islam the acquisition of some
sciences is compulsory and worthwhile, such as jurisprudence,
Hadith, ethics, and Islamic knowledge. Some other sciences
are forbidden. Such as witchcraft, or any science which in one
way or another hurts the welfare of the community. For this
reason, Imam ‘Ali (as) in this part of his discourse says, "If
knowledge (of something) is not profitable, it will not contain
any good," The Prophet (S) has said in this regard, "O God! I
resort to you for not learning any science which is not profit-
able".1

Sheikh Ansari, at the beginning of his book called "Makasib"
records the famous tradition in “Tuhaf al-‘Uqul” from Imam
Sadiq (as) who talks of lawful and unlawful knowledge as the
following:

“Any kind of skill that the believers could learn or teach are
lawful and practical such as writing, accounting, trade,
goldsmith's trade, saddle-making, building, weaving, launder-
ing, tailoring, face-sculpture, except the sculpture of the
clergy, and making the tools which people need and take bene-
fit out of and their life is dependent on them. God has forbid-
den those industries the results of which are unlawful, such as
making musical instruments (Tar and pipes), making chess,
making of the cross and idol making, brewing alcoholic
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beverages, which lead to corruption. The teaching and learning
of these affairs are forbidden”.2

"??? ????? ?????? ?????? ????????? ?? ??????? ???????
?????????? ???????? ???????? ???????? ??????????
???????? ?????????? ???????? ?????? ????? ??? ?????? ???
??????? ????? ??? ?????? ??????? ????? ??? ??????? ??? ???
??????? ?? ????? ????? ???????? ??? ??????? ???
?????????? ??????? ????? ????????? ?????? ??? ??????
???????? ????????? ?????????? ??????????? ?????????
????? ???????? ????????? ???????????: ??? ??????? ??????
??? ???? ????????? ???????????? ?????????? ????? ???
??????? ??????? ??????????? ???????? ?????????????
??????? ?????? ???? ??????? ??? ??? ??????? ?????
??????????? ????????? ?????????????? ????????? ????
???????? ???????? ????????? ?????????? ??? ??????
???????????? ???????? ??? ?????? ??? ??? ????? ????????
??????????? ???? ??? ?????? ???????? ???????? ??????"

“My son! When I saw that I had reached old age, and I saw
myself increase in weakness, I hastened with my will to you. I
set out in it some useful points lest death overtake me without
my having acquainted you with my thoughts or (lest) my mind
weaken just as my body has weakened or some mastery of de-
sire and the temptations of the world get to you before me, so
that you become like a refractory camel.

The heart of a young man is like empty land which accepts
anything that is strewn on it. Thus I hastened to (instruct) you
in good discipline before your heart hardens and your mind is
occupied, so that you may face with sound judgment the en-
deavours and experiences of the people of experience which
are sufficient for you. Thus you will be spared the trouble of
seeking and relieved of the cultivation of experience; for you
receive our experiences and what may have been unclear for
us will become clear to you”.

There are some significant points in the above text which de-
serve our scrutiny:

1. Imam ‘Ali's Haste In Writing This Will
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Imam ‘Ali (as) was in a haste to write the will for the follow-
ing reasons:
First, he was becoming old, above 60, the age in which both
brain and brawn deteriorate. At times, the spirit becomes
feeble, not being able to carry out important tasks. Imam ‘Ali
(as) here is concerned about his powers to handle this grave
task.

Second, one usually at this age is vulnerable and is ready to
go, as Imam Sadiq (as) says:

"???? ??????? ???????? ?????? ???????? ???????? ???
????????"

"When you reach sixty, consider yourself among the dead"3
And the Prophet (S) has said, regarding this:

"??? ????? ????????? ???? ?????????? ???????? ?????????"

"Death usually comes to people between sixty and seventy".4
Thus, Imam ‘Ali (as) is in a hurry because he is worried about

his approaching death.
Third, he is in a hurry because he thinks if it becomes late,
whims and wishes and the deceitful manifestations of life
might draw his son away from the path of piety and perfection
and will destroy his capacity for improvement like an untam-
able palfrey.5

Fourth, he is in a hurry because he wants his son be ready to
anticipate events as they develop and make use of others’ ex-
periences and not to fail to decide on the spot.

2. The Best Time For Education
As we have experienced, children are more capable of learn-

ing than adults. They retain what they are exposed to at this
early age. It is said:

"The acquisition of knowledge at childhood is like engraving
on the stone; but the acquisition of knowledge at adulthood is
like drawing lines on the surface of water".6 And it is also said:

"A child is like soft clay; he will take shape however you
mould him".7 But if a person advances in age, his personality
and identity take form through knowledge and ethics, and he
develops habits, then he is difficult to change.
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Concerning this, the Persian poet Sa'di says:
A person who does not get educated while young,
Improvement is taken away from him at the old age;
You may turn a piece of wet wood, but
You cannot make it straight except with fire.

Imam ‘Ali (as) recognizes the childhood as the best time for
education. For this reason he does not consider it feasible to
let this period pass in his child's life without necessary changes
he wants to create in his life. He believes: the heart of the child
is like a piece of land which is capable to grow any seed. It is at
this stage of life which the child should be exposed to the seeds
of education.

3. The Use of Other People's Experiences
There are many pieces of knowledge which are gained

through experience and trial, either through personal experien-
cing or by the experiences of others, but neither through per-
ception nor scientific analysis.

When the child draws his hand for the first time towards the
fire and perceives the feeling of burning, he experiences it for
the first time. He learns in this way not to come very close to
fire.
When the child observes that his playmate crosses the street
without attention and gets involved in an accident and loses his
hands and feet as the result and even he might die, this experi-
ence teaches him to be cautious in crossing the street.

When the youth sees that, through his trials, he can pass the
entrance exam to the university, this success makes him
bolder. On the other hand, when he sees a youth, through his
communication with addicts, may not continue his education
and even gets into prison, he will gain a lot of experience and
will distinguish bad from good. Imam ‘Ali (as) says that the
value for the correctness of people's ideas and affairs is de-
termined by the amount of their experiences.8 In another place
Imam ‘Ali (as) says that a person who does not learn from ex-
periences cannot be advised.9 In the last case, for Imam ‘Ali
(as) wisdom is to collect experiences and take lessons from
them.10 In another place, Imam ‘Ali (as) emphasizes:

"?????????? ??? ??? ??? ????? ????? ??? ????? ???????
???????? ????????"

210



“Draw conclusions about what has not yet occurred on the
basis of what has already occurred. This is because occur-
rences are similar to one another.11

Imam ‘Ali (as) elsewhere teaches us:

?? ???????? ?? ?? ???????? ????????? ??? ??????
??????????"

“A believer is not bitten twice from one hole."12

?????? ???? ???????

“The days of our lives teach us experiences”.13
And experience teaches man ethics and how to select the

right path and how to take lessons. A raw man is gullible.14
433 434 435 436 437 438 439 440 441 442 443 444 445 446

433.1.. Ibn Maytham's Commentary of Nahj al-Balaghah, vol.5, p.12.
434.2.. Tuhaf al-‘Uqul, pp.335-336.
435.3.. Bihar, vol.73, p.391; vol.6, p.119.
436.4.. Op.cit.
437.5.. Op.cit.
438.6.. Ibn Abi al-Hadid's Commentary on Nahj al-Balaghah, vol.16, p.67. A

similar sentence is reported by Imam ‘Ali (as) in Bihar, vol.1, p.324.
439.7.. Op cit.
440.8.. Ghurar al-Hikam, pp.423, 719, 630.
441.9.. Nahj al-Balaghah, Letter No 78; Mustadrak, vol.3, p.177.
442.10.. Ghurar al-Hikam; Bihar al-Anwar, vol.77, p.231.
443.11.. Nahj al-Balaghah, Letter No 31.
444.12.. Ibn Athir's Al-Nihaya, vol.4, p.248.
445.13..Ghurar al-Hikam
446.14.. Ghurar al-Hikam; Bihar, vol.77
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Contemplation of Past Nations and Their Actions

"??? ????? ?????? ????? ??? ????? ???????? ?????? ???
????? ??????? ????? ??????? ??? ??????????? ??????????
??? ??????????? ???????? ??? ????????? ????? ??????
?????????? ??? ??????? ????? ?????? ?????? ??? ??????????
??? ???????? ???? ????????? ???? ???????? ????????? ?????
?????? ??? ???????? ????????? ??? ????????
?????????????? ???? ??? ????? ????? ????????? (?????????)
???????????? ???? ?????????? ????????? ??????
??????????? ???????? ????? ??????? ??? ???????? ???
?????? ????????? ????????? ????????? ??????? ???
???????? ??? ??????? ?????? ?????? ???????? ???????
???????????? ????????? ??? ??????? ????????? ????????
????????? ????? ??????????? ??????????? ??????? ????
???????????? ?????????? ?????????? ????????????
?????????? ?????????? ???? ????????? ?????? ???? ????
???????? ????? ????????? ??? ?????????? ??????? ???
????????? ??????? ????? ??? ?????????? ?????????? ??????
??????? ????????? ???????? ??????? ???????? ?????? ????
??? ???????? ??? ??????????? ???? ??????? ?????? ???
?????????? ???? ????? ?? ????? ??????? ???? ??????????
????????? ??? ?????????? ???? ????? ?????????? ?????
????????? ????????? ?????????? ??????? ??????????
??????"

“My son! Although I have not lived the long life of my prede-
cessors, I have looked at their actions, contemplated the re-
ports about them, and journeyed among their ruins until (it
was as if) I had become like one of them. In fact, because of
the reports that have reached me of their affairs, it is as if I
had lived with the first of them to the last of them. Thus I have
distinguished their pure from their impure, and their benefit
from their harm. I have extracted for you from every matter
the purest of it, and exclusively aimed at presenting you its
beautiful aspects and turned away from you its unknown
things.

Since I am concerned about your affair with the concern of a
compassionate father, and I have resolved on bestowing on you
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good discipline, I considered (it appropriate) that it should be
while you are in your youth and in the prime of your life, pos-
sessing sound intention and a pure soul. I considered that I
should begin by teaching you the Book of Allah and its inter-
pretation, the laws and commandments of Islam and its lawful
and unlawful matters, and that I should not take you beyond
that to anything else.

Then I feared that matters in which people had conflicting
desires and opinions would confuse you just as it had confused
them. Thus, despite my dislike of cautioning you, it was prefer-
able to me to firmly establish that, than to leave you to a mat-
ter in which I am not free of the fear of your destruction. I
hoped that God would give you success in it through your right
direction and guide you to your objective, so I entrust this will
of mine to you”.

Commentary
There are several worthy points in this section of Imam ‘Ali’s

letter:
1. Mentioning The History Of The Past Nations
As we have often noticed before in the same way that the

creation is governed by laws and is based on a series of causes
and effects, and not a single action occurs without these
factors of cause and effect, the fate of nations and human com-
munities depend on a series of causes and effects. No nation
becomes prosperous or miserable, progressive or backward,
strong or weak, steady or destroyed without valid reasons.
There are factors which influence them greatly.

Therefore, a survey of the history of the past nations and the
factors which contributed to their prosperity or misery may
help us find our way in a troubled world in which we now are.
This is because the same factors which were at work shaping
the life of the people in the past are still active.

It is for this reason that Imam ‘Ali (as) in his letter to Harith
al-Hamdani emphasizes that:

"????????? ????? ????? ???? ???????? ????? ?????? ??????
??????? ??????? ???????? ??????"
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"Learn lessons from past events for future events, because
they are similar to one another."1
It is exactly for this reason that one third of the Qur’an consists
of the stories and histories of past nations and according to the
Qur’an, this survey of the past will help everybody since

"..in their histories there is certainly a lesson for men
of understanding" [Qur’an 12:111]. Then in the Holy
Qur’an, Allah orders the Prophet (S) "therefore relate the
narrative that they may reflect." [Qur’an 7:176].

In his Qasi’ah sermon, where he talks on the issues of the
prosperity and misery of nations and Muslims and the factors
responsible for them, Imam ‘Ali (as) talks about the similarity
among the fates of the nations and the identical factors of their
successes and failures,
He says: Avoid facing the punishments which were inflicted
upon the past nations. Remember their attitudes in hardships.
Try not to be like them.

After comparing their behavior when they were prosperous
and at the time of their misery and depression, then adopt
those actions of theirs which brought about their prosperity
and providence, which made their foes flee from them, which
put assets at their disposal, which made strong their social
bonds, which made them avoid discord and disunity, which
made their harmony feasible, and which enticed them to shun
those actions which weaken their power, i.e., deceptive action
and jealousy.

"Think about the conditions of the believers of the past, how
they were tested by God. Did they not have to face a lot of
hardships?

"But when God, the Almighty, observed their perseverance
and patience in the face of obstacles for His sake, He changed
their misery into prosperity, and their fear into security. God
made them governors, statesmen and leaders. They received
such favors from God they had not even hoped for.
"Observe how they were moderate, their hands were in the ser-
vice of one another, their swords helped each other, their eyes
were piercing, and their intentions and aims were united. Did
they not become leaders of the entire earth?

Then observe the end of their lives. When they became dis-
united their unity was fractured, and there were
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disagreements among them; they divided, and started to quar-
rel. At this time, God changed their strength into weakness and
deprived them of their assets. What remained of them is their
sad stories for you today to behold and for you to take lessons.
Then Imam ‘Ali (as) adds:

"???? ??????? ????????? ?????????? ???????? ?????????
??????????"

"You see how nations are similar in their states and traits."2
This very principle of similarity in states and traits among na-
tions, which depicts their fates, is of crucial significance for
Imam ‘Ali (as) in his sermon. That is why he emphasizes a sur-
vey of the lives of people of the past.

2. Every Father Should Try Educating His Child
Among the factors which build up man's personality are the

family environment and parental guidance. The latter factor is
of crucial importance in child's life, especially in his life man-
ners and etiquette.

Since in Islam "adab" or "good manners" are used to evaluate
one's amount of education and are recognized as the best in-
dicator of one's personality, therefore, training one's children
in this aspect is given great gravity in Islam.

In his treatise on law, Imam Zayn al-‘Abidin (as) says con-
cerning this issue:

"?????? ????? ???????? ???? ??????? ?????? ????? ???????
??????? ?? ??????? ???????? ????????? ????????? ????????
??????? ?????? ????????? ???? ??? ????? ????????
???????????? ???? ?????? ????? ?????? ????????????? ????
??? ????????? ??????? ?? ??????? ?????? ??? ??????
??????? ?????? ??? ?????????? ???????? ???????? ???
?????????? ???????"

“It is your child's right on you that you should know that he
is from you and will be ascribed to you through both his good
and his evil in the immediate affairs of this world. You are re-
sponsible for what has been entrusted to you, such as educat-
ing him in good conduct, guiding him towards the path of his
Lord, the Almighty, and helping him to obey Him. So act to-
ward him with the action of one who knows that he will be
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rewarded for good doing toward him, and punished for doing
evil to him."3

In accordance with our religion leaders, other children's
rights are: selecting good names for them, reading Qur’an,
swimming, shooting, providing them with jobs and spouses,
feeding them rightfully and housing them appropriately.4

As we have seen before at the adulthood, like at the time of
childhood, man's spirit is malleable. Whatever changes the
child is exposed to is eternal. Regarding this, Imam Musa ibn
Ja'far al-Kadhim (as) has said:

"??? ???????? ?? ???????? ????? ??????????? ???????? ??
???????? ????? ????????? ?????? ??????? ?????
??????????? ???????? ??? ?????? ??????"

"Learning in one’s youth is like writing on stone. But learning
in old age is like writing on the surface of water".5

3. The War among 72 Nations
In the book "The reasons behind the rise of Islam and the fall

of the Muslims," one of the reasons for this fall is said to be
sectarianism. Two other factors are responsible for these dif-
ferences, however:

a) Lack of the recognition of the truth. Hafiz, the Persian
poet, says in this regard:
The quarrel among the seventy–two nations is not valid.
For, not seeing the truth, they resorted to fantasy.

b) Selfishness and self-conceit.
We have already said if we wish to get rid of the sectarian dif-
ferences among people, we should use reasoning in the light of
the Book and the Prophet's kinfolks, and avoid being indoctrin-
ated by poisoning ideas of some.

We should also avoid being carried away by selfishness and
self-conceit in the recognition of facts and truth in different
sects.
Imam ‘Ali (as) in his letter asks his child not to be carried away
by these two factors: selfishness and self-conceit.

4. Why Is Imam ‘Ali Unwilling To Teach Any Book On
Religion But The Qur’an And The Shari’ah?

As we saw before, Imam ‘Ali (as), as a kind father, decided to
teach his son, Imam Hassan (as), the Qur’an and the sacred
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"Shari’ah", which are the sources of all human knowledge. He
decided not to teach him anything else. But he practically saw
that people, due to their selfishness, started having different
sects. Thus, he decided, along with Qur’an and Shari’ah, to
teach other issues to his son as well: topics such as: monothe-
ism, Prophethood, resurrection philosophy, history, education,
ethical points, the recognition of the factors of corruption…
and the like.

But Imam ‘Ali (as) is innately dissatisfied to enter into this
game because entering this scene does not have any profit
whatsoever. This is because the Book of God and its interpreta-
tion is the essence of all knowledge and sciences and will make
it needless for people to study other things. But consider the
condition of Islam in those dark days when people separated
themselves from the Prophet's kinfolk. This separation from
the guidance of the Prophet's kinfolk caused people to have dif-
ferent understandings of the facts and truth. In this way, differ-
ent sects came into being. Under such conditions, Imam saw it
feasible to start giving Imam Hasan (as) new insights about re-
ligion.
Furthermore, this section of Imam ‘Ali's letter neither involves
unwillingness towards religious discussions, nor, does it indic-
ate, as some have erroneously assumed, that the Qur’anic sci-
ences and religious commandments are of lower importance.
Each one of these has its special value.6

447 448 449 450 451 452

447.1.. Nahj al-Balaghah, Letter No 69.
448.2.. Nahj al-Balaghah, Sermon 192.
449.3.. Shaykh Saduq's Khisal, vol.. 2, p.350.
450.4.. Kanz al-‘Ummal, Hadith 35340; Hikmah's Nahj al-Balaghah, Hikmah

no.399; Bihar, vol.74, p.80; Bihar, vol.74, p.85; Kanz al-‘Ummal, vol.16
Hadith 45409 – 45411.

451.5.. Safinah al-Bihar, vol.1, p.680, item "Shabab" (Youth).
452.6.. Concerning Imam ‘Ali's unwillingness, the translators and interpreters

of Nahj al-Balaghah have said nothing. Some refer the unwillingness to
Imam Hasan (as) without mentioning the cause for it. There are some
hints to Imam ‘Ali's unwillingness, however, in Ibn Abi Al-Hadid's com-
mentary, vol.16, pp.63-69, and Ibn Maytham's commentary, vol.5, p.18.
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God Wariness And Knowledge

"??????? ??? ??????? ????? ?????? ??? ????? ????? ????
?????? ??? ?????????? ?????? ???? ????????????? ??? ???
???????? ???? ???????? ?????????? ????? ????? ???????
??????????? ??? ???????? ?????????????? ??? ?????
???????? ?????????? ??? ???????? ??? ??????? ???????????
????? ????? ???????? ??????????? ????? ????? ?????????
????? ???????? ????? ????? ???? ???????? ????? ?????????
???????????? ????????? ???????????? ????? ???? ???????
??? ??????? ?????? ????? ??? ??????? ????? ?????????
???????? ???????? ?????? ??????????? ?????????? ??
???????? ??????????? ??????? (???????) ?????????????
???????? ?????? ???????? ??? ?????? ?????????????????
?????????? ????????????? ??????? ??? ?????????? ????????
????? ????????? ??????????? ??? ???????? ??? ??????????
???? ???????? ??????? ????????? ??? ???? ???? ???????
???????? ??????? ??????? ??????????? ??????? ??????? ???
?????? ?????? ????????? ???????? ?????? ???????? ?????
????? ????? ??? ????????? ???? ??? ??????? ??? ????????
???????? ???????? ?????????? ???????? ??????? ????????
???????? ??????????? ????????????? ??????????? ???????
??????? ???????? ???? ?????? ???? ?????? ?????????????
???? ?????? ????????"

“Know, my son, that what I would like the most for you to
take from my will is God-wariness, restricting yourself to what
God has imposed on you, and adhering to the practice of your
forefathers and the righteous among the people of your house-
hold. They did not cease to examine themselves just as you ex-
amine yourself, and to contemplate their affairs just as you do.
That led them to act on what they knew and to hold back from
what they were not required to do.

If your soul refuses to accept that without ascertaining it (for
yourself) as they ascertained it, then let your search for that be
with understanding and study, not through becoming en-
tangled in doubts and ensnared in arguments. Before looking
into that, begin by seeking help from your God, asking Him for
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your success, and abandoning the least thing that involves you
in doubt or exposes you to misguidance.

Thus when you are certain that your heart has become pure
and submissive, and your opinions have become perfected and
gathered together, and you have a single thought on the mat-
ter, then look into what I have explained to you. But if you have
not gathered yourself together as you wish and focused your
sights and thoughts exclusively on the matter, then know that
you will be proceeding at random and be confounded in the
darkness, whereas a seeker of religion is not one who proceeds
at random or is confused, in which case it is better to hold back
from that”.

Commentary
In this section of the letter, Imam ‘Ali (as) refers to the new

principles of education which include the approaches of acquir-
ing knowledge and the implementation of the pious old genera-
tions and the avoidance of blind imitations and full comprehen-
sion of the conditions of the time and finally the avoidance of
getting involved in dubious cases of thought.

The Approaches To The Acquisition Of Knowledge
As we know, man's knowledge, compared with what is un-

known to him, is like a drop of water in the sea. If man wants
to capture this drop of knowledge, he has to select the proper
method of approach so as not to get drowned in the immense
sea of what is unknown.
In his letter, Imam ‘Ali (as) provides us with three such
approaches:

1. Inspiration
As God is the Creator of existence, and is aware of every de-

tail, definitely His book of religion is based on the facts of His
book of creation. No deceit or lies appear there. Thus, a resort
to God's Book and to the Prophet's tradition, which is identical
with divine inspiration, can help us find our right path1 and
block our deviation. For this reason, Imam (as) has emphas-
ized: “What I would like the most for you to take from my will
is God-wariness, restricting yourself to what God has imposed
on you”.
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As we know, one of man's most important ways for the pro-
gress of knowledge and culture and man's civilization, has
been following the guides offered by the Prophets and the
Imams (as). We have dealt with this in the book called "The
History of the Islamic culture and civilization."

2. The Ways Of The Pious Ancestors
It is a fact that the older generations of a community, espe-

cially if they have had the guidance of Divine Prophets,
through experience and inspiration, have amassed huge reser-
voirs of knowledge, which could be a valuable treasure for the
next generations. Thus, reliance of this worthy treasure could
help us attain the right knowledge. That is why in this letter,
Imam ‘Ali (as) orders his son to follow what his forefathers
have done.

Since we know that the Prophet and the Imams are descen-
ded from sacred origins and are not afflicted with impurities of
unbelief and have always followed the right religion,2 there-
fore, their ways are felicitous and their knowledge is based on
rights and facts.

Do his ‘forefathers’ mean the Prophet (S), Abu Talib, Abd al-
Muttalib, Hashim…? And do the ‘righteous among the people
of your household’ refer to Hamza, Ja’far, Abbas, etc?3
Of course, this adherence to the practice of the pious ancestors
does not clash with blind imitation, which we will study later.
This kind of adherence is the reference of an ignorant person
to a scholar. This is because these pious scholars are righteous
people and will not misguide us. Secondly, as it is in the text of
the letter, they contemplate their daily affairs and do not get
into matters they know nothing about.

3. Logic And Reasoning
The third way to get to truth and knowledge is through reas-

oning and logic. The Holy Qur’an says regarding this:

"????? ?????? ??? ?????? ???? ???? ?????? ????? ?????????
??????????? ???????????? ????? ?????????? ????? ??????
?????????? "

"And follow not that of which you have not the know-
ledge; surely the hearing and the sight and the heart, all
of these, shall be questioned about that" [Qur’an 17:36]
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Contrary to other religions which contend that in the matters
of belief and practice, worship itself is enough, Islam is of the
opinion that each idea or practice is acceptable only if it is
based on logic.

"????????? ???? ???????? ?????????? ?????? ???? ?????
?????? ???? ???????? ?????? ?????????????? ???? ???????
????????????? ???? ??????? ??????????"

"And they say: None shall enter the garden (of para-
dise) except he who is a Jew or a Christian. These are
their vain desires. Say: Bring your proof if you are truth-
ful." [Qur’an 2:111]

On the basis of this, Imam ‘Ali (as) mentions: if you do not
wish to use the first and second approach, and if you want to
use the third way, you should use good understanding and
reasoning, not baseless assumptions.

"???? ????? ??????? ??? ??????? ?????? ????? ??? ???????
????? ???????? ???????? ??????? ?????? ???????????
????????? … "

If your soul refuses to accept that without ascertaining it (for
yourself) as they ascertained it, then let your search for that be
with understanding and study,

The conditions for the use of this third method include the
following:
a) Asking God for assistance.
b) The intention should be the clarification of the truth, and
not quarrel or the defeat of the foe.
c) Drawing away the prejudice of defending one specific reli-
gion, the intention being only the clarification of the truth, or
else it would be of the other type, which leads to misleading.
d( Driving away those factors which make man doubtful, such
as: megalomania, desire for fame, too much interest in one’s
possessions.
e) Having a pure heart, away from any kind of doubt and de-
pression (such as hunger, too much eating, aggressive lust, an-
ger…) or else he would be like an unfettered camel that walks
in the dark; he would not be immune to falling.
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The Hazards Of The Blind Imitation And Selection With
No Reason

Although Islam agrees with logical imitation, i.e., the refer-
ence of the ignorant person to the scholar, on which the order
of society relies, such as one’s reference to physicians, engin-
eers, tailors, carpenters, and jurisprudents knowledgeable in
the science of religion. It however, will not agree with blind im-
itation, i.e., the reference of the ignorant person to another ig-
norant one. Islam completely rejects this kind of imitation. Be-
cause this act does not, firstly, lead to the right way; and
secondly, it exemplifies the axiom which says: a blind person
leads the way to another blind person. In Islam, this kind of im-
itation is rejected. Mawlawi, the Persian poet says: May two
hundred curses be leveled at this kind of imitation. The Holy
Qur’an, regarding this issue, says:

"??????? ????? ?????? ?????????? ??? ??????? ???????
??????? ???? ????????? ??? ??????????? ????????
????????? ???????? ????? ?????????? ??? ???????????
??????? ????? ???????????"

"And when it is said to them, follow what Allah has re-
vealed, they say: Nay! We follow what we found our fath-
ers upon. What! And though their fathers had no sense
at all, nor did they follow the right way."4

The Prophet of Islam struggled against all unfavorable habits
and unfounded imitations which had fastened man's feet and
hands like chains. He tried to break these shackles, freeing
man.

"???????? ???????? ?????????? ?????????????? ???????
??????? ?????????? "

"And removes from them their burden and the
shackles which were upon them"5

The Prophet (S), elsewhere, has also said:

"????? ????????? ??? ????????????? ????? ???????"

"I will trample all the superstitious ideas and remnants of the
pre-Islamic pagans."6
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Thus, anybody who wishes to find out the truth about religion
should find the right methods or at least refrain from accepting
the wrong ways. He should not resort to the blind imitation
which is by itself a factor for being misled. He should not carry
on with his doubts, either.

453 454 455 456 457 458

453.1.. “Alif lam Mim Ra. These are the verses of the book; and that which is
revealed to you from your lord is truth” [Surah al-Ra’d v.1].

454.2.. Refer to Bihar, vol.15, p.117.
455.3.. Ibn Abi al-Hadid’s commentary on Nahj al-Balaghah, vol.16, p.71.
456.4.. Qur’an 2:170.
457.5.. Qur’an 7:157.
458.6.. Ibn Hisham's Sirah, vol.3, p.412. See Islam and Human Rights for the

hazards of blind imitation and Islam's struggle against it.
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Everything is From Allah And Allah Will Return

"?????????? ??? ??????? ????????? ??????? ????? ???????
??????? ???? ??????? ????????? ??????? ????????? ????
????????? ??????? ?????????? ???? ????????? ???????
??????????? ???? ?????????? ??????? ????????? ??? ?????
???????????? ????? ??? ??? ???????? ???? ??????? ????
??????????? ?????????????? ??????????? ?? ????????? ???
??? ????? ?????? ?? ??????? ????? ???????? ??????? ?????
??? ?????? ?????????? ??? ??????????? ???? ?????????
??????? ??? ??????? ???????? ????? ?????? ????? ??????
??? ???????? ???? ???????? ????????????? ????? ???????
????????? ????? ???????? ????? ?????????? ????? ??????
?????????? ????????? ???????? ?????????? ?????????
????????? ???? ??????????? ????????? ?????????? ????????
??????????"

“My son, understand my will. Know that the Owner of death
is the Owner of life, that the Creator is the One Who causes
death, that the Destroyer is (also) the Restorer (to life), and
that the One Who afflicts is (also) the One Who grants sound-
ness. (Know) that this world is only established in accordance
with what God has ordained for it of blessings and trials and
recompense on the Day of Resurrection, or whatever He wills
which you do not know of.

If any of that is confusing for you, then attribute it to your ig-
norance of it, for at first you were created ignorant, then you
acquired knowledge. How often it is that you are ignorant of a
matter which perplexes you and your perception of it is erro-
neous, then after that, you perceive it! Thus, resort to the One
Who created you, provided for you and proportioned you. Let
your worship be for Him, your request be to Him and your fear
be of Him”.

Commentary
In this part of the letter, Imam ‘Ali (as) draws our attentions

to several constructive points, some of which are the following:
1. Monotheism and the negation of polytheism Since

early times, there were groups such as Disanieh, Manawieh,
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Mazdakieh, and the like who were of the opinion that there
should be relatedness and relation between cause and effect.
Therefore, they used to believe that there were two Gods. The
reason for this assumption was that there were dichotomies in
the world creatures: good-bad, for instance. The God of good
things, because of the relatedness between cause and effect,
could not be the God of bad things, and vice versa: the God of
light, health, abundance, happy life and beautiful creatures
was Yazdan or light. And the God of Darkness, death, storms,
earthquakes, famine, disease and harmful and ugly creatures
was Ahriman or Devil.1

Allamah Hilli, in his commentary on “Tajrid”, talks about the
ideology of the magi (Plural of magus) in the following way:
"The magi believe that good stems from God and evil stems
from the Satan. This is because God is the Absolute good and
the doer of evil should be vicious".

But as it is proven, anything which exists in this world is
either the absolute good or its goodness is more than its bad-
ness. This is because the absolute evil does not exist. Mawlawi
has said:
Thus the absolute evil does not exist,
Know that evil is relative;
There is no poison or sugar,
Which is not related to the other;
One is free, the other is fettered,
One is poison, the other one is sugar;
The snake poison is the life for the snake,
But its relation to man is that of death.2

Thus, the absolute good is in harmony with God, and God is
its creator; but absolute evil does not exist.
As we saw before, Imam ‘Ali (as) said, "the Owner of death is
the Owner of life as well; the Creator is also the One Who
causes our death; and the Destroyer is the same as the Restor-
er (to life), and finally the One who afflicts is the same as the
One Who grants soundness." Some of these stem from good
and some have roots in evil. In the erroneous ideology of dual-
ism, good and evil stand in contrast.

The summary of Imam ‘Ali's statements is the following: The
dualists contend that there are two Gods: The God of good and
the God of evil. But since the absolute evil does not exist,
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therefore, there is no need for the God of evil. Some superficial
people think that the snake's poison, diseases, death, floods,
tornadoes and the like are nasty and evil. But a world which
lacks one of these is not perfect. Their very presence is good.
The principle of the relationship between the cause and the ef-
fect forces us to believe in only one God: The Owner of life is
the Owner of death as well. The One who afflicts, cures as well;
and the One who destroys, restores as well…3

2. A World Composed Of Happiness And Sadness Is
Beautiful And Makes Perfection Possible

Although this world is a mixture of treasure and snake,
flower and thorn, sadness and happiness, asset and misery,
hardships and ease, sweetness and bitterness, it is harmonious
and lovely and every particle and part of it is in its proper
place. And man's caravan should pass through this turmoil for
the destination of meeting God.

"????? ????? ??????? ??????? ??????????"469

"Now surely to Allah do all affairs eventually come"
[Surah al-Shura, v.53].

"??? ???????? ??????????? ??????? ??????? ????? ???????
??????? ????????????" 470

"O man! Surely you must strive to attain to your Lord, a
hard striving until you meet Him." [Inshiqaq, v.6].

The beauty of this world lies in its present structure which is
a mixture of contrasts such as sorrow and delight. If it were
not like this, it would neither show the value of beauties nor
would it make possible the perfection of man.

Whereas, according to the logic of the Qur’an, man is created
to be in distress.

"?????? ????????? ??????????? ??? ??????"

"Certainly we have created man to be in distress.4
Mawlawi, in different places of Mathnawi, has explained this

fact through interesting allegories. One of these parables is the
story of prison and Joseph's well:
Although they ground the pearl in the mortar,
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It enlightened the eyes and cured the calamity;
They put a wheat seed under the ground,
Then they harvested a lot of clusters;
Then they ground it in the mill,
Its value and its product (bread) became precious;
Then they ground the bread under the teeth,
It turned into wisdom, soul, and cognition;
The soul became enchanted in love,
Then the harvester came to harvest again.
To elaborate on this issue, Mawlawi tells of an animal which
becomes fatter the more it is beaten. At the end, Mawlawi
mentions the multitude of distresses of the believers and the
Prophets:
There is an animal called Osqor,
Which becomes fatter when beaten;
When you beat it, it will become fatter,
It becomes fatter through the wounds it gets;
A believer's self is like Osqor,
Which becomes fatter through the wounds;
Because of this, for the Prophets,
There are lots of sufferings and failures.
Elsewhere, Mawlawi likens the effects of sufferings in the
cleansing of the soul to the effects of a drug used in tanning for
cleansing the hides (skins):
The hide suffers the wounds of the drug,
Then it becomes as fresh as Adim Taefi;
But if you rub something else on it,
It would become big, ugly and bad-smelling;
Now man is like that hide,
From different moistures, it has become ugly and fat;
Now you should rub it hard,
Till it becomes clean and thin;
If you can't, let it be,
Then God will make you suffer a lot;
God's hurting is your cleansing,
His knowledge is above yours.

3. If You Do Not Know The Philosophy Of Something,
Do Not Deny It

There are many people whose personal knowledge is used for
the evaluation of things and events. If they assume something
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is true, they accept it, or else they would reject it. But we
should know our scientific knowledge and means are limited.

"????? ?????????? ???? ????????? ?????? ????????"

"And you are not given aught of knowledge but a little"
[Qur’an, 17:85].

It is always possible that, on the one hand, our so-called
knowledge might turn out to be wrong, and on the other hand,
it might happen that others, through better instruments and
means might have found the truth. It might happen, as well,
that nobody yet has access to the right means, and such means
might be found in the future. Thus, Avicenna has said:
"Whatever strange thing strikes your ears, while incisive reas-
oning can not reject it, assume that it might materialize."5

It is for this reason that Imam ‘Ali (as) has said that whenev-
er you are faced with a problem regarding the events of this
world, and you are not aware of the philosophy behind the so-
called disastrous events such as earthquakes, storms and dis-
eases, find the reason in your own ignorance, and do not claim
that since you do not know the secrets of these phenomena,
therefore, they are not assets at all.

This is because when you were born, you lacked all sorts of
knowledge. Then gradually, through your senses, such as sight,
hearing, touch, taste and smelling, you were connected to the
outside world and you started analyzing the events through
your reasoning.

"????????? ???????????? ???? ??????? ?????????????? ???
??????????? ??????? ???????? ?????? ?????????
?????????????? ??????????????? ??????????? ???????????"

"And Allah has brought you forth from the wombs of
your mothers -you did not know anything- and He gave
you hearing and sight and hearts that you may give
thanks" [Qur’an 16:78].

It is obvious that the rays of this knowledge are limited, but
the affairs which are within the radius of creation are unlim-
ited and immensely broad and widespread.

Some Interesting Confessions
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Einstein has said, "The puzzle of creation is still unresolved.
We may even assume that this puzzle shall always remain in-
tricate. What we have so far learned from the book of creation
has been illuminating. Through this knowledge we have come
to know some of the principles of the nature, but we are well-
aware that compared with the volumes of this book which we
have read, there still remain an immense number of unresolved
problems."6

William James says, "Our knowledge is a drop compared with
our ignorance which is an ocean. The only thing which we can
definitely say is that our natural knowledge is dependent on
another vast world of another type the properties of which we
have not grasped"7

Charles Ritchie says: "A genuine scholar is the one who is
simultaneously bold and courteous. He should be courteous
since our knowledge is meager, and he should be bold since
the road towards mysterious world is open to us."8

Oliver Lodge says, "What we know, compared with what we
suppose to know, is very little. Some say this without believing
what they say; but I say it with complete conviction"9

Alexis Carrel, in the book, "Man, the unknown”, writes:
"Those sciences which deal with living creatures, in general,
and with man, in particular, have not progressed enough and
they have stuck at the descriptive level. Man is a completely
complex creature who can not be easily recognized. We do not
yet have at our disposal sufficient means to know man and his
relations with the outside world. In fact, our ignorance about
ourselves is immense. We still do not have answers to many
questions concerning our selves: How do genes carry the
heredity characteristics? How do cells live in groups called tis-
sues?"10

Camille Flammarion in the book "The unknown powers of
Nature" writes on the limitation of man's knowledge, "We do
think, but what is the essence of thought?" Nobody can answer
this question. We do walk, but what is the nature of the activity
of the muscles? Nobody knows. I know that my decision con-
sists of unmaterialistic power, and I am also aware that all my
spirit is unmaterialistic. However, when I decide to raise my
hand, I will notice that my decision moves my body muscles.
But how does my decision move my hand. Nobody tells me how
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my optical nerves transfer the outside configurations into my
thought. How is the essence of this thought conceived? Where
is it located? How does the mental activity take place and what
is its essence? I can extend the number of such questions for
ten years whereas your greatest scientists can not answer even
my fundamental questions."11

4. Carry Out Everything For His Sake
Since God is the Creator of everything and every creature,

and He initiates creation and resurrection, and mixes sorrow
with happiness, ugliness with beauty, assets with miseries and
has made this principle of juxtaposition as the basis for perfec-
tion, “you have to resort only to Him and devote your worship
just to Him and have your love only for Him and fear Him
solely”.
It is because this exclusive devotion is a sign of your gratitude
and of your perfect monotheistic belief, which is not given to
everybody. God in His Qur’an has trained the Prophet in this
manner:

"???? ????? ???????? ????????? ?????????? ??????????
??????? ????? ????????????? ??? ??????? ???? ??????????
???????? ??????? ??????? ?????????????? ???? ????????
??????? ??????? ?????? ?????? ????? ????? ?????? ?????
???????? ????? ?????? ?????? ????????? ????? ??????
????????? ?????? ??????? ????? ????? ?????????
???????????? ??????????????? ????? ??????? ?????
?????????????"

“Say: Surely my prayer and my sacrifice and my life
and my death are all for Allah, the Lord of the worlds. No
associate has He; and this am I commanded, and I am
the first of those who submit. Say: Shall I seek a lord oth-
er than Allah? And He is the Lord of all things; and no
soul earns evil but against itself, and no bearer of burden
shall bear the burden of another; then to your Lord is
your return, so He will inform you of that in which you
differed [Qur’an 6:162-164].

459 460 461 462 463 464 465 466 467 468 469

459.1.. For this see Shahristani's Milal and Safai's Ilm al-Kalam and Mulla
Hadi Sabzwari's Manzumah.
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460.2.. Mathnawi, Part 4, p.2.
461.3.. For the philosophy of dualism and for the study of the fact that evil is

non-existent and does not need a cause, refer to Mutahhari's valuable
work called Divine justice; and also refer to al-Asfar, vol.7, item 8,
pp.55-148.

462.4.. Qur’an 90:4.
463.5.. Avicenna's Shafa.
464.6.. A Philosophical Summary of Einstein's theory, pp.19-20.
465.7.. The Creator of the world, pp.282-294.
466.8.. Op. cit.
467.9.. The Creator of the world, pp.282-294.
468.10.. Man, the Unknown, pp.2-4.
469.11.. ‘Ala Itlal al-Mazhab al-maddi, p.138.
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Take the Prophet as your Guide and Islam as your
Religion

"??????? ??? ??????? ???? ??????? ??? ???????? ???? ????
????? ?????? ????? ?????????? ????? ???? ??????? ???????
?????? ???? ???????? ?????? ???????? ???????? ?????? ???
?????? ????????? ????????? ??? ??????? ?? ?????????
????????? ????? ?????????? ??????? ??????? ????"

“Know, my son, that no one has told us of Allah like the
Prophet (S) has. Thus, be content with him as a leader and as a
guide to salvation. Indeed, I have not fallen short in advice to
you, and, however much you may strive, you will never attain
that degree of concern for your welfare that I have for you”.

"??????? ??? ??????? ???? ??????? ??? ???????? ???? ????
????? ?????? ????? ?????????? ????? ???? ??????? ???????
?????? ???? ???????? ?????? ???????? ???????? ?????? ???
?????? ????????? ????????? ??? ??????? ?? ?????????
????????? ????? ?????????? ??????? ??????? ????"

“Know, my son, that no one has told us of Allah like the
Prophet (S) has. Thus, be content with him as a leader and as a
guide to salvation. Indeed, I have not fallen short in advice to
you, and, however much you may strive, you will never attain
that degree of concern for your welfare that I have for you”.

Commentary
In this part of the letter, Imam ‘Ali (as) emphasizes two

points:
1. Muhammad's Religion Is The Best In The World
As we know that the prophets have been sent to people at

different times and under different conditions. The more back-
ward the people, the simpler was the prophets' training and
educating people. Their schedules were like those of present-
day schools where in elementary schools simpler books and
methods are used whereas in the high schools we have more
complicated programs.
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Since the more ancient Prophets were sent to people who had
not progressed enough, their methods of educating people
were more elementary, but since the Prophet of Islam was the
last of the Prophets,1 and his religion is eternally the way of
life for all men,2 there it is better to be said that "nobody has
told us of Allah like the Prophet (S) has", and his religion is the
most comprehensive of all religions.3 Anybody adopting anoth-
er way of life is rejected.4 It is also right to say: Only he is to
be chosen as the leader5since his religion is the most compre-
hensive, his leadership the most perfect and his command-
ments the most beneficial.

2. An Old One Sees In The Mud Brick What The Young
One Can See In The Mirror

Every father wishes well for his child. He will not spare any
advice in building his personality. He is usually more decisive,
determined and experienced than the young one who usually
possesses less experience. It is an old saying that an old one
sees in the mud brick what the young one can see in the
mirror.

Concerning the value of the ideas and thoughts of the aged,
Imam as-Sadiq (as) has said: "The existence of an elderly one
in his family is like the Prophet among his people".6

And this is a fact. On the one hand, there is a father like
Imam ‘Ali (as), who is the gate of knowledge for the Prophet
(S), and who is well-experienced, and on the other hand, there
is a child from the Prophet's Household, who is going to guide
the Islamic world in the near future, and be the substitute for
his father in the guidance of the Muslim world. Therefore, for
these valid reasons it is necessary that, firstly, sufficient
amount of advice be given him, and secondly, it was suitable
for Imam ‘Ali (as) to employ his own experiences in the educa-
tion of his son.

"???????? ??? ??????? ?????? ??? ????? ????????? ???????
???????? ??????? ?????????? ?????? ??????? ????????????
??????????? ?????????? ?????????? ?????????? ?????
??????? ????? ?????? ??????? ?? ????????? ?? ???????
?????? ???? ??????? ?????? ????? ????? ??????? ?????
?????????? ???? ?????????? ??????? ????? ?????????? ????
???????? ?????? ??? ??? ???????? ???????????? ??????????
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????? ??? ?????? ??????? ??????? ?????? ??????? ?????
???????? ???????? ??? ????????? ?? ?????? ????????
????????? ??????????? ?????????? ???????? ????????
????????? ???? ??????? ?? ?????? ????????? ????????????
??? ??????????? ???????????? ??? ???????? ????????? ???
???????? ???? ???????? ????? ???????? ???? ??? ???????"

“Know, my son! If there were an associate for your Lord, his
Prophets would have come to you and you would have ob-
served the signs of his dominion and his rule and you would
have recognized his acts and attributes. But He is One, as He
has described Himself. None opposes Him in His sovereignty.
He never ceases to be and He is eternal. He is the First before
all things, without any beginning, and the Last after all things,
without any end. He is far greater than that His Divinity be
proved through the comprehension of the heart or the eye.
When you realize that, then act as it befits one such as you to
act – one with his insignificance, his weakness, his incapacity
and his tremendous need of his Lord in seeking His obedience,
dreading His chastisement and fearing His anger, for He does
not command you anything but good, and does not forbid you
from anything but evil”.

470 471 472 473 474 475

470.1.. “Muhammad is not the father of any of your men, but he is the Apostle
of Allah and the last of the Prophets” [Qur’an 30:40].

471.2.. “And we have not sent you but to all the men as a bearer of good news
and as a warner”. [Qur’an 34:28]

472.3.. “Surely this Qur’an guides to that which is most upright” [Qur’an
17:9].

473.4.. “And whoever desires a religion other than Islam, it shall not be accep-
ted from him, and in the hereafter he shall be one of the losers”. [Qur’an
3:85]

474.5.. Ra'id is the one who walks in front of the crowd to collect information.
Qa'id is the leader of the crowd. Sa'iq is the one who walks at the back of
the crowd guiding them in the right path.

475.6.. La'‘Ali al-Akhbar, p.181.
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The Perilous Road to Doomsday

"?????? ????? ???????? ???????? ??? ????????? ????????
?????????? ???????? ??????? ?? ???? ???? ????? ??? ?????
??????????? ???????? ???????? ???? ???????? ???? ???????
???????? ???? ?????????? ??? ??????? ????? ?????????
????????? ?????? ?????? ???????? ????????? ?????
???????? ??? ????? ????????? ??? ??????? ???? ?????? ????
????? ?????????? ??????????? ???? ????? ????? ????????
??????? ??????????? ?????????? ??????? ???????? ???
?????????? ?????? ??????? ??????? ??????????? ?????????
???? ????????. ???????? ??? ??????????? ?? ????? ??????
????????? ???????? ???? ?? ????? ??????????.

??????? ????? ????????? ???????? ???????? ?????????
?????? ??????? ?????? ???? ?????????? ????????? ????????
??????? ??????? ???? ????????? ??????? ???????? ???? ??
????????? ?????? ??? ??????? ??? ??? ????? ???????
????????? ?????? ????????? ???????? ????????? ??????
????????? ???????? ?????? ??????? ??????????? ???? ????
???????? ?????????"

“Know that there is, ahead of you, a road of great distance
and severe hardship, and that in it you will need to make a
proper search, collect provisions as much as you can, and have
a light load (of sins). Do not burden your back beyond your
strength such that the weight of that has evil consequences for
you

And if you find a needy person to carry your provisions for
you to the Day of Judgment, and deliver it to you tomorrow
when you will be in need of it, then avail yourself of him and
make him carry it. Continue to supply him with provisions (for
yourself) as far as you are able, for you may seek him later and
not find him. Avail yourself of one who asks you for a loan
while you are in a state of affluence, so that his repayment of it
to you will be on the day of your hardship.

Know that before you is a mountain road, difficult to ascend.
The light-burdened one on it will be in a better condition that
the heavy-burdened one, and the slow-moving one on it will be
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in a worse state than the fast-moving one. Its place of descent
with you will undoubtedly be in Paradise or in the Fire. Thus,
search (for provisions) for yourself before your descent, and
prepare the station before your arrival, for after death there is
no seeking of (God’s) favour or any return to this world.”

Commentary
In this section of the letter, Imam ‘Ali (as) talks about the

perilous road to Doomsday, and the hardships which exist
there. He says no excuses are accepted and a return to the
world is impossible. Whatever we are able to do, we should do
here. Imam ‘Ali (as) has invited his son and all of his other spir-
itual sons to prepare provisions for Doomsday.
The following points in Imam ‘Ali’s letter are worth
considering:

A. Sufficient Provisions And Light-Load Of Possessions
In this difficult and long road two things are essential: First,

enough provisions which can help us there and which includes
piety and good deeds. Imam ‘‘Ali (as) has said:

????? ???????? ?????????

"The best kind of provision is God-wariness."
And secondly, the light load of possessions in this world. We

would suffer a lot in that long, tedious journey of ours. We will
be destroyed if the load is too heavy.

B. Be Aware Of The Significance Of Those Who Carry
Your Provisions On The Way Or Pay You Back What They
Owe You On Difficult Days

In emphasizing our struggles to prepare the provisions,
Imam ‘Ali (as) uses two beautiful similes and metaphors:

Firstly: In this long and tiring way if you can find somebody
to be able to carry some of your provisions to your destination,
you are lucky. Be aware that when you help the needy today, in
fact you have put your provisions for the next world over their
shoulders to deliver them to you in the next world. You might
not be lucky enough to have a chance like this tomorrow:

Secondly: There are people who are ready to borrow from
you when you are rich, to give it back to you when you are
poor. Make the best of this situation. Be aware that to give
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away your wealth to the needy for God's sake is to lend to
God.1 This is easy for you today to perform such a good act.

However, on Doomsday, when it is the time of hardship, des-
pair and misery, the result is of significant consequences:

C. In Hard To Cross Roads, The Light – Loaded Travel-
ers Are More At Ease

Imam ‘Ali (as) talks about hard–to–cross roads in the direc-
tion of Resurrection Day. These are mentioned in the books on
traditions.2Naturally, those who are light–loaded in sins pass
both speedily and easily but the heavy–loaded sinners either
fall or stumble on the way.

D. The End Point For Everyone Is Either Paradise Or
Hell

Imam ‘Ali (as) points out that the end point for all is either
Paradise or Hell. We should make every thing ready before de-
parture. After death there is no return.

476 477

476.1.. “If you set apart for Allah a goodly portion, He will double it for you
and forgive you; and Allah is the Multiplier of rewards, Forbear-
ing”.[Qur’an 64:17]

477.2.. Refer to Bihar, vol.5, pp.7- 8.
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Supplication and Its Importance

"????? ????? ??????? ??????? ???????? ?????????? ??????
?? ?????? ???? ?? ????????? ?????????? ???? ??????????
???????? ??? ???????? ?????????? ?????????????
??????????? ??? ??????? ??????? ???????? ??? ?????????
?????? ??? ???????? ???? ??? ???????? ???? ??????? ???
???????? ??? ????? ???? ?????? ??? ????????? ?????????? ?
?? ?????????? ?????????? ??? ????????? ?????? ??????????
???? ????? ??? ???????? ??????? ?? ??????? ????????? ???
?????????? ???????????? ??? ????????? ???? ??????????
??? ?????? ????????? ???? ????????? ???????? ????????
??????????? ???????? ??????? ?????????? ??????.

??????? ???? ???? ???????? ?????? ?????????????? ?????
?????????? ?????? ?????? ????? ?????????? ??????
???????? ???????????? ??????? ?????????? ????????????
???? ???????? ???????? ??????? ????????? ??????????????
????????? ????????????? ??? ????????? ????????? ????
???????? ?????????? ???? ??????? ???? ??????????
???????? ???? ???????? ?????????? ???????? ????????
??????? ??????????.

????? ?????? ?? ???????? ????????? ??????????, ????
?????? ???? ???? ?????????????? ?????? ????? ??????????
??????????? ???????? ?????????? ????????????? ?????????
?????????? ???? ???????????? ??????? ??????????? ???????
??????????? ??? ?????? ????????? ???????? ?????????
?????? ?????????? ????????? ????? ??????? ???????
???????? ???????? ???????? ??????? ???????? ??????
?????? ??? ???????? ????????? ?????? ?????? ??????? ??
?????? ?? ?????? ?????? ???? ???? ?????? ???? ?????????
?????? ???? ?????????? ????? ?????? ??????? ???
?????????? ????????? ??????????? ????? ?????? ????
???????? ???????? ?????? ???????? ??????? ???????? ????
??? ?????? ????"

“Know that He in Whose hand are the treasures of the heav-
ens and the earth has given you the permission for supplication
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and has guaranteed the acceptance of your requests. He has
commanded you to ask Him so that He may grant you, and to
seek His mercy so that He may have mercy on you. He has not
placed anyone between you and Himself who will veil you from
Him, and He has not entrusted you to one who will mediate for
you before Him. He has not prevented you from repentance, if
you sin, and He has not hastened with punishment to you, and
He did not reproach you for repenting. He did not disgrace you
when you were worthy of disgrace. He did not treat you with
severity in the acceptance of (your) repentance. He did not
take you to task for your sins and did not make you despair of
(His) mercy. Rather, he has appointed your restraint from sin
to be a good deed, and counted each of your evil deeds as one
and each good deed as ten.
He has opened for you the door of repentance and the door
of seeking a return to His pleasure. Thus, when you call upon
Him he hears your call and when you whisper to Him, He
knows your secret talk. You acquaint Him with your needs and
reveal your self to Him, complain to Him of your sorrows, seek
from Him the removal of your afflictions and ask for His help in
your affairs. You ask Him (to grant you) from the treasuries of
His Mercy an increase in lifespan, good health and the abund-
ance of sustenance that none other than He is able to grant.

Then He placed in your hands the keys to His treasures such
that He permitted you to petition Him for them. So whenever
you wish, you seek to open the doors of His blessings through
supplication, and ask for the downpour of His Mercy. Do not let
the slowness of His response dishearten you, for the grant is in
accordance with the intention; sometimes the response has
only been delayed for you so that it may be a greater reward
for the petitioner and a more abundant grant for the hopeful
one. Sometimes you ask for a thing and you are not given it,
but you are given something better than it now or later; or it is
turned away from you for what is better for you, because some-
times in the fulfillment of what you ask for is the destruction of
your religion. Therefore let your request be for that, the beauty
of which remains for you, and the evil consequences of which
pass away from you. For wealth does not remain for you, nor
do you remain for it”.
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Commentary
In this part of the letter, Imam ‘Ali (as) puts stress on two

points: Supplication and repentance, both of which are used
for the spiritual reconstruction of man.

Man, due to his over-engagement in current daily affairs,
gets self-centered and indulges in too much of self-reliance,
with little attention for Divine bases, and erroneously assumes
that he is mighty enough to carry on every action. He is not
aware that in this world there are a thousand agents involved
in the arrangement of affairs. Man, through his supplication
and his obedience to God, could benefit a lot in order to sur-
mount complexities of life.

For this reason, in this letter, Imam (as) teaches his son to be
aware of the fact that in this world the worldly affairs are not
effected solely through material and physical agents. Rather,
spiritual factors, such as supplication and worship are also at
work. The second point emphasized in this letter is the fact
that if man, through his sins, temporarily distances himself
from God, he can compensate for it through his repentance to
gain, once again, God’s favour.

The Role Of Supplication And The Conditions For Its
Fulfillment

In order for man to come close to God, to gain spiritual peace
of mind, to attain ethical values, to stay away from sins, to
cleanse mental disturbances, to avoid Satan’s temptations, to
strengthen his intelligence and cognitive powers, and to satisfy
his physical and mental needs, he needs to worship God. For
this very reason, the major part of the Prophet’s educational
programs in general and the Prophet of Islam’s program in
particular consists of teaching people to carry out prayers.
But in today’s world more than ninety percent of people suffer
from some sort of nervous and mental disturbance. Every day
we witness millions of crimes in the world. A lot of people, due
to distresses and worries and because of their indecisions, re-
sort to narcotics and drugs and tranquilizers and alcohol and
pornographic films. Most of them, towards the middle part of
life, give up their education, jobs and families to engage in sui-
cides or live a parasitic life. It seems as if Alexis Carrel’s pre-
diction had come true when he said, "This is the price we pay
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for the industrial civilization and for the changes of life we are
receiving."1

At such a time, we even need more prayers and supplication.
Dale Carnegie presents the following statistics for the Americ-
an community: "In the United States, in general, every thirty
five minutes one person commits suicide and every two
minutes a person goes mad." He then adds: "If people went
after the peace which is contained in religious supplications,
most of these suicides and mental diseases could be avoided"2

Elsewhere Alexis Carrel is reported to have said, "The
greatest power man can produce is through supplication and
worship. Such a power acts like gravity whose existence is real
and touchable. In our medical life we have come across pa-
tients who were not treated through medicines but were cured
through supplication and worship. The secret behind this is the
fact that man uses his meager power and strength and extends
it into an immense power. When we are worshipping or are en-
gaged in supplication we are connecting ourselves with an
eternal power that is in charge of all creation. We beg that
power to look for our needs. Such a pleading removes our diffi-
culties and magnifies our power"3

It is for this reason that the Prophet (S) has described sup-
plication as the believer's weapon, the pillar of the religion, the
light of the skies and the earth:

"????????? ?????? ????????? ????????? ???????? ??????
?????????? ????????" 490

And Imam ‘Ali (as) calls supplication as the key to victory and
salvation:
In the Du’a Kumayl he introduces supplication as a means for
the strengthening of the body and mind and as an agent to
serve both God and people and a means for a journey towards
Heaven.

"????? ??? ????????? ????????? ???????? ???? ???????????
????????? ???? ???? ??????? ?? ?????????? ?????????? ??
????????? ??????????? ????? ??????? ??????? ?? ?????????
????????????? ???????? ??????? ?? ??????????? ????????
??????? ?? ????????????? ???????? ????? ??????
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???????????? ????????? ???????? ???????????? ?????????
?? ???????? ???? ????????????"

"Strengthen my limbs for Your service and fortify my determ-
ination. Grant me earnestness in fear of You and continuity in
attachment to Your service, until I move towards You in the ra-
cing fields of the foremost ones, hasten to you among those
who strive in hastening (towards You), yearn for Your near-
ness among the ardently desirous, draw near to you with the
nearness of the sincere ones, and fear You with the fear of
those possessed of certainty, and gather in Your Proximity to-
gether with the believers".4

Persuasion Towards Supplication And Worship
Because of the miraculous effects of supplication and wor-

ship, they have always been emphasized by God, Prophets and
God's men. At one point the Holy Qur’an considers supplication
as a means for the value of people:

???? ??? ???????? ?????? ?????? ??????? ??????????? "

"Say: My Lord would not care for you were it not for
your prayer".5

At another place God orders people to call upon Him and He
will answer them and if they refuse to do so they will go to
Hell:

"??????? ????????? ????????? ?????????? ?????? ?????
????????? ??????????????? ???? ?????????? ?????????????
????????? ?????????? "

“And your Lord says: Call upon Me, I will answer you;
surely those who are too proud for My service shall soon
enter hell abased”.6

The Prophet (S) considers supplication as the best weapon
against the enemy and the best means to get sustenance.

"???? ?????????? ???? ?????? ????????? ??? ???????????
???????? ???????????? ?????? ???? ?? ??????? ???? ???:
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???????? ???????? ????????? ????????? ?????? ??????
???????? ????????"

"Should I not lead you to have a weapon which could save
you from your enemies and give you abundant sustenance?”
They said: “Yes, O Messenger of Allah”. Then he said: “Pray to
your Lord, day and night, because the weapon of a believer is
supplication."7

Some people assume that the world is solely based on cause
and effect factors. Therefore, they think, there is no room in
the Divine destiny for prayer and supplication. They, however,
ignore the fact that supplication is among cause and effect
factors. This assumption is rejected in numerous traditions in-
cluding the following. Zurarah narrated that Imam al-Sadiq
(as) said:

"????? ???? ??????????? ??? ?????: ????? ?????? ????
?????? ????? ???? ???????: ??????? ?????? ?? ?????????
????????? ?????????? ????????? ??? ???????? ???????????
?????????? ?????"

"Call on God, and do not say: ‘The matter has been settled’”.
Zurarah said: It only means that your faith in decree and des-
tiny should not prevent you from doing your utmost to strive in
supplication".8

Abdullah Ibn Sinan says that he heard Imam al-Sadiq (as)
saying:

"????????? ??????? ????????? ????? ??? ???????? ?????????
???????? ???? ????????? ????????? ???????? ?????
???????? ??????? ????? ??????? ??? ??????? ??? ??????
???? ??????????? ????? ??????????? ???????? ????? ?????
??????? ???????? ???? ??????? ??? ???????? ???????????"

“Supplication repels decree after it has been concluded.
Therefore, engage yourself in supplication often, since it is the
key to every mercy and the fulfillment of every need. What is
with God is only attained through supplication. There is no
door that a person knocks on often, but that it soon opens for
him".9
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Since the supplication is among the factors of cause and ef-
fect, therefore, you should always call on God.

The Prophet (S) has said:

"??????? ????????? ???????? ????? ?????????? ???????
??????? ?????? ??????????? ????????? ??????? ?????????
?? ???? ???? ???????? ????? ???????? ???????? ?????????
???? ??????? ??????: ??????? ??? ???????"

“Two men whose actions are identical enter paradise, but
one of them sees his companion has a higher status. The man
says: My Lord! Why did You grant him that when our actions
were the same? God, the Exalted, replies: He asked and called
on Me, but you did not”.10

Imam Baqir (as) has said:

"????? ???? ?????? ??????? ???????? ???????? ???? ??????
?? ?????????? ???????? ????? ????????? ????? ???? ?????
??????? ??????? ??? ?????? ???????? ?? ???????"

“God dislikes people beseeching one another for a request,
but He likes that for Himself. God, the Exalted, likes to be
asked and requested for what is with Him”.11

He has also said:

"?????? ?? ??????? ?????? ??????? ???? ????? ???????????
?? ????????? ????? ?????? ????"

“I swear by God, a believer does not beseech God for a need
but that He fulfils it for him”.12

In this regard, of course, there is no difference between big
needs and small ones. Imam Baqir (as) has also said,

"?? ?????????? ???????? ??? ??????????? ?????? ??????
???????????? ???? ????? ????????"

“Do not belittle your small needs because the believers
dearest to God are those who ask the most.13

God told Prophet Moses (as):
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"??????? ????? ?? ??????? ?????? ????? ?????? ??????
?????? ?????????"

“Ask Me for all that you need, even the grass for your sheep
and salt for your dough”.14

God Will Not Need Anything, Nor Does He Need Any
Recommender

Since God dominates all creatures and is closer to them even
than they themselves:

"?????? ??????? ??????? ??? ?????? ???????? ? ?????
??????? ??????? ?????? ????????? ??????????" 502

“…and since We are nearer to him than his life-vein.”
"..(And know that) Allah intervenes between man and his
heart".

Therefore God hears people's supplication and prayers even
if they are offered in a whisper, let alone loudly. He is aware of
the intentions of all. He does not suffer from any kind of jeal-
ousy. There is no need for a servant or mediator to connect
people with God. Allah says:

"??????? ???????? ???????? ?????? ???????? ???????
??????? ???????? ????????? ????? ????????
????????????????? ??? ?????????????? ??? ???????????
???????????"

“And when My servants asks you concerning Me, then
surely I am very near; I answer the prayer of the supplic-
ant when he calls on Me, so they should answer My call
and believe in Me that they may walk in the right
way”.15

Thus, if God has led us towards "means of near-
ness"16 and has let the interceder17 intercede with Him, it is
not because the asking of the believers will affect God, but it is
a sign of the believers' attainment of perfection.18

The Conditions For The Acceptance Of Supplication
And Prayers:
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In accordance with God’s promises, God accepts every sup-
plication and prayers of the believers. But not every supplica-
tion is accepted under any kind of conditions. In some circum-
stances they are accepted, in others they are rejected.

1. The Physical And Spiritual Readiness
The first condition for the acceptance of supplication and

prayers is the believer’s physical and spiritual readiness; the
time and place also should be appropriately selected: midnight
and at the dawn, for instance.

There is a tradition narrated from Imam al-Sadiq (as) which
states that God has told Moses (as):

"?? ???? ?????? ???? ??? ??? ??????? ????????? ????
???????? ????????? ???? ??????? ?????????? ????????? ??
?????? ???????? ???????? ????????? ???????? ????????"

“O son of Imran, give me from your heart humility, from your
body submissiveness and from your eyes tears, and call on me
in the darkness of the night. You will find Me very near and an-
swering your supplication."19
Nawf al-Bikali says: One night I saw Imam ‘Ali (as), had left his
bed, and was looking at the stars. He said: ‘O Nawf, are you
awake or asleep’? I replied I was awake, He then said:
‘O Nawf, Prophet David (as) woke up at such an hour saying:
“At this time any kind of supplication and prayer will be accep-
ted unless the performer of the supplication is a tax official for
a tyrant governor, or his secret spy or his policeman, or a mu-
sical player of tambour or an entertainer"’.20

The Avoidance Of Sins
The other condition for the acceptance of the prayer and sup-

plication is the being at a distance from sins. It is because most
sins are a thick curtain in the way of the acceptance of prayers.
We observe this in the Du’a Kumayl:

"????????? ????? ???? ????????? ?????? ??????? ????????"

“O God! Forgive me the sins that hold back the supplication”.
Ayatollah Kalbasi mentions the sins which hinder the supplic-

ation and prayers to be accepted: suspicion, quarrel with
brethren, delaying the performance of prayers, the parents’
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dissatisfaction with children.21
He, then, reports the following poem from Mawlawi:
The smell of haughtiness, of greed, and of excessive need,
In the speech will show themselves like onions;
If you swear that you have not taken onions,
That you have stopped taking onion and garlic;
When you open you mouth to swear,
The smell of these will surely betray you;
Then your prayers will be rejected for the lies you told,
Your tongue is not in harmony with your heart;
That supplication will be rejected,
It will not find acceptance;
If your intention is straight, but your speech not straight,
This distortion of speech is accepted by God;
But if your intention is not straight but your speech is all right,
That sort of intention is worth nothing.

The Purity Of Foods
As we know our prayers and actions stem from a power

which is based on foods. If these foods are gained illegally, our
prayers are not clean and as a consequence they are not accep-
ted.
The great Prophet (S) has said:

"??? ?????? ??? ????????? ???????? ??????????? ?????????
??????????"

"Whoever wishes his supplication to be answered, let his
food and his earnings be lawful"22.

In response to somebody who had said he wanted his prayers
to be accepted, the Prophet (S) said:

"?????? ???????? ??? ?????? ?? ??????? ???????"

"Purify your food (i.e. eat what is lawful) and do not let un-
lawful food enter your stomach."23

He said also:

"???? ??????? ????????? ????????? ?????? ???????? ???????
?????????? ???? ????? ??????? ??? ????????? ????
????????? ??????"
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"Purify your earnings and your supplication will be accepted.
This is because the supplication of a person who raises a
morsel of unlawful food to his mouth is not answered for forty
days".24

Imam Sadiq (as) has said:

"???? ?????? ????????? ??? ????????? ???? ???????????
?????? ????????? ??? ??????? ??????? ?????? ???? ??
??????? ??????? ?????? ????? ??? ??????? ?????? ??
??????? ???????? ?????? ??? ???????"

“If anyone of you wishes his supplication be accepted, let him
purify his earnings and cease defrauding people. This is be-
cause the supplication of a believer is not raised up to Allah
while there is unlawful food in his stomach and he has a due
wrongfully taken from one of His creatures".25

The Possibility And Contingency Of A Deed
Among the conditions set for prayers to be acceptable are

the possibility of the occurrence of the actions and the contin-
gency of the desired action. Imam ‘Ali (as) has said:

"?? ??????? ???????? ?? ????? ??? ????????? ??? ???????"

"O performer of supplication, do not ask for anything unat-
tainable or unlawful".26

The Hindrances On The Way Of Accepting Supplication
Although God is kind towards the believers and hears their

overt and covert prayers and has promised to answer their
calls, there are factors which may cause the prayers not to be
accepted. Among these factors are the following:

1. Sins
Indulging in sins may be a factor for the rejection of a pray-

er. Imam Sadiq (as) is reported to have said, "Musa b. ‘Imran
(as) was passing by one of his followers who was prostrating.
After some time he was still prostrating. Musa told him: If I
could, I would satisfy your needs.
At this moment God revealed to him,
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"?? ?????? ????? ????????? ???????? ?? ????????? ?????
?????????? ????? ???????? ???? ?? ???????"

“I will not accept his prayers even if he engages in prostrat-
ing till his neck breaks. I will accept his prayers if he stops do-
ing what I hate and turn towards doing things which I like"27

2. Injustice
One of the factors which hinder the acceptance of prayers is

the injustice done to others. In the book Ihtijaj there is a tradi-
tion narrated from Imam Sadiq (as) depicting this truth:

"??????? ?????? ??????? ??????? ???? ????????? ????????
?????? ??? ???? ?????????? ???????? ??? ?????? ????
??????????? ????????????? ??? ????? ???? ???????? ???
?????? ?? ??????? ????? ????? ???????? ???? ?????
???????? ????????? ???????? ??? ??? ??????? ??????
????????? ???? ??? ??????? ???? ??????? ????? ????????
??? ????? ?? ????????? ?? ???????? ???? ??????? ????????
??????? ???????? ????? ???? ?? ????? ?????? ?????? ??????
??????? ????? ??? ??? ?????? ??????? ?????"

‘He was asked: Doesn't God tell the believers: “Call upon
Me and I will answer you” (40:60)? And this is while we see
the distressed call upon Him and they are not answered, and
the wronged seeking help against the enemy, but they do not
receive any help.

Imam Sadiq (as) replied: Woe be to you! No one calls Him ex-
cept that He answers Him. But a tyrant's prayer is rejected till
he repents. When a rightful person prays, he is answered and
affliction is turned away from him while he is unaware of it, or
abundant reward is stored for him for the day of his need. But
if the servant asks for something that would not be good for
him if he was granted it, then God holds it back from him."28

3. When Natural Factors Are Not Considered
According to the Islamic traditions, prayers and supplication

are specific to occasions when man's trials and struggles are of
no use. Imam Sadiq (as) has stated:

"???????? ?? ????????? ??? ???????: ???? ?????? ?? ???????
??????? ????????? ???????? ???????? ???: ????? ??????
??????????? ???????? ?????? ???? ??????? ?????? ???????
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???????? ???: ????? ?????? ??????? ???????? ????????
????? ???? ????? ????????? ????????? ????????? ????????
???????? ????: ????? ?????? ??????????????? ????? ??????
???????????? … ? ??????? ????? ???? ????? ??????????
??????? ????????? ???????? ????: ???? ?????? ???????????"

“There are four groups of people whose calls are not
answered:
A man who sits at home saying: ‘O God, give me daily bread’.
He is then told: ‘Didn't I command you to seek it?’
A man who has a wife and he prays to God against her. It is
said to him: ‘Didn't I give you the right of divorce?’
A man who had wealth, but was extravagant, and then he says:
‘O God, give me sustenance’. He is told: ‘Didn't I command you
to be moderate in your expenditure?’
And a man had wealth which he lent to another without any re-
ceipt. Then the owner asks God to soften the man’s heart to re-
turn to him what he owes him. It is said to him: ‘Didn't I com-
mand you to have witnesses when you lend anything to any-
one?’”29

Considering the fact that the world is based on the cause and
effect principle, it is useless to lie under a date-tree and keep
your mouth open in order for the dates to fall in your mouth.
You should stand up and pick the date and chew and then swal-
low it till the act of digestion takes place. This is shown in the
tradition about the Bani Isra’il concerning Moses who fell ill
but did not take the necessary medicine. God then said:

"????????? ???????? ?? ????????? ????? ???????? ?????
???????? ????? ???????? ??? ??????? ?????????
???????????? ??????? ????? ??????? ??????????? ????????
?????????? ??????"

"I swear by My Glory and My Majesty, I shall not cure you
until you take the medicine which Bani Israel have brought for
you. Do you wish to annul My Wisdom through your trust in
me? Who other than Me has put these benefits in the
herbs?”30

The Reasons Of Delaying Responding To Supplication
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Sometimes the supplication of a person will not be answered
quickly for the following reasons:

a) The qualification for the acceptance of the supplication is
still absent in the person. This qualification is only obtained
through the person’s struggle and perseverance.
Concerning this issue, Imam ‘Ali (as) in the above letter has
stated:

"???? ???????????? ??????? ?????????? ?????? ???????????
??? ?????? ????????"

"Do not let the slowness of His response dishearten you, for
the grant is in accordance with the intention ".

b) If the supplication is not answered immediately, he may
try to be more qualified. In that case he will get more reward
for his endeavors. God has not answered to this person’s call in
order that he may try to be more qualified. Imam ‘Ali (as), in
this regard, says:

"???????? ???????? ????? ??????????? ????????? ??????
??????? ????? ????????? ????????? ???????? ??????
???????? ?????? ?????? ???? ??????? ???????? ?????? ?????
??????? ?? ??????"

“Sometimes the response has only been delayed for you so
that it may be a greater reward for the petitioner and a more
abundant grant for the hopeful one. Sometimes you ask for a
thing and you are not given it, but you are given something
better than it now or later”.

c) Sometimes the desired object is not to the benefit of the
asking person both in this world and in the other. Examples
are: social position, wealth, children, and the like. In such
cases God will not answer the call since He is generous to-
wards the person. Regarding this, Imam ‘Ali (as) states in this
letter:

"??? ?????? ????? ????? ???? ????? ???? ????????? ?????
??? ????????? ????? ?????? ??????? ??? ?????????"

"..or it is turned away from you for what is better for you, be-
cause sometimes in the fulfillment of what you ask for is the
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destruction of your religion.
Therefore let your request be for that, the beauty of which re-
mains for you, and the evil consequences of which pass away
from you. For wealth does not remain for you, nor do you re-
main for it”.

The Access To Repentance And Its Role In Correcting
The Sinner

Since one of the requirements for the acceptance of our sup-
plication is the state of being innocent, Imam ‘Ali (as) in this
letter emphasizes on repentance.
He points out the following issues:

1. God Did Not Deny Your Right Of Repentance
Because of this animal/angel nature, man may commit sins in

his selection of good-bad affairs. If there were not a way to re-
pent for man, he would get completely destroyed. In that case,
a guilty person might think since there is no way for him to
cleanse himself of his guilt's, he might continue his evil-doing
and might tell himself "If I want to go to hell, let me go there
like a man." This kind of attitude would hinder man to arrive at
the perfection which is important in the philosophy of creation.

For this reason God has opened a door to this group of
people to return to Him through the door which Imam Zayn
al-‘Abidin (as) mentions in the supplication of the repentant
(munajat al-tawwabin):

"?????? ????? ??????? ??????? ??????????? ?????? ????
???????? ?????????? ????????? ???????: ??????? ?????
??????? ???????? ???????? 519 ???? ????? ??? ???????
??????? ??????? ????? ???????"

"O My God! You have opened for Your servants a door to
Your Pardon which You have named repentance, for You have
said: “Turn to Allah with a sincere repentance”
(66:8). Then what is the excuse of one who neglects entering
this door after it is opened?"31

Thus, in Islam, a sinner can repent and there are no heavy
conditions for his repentance and he also is addressed not to
despair but to return to God:
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"???? ??? ???????? ????????? ?????????? ?????
???????????? ??? ?????????? ???? ???????? ??????? ?????
??????? ???????? ?????????? ???????? ??????? ????
?????????? ?????????? ??????????? ????? ?????????
???????????? ???? ???? ?????? ???? ????????????
?????????? ????? ??? ??????????? ???????????? ????????
??? ???????? ?????????? ???? ????????? ???? ?????? ????
???????????? ????????? ???????? ?????????? ???
???????????"

“Say: O my servants, who have acted extravagantly
against their own souls, do not despair of the mercy of
Allah; surely Allah forgives the faults altogether; surely
He is the Forgiving, the Merciful. And return to your
Lord time after time and submit to Him before there
comes to you the punishment, then you shall not be
helped. And follow the best that has been revealed to you
from your Lord before there comes to you the punish-
ment all of a sudden while you do not even perceive.”32

And this return is so favorable that we read in one tradition
from Imam Baqir (as):

"????? ???? ?????? ??????? ??????? ????????? ??????? ???
?????? ??????? ?????????? ????????? ?? ??????? ????????
??????????"

"God, the Exalted’s rejoicing at the repentance of His servant
is far greater than a person who has lost his horse and provi-
sions in a dark night and then found them."

Even despair of being forgiven is enumerated as a major sin.
2. There Is Still Time For Repentance
Man should not put off his repentance until he suddenly

opens his eyes and confronts the Angel of Death while his
shoulders are weighed down with sins. His delay might be the
result of his ignorance (due to instincts and uncountable de-
sires and their dominance over man's reasoning and faith) and
not to the factor of aggression. In such cases, he has time to
repent and God is not in a hurry to revenge the worldly wrong-
doings here or in the Hereafter.33 God says:
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"???????? ??????????? ????? ??????? ??????????
??????????? ???????? ??????????? ????? ?????????? ????
??????? ???????????? ??????? ??????? ?????????? ???????
??????? ???????? ????????"

“Repentance with Allah is only for those who do evil in
ignorance, then turn to Allah soon, so these it is to whom
Allah turns mercifully, and Allah is ever knowing,
Wise”.34

On the other hand, God rejects repentance at the time of
death:

"?????????? ??????????? ?????????? ???????????
????????????? ?????? ????? ?????? ?????????? ?????????
????? ?????? ?????? ?????? ????? ????????? ??????????
?????? ???????? ?????????? ??????????? ?????? ????????
????????"

“And repentance is not for those who go on doing evil
deeds, until when death comes to one of them, he says:
Surely now I repent; nor for those who die while they are
unbelievers. These are they for whom we have prepared a
painful chastisement”.35

In traditions, we read that the Prophet (S) has said:

"??? ???? ????? ??? ???????? ?????? ???? ?????????"

“Whoever repents before he confronts death, God will accept
his repentance”.36

The Prophet, on the other hand, has said,

"????? ??????? ???????? ?????? ? ?????? ???????? ????
??????????? ? ??? ????? ????????? ??????? ???????
?????????? ???????"

“When the soul arrives here – and he pointed at his throat -
there is no repentance for a scholar, but there is repentance
for an ignorant person”.37

Thus, the possibility of repentance prior to death is a sign of
God's Kindness and is indicative of the fact that God wishes to
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save any sinner from his sin and has left the door of repent-
ance open.

3. In Accepting Repentance, God Is Not Strict
Although God is strict towards those who aggressively in-

dulge in wrong-doings and would not pardon them:

"?????????? ??? ???????? ???????? ????? ???????? ???????
??????? “? “?????? ???????? ????????? ??????? ??????
?????"

“And what they had done they shall find present
(there); and your Lord does not deal unjustly with any
one”.38 “And he who has done an atom's weight of evil
shall see it”.39

He will, however, be generous towards those who regret
their wrong deeds and turn towards Him.

"?????? ???? ????? ??????? ???????? ??????? ????????
???????????? ????????? ??????? ?????????????? ?????????
??????? ??????? ???????? ????????"

“Except him who repents and does a good deed; so
these are they of whom Allah changes the evil deeds to
good ones; and Allah is Forgiving, Merciful”.40

"????? ??????? ??? ???????? ????????? ??????? ??????
?????? ???????? ???????????? ???????? ???? ????????
??????? ????????"

“Surely Allah does not do injustice to the weight of an
atom, and if it is a good deed He multiplies it and gives
from Himself a great reward”.41

Since repentance is a suitable action, God will carry out His
promise:

"???? ????? ????????????? ?????? ?????? ????????????
?????? ????? ?????????????? ????? ??????? ??????
????????? ?????? ??? ???????????"

“Whoever brings a good deed, he shall have ten like it,
and whoever brings an evil deed, he shall be
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recompensed only with the like of it, and they shall not
be dealt with unjustly”.42

This fact shows that God is lenient towards those who repent
and rewards those who stop carrying out sins. This is another
way for sinners to be absolved by God.

The Conditions For The Perfect Repentance
At the end of this discussion, it is necessary to point out one

important issue: As we understand the term repentance in-
volves a sinner's regret for what is previously done and a de-
cision not to do it again. Such repentance erases the past
record.

But in some other traditions there are some restrictions such
as the payment of what a person owes others. Such a restric-
tion is seen in Nahj al-Balaghah:

"???? ?????? ??????????? ???? ?????? ??????? ???
??????????? (????????? ????): ????????? ???????? ???????
??? ????????????? ???????????? ???????? ???????????
????? ????? ?????? ??? ?????? ??????: ???????? ??????? ???
?? ????? ??????? ??????? ??? ????? ??????? ???????
??????? ???????? ??? ??????? ??? ?????????????
?????????? ????? ?????? ???? ??????? ????? ??????
????????? ????????? ??? ???????? ??? ????? ?????????
??????? ?????????? ????????? ???????? ????????? ???
??????? ??? ???????? ?????? ?????? ??? ????? ???????????
???????? ????? ??????? ??????? ????????? ??????? ???????
????? ???????? ???????? ??? ??????? ??????? ?????
???????? ??? ???????? ???????? ??????????? ??????? ?????
???????: ????????? ????".

‘Somebody used the expression "Astaghfirullah" (I ask Allah
to forgive me) in front of Imam ‘Ali (as). Imam ‘Ali (as) said:
“May your mother weep on you! Do you realize what Istighfar
(seeking forgiveness) means? Istighfar is the station of the ‘Il-
liyin and it includes six phases: First: remorse at deeds com-
mitted in the past; second: the determination never to to return
to them again; third, returning to people their dues so that you
meet God free of blame, with no claim of wrongdoing against
you; fourth, attending to every obligatory act that you have
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neglected and fulfilling its due; fifth, to attend to the flesh that
you have grown through unlawful earnings and to melt it down
through grief until the skin adheres to the bones and new flesh
is formed in between; sixth, to make the body taste the pain of
obedience just as it had tasted the sweetness of disobedience.
Then say: "Astaghfirullah”.43

Similar statements are observed in traditions which are ap-
parently in contrast with the ease of repentance that we have
been discussing so far. Thus, our scholars have tried to set
forth a kind of compromise among these apparent contradic-
tions. One of these scholars is al-Majlisi who after mentioning
the tradition from Imam ‘Ali (as) said:

"?? ???? ??????????? ????? ???????? ??????????????? ???
???????? ?????? ?????????"

“For scholars, repenting from the past doings and return
from evil–doings is among the perfect conditions of repentance
and not among the principal conditions”.44

Allamah in his commentary on Tajrid says, concerning this:
"Affairs such as compensation for the lost prayers or the pay-
ment of people's rights are among the extra conditions on re-
pentance and are not included in the essence of repentance.
Later on, if the person did not carry out the lost prayers and
did not pay people's rights, these will be considered as the
shunning of one's tasks which entails new punishments and
which is not related to the principle of repentance".45
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This World is only the path for the Hereafter, so
remember Death frequently

"?????? ?? ??????? ??????? ??????? ??????? ???????? ??
????????? ? ????????? ?? ?????????? ????????? ??
????????? ???????? ?? ??????? ??????? ??????? ???????
???? ???????? ???????? ??????? ??????? ??????? ?? ???????
????? ????????? ??? ????????? ????????? ???????? ???????
???????? ????? ????? ???? ?????? ??? ?????????? ??????
??? ????? ??????? ??? ????? ????????? ??????? ?????
??????????? ???????? ??????? ??????? ?????? ???????
????? ??? ???????? ???????.

?? ??????? ????? ??? ????? ??????? ??????? ??? ???????
?????? ??????? ????? ??????? ??????? ????? ???????? ?????
??????? ????? ??????? ????????? ???? ??????? ????
???????? ??????? ??????????? ???????? ??? ???????? ?????
???? ??? ??????? ????? ???????? ??????? ?????????????
??????? ????? ??????? ???? ?????? ??????? ???? ????
????????? ?????????? ???? ??? ????????? ???????? ???????
?????? ???????? ???????? ????????? ??????? ????????
?????? ????????? ????????? ?????????? ?????????
????????? ????????? ?????? ?????????? ???????? ?????????
???? ????????? ????????? ????????? ???????????

??????? ??????? ?????? ?????? ????? ???? ???? ?????????
???? ??????? ????????? ???????? ?????? ????????? ???????
???????? ?????????? ??????????????? ???? ?????? ???????
????????? ?? ?????????? ????????? ?? ?????????
????????????? ?????? ?????????? ?????? ?????????? ????
???????? ??? ???????? ????????? ???????? ??????????
?????? ???? ???????? ?????????? ???????? ??? ????????
???? ????????"

“My son! Know that you were created for the Hereafter, not
for this world, for extinction (in this world), not for perman-
ence, and for death, not for life. You are in an abode from
which you must depart, in a place from which you acquire your
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provisions, and on a path to the Hereafter. You are being
chased by death from which no fleeing one is saved, none
whom it seeks escapes from it, and it will inevitably catch up
with him. So be on your guard against it, lest it should over-
take you while you are in a state of sin from which you were
telling yourself that you would repent, and it (death) prevents
you from that. In such a case you will have destroyed yourself.

My son! Remember death frequently, and the place that you
will suddenly fall into and reach after death, so that when it
comes, you are on your guard against it and have prepared
yourself for it. Do not let it (death) come suddenly such that it
overcomes you.

Beware of being deluded by what you see of the people of the
world inclining towards it (the world), and their avidity for it,
for God has informed you of it and the world itself has an-
nounced to you its mortality and revealed to you its vices. Its
adherents are only howling dogs and rapacious beasts snarling
at one another. Their strong devour their weak and their old
subjugate their young. (They are like) cattle, some confined
and others left untended. They have lost their intellects and
ventured into what is unknown. They are (like) diseasesd cattle
left free to graze in a valley of soft sand,difficult to traverse.
They have neither a shepherd to keep them in order nor a
herdsman to take them to pasture.

The world has taken them them on the path of blindness, and
taken their sights from the beacon of guidance, so they are
wandering in its perplexities and drowned in its pleasures.
They have taken it (the world) as a lord, so it plays with them
and they play with it and they have forgotten what is beyond it.
Gradually the darkness will become dawn, and it is as if the
caravan has arrived; soon those who hasten will meet (the
caravan)”.

Commentary
In this letter by Imam ‘Ali (as) there are some educational

points concerning the philosophy of creation, man's readiness
for death, a picture of the world and the world-worshippers.
These points are taken up separately in the following sections:

1. The Philosophy Of Man's Creation:
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From the viewpoint of the Holy Qur’an, the philosophy of
man's creation is sometimes based on Allah's Generosity and
Magnanimity:

"?????? ????? ??????? ???????? ???????? ??????? ?????????
????? ?????????? ????????????? ?????? ???? ??????
??????? ?????????? ??????????"

"And if your Lord had pleased He would certainly have
made people a single nation, and they shall continue to
differ, except those on whom your Lord has mercy; and
for this did He create them;".1

And sometimes the philosophy of man's creation is intro-
duced as a way for man to see God's traits and magnificent
powers and His domination over all creatures.

"??????? ??????? ?????? ?????? ?????????? ??????
????????? ??????????? ??????????? ????????? ???????????
???????????? ????? ??????? ????? ????? ?????? ???????
??????? ??????? ???? ??????? ??????? ?????? ???????"536

"Allah is He who created seven heavens, and of the
earth the like of them; the decree continues to descend
among them, that you may know that Allah has power
over all things and that Allah indeed encompasses all
things in His knowledge."

In another occasion, the philosophy of creation is defined as
"Worship"“And I have not created the jinn and the men
except that they should serve Me.”2

At another occasion, the philosophy of creation is supposed
to be "Trial"“Who created death and life that He may try
you-which of you is best in deeds."3

All of these interpretations, however, have one thing in com-
mon. Man possesses different skills and capabilities in differing
areas of thought, ethics and rights which could be manifested
only through programs. Thus, carrying out these programs is
interpreted as worship; the way these plans are carried out is
interpreted as "trial"; the guidance of Allah in the materializa-
tion of these aims is interpreted as God's benevolence; and the
recognition of Allah and His traits which is the main factor be-
hind all of this collection (Thought, ethics, and duties) is
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interpreted as God's recognition.
Thus, it is right to say that the philosophy of man's creation is a
combination of worship, God's benevolence, man's trial and
God's recognition. And these four factors all lead to man's per-
fection.4

But sometimes in the philosophy of man's creation there are
some interpretations which show the direction of his perfec-
tion, and not the agent for his perfection.

This is said in ‘Ali's letter.

"???????? ?????????? ?? ????????? ?????????? ?? ?????????
????????? ?? ????????? ???????? ?? ??????? ?????? ???????
???????? ??? ????????"

"..you were created for the Hereafter, not for this world, for
extinction (in this world), not for permanence, and for death,
not for life. You are in an abode from which you must depart, in
a place from which you acquire your provisions, and on a path
to the Hereafter ".

In such interpretations the main issue is that man is not
eternal; sooner or later he will leave this world to live in his
eternal shelter. He has to prepare provisions to make him at
ease in the other world. But what is the nature of that provi-
sion? What is going to happen to him? These are not discussed
in this letter. But one thing is clear: the aim is to be prepared
for the Hereafter with the right form of provisions. This is in-
cluded in the philosophy of the creation of man and shows the
direction of man towards perfection.

2. He Warns Us Through A Delicate Simile
Imam ‘Ali (as) in this letter compares man to a game that is

made to run by the hunter who is about to hunt it. And finally
he is trapped. In the same way, death, like the hunter, has
made man run, only to be trapped and caught a little later. This
does not depend on his will to either surrender or to go free.
For this reason, man should be careful not to indulge in wrong-
doings and not to lose the right of repentance. He might be
willing to repent; then let him not waste his time.

The Holy Qur’an talks about the Pharaoh when getting
drowned. At that critical time he said "I believe", but God
said: “..indeed you disobeyed before..”5.
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3. Always Remember Death And Be Prepared For It
Since one day we will inevitably taste the flavor of death and

will be defeated by it, we should not destroy and annihilate one
another like savage dogs and animals and be deceived by the
luxuries of this world. Let us not walk like beasts which are
wandering in the desert with no shepherd to guide us. Let us
not be in a situation where we are deprived of Imam's obedi-
ence. In such cases we might either act like those beasts which
are dominated by wrath, such as wild beasts, or we might act
like those beasts which are dominated by lusts, such as game.
In both cases we might go after our wishes and stay world-
mongers. The world may make dolls out of us and we may for-
get the Hereafter. In doing so, we might be less than beasts be-
cause we have intellect and should do otherwise.

Thus, we have to:
Firstly: remember death and its consequences. The remem-
brance of death kills lusts and the roots of negligence,
strengthens the heart to believe in God's promises and softens
man's nature and breaks the flags of wishes and whims and be-
littles this world.

Secondly, be prepared for death and get ready for leaving.
This state of affairs prohibits man from living like beasts and
forces him to improve himself by practicing his religion and
obeying the just Imam. It is for this reason that the Great
Prophet (S) has said:

"?????????? ???????? ????? ??????? ???????"

"Get ready for death before it arrives"6
Somebody asked Imam ‘Ali (as) "What do you mean by being

prepared for death?" He answered:

"?????? ?????????? ?????????? ?????????, ???????????? ???
????????? ????? ?? ?????? ??????? ??? ??????? ??? ??????
??????? ???????. ????? ?? ????? ??? ??? ???? ???? ???
?????? ?? ??? ????? ????

“To perform the obligations of the religion, to avoid the for-
bidden things, to possess the best kind of ethics. Then (such a
person) will not care whether he meets death or death meets
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him. I swear to God that son of Abu Talib does not fear wheth-
er he comes upon death or death comes upon him."7

Imam ‘Ali (as), in his Nahj al-Balaghah, always addressed his
followers with the following words: "Equip yourselves, may
God have mercy on you, because you have been called for de-
parture. Lessen your desire to stay in this world. Return (to
God) with the best of provisions with you, for before you is a
mountain road difficult to ascend, and fearful and terrible sta-
tions which you must enter and stop at."8

Thirdly: not to be deceived by this world because only gull-
ible people are carried away by flashy things in this world.
Wise men are unaffected. They realize that in this world the
flowers are not continuously fresh, neither are the lucky ones
always happy. If they are happy one day, they are saddened the
other day: The poet says:
Kesra and the golden orange, Parviz and the golden vegetable,
All have gone with the wind, all have been leveled to the
ground;
Parviz would take golden vegetable to every party,
With gold, he made a garden of vegetables;
Parviz is lost now, do not say much of him,
Read where is the golden vegetables, go and read kam taraku.

But the feeble-minded persons, like beasts and four-legged
animals, can only see the prey, stable and grass and lusts and
enjoy being indulged in them without knowing that the hunter
and the butcher are prone to receive them and their pleasures
will soon be over.

It is for precisely this reason that The Holy Qur’an calls the
world a means of deceit. It only could deceive the feeble
minded souls, however.9

But the true believers of God will never be deceived by the
world.10 They are continuously at the mercy of tempta-
tions,11 but since they are realistic, they are not deceived by
the world and they provide themselves with appropriate provi-
sions for the coming world. They try to learn from the world
and its ups and downs. There are two traditions regarding this:
The first tradition: Imam ‘Ali (as) heard somebody blaming this
world. Imam ‘Ali (as) told him:
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"??????? ???????? ???????? ?????????? ??????????
?????????? ???????????? ????????? ????????? ?????
????????? ????? ?????????? ??????? ??? ????
?????????????? ???????? ???? ?????????? ??? ????
????????? ???????????? ??????? ???? ??????? ???
?????????? ??????????? ????? ???????..

???? ?????? ???? ???? ???????? ??????? ????????????
?????????? ????? ???????? ???? ????? ????? ????????
?????? ???????? ????? ?????? ????? ?????? ???? ?????
????????? ????? ?????? ????????? ???? ???????? ?????
??????? ???????? ???? ???????? ?????????? ????? ????????
???? ????? ???????? ???????? ????? ?????????? ?????
??????????? ????????? ????? ????????? ????? ?? ?????????
????? ?????? ????????? ?????? ?????????? ?????? ???????
????????"

“O you who blame the world, while you are beguiled by its
vanities and deceived by its falsehoods! Are you beguiled by
this world, and then blame it? Do you accuse it of sin or does it
accuse you? When did it seduce you and when did it deceive
you? Through the places where your fore-fathers have fallen
and decayed? Or through the sleeping-places of your mothers
under the earth?… … Through him (the dying man), the world
has given you an example for yourself; and through his place of
death (an example of) your place of death.

Indeed, this world is a house of truth for one who confirms it,
a house of well-being for one who understands it, a house of
riches for one who takes provisions from it, and a house of ad-
monition for one who is admonished by it. (It is) a place of wor-
ship for the lovers of God, a place of prayer for the angels of
God, the place of descent for the revelation of God and a trad-
ing place for the friends of God; in it they earn mercy and in it
they gain Paradise. So who is it that blames it, when it has an-
nounced its departure, proclaimed its separation and an-
nounced the death of itself and its inhabitants”?12

The second tradition: Imam al-Baqir (as) one day saw Jabir b.
Abdullah al-Ansari sighing deeply. Imam al-Baqir (as) asked
him: “What are you sighing about? Are you sighing about the
world”? Jabir said: “Yes”. Imam al-Baqir (as) said:
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"??????? ???????? ???????: ????????? ???????????
??????????? ??????????? ??????????? ???????????
???????????.

??????? ??????????? ???????? ????? ????? ??? ??????????
??????? ???????????? ?????? ?????? ????????????
??????????? ??? ???? ?????? ??????? ????????????
????????? ????? ??? ?????? ???????? ???????
????????????? ???????? ???? ?????? ?? ?????? ???????
??????? ???????? ?????? ??????? ?? ?? ???????? ??????? ??
?????? ??????? ????????????? ??????? ???? ????????
???????? ?????????????? ??????? ???? ???? ??? ???????
???????? ??????? ????????????? ???????? ???????????
????? ??????? ????? ????? ???????? ??? ?????????? ???????
???????". ???? ???? ???? ???????: ?????? ?? ???????
???????? ??????? ??? ????" 548

“The pleasures of the world are seven: eating, drinking,
clothing, marriage, riding, smelling and hearing. The most deli-
cious of foods is honey which is the bee's saliva. The sweetest
drink is water which flows on the earth. The best clothing is
silk which is from the saliva of the silk-worm. The sweetest of
mates (among all creatures) to be taken in marriage are wo-
men, yet it (the act of mating) is a urethra inside a urethra, and
a thing matched to another in kind (ugliness). So one desires
the prettiest features in a woman for the sake of the ugliest
(part) in her. The best mounts are horses and they are deadly.
The most sublime of odors is musk which is blood from the na-
vel of an animal. The best of what is heard is singing and
trilling, which is a sin. If this is the quality of the world, then
an intelligent man does not sigh over it”. Jabir said: “I swear to
God, upon hearing this speech from al-Baqir (as), I never
thought of the world after this”.

Fourthly, at the end of this portion of the letter, Imam ‘Ali
(as) warns us that soon the curtains will move to one side and
this dark night of the world will change into the morning of the
Day of Judgment. Now the caravans have reached their destin-
ations. Let the true believers separate themselves from the
groups of beasts and join the caravans.
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Hafiz, the Iranian poet, says in this regard:
Our life passed with no aims in sight,
O boy, give me the wine bowl, because you will not arrive at
the old age;
What sort of sugars are here that the royal
Falcons have belittled themselves to the position of a fly;
The caravan went away but you are asleep and the desert is
ahead of you,
How come you are negligent of the beels?
Open your wings and go ahead toward the heaven trees,
It is beyond a bird like you to be cage-ridden.

4. The Event Narrated By Ibn Abi Al-Hadid
In describing this portion of Imam ‘Ali's letter, Ibn Abi al-Ha-

did says: Abu al-Fath Mohammad ibn ‘Ubbad, who was a cruel
man, asked me to read this part of the letter. Upon hearing this
last part, he shouted and fell to the ground.13

This shows that this portion of Imam ‘Ali's letter, especially
its Arabic expressions, which are difficult to translate into any
other language, stands at a lofty place in eloquence. You can-
not find any equivalence for it in the discourses of others and
even among other words of Imam ‘Ali (as).

523 524 525 526 527 528 529 530 531 532 533 534 535

523.1.. Qur’an 11:118 - 119.
524.2.. Qur’an 51:56.
525.3.. Qur’an 67:2.
526.4.. Refer to Man's philosophy of creation by Zayn al-‘Abidin Ghorbani

Lahiji and Tafsir Namunah, vol.22, pp.384-398.
527.5.. "?????? ????? ?????????? ????????? ????? ??????? ??????? ??? ??????

?????? ??????? ??????? ???? ????? ???????????? ??????? ????
??????????????. ???? ? ?? ???? ?? ??? ? ??? ?? ????????"
“..Until when drowning overtook him (Fir’awn), he said: I believe that
there is no god but He in whom the children of Israel believe and I am of
those who submit. What! Now! and indeed you disobeyed before and you
were of the mischief-makers.”. [Qur’an 10:90].

528.6.. Kanz al-‘Ummal, vol.15, p.551.
529.7.. Bihar, vol.71, p.263.
530.8.Nahj al-Balaghah, Sermon 204.
531.9.. "???????? ??????????? ???????????? ?????? ??????? ???????

????????????? ?????????? ??????????"
That is because you took the communication of Allah for a jest and the life
of this world deceived you.[Qur’an 45:35]

532.10.. Qur’an 38:82-83.
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Preserve Yourself from the Greedness of this
World and remain Free

"?????? ?? ??????? ????? ??? ????? ???????? ???????
????????? ??????? ?????? ???? ???? ???? ???????? ????????
?????????? ???? ???? ???????? ??????. ?????? ????????
??????? ??? ??????? ???????? ???? ???????? ????????
???????? ?? ??????? ??? ???? ??????? ???????? ?? ????????
??????? ?? ???????????? ??????? ????? ?????? ??? ?????
???? ????? ?????? ????? ??????? ????????? ??? ?????
??????? ???????????? ??????? ??????? ??? ????? ?????????
???? ???????? ???? ????????? ????????? ??? ???????? ????
???????? ??? ??????? ??????? ??? ????? ?????? ???????
???? ??????? ????? ?????? ??? ????? ????? ?? ?????? ?????
??????? ??????? ?? ?????? ????? ????????!

????????? ??? ??????? ???? ??????? ???????? ???????????
???????? ?????????? ???? ?????????? ??? ?? ???????
??????? ?????? ???? ??? ???????? ??????? ?????????
??????? ????????? ?????? ??????? ?????? ????????? ????
???? ????????? ??????? ??????? ???? ???????? ???? ???????
????? ???? ????? ??????"

“Know, my son! One whose riding animal is the day and the
night, is continuously on the move although he is standing still,
and he is travelling (long) distances although he is resident and
stationary.

Know for certain that you will never attain all your wishes
and or exceed your appointed time of death. You are on the
same path as those before you, therefore reduce your seeking
(of this world) and be moderate in earning, for sometimes seek-
ing leads to destruction and not every seeker receives susten-
ance nor is every moderate one deprived.

Preserve your self from every baseness, even though it may
take you to your desired objectives, for you will never be com-
pensated in return for what you have spent of yourself (i.e. of
your honour). Do not be a slave to another when Allah has cre-
ated you free. There is no good in that good which is only
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acquired through evil, and in that ease which is only acquired
through hardship.

Beware that the mount of greed should carry you and make
you enter the springs of destruction. If you are able to do so,
then do not let there be a benefactor between you and Allah,
for you will attain your portion and acquire your share
(anyway). The little (you receive) from Allah is greater and
more precious than the abundance from His creatures, al-
though everything is from Him”.

Commentary
From here to the very end of the letter, Imam ‘Ali (as) men-

tions one hundred pieces of wisdom, if one of which, in the
words of Qutb al-Din Rawandi, were found in the will, that
would have been sufficient.1
In this portion of the letter, Imam ‘Ali (as) attracts our atten-
tion to the following points:

1. Man Is A Traveler Riding On The Palfrey Of Time
As we know, man, like natural objects and animals, is always

in movement and is in a state of change, although he thinks he
is motionless. The Holy Qur’an talks about his change in the
following words:

??? ???????? ???????? ???? ???????? ??? ?????? ????
????????? ???????? ????????????? ???? ??????? ????? ????
???????? ????? ???? ???????? ????? ???? ????????
??????????? ???????? ??????????? ??????????? ??????
????????? ??? ???????????? ??? ??????? ????? ??????
???????? ????? ???????????? ??????? ????? ????????????
??????????? ?????????? ???? ?????????? ?????????? ????
??????? ????? ???????? ????????? ????????? ???????? ????
?????? ?????? ??????? … ????????? ?????? ??????????
????????? ????? ????? ?????? ??????? ??????? ??????????
??????? ??? ?????? ?????? ??????? ??????? ???????? ????
??? ?????????? "

“O people! If you are in doubt about the raising, then
surely we created you from a clot, then from a lump of
flesh, complete in make and incomplete, that we may
make clear to you; and we cause what we please to stay
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in the wombs till an appointed time, then we bring you
forth as babies, then that you may attain your maturity;
and of you is he who is caused to die, and of you is he
who is brought back to the worst part of life, so that
after having knowledge he does not know anything; and
you see the earth sterile land, but when we send down on
it the water, it stirs and swells and brings forth of every
kind a beautiful herbage.

This is because Allah is the Truth and because He gives
life to the dead and because He has power over all
things. And because the hour is coming, there is no
doubt about it; and because Allah shall raise up those
who are in the graves”.2

"????????? ???????? ?????????? ???????: ????? ??????
????? ???????? ?????? ???????? ????????? ????????
????????? ??? ?????? ???????? ???? ????? ????? ?????????
????? ????? ???? ??????: (???????? ???? ?????? ?????????
??????????????). ??????? ?????? ????? ??? ??????: (????
??????? ????????????? ??? ???????????? ?????? ???????
??? ?????? ?????? ???? ?????????? ??????????)? ????????
???? ???????? ???? ?????? ???????? ??? ????? ??? ??????:
(?????????? ??????????? ?????????? ???????)? ?????
???????? ?????? ?????? ??? ???????? ????????? ?????? ???
???? ??????: )??????? ??????? ??????? ??? ????????
????????? ?????? ??????? ??? ???????? ???????? ????????
?????? ????????) ??? ??????: (?????????? ???? ???????
??????). ????????? ????????? ?? ??????? ??? ??????:
(??????? ??? ????????? ???????? ??? ????????)? ???? ????
?? ?????? ????????? ????????? ????????? ???????? ???????
??????? ??????? ??????????? ???????? ?????????? ???????
??????????? ???????? ????? ??? ?????? ?????? ????
???????? ?????? ?????? ???? ???????" 552

‘Man is a traveler and has six stages (on his jouney): he has
passed three and three remain. The first of those that he has
passed is from the concealment of non-existence to the loins of
the father and the ribs of the mother. God says in this re-
gard "Coming from between the back and the ribs"3
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The second stage is the mother's womb. In this regard Allah
says:

" ???? ??????? ????????????? ??? ???????????? ??????
??????? ??? ?????? ?????? ???? ?????????? ?????????? "

"He it is who shapes you in the wombs as He likes;
there is no god but He, the Mighty, the Wise".4

And the third stage is the passage from the mother's womb
into this world. God has said in this regard:

?????????? ??????????? ?????????? ???????

"And the bearing of him and the wearing of him was
thirty months"5

The three remaining stages include the world of the graves
and it is said, "The grave is the first stage of the stages of the
Hereafter and the last of the stages of the world."

The second stage of the three remaining stages is "Mahshar"
or the gathering place of mankind on the Resurrection Day.
God says:

"?????????? ???? ??????? ?????"

"And they shall be brought before your Lord, standing
in ranks"6

And the third of the three remaining stages is either Paradise
or Hell. God has said, regarding this:

"??????? ??? ????????? ????????? ??? ????????"

"A party shall be in the garden and another party in
the burning fire."7

And now we are passing through the fourth stage, and the
duration of its passage is the duration of our lives. Our days
are farsakhs (a measure of 3 to 4 miles) and our hours are
miles, and our breaths are steps. How many people are there
for whom farsakhs remain and how many others for whom
steps remain?‘
Imam ‘Ali (as) has the following interpretation in this letter:
Man is a traveler who is riding the palfrey of time which is
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manifested as day and night. This movement is continuous, but
he seems as though he were motionless.

Imam ‘Ali (as) in this portion of letter warns us not to be car-
ried away in this evolutionary process by negligence so that
you suddenly notice that "day and night went by but you are
still asleep".
Sa’di, the great Persian poet has written two beautiful pieces:
We may not harvest dates from the thorn we have planted,
We may not weave silk from this wool;
We did not put an excuse line on the slate of our sins,
We did not write anything good beside our sins;
We are the victims to our inner selves, and we will cry,
On the Doom's Day why we did not kill our inner selves;
Alas! Our precious lives passed away,
But we did not stop our wrong-doing;
Old age and youth passed like day and night,
The night arrived, the day came and we are still asleep.
You, who can do something, do it,
Before you are unable to do it;
You who were, at one stage, a sperm in the belly,
And turned into an infant;
Then you grew till you arrived at the puberty,
You became a handsome youth;
Till you changed into a man of fame,
The rider in the court and a man of war;
What you did see did not stay long,
Neither will it stay long what you will see;
Sooner or later this handsome man,
Will change into earth and his earth into dust;
A good name for a man after his death,
Is preferable to a gold-ornamented house;
Who knows who is going to be alive next year?
Or where did the person who was our friend go?
The miserable dead are in the grave,
There is a lizard in their heads each;
The handsome appearance is nothing,
O brother bring forth a handsome conduct.8

2. Since Not All Wishes Are Obtainable…
As it was explained before, nobody can attain his wishes at

all times. There are many wishes which remain unsatisfied.
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Thus, Imam (as) says: Since not all our wishes are obtainable
and since nobody will exceed his life-limit, and since everybody
has got to go the way of those who have passed away, there-
fore we should observe the following points:

a) We should never be greedy for what we want. We should
endeavor not more than adequate.

b) We should be honest in our business. We should have our
incomes obtained legally and we should spend in good ways
what we earn.9
Sometimes it may happen that greed may cause the loss of the
owner’s capital altogether. And not every effort is always of be-
nefit. Any well-wisher will benefit from his trials, however.

The Prophet (S) has said:

"????? ????? ??????? ?????? ??? ?????? ??????? ???
??????? ?????? ?????? ?????????? ??????? ??????????? ???
???????"

"The Holy spirit inspired into my spirit that no soul will die
until its sustenance is complete. Therefore be moderate in
seeking (your livelihood)".10

3. Keep Up Your Generosity Under Any Conditions
Sometimes a man could attain his desires through lies, de-

ception, injustice and flattering and the like. But since these
traits are in contrast with man’s true nature, man should never
humiliate himself to resort to these deceitful means. Man’s soul
is more honest than these means. This is because nothing in
this world could be equal to man’s personality. Any illegitimate
act may change man’s character badly. It is an old maxim
which says "Do not pour into your throat the water which dam-
ages your personality". Thus, it is mentioned in many traditions
that the most precious persons are those who do not give much
value to this world and who do not consider equal to their per-
sonality any of the world manifestations such as women, chil-
dren, wealth, possessions, positions or whatever.

Imam ‘Ali (as) has said in one occasion:

"????????? ????? ???????? ?????? ???? ???????? ??????"

"Your world to me is of less value than the mucus from the
nose of a goat".11
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He said in another occasion:

"??? ???????? ???????? ?????? ????????? ?? ??????"

"What does ‘Ali have to do with enjoyments that perish and
pleasures that are transitory?"12

Somebody asked the Imam al-Baqir (as):
“Who are the most precious people?”
He answered:
"Those who do not see the world as their equal."
Sa’di, the great Persian poet says:
Our human body is honorable because of our human spirit,
Our clothes not a sign for a human being;
If eyes, tongues, ears and noses were the symbols of humanity,
Then what is the difference between man and a wall-drawing?
Eating, sleeping, anger and lusts are ignorance,
A beast knows nothing from man’s world;
Be truly a man, or else a bird,
Can use human speech;
Did you see the flight of birds, now put aside lusts,
Till you see the flight of man;
Why did you make yourself a slave in the hands of a devil?
You are a man and even an angel can not fill your place.
If you kill the savage in your nature,
All life-long you will be living with human morale;
A man can reach a place where he can see nobody but God,
See how lofty is human dignity.
Sa’di elsewhere has said:
It is better for you to tell the truth and remain in jail,
Than telling a lie and getting freed.

4. Man Is Created Free And Should Remain Free
Freedom is a gift from God. Man is created free. But it is the

man who makes himself a slave in the hands of others. This
happens in different ways: Sometimes out of extreme love with
worldly manifestations, sometimes out of getting accustomed
to bad manners and at times out of being obliged to others be-
cause of their benevolence, and sometimes out of aggression
towards righteousness, which entails conflict with the follow-
ers of righteousness and in this way he will become a slave in
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their hands.13 All these manifestations of slavery are caused
by man himself and cause his becoming a slave.

Islam, however, will not agree with any kind of slavery. It
wants everybody to live freely and be in Hafiz’s words: free
from anything which smells of possession.
On one hand, Islam considers the excessive love towards the
life manifestations as a kind of slavery and condemns it
seriously.

Imam Husayn (as) tells those who have sold their religion to
the world:

"???????? ??????? ???????? ????????? ?????? ????
???????????? ???????????? ??? ?????? ?????????? ??????
????????? ?????????? ????? ???????????"

"People are slaves to the world and religion is only a sub-
stance to lick on their tongues. They take care of it as long as
their livelihood is abundant. But when they are tested through
trials, true believers are few".14

And Imam ‘Ali (as) introduces the end point of those who are
in love with the world in the following words:

"??? ?????? ???????? ???????? ???? ????????? ??????????
??????????"

"A person who worships this world and prefers it to the Here-
after, has ruined his fate."15
On the other hand, Imam ‘Ali (as) considers people subject to
desire as the slaves of desire.

"?????? ?????????? ??????? ???? ?????? ??????"

"The slave of desires is more abject than a slave in bond-
age."16

And the Holy Qur’an considers slavery to desire as a
hindrance to the realization of facts:

"???????????? ???? ???????? ???????? ??????? ???????????
??????? ????? ?????? ???????? ????? ???????? ??????????
???????? ????? ???????? ????????? ?????? ????????? ????
?????? ??????? ??????? ????????????"
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“Have you then considered him who takes his low de-
sire for his god and Allah has made him err having know-
ledge and has set a seal upon his ear and his heart and
put a covering upon his eye? Who can then guide him
after Allah? Will you not then be mindful?”17

On the other hand, the overcoming one’s (bad) habits, which
are a kind of slavery, causes man to reach lofty human
positions:

“Man can reach lofty places by overcoming his bad
habits”.18

Elsewhere, Imam ‘Ali (as) mentions overcoming one’s bad
habits to be the best type of worshipping:

"??????? ??????????? ???????? ?????????"

"Overcoming (bad) habits is the most excellent worship."19
At the end, he considers struggle against righteousness as a

means of failure:

"???? ??????? ??????? ?????" 570

"One who fights the truth, will be defeated”.
And if anybody fought against righteousness and fell a slave

in the hands of its followers, he should not blame anybody else
except himself.

Anyway, Islam wants freedom for everybody: natural free-
dom, freedom of thought, political freedom, civic freedom and
religious freedom. See "Islam and Human rights" for more de-
tail.
Imam ‘Ali (as) has showed this meaning clearly in his let-
ter.20 So far as possible do not accept anything from anybody
which limits your freedom or causes you to thank him since
man is a slave to generosity.

5. If Happiness And Abundance Are Illegally Obtained,
They Are Worthless

Imam ‘Ali (as) first emphasizes the fact that man should not
lose his generosity and should not belittle himself for material
advantages. Then, he comes to the conclusion that if man
commits wrong-doings in order to obtain social positions, the
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result is not happiness, nor is it abundance. This is because a
position which is obtained through mischievous actions can not
be good. And abudance does not make us happy if it is gained
illegally. If we obtain anything by belittling we have engaged in
committing sins.

This topic, however, is not in contradiction with the sayings
that the good and the bad of the world are entangled or no
pain, no gain. Imam ‘Ali’s statement here entails prosperity in
life.

6. Avoid Greed
By greed is meant to expect too much of people’s posses-

sions. It is one of the most pernicious traits of human beings.
Even a small amount of it humiliates people greatly. Imam ‘Ali
(as) has said:

?? "??????? ???? ??????"
“There is no one more abased than a greedy person”.21
Regarding this topic, Sa’di says:

He added to my daily bread but caused my lack of honor,
Poverty is better than the humiliation of asking.

Imam ‘Ali (as), in other positions, considers slavery as one of
the vicious side effects of greed.

"???????? ?????? ?????? ????? ????????? ??????? ???? ????
?????? ????? ????????? ??????? ???? ???? ?????? ?????
?????????"

“Be free of need of whomsoever you wish and you will be his
equal. Make a request from whomsoever you wish and you will
be his captive. Do good to whomsoever you wish and you will
be his lord."22

Man's needlessness and his satisfaction with what he pos-
sesses cause his freedom from want and being greedy towards
others. Possessions cause present poverty. For the first case
Imam Sadiq (as) has said:

"???? ?????? ???? ???????? ???? ?????? ??? ????? ??????"

"The one who is content with what God has provided him is
the most needless of men".23

For the second case, the Great Prophet (S) has stated:
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"???????? ???????? ??????? ??????? ??????"

"Beware of greed for it is the present poverty."24
It is for the above reasons that Imam (as) in his letter warns

his faithful son to avoid greed and emphasizes that he should
not let the palfrey of greed take him to the desert of
destruction.

7. Do Not Ask People
It is a fact that life contains numerous hurdles which may not

be resolved without other people's cooperation. But we should
not ask people for help as far as possible. This is, firstly, the
cause for humiliation. Secondly, it causes man to lose his bash-
fulness gradually. Thirdly, this causes man to lose his resort to
God and, fourthly, it lowers man's dignity. Thus, there is an
emphasis in the Islamic texts on the inappropriateness of ask-
ing others for help.

The Prophet (S) has told Abu Dharr:

"???????? ???????? ????????? ????? ?????? ?????? ?????
???? ?????? ?????? ????? ??????????"

"Beware of asking from people, for it is present humiliation
and a speedy poverty and it will entail a long accounting on the
Day of Judgment".25

Imam Zayn al-‘Abidin (as) has said:

"?????? ?????????? ???? ??????? ??????? ?????????
??????????? ?????????? ???????????? ?????????? ??????
???????? ?????????"

“Seeking needs from people causes humiliation in life, the
departure of shame and attaching little value to one's dignity,
and it is present poverty".26

Imam ‘Ali (as) has said:

"???????? ??????? ?????? ???????????? ???????? ?????
????????? ???????? ???????? ?????? ???????? ???????
??????? ????????? ???????? ??????? ???????? ????????
???????"
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"Asking people for help weakens one's tongue, breaks the
heart of the brave one, puts a free man in place of a lowly
slave, causes one to lose face and deprives one of his susten-
ance".27
That is why Imam ‘Ali (as) in his letter says: “If you are able to
do so, then do not let there be a benefactor between you and
Allah (and do not ask a go-between for any help), for you will
attain your portion and acquire your share (anyway). The little
(you receive) from Allah is greater and more precious than the
abundance from His creatures, although everything is from
Him”. The owners of such abundance, in reality, do not have
anything.

536 537 538 539 540 541 542 543 544 545 546 547 548 549 550 551 552
553 554 555 556 557 558 559 560 561 562

536.1.. Minhaj al-Bara'a fi Sharh Nahj al-Balaghah, vol.3, p.43.
537.2.. Qur’an 22:5-7.
538.3.. Qur’an 86:7.
539.4.. Qur’an 3:6.
540.5.. Qur’an 46:15.
541.6.. Qur’an 18:48.
542.7.. Qur’an 42:7.
543.8.. Sa’di's Odes, p.12.
544.9.. The word “Muktasab” may either mean the obtained assets or it may

mean. “To earn”; The first is objective, and the second one is an infinitive
(Ibn Maytham’s Commentary on Nahj al-Balaghah, vol.5, p.45).

545.10.. (Ibn Maytham’s Commentary on Nahj al-Balaghah, vol.5, p.45).
546.11.. Nahj al-Balaghah, Sermon 3.
547.12.. Nahj al-Balaghah, Sermon 224.
548.13.Mizan al-Hikmah, vol.6, p.18).
549.14.. Tuhaf al-‘Uqul, p.245.
550.15.. Bihar, vol.73, p.104.
551.16.. Ghurar al-Hikam, vol.4, p.352.
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553.18.. The commentary of Ghurar al-Hikam, vol.3, p.229, vol.2, p.375.

There are other interpretations for these two sentences. Refer to the
above commentary.

554.19.. Op. cit.
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555.20.. Ibn Maytham’s commentary on Nahj al-Balaghah, vol.5, p.46.
Sa’di, too, has written the following poem:
The King of Khotan gave one of the bright-minded
Men a large piece of silk made into dress;
He wore it and kissed the ground,
And sent the king thousands thanks;
He became as happy as flower leafs,
Then he kissed the king’s hand, saying:
How nice is the present of the king of Khotan,
And better than that is my own shabby dress
It is better for a free man to sleep on bare ground
Than to kiss the ground to obtain a carpet.

556.21.. Ghurar al-Hikam.
557.22.. Jami’ al-Sa’adat, vol.2, p.106.
558.23.. Bihar al-Anwar, vol.73, p.78.
559.24.. Op. cit. p.168.
560.25.. Bihar, vol.77, p.61.
561.26.. Bihar, vol.78, p.136.
562.27.. Ghurar al-Hikam, vol.2, p.141.
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Silence and Moderation

"?????????? ?? ?????? ??? ??????? ?????? ??? ??????? ???
????? ??? ????????? ???????? ??? ?? ???????? ???????
???????? ?????? ??? ?? ??????? ?????? ?????? ??? ?????? ??
?? ?????? ???????? ????????? ??????? ????? ??? ????????
???? ??????? ?????????? ???? ????????? ????? ???? ???????
???? ?????????? ???????? ??????? ??????? ?????? ????
????? ???????? ??? ????? ??????? ???? ??????? ???????
????? ????? ??????? ????? ?????? ?????? ????? ???????
????? ??????. ????? ???????? ????????? ?????? ????????
??????? ???????? ???? ???? ???????? ??????? ???? ????????
??????? ?????? ???? ???????? ????? ???????? ??????
???????? ?????? ????? ???????? ?????? ?????????????.
???????? ??????????? ??? ?????? ???????? ????????
??????? ???????? ????? ?????????? ?????? ??? ???????? ??
???????? ?????? ????????? ????? ??? ?????? ??????? ?????
????? ??????? ??????? ??? ??????? ??????? ????? ????????
???????? ???????? ????????? ???????? ???????? ?????
????????? ????? ???????? ?? ??????? ????? ????????
???????? ?????? ?????? ????? ??? ???????? ?? ????? ??
??????? ??????? ??? ?? ??????? ??????? ??????? ????????
?? ??? ???? ???????? ??? ??????? ??????? ?????? ???????
?????? ???????? ??? ??????? ???? ???????? ????????"

“Your redressing what you have missed through your silence
is easier than attaining what you have lost through your
speech, Safeguarding the contents of the vessel through
fastening its cover and safeguarding what is in your hands is
dearer to me than seeking for what is the hands of others. The
bitterness of cutting off hopes (in people) is better than seek-
ing from people. An occupation (to earn one’s living) accom-
panied by chastity is better than wealth accompanied by im-
morality. A person is the best keeper of his secrets.

Often one strives for what is harmful for oneself. He who
speaks much speaks nonsense and he who contemplates gains
insight. Associate with people of goodness and you will be of
them; forsake evil people and you will be separated from them.
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The worst food is what is forbidden. Wronging the weak is the
most evil wrongdoing.

Where gentleness is considered to be roughness, there
roughness is gentleness. Sometimes the remedy is the disease
and the disease is the remedy. Sometimes one who is not a sin-
cere counselor gives sincere advice and the one considered to
be a sincere counselor gives insincere advice.
Where gentleness is considered to be roughness, there rough-
ness is gentleness. Sometimes the remedy is the disease and
the disease is the remedy. Sometimes one who is not a sincere
counselor gives sincere advice and the one considered to be a
sincere counselor gives insincere advice. Beware of relying on
hopes for they are the capital of fools. Intellect is the safe-
guarding of experiences, and the best of your experiences is
that which teaches you a lesson. Hasten to avail of opportunity
before it becomes grief. Not every seeker attains (his desire)
nor does every absent one return. Among the factors of corrup-
tion are to neglect taking care of one’s provisions (for the
Hereafter) and deeds that ruin the Hereafter.

Every affair has an outcome. What is destined for you will
soon come to you. The trader takes a risk. Often the little
(wealth) becomes more abundant than what is much. There is
no good in a mean helper or a friend who is suspect. As long as
time is in your grasp, take your share of it. Do not put anything
at risk hoping for something more than it. Beware that the
stubborn mount should become ungovernable”.

Commentary
In this letter, Imam ‘Ali (as) provides us with some significant

pieces of wisdom:
1. Silence And Speech
There is no doubt that language and speech are among God's

blessings to man. Language is a means for communication and
for the propagation of knowledge and for guiding people. God
distinguishes man from the world of beasts by language:

"????????? ??????? ????????? ?????? ????????? ?????????
???????" 579
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"The Beneficient God, taught the Qur’an; He created
man, taught him the mode of expression"

But if human language is not guarded against absurdity,
telling lies, arguments, abuse, ridicule, back-biting, accusation,
or telling tales…1 it will change into disaster. Thus, the schol-
ars of ethics advise us to speak only when necessary or else
make use of silence.

From the view-points of benefits and losses, language is of
four forms:
One kind of language has absolute benefits. The second type
includes absolute losses. In the third type both benefits and
losses are mixed. And the fourth type is neither useful nor use-
less.
Using silence is necessary in three stages of the above four
stages. In that case where we can speak, we should take care
not to contaminate language with hypocrisy, artificiality, and
talkativeness.2
It is for this reason that in Islam, emphasis is more on silence.
The Prophet (S) is reported to have said:

"?????? ???? ?????? ????????? ?????? ?????? ?? ??????
????????"

"May God have mercy on a servant (of God) who speaks good
and acquires benefit or keeps silent and remains safe".3

The great Prophet (S) is also reported to have said:

"??? ???? ??????? ??????? ???????? ??????? ????????
?????? ?? ????????"

"One who believes in Allah and the Last Day, let him speak
good things or remain silent"4

Imam Sadiq (as) said when talking about Prophet David, who
had told his son:

"?? ??????? ??? ????? ?????? ????? ???????? ??? ??????
??????? ????????? ??? ??????"

"O my son, if you say that speech is of silver, then silence is
of gold"5.
Imam Reza (as) has said:
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"??? ????????? ??????? ??????? ???????? ???????? ?????
???????? ????? ??? ??????? ??????????? ????? ??????
??????? ?????????? ? ????????? ? ??????? ?????? ?????
????? ?????"

"Among the signs of being learned are forbearance, know-
ledge and silence. Silence is one of the doors of wisdom. Si-
lence is a means of attracting love and attaining Heaven and is
a guide to every good"6.

And in “Misbah al-Shari’ah”it is narrated from Imam Sadiq
(as):

"????????? ?????? ????????????? ?????????? ?? ??????
?????? ??????? ??? ???? ??????? ????? ???? ???? ????????
??????????? ???????? ???? ????????? ?????????? ?????
???????? ???? ??????? ??? ????????? ???????????
????????? ?????? ????? ?????? ?????????? ????????
?????????? ?????????? ???????? ????????? ???????
??????????? ???????????? ????????? ??????? ?????
???????? ????? ???? ????? ??????? ????? ???? ??? ?????
?????? ????????? ????????????? ?? ???????????? ??? ???
????.

?????? ??????? ???? ?????? ?????? ???????? ????? ???????
????????? ????? ?? ??????????? ???? ????? ????????
??????? ???????? ??? ???? ???? ?????? ???????? ??? ???
???? ??????????? ????????? ?????? ????? ???????? ???????
???? ???? ???? ???? ???? ?????? ????????? ??? ?????? ?????
????? ??? ??????????? ???? ?????? ?????? ???? ??? ????
????????? ???? ????????…

???????? ?????? ?????? ??????? ??????????? ????????
?????????? ??????? ????? ?????? ????????? ????? ????????
????????? ????????? ???????? ?????? ????? ??? ??????
????????? ??????? ????????? ???? ?????? ?????? ????????
??????? ????????? ??????? ???? ??????? ??? ????????
????????? ???????? ??? ????????? ??? ???????? ????????
??????? ??? ????????? ????? ?????????? ??? ??? ????????
?????????"
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"Silence is the mark of those who confirm the realities of
what came before and of which the pen has written. It is the
key to every ease in this world and the Hereafter, and a preser-
vation from errors and lapses. Allah has made it a cover for the
ignorant and an embellishment for the scholar. In it is the re-
moval of desires, the training of the soul, the sweetness of wor-
ship, the removal of hard-heartedness, chastity,sense of honour
and sagacity.Therefore close the door of your tongue to unne-
cessary speech, particularly when you do not find one who is
worthy of being spoken to and who will assist in discussion for
the sake of Allah and concerning Allah.

Rabi’ b. Khuthaym would place a piece of parchment before
him and write down all that he had uttered. Then, at night, he
would take himself to account for what was in favour of him
and what was against him (in his speech). He would say: “Ah!
Ah! The silent ones have been successful and we have re-
mained behind”. One of the companions of the Messenger of
Allah would place pebbles in his mouth. When he wanted to
speak about what he knew was for Allah, concerning Allah and
for Allah’s pleasure, he would remove the pebbles (from his
mouth) .….

The cause of the destruction and salvation of creatures is
only speech and silence. Thus good fortune belongs to him who
is provided with the knowledge of incorrect and correct speech
and the benefits of silence, for that is among the moral traits of
the Prophets and the mark of the chosen ones. He who knows
the value of speech does well in the companionship of silence.
The speech and the silence of one who is acquainted with the
subtleties of silence and entrusted with its treasures, is wor-
ship, and none is aware of this worship of his but the All-com-
pelling King”.

Thus, silence and speech could be the definite sources of
people’s salvation or destruction, respectively. We envy those
who know the asset of silence and the righteousness of speak-
ing. This is among the ethics of the Prophets and is among the
marks of the true believers.

As you will see, one of the principles of silence is the preser-
vation against making errors that occur through speech and
can not be compensated for. Imam ‘Ali (as) has relied heavily
on this principle: Redressing what you have lost due to your
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silence is easier than compensating for what you have lost due
to your speech. This is because by putting the cover on a bottle
you can safeguard its contents.

This point is depicted in the poems of our poets who are un-
der the influence of Imam ‘Ali (as) and other religious leaders.

Amir Khosro, the Iranian poet,says:
Any moment you talk, it is pleasant,
But sometimes silence is even sweeter;
To close the mouth is to close the door of troubles,
It is because the world is pregnant with good and bad.
I have seen many who regret having spoken
But I have seen nobody who regrets having been silent
Listening is better than saying if you care,
The first will fill us; the second will make us empty,
The pearl became very precious because
It became ear from top to the toe;
The sharp sword became tongue all over,
That is because it could shed people’s blood.
Sa’di says:
Until you know perfectly that your speech is appropriate,
You should not open your mouth to talk.
Another poet says:
Until the time you have not uttered a thing, it is at your dispos-
al,
But when it is said, it will dominate you;
Do not tell anybody your secrets,
Because he will disclose it everywhere;
Deposit your treasure to treasure-keepers,
Keep your secrets to yourself.
But as it is said before, both speech and silence have their own
merits. Wherever you have to talk, being silent is not wise and
the other way around. The poet says:
Two things spoil the wisdom,
Being silent when you are supposed to talk, and talking when
you are supposed to be silent.

When Imam Zayn al-‘Abidin (as)was asked which one was
better: speech or silence, he answered:

"??????? ?????? ??????? ????? ?????? ?????? ???? ???????
????????? ?????? ???? ??????? ????? ????? ?????? ?????
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??????? ????? ???? ????? ???? ??????????? ??? ??????
??????????? ????????????? ?????????? ??????? ?????????
????????? ??? ?????????? ????????? ??????????? ???
?????????? ??????? ????? ??????????? ??? ??????????
?????? ?????????? ??????? ?????? ?????? ?????????? ???
????? ???????? ???????? ????????? ????? ?????? ?????
????????? ?????????? ??????? ?????? ?????? ????????
??????????"

"Both speech and silence have their harmful aspects. If both
are free from harm, then speech is more excellent than si-
lence”. It was said: “How is that, O son of the Messenger of Al-
lah”? Imam as-Sajjad (as) answered:

"Because Allah did not send His Prophets and (their) trustees
with silence, but sent them with speech. Paradise is not de-
served through silence, nor is God’s guardianship merited
through silence, nor is the Fire guarded against through si-
lence. All this is possible only through speech. I do not place
the sun on a level equal to the moon. You describe the excel-
lence of silence through speech; you do not describe the excel-
lence of speech through silence."7

2. Be Moderate, Do Not Squander, Do Not Be Jealous,
Do Not Dissipate

It is a fact that man could not be indifferent towards his fel-
low creatures in the matter of finance, because all possessions
are God’s and we are His creature. Sometimes God sends one’s
livelihood without intermediary. But most often He obliges
some people to carry out this task in order to shape their
characters:

"?????????? ?????? ?????????????"

"And spend out of what we have given you."8
But the topic is now the quantity and quality of donation.

Some are so generous that they will give away what they have
till they remain money-less. And some people go to the other
extreme and are extremely miserly.

Islam reproaches both groups severely and orders
moderation.
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"????? ???????? ?????? ??????????? ????? ???????? ?????
??????????? ????? ????????? ?????????? ????????
??????????"

"And do not make your hand to be shackled to your
neck nor stretch it forth to the utmost limit of its
stretching forth, lest you should afterwards sit down
blamed, stripped off."9

And in Surah al-Furqan where the attributes of the true be-
lievers are enumerated, one of the specific characteristics of
such people is considered to be moderation:

"??????????? ????? ????????? ???? ?????????? ??????
?????????? ??????? ?????? ?????? ????????

"And they who when they spend are neither extravagant
nor parsimonious, and keep between these the just
mean."10
Imam ‘Ali (as) talks about this principle of moderation and does
not want us to be misers because by the expression "safeguard
what you have in your hands" he means safeguarding it in mod-
eration, neither parsimoniously nor extravagantly.11

Thus, what Imam ‘Ali (as) means is the following: what you
have at your disposal, spend it moderately; never donate all
you have and then beg others for some sustenance and humili-
ate yourself and become what the Holy Qur’an calls:

"..lest you should afterwards sit down blamed, stripped
off."

Is There A Contrast Between Moderation And
Donation?

Some assume that there is a contrast between moderation
which is mentioned in the above Surahs and by Imam (as) and
donation which is mentioned in different Islamic traditions as
well as in the ninth verse of Hashr:

"????????????? ????? ???????????? ?????? ????? ??????
?????????"

"And prefer them before themselves though poverty
may afflict them" [Qur’an 59:9].
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But attention to the location and timing of the descent of
these Surahs and other evidences show us that there is no con-
trast between these two. It is because the Surahs and tradi-
tions which emphasize moderation are applicable to those situ-
ations where extravagance may destroy the life pattern of the
one who spends out or weakens his family altogether. In such
cases donation is prohibited and moderation is in order. Ob-
serving the principle of moderation might be a general prin-
ciple which should be carried out by the mass or it may be a
specific principle which should be carried out at specific times
such as war, famine, unexpected events and the like. At these
critical moments exalted people should do sacrifice and help
others. This happened when Hashim, the great grandfather of
the Prophet (S) donated all his possession at the time of fam-
ine. Another example of donation is the act of the Muslims at
the dawn of Islam. They helped out the newly converted and
the immigrants who had been deprived of all of their posses-
sions. They, through their assistance, could protect Islam. Nat-
urally these two commandments pertain to different situations
and they do not contradict each other. Each one is carried out
at specific occasions.

3. The Bitterness Of Cutting Short One’s Hopes Is Bet-
ter Than Asking People For Help

The essence of resorting to Allah and the lack of despair to-
wards God’s benevolence is that man, so far as possible, should
not ask for people’s help and should trust God only. Although
such a position sometimes deprives people of material assets
and adds to the possession of the proud ones and is sometimes
accompanied with hardships, the honor and glory which are
obtained in this way are not comparable to the humiliation of
asking others for help.

The Qur’an interprets such a state of needlessness and resort
to and reliance on God and not asking people for help as "cut-
ting off hopes and not relying on others". This state is praised
as it is shown in the following traditions:

Imam Sadiq (as) has said:

"??????? ???? ????? ???????? ????????? ?? ????????
????????: ???????? ?? ????? ???????? ???????? ????? ??
?????? ??????? ???????? ??????? ??? ??? ??????? (?)"
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“There are three things which are a pride and an ornament
for a believer here and in the Hereafter: Prayer at the end
of the night, cutting off hopes of what is in the hands of people
and the wilaya (guardianship) of an Imam from the Household
of Mohammad (as)”.12

He has also said:

"?????? ????? ?? ?????? ??????? ????? ???????? ?? ???????
?????????? ?? ??????? ????????? ?? ??????? ?????????? ??
??????? ??????? ??????????? ?? ?????????? ??????????
????? ???????? ?????? ???? ??????? ????? ??????? ??????
??????? ??????"

"Cutting off hopes in what people possess causes a believer’s
glory in his religion, sense of honor in soul, his nobility in his
world, his greatness in the eyes of others, his loftiness in his
tribe, and his prestige in his family. Such a person is the one
most free of need in his own view and before all mankind."13

Imam ‘Ali (as) is narrated to have said:

"?????? ??????? ?????? ????? ?? ?????? ??????"

"The greatest wealth is cutting off hopes of what is in the
hands of people”.14

4. Little Fortune Plus Chastity Is Better Than Big For-
tune Which Is Gained Through Dishonesty

As we know assets and children are a means for man’s
troubles and trials.

"???????? ????????????? ??????????????? ????????"594

"Your possessions and your children are only a trial".
As a whole, the wealthy people are more prone to committing

sins.

"????? ??????????? ????????? ???? ????? ??????????"595

"Man is most surely inordinate. Because he sees him-
self free from want".

In contrast, those who enjoy a simpler life, due to the short-
age of possibilities, are less prone to the sins.
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But those who have less wealth but are honest are better
than those who have more wealth for the following reasons:

First, the honest ones enjoy magnanimity, ease of conscience
and specific human values which the people of sins are de-
prived of.

Second, although the middle class think the wealthy ones as
lucky, the masses who possess divine nature consider them un-
healthy and dirty.

Third, the criterion for good and bad acts is not the transit-
ory physical pleasures; rather those acts are considered valu-
able which may bring about Divine satisfaction and rewards in
the Hereafter, which are ever-lasting.15

"??????? ????????? ??????????? ???????????????"597

"And most surely hell encompasses the unbelievers".
It is for this reason that Imam ‘Ali (as) states:

"?????????? ???? ???????? ????? ???? ?????? ????
?????????"

"An occupation (to earn one’s living) accompanied by
chastity is better than wealth accompanied by immorality”.

Sa’di, the Iranian poet, says:
If you recognize the pleasure of the abandoning pleasures,
Never will you consider as pleasure the pleasure of soul;
Your bird of spirit will fly to Heavens,
If you free it from the cage of greed;
But you lack the patience of the phoenix,
You are like a sparrow in the claws of lusts;
You are worshipping your surface so much
That as far as you are living you will not get to the deep.
If an herb grows out of your humane nature
The flowers of the garden seems to you as if they were herbs
You would never buy the two worlds,
If you knew the value of what you have,
From the remaining part of life you will get nothing,
If you are decided to perform as you do now;
Tell me what better-than-life did you get
As you spent your life-time;
You may not buy one moment of life with a big land
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Your life was given to you free of charge;
You sleep-walker walk as slowly as
I fear, you will miss your caravan;
My advice to you, brother, is
As far as you can, do not waste your time;
You should keep your tongue in your mouth like a shell
Then you could throw out pearls when time is ripe;
All his life, Sa’di underwent hardships
Till he got the fame that he enjoys now.

5. It Is Better For A Man To Keep His Secrets:
Keeping secrets is one of the ethical principles of Islam. It is

emphasized in Islam. Sometimes disclosing secrets to others
might lower the pain-load of the person. But for this act there
are conditions: Firstly you should find trustworthy persons to
disclose your secrets.

Imam ‘Ali (as) says:

"?? ?????? ??? ??????? ??? ?? ???????? ????"

"Do not entrust your secret to one who is not trustworthy".16
Secondly, we should not even tell the whole secret to the

trustworthy because on the one hand, that secret might some-
how get revealed and hurt us. In this regard Imam ‘Ali (as) has
said:

"??? ????? ??????? ?????? ????????? ??????? ??????
??????? ??????? ?????? ????"

"One who conceals his secrets has the choice in his hand.
Any conversation that is between more than two persons will
be revealed"17

Elsewhere Imam ‘Ali (as) has said:

"??????? ????????? ????? ?????????? ????? ?????????"

"Your secret is your captive. Once you reveal it, you become
its captive."18

Imam ‘Ali (as) has also said:

"??????? ????????? ??? ???????? ???? ???????? ????
????????"
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"Your secret is your happiness as long as you conceal it.
When you reveal it, it is your destruction."19

On the other hand, people are not always the same; a friend
today might turn into a foe tomorrow. He might, then, use that
secret as a club on your head and hurt you. Imam Sadiq (as)
has said:

"?? ?????? ????????? ??? ??????? ???? ???? ??? ???
???????? ??????? ???????? ??? ???????? ?????? ?????????
??? ??????? ??????? ?????? ??"

"Do not disclose your secret to your friend except that much,
which if you informed your enemy of it, it would not harm you.
For one day your friend may become your enemy."20
Regarding this, our Iranian poet has said:
Never rely wholly on your friend,
Keep hidden your secret from your friend;
Some day your friend might turn against you,
He might turn and show you his animosity.
Naturally, nobody could be a better secret-keeper than a per-
son himself. He is the most reliable person concerning his
secret. Imam ‘Ali (as) has said regarding this:

"??????? ??????? ?????????”

"Your chest is the widest place to keep your secret".21
Sa’di, the Persian writer and poet, says:

Do not disclose to your friend your secrets. You do not know if
he will turn against you. Do not inflict any damage over your
foe; he might someday become your friend. If you wish a secret
to remain secret, do not reveal it, even if he is reliable. Nobody
is friendlier to your secret than you yourself.
It is better for you to remain silent than,
Telling a person your secret and asking him not to disclose it;
O wise man, block the water from its head spring,
Because when the spring over-flows, you cannot stop it;
You should not utter anything in private,
That cannot be said at any association of people.

6. There Are Many Who Strive For What Is Harmful For
Themselves!
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Trial and perseverance are the agents for material progress
and for perfection:

"?????? ?????? ???????????? ?????? ??? ?????"604

"And that man shall have nothing but what he strives
for".

Some people struggle in the right direction and in the God's
path. And some others go astray.
They are deviated "Those who go astray" and are not in favor
with Allah

"Not the path of those upon whom the wrath is brought
down" [Qur’an 1:7]

It is clear that those who struggle for Allah may not superfi-
cially be affluent in this world; but because God will not leave
any service to Him unanswered, such a person has gained a
lot:

"?????? ??????? ?????????? ??????? ????? ????????? ??????
???????? ???????????? ????? ?????????? ??????????"

"And whoever desires the Hereafter and strives for it as
he ought to strive and he is a believer; as for these, their
striving shall surely be accepted."22
But those who go astray and perform evil on the earth and
commit wrong-doings may seem lucky ones in the eyes of
some. But they are real losers since they have spoiled their
Hereafter which is made of the actions we perform here.
However much they strive, they will lose more. Furthermore,
such people are usually punished in this world.

"??????? ???????? ????? ??? ????????? ?????????? ??????
?????????? ????????? ??????????? ????????? ??? ???????
??????????"606

"And when he turns back, he runs along in the land
that he may cause mischief in it and destroy the tilth
and the stock, and Allah does not love mischief-making."

And as for those who assume they are doing good when actu-
ally are committing sins, the Qur’an says:
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"???? ???? ????????????? ???????????????? ??????????
????????? ????? ?????????? ??? ?????????? ??????????
?????? ??????????? ????????? ??????????? ???????
????????? ????????? ???????? ???????? ?????????
??????????? ?????????? ????????????? ????? ???????
?????? ?????? ???????????? ???????"

"Say: Shall We inform you of the greatest losers in
their deeds? These are they whose labor is lost in this
world's life and they think that they are well versed in
skill of the work of hand. These are they who disbelieve
in the communications of their Lord and His meeting, so
their deeds become null, and therefore We will not set up
a balance for them on the day of resurrection."23

With regards to the above information, we will understand
what Imam ‘Ali (as) means by the expression "Often one strives
for what is harmful for oneself”.

7. He Who Speaks Much Speaks Nonsense
Naturally, a person, who talks a lot, does not have enough

time to weigh what he says. As a result, his speech is both
baseless and wrong. The listener also might get bored and the
speaker may lose his vigor.

Fortunately, in the Islamic traditions all these points are
made clear.

Imam ‘Ali (as) says:

"???????? ?????"

"Too much talking is annoying”.24
At another occasion, he has said:

"???????? ??????? ???????? ???????? ???????? ???? ??????
???????? ??????? ???????"

"Too much talking causes a wise man to err and wearies the
forbearing one. Thus, do not talk too much such that you
trouble people and exceed the bounds, so you are held in little
estimation."25

Imam ‘Ali (as) has also said:
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"?????? ???????? ???????? ???????? ??????? ??????
???????? ???????"

"Beware of talking too much because it increases your errors
and causes weariness.”26

He has also said:

"??????? ???????? ??????? ????????? ???????? ?????????
???? ???? ???? ?????? ??? ??????? ???? ?????"

"Excessive speech augments the super fluities in it and di-
minishes its meaning. There is no end to it and none will bene-
fit from it.27

He says:

"?????? ???????? ??????? ???????"

"Lessen your speech so that you are safe from blame."28
8. Contemplation Is The Basis Of Insight
Wisdom distinguishes man from the beasts. Man uses wis-

dom to recognize the facts of creation and relations among
them.
Thus thinking about similar events is to concentrate on a spe-
cific case. Just as if the conditions for sight are possible and
there are no obstacles, seeing will naturally take place, in the
same way, if the conditions for thinking are present and the
obstacles are absent, insight and the understanding of condi-
tions will naturally occur.29
It is for this reason that in the Islamic traditions contemplation
is considered as an illuminating factor for wisdom.
On the other hand, in the Islamic traditions, it is said that we
discover the unknown through our wisdom.

"????????? ???????? ???????? ???????"614

It is also said that contemplation broadens the spirit of real-
ism in a man and increases his insight.
Finally, contemplation is considered not only as an act of wor-
ship but also one hour of it is considered equal to years of wor-
ship.
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Imam ‘Ali (as), in his book, points out the role of contemplation
in the illumination of facts.

9. The Effects And Role Of Companionship
One of the factors which build up one's personality is com-

panionship. Since human nature adopts other people's behavi-
ors easily, when he accompanies the good ones, he is influ-
enced by them. On the contrary, when he accompanies the bad
ones, he becomes one of those. It is said:
Do not accompany the bad as far as you can,
Because human soul adopts other's nature;
Noah's son accompanied the bad ones,
He lost his Prophethood as a result.
The dog of the cave settlers for a few days only
Followed the good ones and became good.
Because of this characteristic of impressionability, companion-
ship is emphasized in the Islamic traditions and the Qur’anic
verses.

It is narrated from Solomon (as), the Prophet, who said,

"?? ????????? ???? ?????? ?????? ????? ????????? ???? ???
??????? ??????? ??????? ???????? ???????? ?????????
???????? ??? ???????? ?????????"

"Do not pass judgment on a person without seeing those with
whom he keeps company; for a man is only known through his
likes and his companions, and is ascribed to his companions
and brothers”.30

Imam ‘Ali (as) has said:

"?????????? ???????? ??????? ????? ?????? ????????
??????????? ???????? ??????? ???????? ?????????
??????????? ???????? ?????????? ??????? ????????
??????????? ????? ????????? ???????? ?????? ???
????????? ?????? ???????? ???? ?????????? ???? ??????
????? ????? ???? ?????? ??? ????? ???? ???? ?????? ????
????? ????? ???? ???? ????? ???? ??? ????? ???? ?????
??????? ???? (?) ??? ????: ??? ???? ?????? ????? ???????
?????? ???? ?????????? ????? ??? ??????????? ????????
???? ??? ??????? ?? ?????? ??????? ???? ???????? ??????"
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“Companionship with evildoers causes an evil opionion about
the good and companionship with the good links the evildoers
to the good. The companionship of the virtuous with the trans-
gressors links the virtuous to the transgressors. So those of
you who are doubtful about someone and you do not know his
religion, then look at his friends. If they are adherents of the
religion of Allah, then he is on the religion of Allah. If they are
on other than the religion of Allah, then he has no share in the
religion of Allah. This is because the Messenger of Allah (as)
used to say: One who believes in God and the Day of Resurrec-
tion should not fraternize with an infidel or associate with a
transgressor. One who fraternizes with an infidel or associates
with a transgressor is an infidel, a transgressor.31

And the Prophet (S) has also said:

"?????? ??? ????? ???????? ???????? ???????? ??? ???????"

"A man is of the same religion as his friend. Then every one
of you be careful with whom you associate".32

You first tell me who your friends are,
Then I'll tell you who you are.
This very feature of impressionability and companionship
caused ‘Uqbah b. Abi Mu’eet to be influenced by the tempta-
tions of his old friend Ubayy ibn Khalaf to become infidel to
Islam and to pour the intestines of an animal over the
Prophet's head and to insult him and to spit on his sacred face.
The Qur’an expresses his mental status at the Day of Resurrec-
tion through the following words:

"???????? ??????? ?????????? ????? ???????? ??????? ???
????????? ?????????? ???? ?????????? ???????? ???
????????? ????????? ???? ????????? ???????? ????????
?????? ?????????? ???? ????????? ?????? ???? ????????
??????? ???????????? ???????????? ????????"

"And the day when the unjust one shall bite his hands:
O would that I had taken a way with the Apostle; O woe is
me! Would that I had not taken such a one for a friend!
Certainly he led me astray from the reminder after it had
come to me; and the Shaitan fails to aid man"33

300



Sa’di, concerning companionship, says:
In the bath one day I received a piece of fragrant clay from a
friend,
I asked the clay if it was musk or ambergris
Because I was drunk with its odor
It said it used to be a worthless piece of clay
But it was companion to a flower
The perfect behavior of the company had influenced it
Or else it was still the same piece of clay.
It is for this reason that in the Qur’an and in traditions there is
continuous persuasion over friendship with honest people and
genuine God-believers. Making friends with unclean people is
strictly prohibited. Two of these traditions are reported here:

Firstly: Imam ‘Ali (as) has said

"?????? ?????????? ??????? ??????? ??????? ???????
?????????? ??????? ??????????"

“Be on your guard against associating with an evil compan-
ion for he will destroy his companion and ruin his friend."34

Secondly, he said,

"??????? ????? ???????? ?????????? ??????? ?????????????
???????? ??? ????? ???????? ?????????? ???? ????? ???????
????? ?????"

"Associate with people of God-fearingness and wisdom and
have frequent discussions with them. If you are ignorant they
will teach you, and if you are a scholar they will increase your
knowledge.”35

10. The Worst Food Is The Illegally Gained Food
It can not be denied that food is effective in building one's

personality. It is because food changes into energy and sets
our body in motion and is manifested in the form of action and
work and would be permanent in the storage of the days in ac-
cordance with the principle of permanency of matter and en-
ergy. It will later manifest into an appropriate shape in the Day
of Resurrection.
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Thus, if food is lawful and legally-gained, it will manifest it-
self as a wholesome nutrient and it will bring about comfort
and ease. If it is gained through illegal means it will bring
about fire and will badly hurt man.
The Holy Qur’an talks about the swallowers of the property of
the orphans unjustly in the following manner:

"????? ????????? ??????????? ????????? ???????????
??????? ???????? ??????????? ??? ??????????? ??????
?????????????? ????????"

"As for those who swallow the property of the orphans
unjustly, surely they only swallow fire into their bellies
and they shall enter burning fire"36

And as for those who conceal the rights, the Holy Qur’an
says:

"????? ????????? ??????????? ??? ??????? ??????? ????
?????????? ????????????? ???? ??????? ????????
?????????? ??? ??????????? ??? ??????????? ??????
???????? ????? ????????????? ??????? ?????? ????????????
????? ???????????? ???????? ??????? ???????"

"Surely those who conceal any part of the Book that Al-
lah has revealed and take for it a small price, they eat
nothing but fire in their bellies, and Allah will not speak
to them on the Day of resurrection, nor will He purify
them, and they shall have a painful chastisement"37

As you will observe, for both swallowers of the properties of
orphans and the concealers of facts, through which they gain
illegal profits, the fire of Hell is anticipated. Their actions are
symbolized as fires and this hurts them in the Hereafter.

"????????? ?? ???????? ??????? ? ???? ?????? ????????
??????? ????? ?????? "

"And what they had done they shall find present
there”.38
“And he who has done an atom's weight of evil shall see
it"39
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It is for this reason that the illegally gained property is
severely reproached in the Islamic traditions, and it is sup-
posed to be an agent against the acceptance of worship and
prayers:
The great Prophet (S) has said:

"??? ?????? ??????? ?????? ?? ?????? ??? ????? ??????????
??????? ??? ???????? ???? ??????? ?????????? ?????? ????
???? ???????? ???????? ??????? ???? ???? ???? ?????????
?????????? ??????? ???????"

"The prayers of one who takes a mouthful of forbidden food
will not be accepted for forty nights and his supplications will
not be accepted, either, for forty days. The Fire is worthy of
every piece of flesh grown out of forbidden food, and (even)
one mouthful of food is effective in the growth of flesh"40

The great Prophet (S), when answering someone who wanted
his supplication to be accepted, said:

"?????? ????????. ?? ?????? ??????? ????????"

"Purify your food and do not let anything forbidden enter
your stomach"41

In a tradition from Imam Sadiq (as) we read:

"???? ??????? ??? ????????? ????????? ????????? ????????"

"One who wishes his supplication to be accepted, let his
earnings be pure”.42

There is another tradition saying:

"?? ??????? ?????? ??????? ???? ??????? ????? ????????"

"No supplication is veiled from Me, except the supplication of
those who eat what is forbidden."43

We read in another tradition:

"??? ????? ????? ????????? ??????????? ??????????? ??????
?????? ???? ?????????"
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"Heaven is incumbent on one who preserves himself from the
evil of his tongue, his stomach and his sexual organs."44

Regarding the above-mentioned issues, some feeble-minded
persons might think the worst kind of food is the one which
hurts him physically. But such impairment is curable and its
time is limited to this world alone. But the damage of the illeg-
ally gained food is related to man's soul and is not repairable
most of the time and pertains to the hereafter which is eternal.

11. Injustice To The Weak Is The Worst Of Injustice
Among injustices, the injustice inflicted upon the weak

people who lack the power to defend themselves, is the worst
kind of tyranny. Injustice to such a person is only possible by
one who has no manhood. Injustice to people who are capable
enough to defend themselves is not of the same magnitude as
the first one, but it is still very pernicious. This sort of injustice
is reproached in the Islamic traditions:

Imam Baqir (as) has said: My Father, at his death, told me
one piece of advice:

"?? ??????? ??????? ?????? ??? ?? ?????? ??????? ???????
????? ????"

"My son! Beware of inflicting any injustice upon the one who
has no helper except God to stand against you"45

Imam ‘Ali (as) was once asked: Which sin is the quickest in
punishment for the sinner? He answered:

"??? ?????? ??? ?? ?????? ??? ???? ???? ??????? ??????????
????????????? ????????? ????????? ???? ????????"

"One who inflicts injustice upon a person who has no helper
except God, who does not appreciate the assets; and one who
oppresses the poor."46

The Prophet (S) is reported to have said:

"??????? ?????? ???? ??? ??? ?????? ??? ?? ?????? ???????
????? ????"

"God's anger is severe toward a person who inflicts injustice
on one who does not have any helper other than God."47

Imam Sadiq (as) is also reported to have said:

304



"??? ??? ????????? ??????? ??? ????????? ?? ??????
????????? ???????? ?????? ????? ???? ???????????"

"No injustice is worse than the one whose sufferer has no
helper against it but God"48

12. Sometimes Showing Severity Is Better Than Being
Lenient

Sometimes it is advisable to be severe instead of kind and le-
nient. An example is when a child or a student take advantage
of the kindness of the father or the teacher and do not take a
lesson. In such a case the child or the student should be
treated severely. Another example is when the mass of people
take advantage of the kindness of the country officials and
start weakening the government through participation of re-
volt. In such a case of mutiny, severity is necessary. This ag-
gression is in fact a kind of tolerance.

When we observe that the Prophet (S) and Imam ‘Ali (as), al-
though being kind and amicable, used aggression towards the
mutiny-makers, or our Imam, in struggle against trouble-
makers was severe, we will notice that these actions were to
keep the independence of the community.

For this reason, Imam (as) has said in his letter:

"???? ???? ???????? ??????? ???? ???????? ??????"

"Where gentleness is considered to be roughness, there
roughness is gentleness”.

13. Sometimes The Remedy Is The Disease And The
Disease Is The Remedy

The above title simply means that at times something which
on appearance looks hazardous might be useful or vice versa.
Thus appearance should not attract our attention and should
not make us happy or unhappy.

14. Be Aware Of The Intention Of Those Who Give
Advice

It is assumed that those who sometimes do not give sincere
advice are not sincere and the sincere advisors are benevolent.
But this should not lead us to accept wholly what the advisors
try to tell us or to reject what others tell us.

This is because sometimes we behave in contrast to what we
generally believe: i.e. one who is not considered to be a sincere
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advisor might be benevolent and a well-wisher, and a sincere
counselor might deceive us. A wise man listens critically to
them.
It is for this reason that Imam ‘Ali (as) emphasizes:

"??????? ?????? ????? ???????? ?????? ????????????"

"Sometimes one who is not a sincere counselor gives sincere
advice and the one considered to be a sincere counselor gives
insincere advice”.

This teaching is in harmony with the instructions of the Holy
Qur’an which says:

"????????? ???????? ????????? ????????????? ?????????
?????????????? ?????????? ?????????? ????????? ?????????
??????? ???????????? ???? ???????? ????????????"

"Therefore give good news to my servants: Those who
listen to the word then follow the best of it; those are
they whom Allah has guided, and those it is who are the
men of understanding"49

15. Reliance On Wishes Is Foolishness
As we have already seen, wishes are essentials of man's life.

If he did not have these wishes, he could not survive.
But to live in the world of fantasy and to live a life of dreams

will not do because the materialization of dreams needs hard
work and trial. They say "Three things wear out the intellect:
extensive wishes, giving quick replies (without thought) and
excessive laughter"50
It seems that the topic of Abu Tammam’s poem is related to
this part of Imam ‘Ali’s (as) statement.51 Abu Tammam says:

"??? ???? ??????? ??????? ?????????? ????? ???????? ???
????? ?????????"

"A person who pastures his determination and resolution in
the meadows of wishes will always be weak."

Imam ‘Ali (as) says:

"?????? ?????????? ??? ??????? ???????? ???????? ???????"
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"Beware of relying on wishes for they are the capital of
fools."

16. Intellect Is The Safeguarding Of Experiences
In the lexicon the word intellect (‘aql) means understanding.

Sometimes it is used as an infinitive:

??? ????????? ????? ????????????

"And none understand them but the learned"52
This word may sometimes be used in the nominal form. In

that case it means: "The power which distinguishes good from
bad, right from wrong, and truth from falsehood".53 Perhaps
this second meaning is meant by the Prophet (S) when he said:

"??? ?????? ???? ??????? ??????? ??????? ???? ????????"

"God has not created any creature nobler than the intel-
lect"54

The word ‘aql (intellect) is sometimes used in the sense
of ’iqal which is a band by which a camel is fettered. Thus,
‘aql or intellect is in fact a power which hinders man from go-
ing astray. When Imam Sadiq (as) was asked what the intellect
was, he answered:

"??? ?????? ???? ?????????? ????????? ???? ????????"

"The intellect is a power through which man worships God
and by which he earns paradise".

Then he was asked: What was in Mu’awiya, then? He
answered:

"????? ?????????? ????? ???????????? ?????? ?????????
????????? ??????? ??????????"

"That was cunning. That was devilry. It resembles intellect,
but it is not intellect."55

And wherever God reproaches people because they lack in-
tellect, the first meaning is meant:

"????? ?????? ?????? ?????? ??? ???????????"
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"Deaf, dumb and blind, so they do not understand"56
And wherever man, due to lack of intellect, is not considered to
be obliged to carry out an action, the second sense is
meant.57 Al-Kafi mentions ‘aql, (intellect) as the opposite
of jahl, (ignorance), and "Kitab al-‘aql wa’l jahl" (The book of
the intellect and ignorance) is the title of one of the sections of
the book, where the first sense is meant and not ‘aql in con-
trast to junun(madness).58
Man can comprehend some facts naturally; facts such as the
following: whole is greater than each one of its parts; the com-
bination of two contradictory things is impossible; justice is
good, and the like. Man can also get some facts through experi-
mentation: facts such as the following: the burning act of fire,
the wetness of rain, the instability of injustice, etc.

Concerning this, Imam ‘Ali (as) has said:

"???????? ???????: ?????? ???????? ??????? ????????????
?????????? ?????? ??? ???????????"

"There are two kinds of intellect: innate intellect and intellect
through experience. Both of these lead man towards bene-
fits."59

Imam ‘Ali (as) has also said:

"??????? ???????: ???????? ?????????? ??? ???????
???????? ???? ??? ???? ??????? ????? ?? ??????? ?????
???????? ?????? ??????? ????????"

"There are two kinds of intellect: innate and what is acquired
through hearing. The intellect acquired through hearing is of
no use when there is no innate disposition for it, just as sun-
light is of no use when there is no eyesight."60

Concerning the fact that the innate, natural intellect in-
creases with experiences, Imam ‘Ali (as) has said:

"???????? ????????? ??????? ????????? ??????????"

"Intellect is an innate quality that increases through know-
ledge and experience."61

With regards to the above topics, what Imam ‘Ali (as) means
by ‘aql in his expression is "the experimental and acquired

308



intellect” and not theoretical intellect. And by experience he
means the acquisition of partial samples in order to reach to a
general conclusion; examples are: injustice is not eternal; the
government of righteousness is steady; Samqunia is a laxative,
etc.62

17. The Best Experiences
As it was discussed previously, experience is one of the ways

to gain information in this world. Gaining knowledge and ex-
perience helps us to guide our lives in the right path.
Imam ‘Ali (as) says:

"??????? ?? ???????? ?? ???????"

“The best of your experiences is that which teaches you a
lesson.”

The Prophet (S) also has said: "A believer is not bitten twice
from the same hole"63
It is for this reason that the Holy Qur’an, after narrating the
stories of the ancient nations, wants us to take our lessons
from them: "In their histories there is certainly a lesson
for men of understanding"64

Imam ‘Ali (as) commands people to take lessons from the
previous instructive events:

"??????????? ?????? ????? ?????????? ??????????
?????????? ????? ?????????? ??????????? ??????????
?????????? ??????????? ????????? ????????????"

"O servants of God, take warning from beneficial admoni-
tions. Take lessons from the clear signs, restrain yourselves
(from sin) through far-reaching warnings and benefit through
reminder and exhortations."65

Imam ‘Ali (as) has also said:

"??? ??????? ???? ?????????? ?????? ???? ?????????, ???
?????? ??? ?????????? ?????? ??? ??????????"

"One who learns well from experiences is safe from misfor-
tunes; and one who does not care about experiences cannot an-
ticipate the consequences"66

He has also said:
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(??????????? ??????? ???????????)

“The fruit of experiences is learning lessons”.67
He has said elsewhere:

"??? ?????? ?????????? ??????? ??????????"

"The deeds of one who safeguards his experiences will be
correct."68

But, unfortunately, as Imam ‘Ali (as) says, the number of
those who take lessons is few.

"??? ?????? ??????? ??????? ?????????"

"How great the number of cases for taking lessons is and
how small is the number of those who learn lessons!"69

18. Taking Advantage Of Opportunities
The proper conditions are not always ready for man. But

once in a while there are good opportunities available to him.
Later on, they might not exist any more. The Prophet (S) has
said in this regard:

"????? ?????????? ?? ?????? ???????? ???????? ???
???????????? ???"

"In the days of your life, there are fragrant breezes (of
mercy) from your Lord. Take yourselves forward to benefit
from them."70

In this relation, the Prophet (S) is reported to have said,

"???? ?????? ???? ????? ???? ??????? ????????????? ??????
?? ????? ???? ??????? ?????"

"One to whom a door of good is opened up, let him seize the
opportunity since it is not known when it will be closed to
him."71

Of course the chances are as unstable as the clouds in the
sky. You should seize them or else you will lose them for ever.

"??????????? ?????? ??????? ??????? ??????? ?????
????????"
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"Seize opportunities for good since they pass away like
clouds".72

"????? ???????? ??????"

"Losing opportunities creates sorrows".73
The Prophet (S) told Abu Dharr:

"????????? ?????? ????? ?????: ???????? ????? ????????
????????? ????? ???????? ??????? ????? ??????? ?????????
????? ??????? ????????? ????? ???????"

"Take advantage of five things prior to five other things: your
youth prior to your age, your health prior to your sickness,
your wealth prior to your poverty, your leisure prior to your oc-
cupation, and your life prior to your death."74

It is for this reason that Imam ‘Ali (as) in his letter gives the
following statement:

"?????? ????????? ????? ?? ??????? ??????"

"Hasten to avail of opportunity before it becomes grief."
Sa’di, the Persian poet, says:

O young man obey your God today,
Because tomorrow, when you are old, you may not act as a
young man;
The world stole from me days,
Each day of which was followed by a Qadr night,
Alas I did not appreciate the value of that day,
Now I start realizing, which is too late;
Due to my ignorance I lost the clear water,
Now I have to carry out Tayamum for my prayers;
When you are in the middle part of youth,
Your night is over, stop sleeping;
Now you try when the water is up to your waist,
Not at the time when flood passes over you head;
Do not waste your life using words like alas;
Because opportunity is dear and time is short.

19. Not Every Seeker Attains (His Desire) Nor Does
Every Absent One Return
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Sometime a man notices that he has not reached his goals in
life. This makes him unhappy. He might even seclude himself
from the community. He might then become a pessimist.
Imam ‘Ali (as) wants to, through examples, show us that this
phenomenon is very commonplace. It is not you alone who
have not reached your goals: there are other people like you.
Should they be sad and depressed like you? Or should they
circle the difficulty and find a way out? It is clear that this is
the right way. You might perhaps not have reached your ob-
jectives. But is the system of the world established in such a
way that everyone should succeed? Should every traveler re-
turn home? Since this is the case, you have to be content of
your God-given fate and avoid being crushed by depression and
disappointment. You have to use your means to compensate for
what you have lost.
Regretting the past and worrying about future are two mental
disturbances which inflict many people and have put hurdles
on their right ways of life. This problem will be solved through
a right planning, however.

Imam as-Sadiq (as) has said:

"???????? ????????: ??????? ?? ??????? ?????? ???????
???? ?????????? ??? ??????????? ?????? ????? ?????
??????"

"Life consists of three days: a day which has passed, never to
return; the present day in which people are living, of which
they should take advantage; and tomorrow, in which one’s
hopes lie."75

Concerning the avoidance of depression and worry about the
past and future Imam ‘Ali (as) says:

"?? ??????? ??????? ?????? ??? ?? ???? ??????????? ????
??????????? ???? ??? ???"

"Do not distress yourself about what has passed since it will
occupy you from preparation for what is to come."76

He has also said:

"?? ?????? ????? ??????? ?????? ??? ??????? ??? ???????
?????? ??? ?????? ???????"
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"Do not impose the anxiety about your tomorrow on your
today out of grief."77

Elsewhere Imam ‘Ali (as) has said:

"???? ??????? ?????? ???? ????? ?????? ???????"

"Do not be grieved over what has escaped you of this
world."78

It is also said by Imam ‘Ali (as):

"???? ?????? ????? ???????? ??? ????? ??????? ?????? ????
????? ?? ?????"

"Do not impose the anxieties for the year ahead on the anxi-
ety of today. What each day holds is sufficient for you".79

A poet has written:
Why should the earth-dwellers,
Refer to the past events, always;
Why are they sad because of the past events?
Why should they cry on the present happenings?
They have nothing to do except complaining,
They would not take lessons from their past;
One, in his heyday of youth,
Regrets over his childhood;
He is the most handsome,
But frowns and gets an angry face;
How nice the past childhood was, he says,
Be happy that that time has returned;
The other has gone through the youth,
And has found it extremely rough;
He has lost vigor, wisdom and intelligence,
And he has made it his motto to talk on youth;
Where are the days of strength?
So that I could once again engage in love;
What I have seem among people,
Nobody thinks about now, I found;
Everybody is under the influence of illusions,
Nobody had anything except sorrow;
They don’t know that,
The present will become past pretty soon.
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20. Destroying the Provisions For The Hereafter And
The Resurrection Day Is A Great Loss

Those who envisage life only as it is in this world and do not
consider the other world, see man’s life and death as these per-
tain to the world of beasts and which are materially determ-
ined.80
The act of providing for the provisions for the next world might
seem vague and at times meaningless to these people.81

But those who do not limit life span only to the life here and
are of the conviction that we have transformed from material
phase to the animal phase and to the human state and finally
enter a phase called the Hereafter or Resurrection Day. These
stages were carried out without our consent, however. In the
Hereafter we have to harvest what we have planted in this
world. And if such a day did not exist, first the creation would
be aimless; secondly, the lack of such a day is in contradiction
with God’s justice; thirdly, the unstable nature of this world
shows that

"????? ?????????? ??????? ??????? ?????????? ?????????
????? ?????? ????? ???????"

"Surely the hour is coming. I am about to make it
manifest so that every soul may be rewarded as it
strives".82

Therefore, if a person destroys the provisions of this hazard-
ous way and thinks of life as it is here in this world, he will not
enjoy a true life even here because he has disobeyed
God.83 Since the Resurrection is inevitable and everybody
should see the consequences of his actions in this world, there-
fore, as Imam ‘Ali (as) has warned us, we should not engage in
destroying the provisions for Hereafter by wrong deeds and
holding wrong ideology. This would be a great loss.

21. Every Affair Has An Outcome
Definitely each act has an outcome. Therefore we should act

in such a way as to get good results. This is only possible
through the following ways: First, before engaging in an act,
see the outcome: if it is good, do it; or else, leave it. A man
came up to the Prophet (S) and asked him to offer him some
pieces of advice. The Prophet (S) asked him three times if he
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would carry out what he advised him on. The answer was posit-
ive. The Prophet (S) then said:

"???????? ???? ???? ??????? ?????? ?????????? ???????????
??? ???? ?????? ??????? ???? ???? ????? ??????? ?????"

"I advise you, that when you intend to do something, reflect
on its outcome. If it is in the right direction, continue with it;
but if it is on the path of error, leave it ".84

Second, select the right path of action since the Holy Qur’an
says:

"???????? ???????? ?????? ???????? ?????????? ????
?????????? ????????? ???????? ???? ??????? ????????
?????????? ???? ????????????"

"..It is not righteousness that you would enter houses
at their backs, but righteousness is this that one should
guard against evil; and go into the houses by their
doors… "85
Jabir has reported from Imam Baqir (as) his saying:

"????????? ?? ??????? ???????? ??? ???????? ???? ???????
?????"

"It is advisable to enter affairs, whatever they may be,
through their (right) directions."86

On the one hand, the Holy Qur’an enumerates the good
things 87 which await the true believers 88 (those who guard
against evil). On the other hand, the Qur’an commands people
not to be rejecters 89, guilty,90 mischief-makers91 and un-
just.92

Imam Sadiq (as) says:

"??? ?????? ?? ??????? ??????? ??????? ????? ???????
????? ?? ?????? ???????? ??????? ??? ??????? ??? ???????
?????????? ?? ????????? ???? ???????? ???????? ?????
??????? ????? ??? ????????? ????????? ?? ?????????
????????????"
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"If you wish to seal your acts with good in such a way that at
the time of death you have a good record of good deeds, then
magnify the rights of Allah such that you do not use His bless-
ings in disobedience to Him, you do not consider yourself
strong because of His forbearance towards you, and honour all
those whom you find mentioning us or professing love for
us."93

Third, the selection of right ways and the carrying out of
good deeds should be continuous all the way through the life.
There are some, like Talha, Zubayr, Hassan b. Thabit, Usama
b. Zayd, and others who selected the right way at first but later
disregarded their obligations and turned into the losers.

In contrast, there have been people who were wrong-doers
throughout their life but suddenly, due to the right decision-
making, became the fortunate ones, such as Hurr b. Yazeed ar-
Riyahi, and Zuhayr Ibn Qayn.94
For this reason, the outcome is of crucial significance. Jesus
Christ (as) has said in this connection:

"????? ??????? ??????????: ????? ???????? ??????????
????? ?? ????? ????? ???????? ?????: ?????? ??????? ??
????? ????? ???: ??????? ????? ????? ????? ????? ??????
???????? ???????? ???? ???????"

"People say: The value of a building is determined by its
foundation. But I do not say that to you”. They asked him:
“What do you say, Spirit of Allah?” He said: “By the truth, I say
to you that the last stone which the builder puts on the build-
ing is the foundation." The narrator says "What is meant is the
end-product"95

The Prophet (S) is also reported to have said:

"??? ??????? ????? ?????? ??? ??????? ?? ???????? ????
????? ??? ??????? ???? ?????? ?????? ?????? ??? ???????
?????? ?????????? ????????"

"One who does good deeds for the remaining part of his life
shall not suffer for the sins previously performed. But one who
does evil in what remains of his life, will be punished both for
his earlier and his later sins."96

The Prophet (S) is also reported to have said:
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"?????? ???????? ?????????"

"The basis for the action (to be right or wrong) is its end."97
However, it is us who determine the results of our action.
22. What Is Destined For You Will Soon Come To You
All events of this world, including the sustenance and liveli-

hood of all creatures, are predetermined by Allah:

"?????? ???? ?????? ?????? ????????? ??????????? ?????
??????????? ?????? ???????? ?????????"

"And there is not a thing but with Us are the treasures
of it, and We do not send it down but in a known meas-
ure".98

And Allah will determine each creature's sustenance in ac-
cordance with its capacities. Since the gaining of livelihood
through prohibited ways entails mental and spiritual losses, we
are not allowed to engage in greed, injustice, aggression, theft
or the like to achieve our objectives.
Imam ‘Ali (as) prohibits us from gaining possessions through il-
legal and forbidden means and warns us that the predeter-
mined sustenance will keep a person from engaging in unlaw-
ful acts.
Thus, the traditions and the verses of the Holy Qur’an which
deal with the predetermination of livelihood are a hurdle on
the way of the greed of the world-mongers who do every sort of
injustice to attain what they wish for. These verses and tradi-
tions warn such people not to struggle in vain. If they go
through legal ways, they will receive what they need.99

And the Holy Qur’an says:

"????? ???? ???????? ??? ????????? ?????? ????? ???????
????????? ?????????? ?????????????? ?????????????????
????? ??? ??????? ???????"

"And there is no animal in the earth but on Allah is the
sustenance of it, and He knows its resting place and its
depository; all things are in a manifest book"100

23. Often the Little (Wealth) Becomes More Abundant
Than What Is Much
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A possession gained through unlawful and incorrect means
may be much but has evil consequences. Such unlawfully-
gained assets are usually short-lived for one thing and are a
burden over the shoulders of the possessor. But lawfully-
gained assets may be small but they have pleasant
consequences.

Imam al-Kadhim (as) says:

"????? ???????? ?? ?????? ???? ????? ??? ??????? ????
????? ???? ????????? ??? ?????? ??????? ???? ?????????
???? ??????? ???? ???????"

"Unlawfully-gained assets will not increase in volume and
value. Even if they do, they will not last. If one gives charity
from such possessions, he will not be rewarded. (This, in fact,
is another crime). Whatever one leaves behind of such illegal
assets, will be provisions for one's Hell fire"101

Imam as-Sadiq (as) has said:

"??? ?????? ????? ??? ??????? ????????? ???? ?? ???????"

"A person who gains wealth through unlawful means, God
will take it away from him in places of destruction."102

Abu ‘Uthman says: I knew a father who loved one of his sons,
but hated the other. At the time of his death he endowed all his
possession, which was more than two hundred thousand
Dirhams, to his beloved son and deprived the other one of his
possession. The man was an oil-seller. After the death of both
the brothers we saw the children of the rich brother dependent
on the children of the poor brother and being given alms by
them.103

Each one of us comes across individuals who have amassed
huge amounts of wealth, but who have become wretched. On
the other hand, we know individuals who started from nothing
but have been successful in life. History is filled with such
events.

24. There Is No Good In An Ignoble Helper Or A Friend
Who Is Suspect (Whose Sincerity Is Suspect)

One of the benefits of friendship is to get help in solving
problems. It is for this reason that Imam ‘Ali (as) orders us:
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"???????? ??????????? ???????? ??????? ?? ????????
?????????? ???? ???????????? ???? ??????? ??????: ?????
????? ???? ?????????? ????? ??????? ???????"

‘Strengthen your bonds of friendship with your brothers in
religion, for they are a provision both here and in the Here-
after. Have you not heard that Allah in the Holy Qur’an reports
from the sinners who say:

“So we have no intercessors, nor a true friend.”’
(26:100-101)104

Imam ‘Ali (as) describes a friend as the closest relative and
the best agent for prosperity both here and in the Hereafter:

"?????????? ??????? ????????? ? ?????????? ??????
??????????"690

“The companionship of one who does not associate with you
as a helper against your self, will have evil consequences, if
you but knew”!

"??? ?? ????????? ???????? ??? ???????? ?????????? ??????
??????? ??? ??????"691

For this reason, the great Prophet (S) has said:

"??? ??? ?????? ????????? ???????? ???? ????? ???? ??
???????????"

"There is no good in the companionship of one whose religion
and world is not of any benefit."105

It is for this reason that Imam ‘Ali (as) in his letter has
emphasized:

"?? ????? ?? ??????? ??????? ??? ?? ??????? ???????"

“There is no good in an ignoble helper or in a friend who is
(whose sincerity is) suspect.”

25. Patiently Benefit From Your Time
When life conditions are proper for us, we should patiently

benefit from it and we should not overtax ourselves. Some of
the self-satisfied individuals would go very fast when they are
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at the zenith of fame.
We may easily find examples in history. The communist govern-
ment of Russia (USSR) and the Baath party and Saddam Hus-
sain in Iraq clearly show that exerting pressure on people lead
to the poverty and wretchedness of people.

But the wise people continuously try to recognised the capa-
city and potentials of their time and patiently benefit from
them. Regarding this, Imam ‘Ali (as) has said:

"???????? ??? ????? ????????"

"A prudent man is he who adapts to his time."
Imam ‘Ali (as) emphasizes in his letter:

"?????? ??????? ?? ????? ???? ????????"

"As long as time is in your grasp, take your share of it".
Of course, this act of tolerance towards time, even when the

conditions are not favorable, like the twenty-five-year stay of
Imam ‘Ali (as) at home or the ten–year stay of the second Imam
(as) at home or the cease fire between Iran and Iraq by Imam
Khomeini (as) is very hard to digest, but this tolerance and
prudence is necessary at times.

26. Do Not Put Anything At Risk Hoping For Something
More Than It.

Man sometimes, in the hope to gain more profits, engages in
some actions the results of which are not clear to him.

But it should be observed that man’s actions should be based
on reason and wise probability is part of man’s procedure to
safeguard higher benefits. It is for this reason that man should
not lose his capital for the sake of assumed improbable
benefits.

There are some people who do not make use of prudence and
get themselves involved in hazardous actions. For instance,
without considering the status of a merchandise item in busi-
ness circles, he purchases those goods in the hope to gain
more profits. In this way the greedy merchant easily goes
bankrupt.

Imam ‘Ali (as) means by an adventurer merchant the one
who keeps his capital but in order to get more profits, he en-
gages in wise transactions. But when Imam ‘Ali (as) says:
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"??? ??????? ??????? ?????? ?????? ?????"

"Do not put anything at risk hoping for something more than
it”.

he means the greed-motivated actions of the businessman
which are harmful for him.

27. Do Not Be Stubborn
Being stubborn is one of the most hateful traits of human be-

ing. The Holy Qur’an talks about the disclaimers of rightful-
ness, who suffers from obstinacy; the Qur’an says: These
people insist on their wrong ways ignoring the blessings they
enjoy:

"?????? ????????????? ??????????? ??? ?????? ???? ?????
????????? ??? ????????????? ??????????? ????????
????????????? ???????????? ????? ????????????
??????????? ????? ??????????????"

"And if We show mercy to them and remove the dis-
tress they have, they would persist in their in ordinancy,
blindly wandering on. And We overtook them with chas-
tisement, but they were not submissive to their Lord, nor
do they humble themselves."106

Concerning these obstinate people, the Holy Qur’an says:

"??????? ????? ??????? ???????????? ???? ????????
???????? ???? ??????? ??? ??????? ?????????"

"Or who is it that will give you sustenance if He should
withhold His sustenance? Nay! They persist in disdain
and aversion"107

Imam ‘Ali (as) says:

"?????????? ??????? ??????"

"Obstinacy deprives man of correct judgment".108
At another case, he considers obstinacy as an agent for

destruction:

"??????? ?? ??????? ???? ???????? ???????"
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"Beware that the stubborn mount should run away with
you” (Avoid obstinacy because it will destroy you).109

In a letter which he has written to people in different cities
explaining what took place in Siffin, Imam ‘Ali (as) talks about
the nastiness of obstinacy in the following words:

"???? ????? ???????? ????? ???????? ?????? ???? ???? ???
??????? ??????? ????????? ??????? ??? ???????"

"One who is obstinate and persists (in straying from the right
path) is one who has turned himself backwards (to disbelief),
whose heart Allah has covered and he has become liable to evil
calamities."110

Sometimes this state of obstinacy is so great that the stub-
born person, in order not to yield to justice, asks God for the
descent of divine chastisement so that he may get destroyed,
but he is not ready to hear the truth. In the occasion of the des-
cent of the holy Surah of Ma’arij we read: When the great
Prophet (S) of Islam introduced Imam ‘Ali (as) as his successor
in al-Ghadeer, a man called Luqman Ibn Harith or Harith Ibn
Nu’man or Jabir Ibn Nasr asked the Prophet (S): “Did you do
this on your own or was it an order from Allah?" The Prophet
(S) answered:

"I swear by Allah who is Unique, this act was done by His
order."

When Nu’man heard this reply from the Prophet, he went
away, saying:

"?????????? ???? ????? ????? ???? ???????? ???? ????????
?????????? ????????? ????????? ???? ??????????"

"O God, if this is the truth from you, throw a stone from the
sky upon us."

At this moment, a stone fell from the sky, killing him on the
spot. The following Qur’anic verse was then revealed to the
Prophet:

"?????? ??????? ????????? ??????? ????????????? ??????
???? ??????? ???? ??????? ??? ????????????"698
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"One demanding, demanded the chastisement which
must befall the unbelievers - there is none to avert it -
from Allah, the Lord of the ways of Ascent." [Qur’an
70:1-3].

It is for this reason that we sometimes hear:

"?????? ???? ????????"

"May Allah curse the obstinate".
Imam ‘Ali (as) has also said:

"??????? ??????? ?????????? ????????"

"One who rides the palfrey of obstinacy is exposed to misfor-
tunes"111

Imam ‘Ali (as) has also said:

"??????? ????????? ???????"700

"The fruit of obstinacy is destruction".
Imam ‘Ali (as) in his letter has also said:

"??????? ?? ??????? ???? ????????? ???????"

"Beware that the stubborn mount should become
ungovernable."
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The Delicate Tasks of a Man towards His Friend

"????? ??????? ??? ??????? ????? ???????? ??? ????????
?????? ???????? ??? ??????? ????????????? ??????
????????? ??? ???????? ?????? ?????????? ??? ????????
?????? ????????? ??? ?????? ?????? ??????? ??? ???????
????? ?????? ???? ????? ??????? ?? ??????? ???????
???????? ?? ?????? ????? ?? ????? ????????? ?? ???
???????? ??????? ?????? ?? ???????????? ???????
????????? ???????? ?????????? ????????? ?????? ??????
??????????? ??????? ?? ????????? ????????? ??????? ?????
??? ??? ??????? ?????? ????? ???????? ???? ???????
???????? ????? ????? ????????? ????? ??????? ?? ???????
????

???? ??? ???????? ???????? ?????? ???? ?????????? ????
?????? ????????? ??????? ????????? ???? ??? ???????
???????? ??????? ??????? ??? ???? ???? ?????? ?????? ???.
????? ????? ???? ?????? ??????? ?????? ???? ??????????
????? ??????? ????????? ??? ??? ??????? ??????? ??????
????? ???? ???? ??? ?????? ??????. ???? ????? ???????
?????? ??????? ???? ???? ?????????? ?????? ?????? ?????
???? ????????? ??????? ???? ??????????? ????? ????? ????
??????? ???? ?????????? ??? ?????????? ???? ????? ???
????????? ???? ?????????? ?????? ?????? ??? ???????
??????? ?????? ?? ????????? ???????? ?????? ?????? ???
??????? ?? ????????"

“Against the unfriendly behavior of your brother, do the fol-
lowing: when he severs his relationship with you, you (continue
to) establish relations with him. When he turns away from you,
you show kindness and draw close to him. When he is stingy,
be generous towards him; when he moves away, you come
near to him. When he is harsh, you be gentle towards him.
When he commits an offense, forgive him. Treat him so until it
is as if you are his slave and he is your benefactor. But take
care not to do this where it is inappropriate or to one who is
not worthy of it. Never take the enemy of your friend as your
friend, for in this way you will incur the hostility of your friend.
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Be sincere in your advice to your brother whether this advice is
good or ugly (in his opinion). Swallow your anger, for I have
not seen a draught sweeter in outcome than it, or with a more
pleasant result. Be gentle to one who treats you harshly: he
will soon be gentle towards you.

Treat your enemy with favours, because it is the sweeter of
the two victories (i.e. revenge or the bestowal of favours). If
you wish to sever relations with your brother, leave some room
for him to return to your friendship if he wishes to someday. If
one has a good opinion of you, confirm his opinion of you.
Never neglect your brother’s right by relying on the friendship
that is between you and him, because one whose rights you
neglect is not your brother. Do not let your family be the most
wretched of people because of you. Do not desire (the friend-
ship of) one who shuns you.
Your brother should not be more powerful in severing relations
with you than you are in establishing relations with him, and
he should not be stronger in ill-treatment of you than you are
in doing good to him. Do not consider as great the wrong-doing
of one who wrongs you because he is harming himself and be-
nefiting you. The reward of one who makes you happy is not
that you should offend him”.

Commentary
Imam ‘Ali (as), in this letter, mentions some of the delicate

tasks of a man towards his friend. We will refer to some of
these points below:

The Role Of Friendship And The Tasks Imposed By It
Although some of these points have already been dealt with

sporadically in this book, a compact summary of them is in or-
der here.

As we know, a man needs a genuine friend and companion
for the following reasons:
1. Man is a sociable creature by nature. He may not carry on
living without a companion.
Thus, Raghib, under the item "insan" (man) writes:
"Man is called (man) because he is created in such a way that
he can not continue his life without others. Thus, it is said that
man is sociable by nature. This is because he may not solve his
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problems without others’ cooperation"1
2. One of the ways a man’s personality takes form is his associ-
ation with his fellow-creatures. This is because, due to his trait
of forming habits, he learns from others. It is said,

"??????? ???? ????? ??????? ????????"702

"A person follows the religion of his intimate friend and
companion”.

3. A man has needs which he can not satisfy single-handedly.
A friend can help him out of his difficulties. Imam ‘Ali (as) has
said in this respect:

"???????? ????????? ????????? ??????? ?? ???????
???????????"

"Do not forget to have brethren and good friends; they are a
provision (for you) in this world and in the Hereafter."2

However, firstly in selecting friends we should take care. The
person might tarn out to be a thief.
Imam ‘Ali (as) has said in this respect:

"?? ??????? ????????? ????? ??????? ?????? ??? ???????
????? ????? ?? ??????"

"Do not take a bad person as your friend because your nature
steals evil from his nature while you are unaware."

In another occasion, Imam ‘Ali (as) has said:

"??? ?????? ???? ??? ????? ?????? ?????? ???????? ???
????????? ???????"704

"A person who takes a brother (as a friend) without putting
him to the test, will be compelled to be friends with evil
people."

Secondly, when we purposefully select a person as a friend,
we will know the limits of friendship. Finding a friend is easy,
keeping him is much harder.

"?????? ??????? ??? ?????? ?? ???????? ???????? ???????
????? ??? ??????? ??? ?????? ???? ??????"
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"The weakest person is the one who cannot find a friend and
still weaker than such a person is the one who loses his
friend."3

The Rights And Limits Of Friendship In Imam ‘Ali’s
Words

In books on ethics there are discussion on the rights and lim-
its of friendship in detail. There are even some books written
on this issue.4 But in the following section we will describe
these rights as Imam ‘Ali (as) perceives them.

1. Protecting The Bond Of Friendship
One of the rights of friendship is the protection of the bond

of friendship. Imam ‘Ali (as) in this respect says:

"??? ?????? ??????? ???????? ??? ?? ????? ??? ????????
???????? ??? ???????? ?????? ??????? ????????"

"Among the nobilities of man is his weeping over the days of
his life (that he has passed negligently), his yearning for his
homeland and keeping his old friends".5

Imam ‘Ali (as) reports from the Prophet (S) that he con-
sidered thirty rights for a Muslim's bond of friendship.6

Now what should one do if his partner sold this valuable item
for nothing? Should he stay indifferent towards the other
person's indignation, or should he do his best to establish his
friendship once again?
In books of traditions there are many cases on friendship. We
will discuss two of them here:

a) The great Prophet (S) has said:

"????? ?????????? ???????? ??????? ??????? ?? ???????????
???? ???? ????????? ??? ??????? ???? ????? ?????????
???????? ??????? ?????? ??? ?????? ????? ???? ????????
??? ???????? ????? ????????"

"If two Muslims cut off relations with each other and remain
so for three days without reconciliation, they are both out of
Islam and there is no friendship between them. Whichever of
them precedes in speaking to his brother will precede him in
entering Paradise on the Day of Reckoning”.7

b) Imam Sadiq (as) has stated:
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"?? ????????? ???????? ??? ????????? ???? ?????????
????????? ?????????? ?????????? ??????? ????????? ?????
???????? ????? ???? ?????: ???????? ???? ?????? ???
???????? ???? ????? ?????????? ???? ?????? ?? ??????
????? ??? ??????? ??? ????????? ??? ??? ????????? ???????
??? ????: ??? ???????? ????? ?????? ????????? ??????
????????? ?????????? ??? ???????? ???? ?????? ??????????:
?? ??? ???? ????????? ????? ??????? ????????? ??????
?????? ?????? ????? ???? ??????? ?????? ?????? ????
?????? ??????????? ???? ???????"

“Two people do not separate and cut off relations with each
other except that one of them, and perhaps both, deserves
Allah's chastisement”. Mu’tab, one of Imam's companions
asked him: “The one who is tyrant deserves this punishment.
What about the oppressed one; what is his fault”? Imam (as)
answered: “He is guilty because he did not invite his friend to
establish the friendship bond once again and he did not ignore
his speech. I heard from my father who said: If two persons
quarrel and one is victorious, the defeated one should go to the
other and tell him: "Brother, I am the oppressor". In this way,
they can make peace. Allah is the just Judge. He will punish the
oppressor"8

It is because of this point that Imam ‘Ali (as), in his erudite
letter, commands us to:

"????? ??????? ??? ?????? ????? ??????? ??? ?????????
?????? ???????? ??? ???????? ?????????????"

“When your brother severs his relationship with you, you
make yourself establish relations with him. When he turns
away from you, you show kindness and draw near to him”.

2. Be Generous Although He Is A Miser
One of the factors which weaken our friendship is being

parsimonious and stingy. On the contrary, generosity causes
people to gather around the generous person. As it is emphas-
ized in the Islamic traditions, one of the duties of people is to
show generosity towards their friend.

In order for this objective to materialize, Islam orders the be-
livers to engage in doing good and be benevolent; some ex-
amples of these orders are presented below:
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Imam ‘Ali (as) at his death gave this recommendation:

"???????? ??????????? ??????????? ????????? ???????????
??????????"

"Strengthen the bonds of friendship and give generously to
each other. Avoid turning your back and severing relations
(with your brothers)."9

Somebody asked Imam Sadiq (as) about a believer's tasks to-
wards other believers. Imam Sadiq (as) enumerated seven
rights:

"??????? ????? ?????? ??? ??????? ???? ??? ???????
????????? ???????? ??? ??? ??????? ????????? ????????
???????? ??? ?????? ?? ????????? ??????? ?????? ????
???????? ??????? ????????? ????????? ??? ???????
????????? ???????? ??????? ???????? ??????????… "

“The simplest right is to love for him what you love for your-
self and to dislike for him what you dislike for yourself. The
second right is to provide him with his needs, to seek to satisfy
him and not contradict him. The third right is to strengthen
your bond with him through yourself, your wealth, your hand,
your foot and your tongue..”.

Imam Sadiq (as) reports the Prophet (S) to have said:

"????????? ??? ????????? ??????? ??????? ????????? ????
???? ??????????? ??????: ???????? ???? ?? ?????? ???????
???? ?? ?????? ??????????? ??? ?? ?????? ??? ????????
???????? ????? ???????? ?? ??????? ????? ?????????
????????? ????? ?? ??????? ????? ????? ??????? ???
??????"

"A believer has seven duties made incumbent on him by God
towards another believer: To respect him in his presence; to
love him in his heart; to help him with his possessions; to for-
bid speaking ill of him in his absence; to visit him when he is
sick; to take part in his funeral service; and to speak only good
about him after his death."10

Among the advice the Prophet (S) gave Imam ‘Ali (as) on his
death was:
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"?????? ?? ????????? ?????? ??????: ??????????? ????? ??
?????? ????????? ??????? ??? ??????? ??????? ???? ???
????? ????"

"There are three things which this Ummah is unable to carry
out: helping one’s brother in faith with his wealth; doing justice
to people; and remembering God in every condition."11

With regards to the above issues what should a man do when
friendship is not observed by some, when others are parsimoni-
ous, when they remain miser? Should he retaliate and do the
same thing or should he go to the other extreme and do
benevolence?

To solve this dilemma, Imam ‘Ali (as) emphasizes that we
should confront such cases with benevolence and generosity:

When he is stingy, be generous towards him:

"??????? ???????? ??? ???????"

Concerning this issue, Imam ‘Ali (as) has said:

"????????? ????????? ??? ??? ?????????"

"Habituate yourself to be bountiful to those who have de-
prived you".12

3. When He Moves Away From You, Come Near To Him
Sometimes there are some factors which make a man offen-

ded and he tries to stay away from the offender. In such cases
the oppressed one should use kindness and generosity towards
the offender and alleviate the situation.

In the Islamic traditions, the following technical terms are
used to explain the situations: "Tazaver" meaning the increase
of kindness, "birr", doing good things to others; "Silah", the es-
tablishment of relations, "ta’attuf", showing emotions and care
for others; "Tawaddud", showing friendship. Through these
techniques we can easily bridge the differences. We will refer
to some of these issues here:

Kulayb al-Asadi says: I heard Imam Husayn (as) saying:

"??????? ???? ??????? ???? ?????? ????: ??????????
??????????? ???????????? ????????? ?????? ??????? ????
???????? ????"
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"Establish relations with each other, do good to each other,
have mercy on each other and be righteous brothers, as Allah
has commanded you."13

Shu’ayb Aqarqui says: I heard Imam Sadiq (as) telling his
followers:

"???????? ???? ????????? ?????? ???????? ???????????? ??
???? ????????????? ????????????? ????????? ?????????
??????????? ?????? ????????"

"Fear Allah and be righteous brothers who love one another
for the sake of Allah, establish relations with one other and
have mercy on one another. Visit and meet one another and re-
mind each other of our affair and revive it."14

The great Prophet (S) has stated:

"?????????? ??????? ?????????"

"Visiting each other causes love to grow."15
Imam Sadiq (as), enumerating the rights of others on a genu-

ine believer, emphasizes:

"????? ????? ??????? ??????? ???? ????????? ????? ??????
?????????? (??????? ??????????)"

"If he is annoyed with you, do not part from him until you
apologize to him (gently remove his rancor)"16

It is for this reason that Imam ‘Ali (as) writes in his letter:

"?????? ?????????? ??? ??????"

"When he moves away, you come near to him.”
4. When He Is Harsh, You Be Gentle Towards Him
Some people are severe by nature and some show harsh

treatment when placed under certain conditions. In both cases,
the most fundamental principle to observe is a mild and easy-
going attitude, especially if the other person is a friend.

The Holy Qur’an in commission to call people to God's reli-
gion, orders Moses and his brother to talk calmly and use kind
techniques and behaviors since this method is more effective
than severe and harsh methods and will not force the listener
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to adopt the escape mechanism. The listener might refer to his
own nature and be influenced by the preacher:

"???????? ????? ?????????? ??????? ????? ???????? ????
??????? ???????? ????????? ??????????? ???? ???????"

"Go both to Fir’awn, surely he has become inordinate;
then speak to him a gentle word; haply he may mind or
fear".17

Imam ‘Ali (as) both in this letter and in Nahj al-Balaghah em-
phasize on this moral principle. In other Hikam of Nahj al-
Balaghah where he enumerates the specific traits of the believ-
ers, he continues:

"????? ??????????? ?????? ???????????? ??????? ??????
???? ??????? ?????? ?????? ???? ????????"

"(A believer is of) easy disposition, gentle in temperament; he
is stronger than stone, but more humble than a slave."18

In the sermon about the qualities of the God-fearing ones ad-
dressed to his companion Hammam, Imam ‘Ali (as) says:

"??????? ?? ?????"

"A believer is both prudent and lenient".19
Elsewhere he says:

"?????? ??????"

"A believer's speech is gentle."20
In this letter, Imam ‘Ali (as) says:

"?????? ????????? ??? ????????"

"When he is harsh, you be gentle towards him”.
Still in another occasion he invites people to be soft, telling

them the philosophy of being cool and quiet:

"???? ????? ????????? ??????? ??????? ?? ??????? ????"
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“Be gentle to one who treats you harshly: he will soon be
gentle towards you.”

Of course, according to the first principle, treating severity
with temperate manners, is ethical. However, such pacific
manners are criticized by some harsh and impolite individuals.
This causes their haughtiness to swell, they say. In such cases
we have to perform the same harsh manners. The Great Qur’an
describes the manners of believers towards infidels in the fol-
lowing manner,

"????????? ??????? ??????? ??????????? ?????? ??????????
????? ??????????? ????????? ??????????"

"Muhammad is the Apostle of Allah, and those with him
are firm of heart against the unbelievers, compassionate
among themselves."21

5. When He Commits Sins And Offenses, Accept His
Excuses

Due to his different instincts, and because of the freedoms
and free choices that man has, he will go astray if God's bless-
ings do not assist him.

After committing sins, man may become aware of the nasty
nature of what he has done and may want to apologize to God
and to people. Now if his excuses are not accepted, he might
get exasperated and bold and get himself involved in more
crimes. Or he may get disappointed and hopeless. Thus, in
Islam, Allah both accepts apologies and considers the despair
from asking for pardons a great sin and orders people to follow
suit.

The great Prophet (S) has stated:

"??? ????? ???????? ???????? ????? ???? ????????? ?????
??????????"

The Guidelines Of The Leaders Of Religion In This
Respect

Imam Sadiq (as) has said,

"???????? ???????? ????? ?????"
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How To Control And Cure Anger
It was said that anger is necessary for the defense of one's

life, wife, personal and social rights. But control and cure, es-
pecially when it goes beyond the rational limits, have always
been the focus of the attention of the Islamic religion and faith.
The techniques these scholars have suggested are:

a) Change your body posture: If you are standing, sit down;
if you are sitting, lie down, splash water on your face; eat
something; discuss on a new topic and the like. The great
Prophet (S) says:

"????? ???????? ???????? ?????????? ?? ??????? ????? ????
??? ???????? ????????? ???????? ??????? ?????? ??????
???????? ??? ?????? ?????? ????? ???? ??????? ?????????
????? ???? ???????? ???????? ????? ??? ???? ??????
??????????? ???????? ????????? ???????????? ?????
??????? ?? ???????? ???? ??????"

"Anger is a piece of fire which is kindled in man's heart.
Can't you see how your veins are swollen and your eyes are
red? If one of you experiences something of that, then sit down
if you are standing, or lie down if you are sitting. If you are still
angry, then wash your face or carry out ablution with cold wa-
ter, and bathe, for fire is only extinguished with water."22

b) Restrain your anger. The Holy Qur’an mentions the re-
straint of anger, pardoning people and spending benevolently
as the traits of the believers:

"??????????????? ????????? ????????????? ???? ????????
????????? ??????? ??????????????"

"[Those who spend benevolently in ease as well as in
straitness], and those who restrain their anger and par-
don men; and Allah loves the doers of good to others"23

As you notice, the Holy Qur’an first orders us to restrain our
anger, secondly, to wash our hearts through pardoning and
thirdly to engage in spending benevolently.

Imam ‘Ali (as) has said:
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"?????????? ??? ??????? ???????? ???????? ???? ??
???????????? ??? ???? ??????? ????????"

“Guard yourselves against the outburst of anger. Prepare re-
straint and forbearance for it by which you struggle against
it”.24

Imam ‘Ali (as) has also said,

"????? ???????? ???????? ??????? ???????"

"Repelling anger through forbearance is the fruit of know-
ledge."25

The Prophet (S) has said:

"??? ??? ??????? ?????? ??? ???? ?????? ??? ??????? ?????
????????? ????? ???? ???????? ????? ???? ???? ????
??????? ???????"

"There is no draught more loved by God than the drought of
anger which the servant swallows. A servant does not restrain
his anger but that Allah fills him with faith."26

Imam Baqir (as) has said:

"??? ?????? ?????? ?????? ??????? ??? ????????? ???? ????
??????? ????? ???????? ????? ??????????"

"On the Day of Judgment, God will fill with faith and tranquil-
ity the heart of one who restrains his anger although he is able
to express it."27

It is for this reason that Imam (as) in his letter commands us:

"?????????? ??????? ???? ??? ???? ??????? ???? ?????
????????? ??? ????? ?????????"

"Swallow your anger, for I have not seen a drought sweeter
in outcome than it, or with a more pleasant result."

10. Do Good To Your Enemy
Since doing good connects two individuals and the receiver

of beneficence feels in debt to the doer of good as Imam ‘Ali
(as) mentions
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"???????? ????? ?????????"

"Man is a slave to benevolence"u
Therefore, in Islam, doing good and beneficence is emphas-

ized as a general principle:

"????? ??????? ???????? ??????????? ?????????????"731

"Surely Allah enjoins the doing of justice and the doing
of good to others".

Even in case of divorce, when all emotional relations break,
God orders the husband to pay all the alimony to her.

"????? ???????? ????????? ?????????? ????? ??????? ?????
??????????? ???????"732

"And do not neglect the giving of free gifts between
you; surely Allah sees what you do."

The principle of beneficence is emphasized in Islam for both
friends and foes alike. Imam ‘Ali (as) says in this regard:

"????????? ??? ???????? ?????? ???????"

"Doing good to evildoers is the best kind of benevolence."29
Imam ‘Ali (as) has also said,

"????????? ??? ????????? ????????? ??????? ??? ?? ???
???????? "

"Doing good to an evildoer makes him good even if he is your
enemy."30

He has also stated:

"????? ??? ????????? ????????"

"Do good to one who has done wrong, and you will dominate
him."31

It is for this reason that Imam ‘Ali (as), in his letter, emphas-
izes that:

"???? ??? ??????? ????????? ?????? ????? ???????????"
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"Treat your enemy favourably, because it is the sweeter of
the two victories (i.e. revenge or the bestowal of favors)

It is obvious that we could dominate our enemy through
force. But this kind of victory lacks the sweetness gained
through doing benevolence to our enemy."32 There is an old
maxim "There exists a pleasantness in pardoning which does
not exist in taking revenge."

11. If You Wish To Dissociate From A Friend, Do Not
Destroy All The Bridges

As the ocean water is always in fluctuation, sometimes calm
and sometimes turbulent, friendship is at times warm and
sometimes cool. Sometimes relations exits and at other times
they are cut. We should not go to extremes either at establish-
ing relations telling our friend all our secrets or at the time of
disconnection, destroying all bridges.

Imam Reza (as) narrates from Imam ‘Ali (as) that he said:

"????? ????????? ?????? ?? ??????? ?? ??????? ????????
?????? ??? ?????? ????????? ?????? ??? ??????? ?? ???????
????????? ?????? ???"

"Love your friend moderately since he might someday be
your enemy. And show moderate animosity towards your en-
emy since one day he might turn out to be your friend"33

Imam Sadiq (as) told some of his followers:

"?? ?????? ????????? ??? ??????? ??? ???? ??? ??? ????????
??????? ?????? ??? ???????? ????? ????????? ??? ???????
???????? ?????? ???"

"Do not tell your friend all your secrets except for those
secrets which if your enemy knew, would not harm you, for
your friend may someday be your enemy."34

Imam ‘Ali (as) emphasizes in this letter:

"????? ??????? ????????? ??????? ????????? ???? ???
??????? ??????? ??????? ?????? ??? ???? ???? ??????
?????? ???"
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“If you wish to sever relations with your brother, leave some
room for him to return to your friendship if he wishes to
someday.”

Sa’di,the Persian writer and poet, writes in the eighth
chapter of his book Gulistan: "Do not let your friend know all
your secrets because you are not aware that he might one day
turn into an enemy. Do not exert any blow you can upon your
enemy since he might become your friend someday."

12. Confirm People’s Good Opinion Of You
If rightfulness dominates a community and crimes are not ex-

perienced in such a society, it is necessary for people to have a
good opinion of each another. Imam ‘Ali (as) says regarding
this issue:

"??? ???? ?????? ??? ??????? ????? ???????? ?? ?????????
????? ??? ????????? ?????????? ??????? ??? ??????? ??????
??????? ?????? ???? ?? ??????? ?????????"

"Regard your brother’s affair in the most favorable way until
you hear of something that overcomes your good opinion of
him. Never think evil of any word uttered by your brother
when you can take it as good."35
But if corruption reigns in a community and individuals commit
sins and wrong-doing, a bad opinion of others would be inevit-
able. Thus, Imam ‘Ali (as) in his Nahj al-Balaghah, considers
optimism in such conditions as self-deception:

"????? ??????? ???????? ??? ????????? ??????? ?????
?????? ?????? ??????? ???????? ??? ?????? ????? ???????
????? ?????? ????? ??????? ???????? ??? ????????? ???????
??????? ????? ??????? ???????? ????? ???????"

"If, at a time when goodness is prevalent among people, a
person has an evil opinion of one from whom no sin has been
seen, he has wronged him. And if, at a time when corruption is
prevalent among people, a person has a good opinion of anoth-
er, he has deluded himself."36

Thus, we should avoid performing any act which causes
people to become suspicious of us: acts such as keeping com-
pany with ill-educated people; frequenting places where
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accusing people prevails, and doing actions which arise
people’s suspicion. In this respect the great Prophet (S) has
stated:

"???????? ???????? ???????"

"Avoid frequenting places that are suspect."37
Imam ‘Ali (as) has also said,

"??? ??????? ??????? ?????????? ???? ????????? ??? ??????
???? ???????"

"One who exposes himself to suspicion should not blame oth-
ers for having a bad opinion of him"38

The Emphasis Of Leaders Of Religion
In our Islamic traditions, fortunately all the above issues are

dealt with:
The great Prophet (S) has said:

"????? ??????? ??????????? ??? ??????? ???? ?????????"

"The one most deserving of being an object of suspicion is
one who sits in the company of people who are suspect."39

Imam ‘Ali (as) has said in this respect:

"??? ?????? ?????? ??????? ????????? ???? ????????? ???
?????? ???? ???????"

"He who places himself in a position that is suspect should
not blame one who has a bad opinion of him."40

Imam ‘Ali (as) has said as well,

"???? ????? ???????? ??????? ????????"

"One who enters places of ill-repute will be suspect."41
The great Prophet (S) one day was talking with his wife

Safiyah when one of his companions passed by that place. The
Prophet (S) called him saying:

"??? ?????? ?????? ???????? ????????"
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"O man, this is my wife, Safiyah".
The man said, "O Messenger of Allah, do we have to think

otherwise?" The Prophet (S) replied, "Satan flows in man’s
body like blood. I feared it might get into your mind."42

Imam as-Sadiq (as) has stated his opinion regarding this
issue:

"??????? ???????? ???????? ??? ????????? ???????? ????
??????? ?? ????????? ??????? ????? ????? ?????
?????????"747

"Avoid situations of doubt. Never stop on a way with your
mother when people do not know you are her son."

The reason why Imam Zayn al-Abidin (as) in the prayer called
Makarim al-Akhlaq asks God:

"???? ??????? ????? ???????? ????????"

"(Replace for me) the suspicion of the people of righteous-
ness with trust."43

The reason for this worship was that at the time of this Imam
(as) suspicion and lack of confidence reigned the time because
of the prevalent corruption. At such a time it is prudent to con-
sider the actions of others as acts of corruption unless the op-
posite is found to be true. Therefore Imam Zayn al-‘Abidin (as)
invokes God to help others to find out the truth about him.44

But Imam ‘Ali (as) writes in his letter:

"???? ????? ???? ?????? ??????? ??????"

"If one has a good opinion of you, confirm his opinion of you”.
This statement of Imam ‘Ali’s applies to that case when man

lives in conditions where people think of him as good and he
has to act in such a way not to betray them. He has, then, to
continue to receive that good opinion from them. For instance,
if people think he is a generous man, he should act accord-
ingly.45

13. A Close Friendship Should Not Result In The
Deprivation Of Rights Of The Friend

A close friendship should not result in a person depriving his
friend of his rights. He should not lose his respect. For
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instance, a close friend of ours enters a gathering and every-
one, except us, stands up in respect. Another example, a close
friend introduces everyone to a dignitary but does not care to
use the right words to introduce his friend. This act of his will
leave a negative impression in his friend’s mind. He will either
cut his relations with him or become hostile to him. There is a
maxim which says:

"???????? ????????? ????????? ????????"

"Neglecting rights causes the severance of relationships."46
It is for this reason that Imam ‘Ali (as) writes in his letter:

"??? ?????????? ????? ?????? ???????? ???? ?? ???????
??????? ?????? ????? ????? ??? ??????? ??????"

“Never neglect your brother’s right by relying on the friend-
ship that is between you and him, because one whose rights
you neglect is not your brother.”

14. Do Favors To Your Household And Tribe
Sometimes due to too much engagements, or because of his

confidence in family relations, or because he has got a social
status, a man might think that he no longer needs his family or
relatives and might forget their rights. This act of his is hazard-
ous both here and in the hereafter.
On the disadvantages of this breaking off ties of relationship
there are some traditions to the effect that those who break off
ties are deprived of paradise:

The Holy Prophet (S) has said:

"???????? ?? ?????????? ????????: ??????? ????? ????????
????? ??????? ??????"

"There are three groups who will not enter paradise: A
chronic wine-drinker, a believer in witchcraft and one who
severs the ties of kinship."47
The Prophet (S) has said:

"???????? ????????? ???? ????? ????????? ??????? ???
????????? ???? ???? ??? ??????? ?????? ??? ?????? ??????
??? ????? ????? … "
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"Gabriel has informed me that the fragrance of paradise can
be experienced from the distance of a thousand years, but a
person whose parents are not satisfied with him or one who
breaks off ties of relationship or an old man who indulges in
adultery will not experience it…."48

Ala’ Ibn Fadl says he heard Imam Sadiq (as) saying:

"???????? ?????????? ????????? ?????? ????????? ??? ???
????????? ?????? ??? ????????? ????? ?????? ??? ???????
??????? ????? ??????? ??? ???? ???? (???????????
????????? ??? ?????? ??????? ???? ???? ???????
???????????? ????????? ???????????? ????? ??????????) "

‘The womb (i.e.ties of relationship) is fastened to the Divine
Throne (in the Highest Heaven). It says: O God, establish rela-
tions with one who establishes relations with me, and sever re-
lations with one who severs relations with me. This is the tie of
relationship belonging to Aal Muhammad [Muhammad's
Household] and that of every believer. It is the statement of Al-
lah: "And those who join that which Allah has forbidden
to be joined and have awe of their Lord and fear the evil
reckoning”.49

Its worldly disadvantage is that the breaking off ties of rela-
tionship shortens one's life and might end in sudden death and
deprives a person of his relative's help in time of distress.
It is for this reason that Imam ‘Ali (as) has said:

“?? ?????? ??????? ????? ?? ????????? ???????? ????? ????
??? ????? ??? ???????? ?????????? ????? ?????????
???????????? ????? ??????? ??????? ??????? ??? ????????
??????????? ????????? ?????????? ??????? ????? ?????????
??? ??????? ??? ???????? ??????? ????????? ???? ????????
?? ??????? ????? ???? ???? ?????? ??????? ??????? ???? ??
?????????? ??????? ??? ????????? ???? ???? ??????????? ??
????????? ???????? ?? ???????? ??? ???????? ??? ????????
??? ???????? ???? ??????? ????? ??? ?????????? ???????
??????? ????? ?????? ???? ???????? ???????? ?????? ?????
???? ????????? ???? ????? ?????????? ???????? ??? ??????
??????????"
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"O people! No man, however rich he may be, is free of need
of his relatives and their defence of him with their hands and
tongues. They are the greatest of people in protection behind
him, the best ones to consolidate his affairs, and the kindest to
him in any trial that befalls him.
A good name which God gives a person among people is better
for him than (his) wealth which someone else will inherit.

Indeed, none of you should turn away from meeting the
needs of relatives whom you see in poverty with that which will
neither increase if you withhold it nor decrease if you spend it
(on them). He who refrains from giving his relatives has with-
held only one (helping) hand from them, while (their) many
hands have been withheld from him. He who is gentle to his
dependants will continually receive the love of his people”.50

It is for this reason that Imam ‘Ali (as) writes in this letter:

"??? ????? ?????? ????? ??????? ???? … "

“Do not let your family be the most wretched of people be-
cause of you”.

You should not deprive your family of your generosity and
kindness since at critical times they will come to your help. If
you spare them just a little help, they will in difficult times give
you much assistance since you are one, but they are many.

Imam ‘Ali (as) at the end of his letter writes:

“??????? ??????????? ???????? ???????? ?????? ????
??????? ??????? ????? ??????? ?????? ??????? ????? ????
??????"

"Love your kinsfolk since they are your wings with which you
fly, your root to which you will return, and your hand with
which you assault”.

15. Do Not Show Affection To One Who Does Not Wish
To Be Your Friend

Friendship, as we know, depends on mutual relations. Thus,
it does not exist if one of the partners is unwilling to associate.
Rather, it is humiliation on the part of the one who is eager to
have a relationship with the other. Imam ‘Ali (as), in Nahj al-
Balaghah, has said:
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"??????? ?? ??????? ????? ???????? ???? ?????????? ??
??????? ????? ????? ?????"

"Your shunning one who inclines towards you is a decrease
in your share, and your inclining towards one who shuns you is
a cause of your humiliation."51

It is for this reason that Imam ‘Ali (as) has ordered us in his
letter:

"??? ?????????? ?????? ?????? ?????"

"Do not desire (the friendship of) one who shuns you”.
A poet says in this connection:

It is good for love to be mutual,
Or else affection is a heck on the neck.
Of course this is when the relationship has not yet been cre-
ated. Otherwise, we have to establish our relations with our re-
latives and friends. Imam ‘Ali (as) said he had seen the follow-
ing on one of the swords of the Prophet (S):

"???? ??? ???????? ???? ??????? ???? ??? ??????? ??????
??? ??? ?????? ???????"

"Establish relations with one who has cut off his relation with
you, tell the truth even if it is against yourself, and do good to
one who has done you wrong."52

16. Be Stronger In Establishing Relations And Doing
Good Than Others Are In Cutting Relations And Doing
Wrong

In keeping the ties of relation and doing favors to those
friends who do not care for friendship, Imam ‘Ali (as) emphas-
izes the following points: If others, due to their mental status,
cut off with you and even hurt you, you should avoid retaliat-
ing. You should show that you are stronger in keeping relations
than them in cutting off relations. This is because their cutting
off relations is based on non-divine stimuli and this can easily
be done by any non-aligned individual. But keeping up ties of
relation with those who have hurt us is only done by God's sin-
cerely obedient believers. These people both have good man-
ners and are obedient to God. They have also controlled their
self that incites to evil and desire to please God. You should
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also tread the same path as the true believers. The great
Prophet (S), in the face of Quraysh's animosity uttered the
following:

"?? ???????? ???????? ??????? ????????? ??????
??????????"

“You are not blamed, today. Go! You are free” and he forgave
them. He even adopted Abu Sufyan's house as a "secure place".
In the distribution of booties in the holy war of Hawazin, Imam
‘Ali (as) gave preference to newly-converted Muslims over
Muhajirin and Ansar.53 You, too, in establishing ties of friend-
ship, should be stronger than them:

"???? ?????????? ??????? ??? ????????????? ????? ?????
??? ??????? ???? ?????????? ??? ????????? ????? ????? ???
????????"

“Your brother should not be more powerful in severing rela-
tions with you than you are in establishing relations with him,
and he should not be stronger in ill-treatment of you than you
are in doing good to him”.

Abdullah Ibn Talha says: I heard from Imam Sadiq (as) who
said: A man came up to the Prophet (S) and said: I have some
relatives who do me wrong even if I am kind to them. I have
decided to cut off relations with them. The Prophet (S)
answered:

"???? ????????? ???? ???????? ??? ?????? ??????? ???:
?????? ??? ???????? ??????? ??? ???????? ???????? ??????
???????? ?????? ??????? ?????? ???? ???? ??????????? ????
???????? ????????"

"Then Allah will forsake all of you”. He said: “What should I
do”? The Prophet (S) said: “Give the one who has deprived you;
establish relations with the one who has cut off ties with you
and forgive the one who has wronged you. If you do so, God
will be your aid against them."54

17. An Unjust Person Does Himself Wrong
A person who has been subject to injustice is naturally un-

happy because of the injustice inflicted upon him. But if he
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looks at the issue with the Islamic world-view, he will find that
the oppressed one is more successful 55 than the oppressor;
the oppressor is the loser because at the God's court: firstly;
God is after oppressors and watches their activities and will
not leave unpunished their behavior;56 Secondly, one of the
ways to punish the oppressors is to calculate their good acts in
favor of the oppressed. Furthermore the sins of the oppressed
ones will be on the list of the sins of the oppressed.57 Further-
more, patience in the face of an injustice which is unavoidable
for the oppressed ones will bring them rewards.

Thus, although the oppressors are superficially triumphant, it
is in fact the oppressed ones who are the true winners. This is
because the unjust ones will both suffer the punishments for
what they have done wrong and give their good deeds to these
sufferers. The oppressed ones, moreover, will be of a higher
rank in the eyes of the Divine. Thus, the fate of an oppressor is
worse than that of the oppressed.

On the basis of this issue, Imam ‘Ali (as) writes in his letter:

"???? ?????????? ??????? ????? ??? ???????? ???????
?????? ?? ?????????? ????????"

"Do not consider as great the wrong-doing of one who
wrongs you because he is harming himself and benefiting you.”

It is also on the basis of such observations that Imam ‘Ali (as)
has said:

"?????? ???????? ?????? ??????? ?????? ???????? ????????
???????"

"Beware of injustice, because it will pass away from the one
whom you have wronged, but its consequences will remain
with you.”58

18. You Should Not Mistreat One Who Has Made You
Happy

One general principle observed among all human communit-
ies is: "Goodness is the reward for being good." We should not
answer the goodness of others with evil-doing. Regarding this,
the Holy Qur’an asks:

"???? ??????? ???????????? ?????? ????????????"764
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"Is the reward of goodness aught but goodness?"
The Holy Qur’an asks the clean nature and faultless con-

science of human beings for an answer. The answer is defin-
itely negative. Naturally, the reward of evil is evil. The Holy
Qur’an, in Surah Yunus, says:

"??????????? ???????? ????????????? ??????? ?????????
??????????? "765

"And as for those who have earned evil, the punishment
of an evil is the like of it."

It is also emphasized in Surah al-Shura:

"????????? ????????? ????????? ?????????"766

"And the recompense of evil is punishment like it."
Thus the reward of goodness is goodness and the punish-

ment of badness is definitely badness. Except for those cases
when, due to the principle of manhood, the reward of goodness
is more goodness or the case where badness is forgiven as a
whole.

Imam Sadiq (as) in this regard says:

"????? ?? ?????? ???? ??????????? ????? ??? ????? ???
????? ???? ??????????: "???? ??????? ???????????? ??????
????????????" ????? ?? ????????? ????????? ????????
??????????? ???? ?????? ??????? ???????? ????????? ???
???????? ???? ?????? ??????????? ??? ??????? ???? ??????
????? ????? ???? ??????? ???? ?????? ????? ???? ???????
???????????"

‘There is a verse which is applicable to all’. I asked which
verse is was. He answered: ‘It is God's statement: “Is the re-
ward of goodness aught but goodness”? It is valid for the
unbeliever and the believer, the good-doer and the evil-doer.
Anybody who receives kindness should recompense it; and re-
compense is not to be done equal to it but rather in an in-
creased measure; because if you do as he has done to you, then
he has the superiority since he initiated it."59
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The Holy Qur’an commands the reward for badness to be
badness, especially in the issue of retaliation, but it emphasizes
that forgiveness is better:

"?????? ?????? ???? ???? ??????? ?????? ???????????
?????????????? ????????? ???????? ???????????"768

"But if any remission is made to any one by his ag-
grieved brother, then prosecution for the bloodwit
should be made according to usage, and payment should
be made to him in a good manner."

Thus, Imam ‘Ali (as) in his letter refers to this general prin-
ciple of "Goodness is the reward for goodness" when he says:

"?????? ?????? ??? ??????? ?? ????????"
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Kinds of Sustenance

"?????? ?? ??????? ???? ??????? ????????: ????? ????????
?????? ?????????? ???? ???? ??? ??????? ??????? ?? ??????
????????? ????? ?????????? ?????????? ????? ???????
?????? ???? ??? ??????? ??? ??????? ???? ???????? ?????
????? ???????? ??? ??? ????????? ??? ???????? ??????? ???
????? ??? ??? ????? ???????.

??????? ??? ??? ??? ????? ???? ??? ????? ????? ????????
???????? ??? ?????????? ?????? ?? ???????? ???????? ???
???? ??????? ?? ?????????? ????? ???????? ???????
???????? ???????????? ?? ????????? ??? ?????????.

?????? ????? ????????? ????????? ?????????? ???????
?????? ?????????.

??? ?????? ??????? ?????? ?????????? ???????? ??????????
??? ?????? ???????? ??????? ?????? ??????? ?????? ???????
??????? ??? ?????? ???????? ???????? ??? ???????
????????? ??? ??? ????? ???? ???????.

??? ??????? ??????? ????? ?????????? ???? ??????? ????
??????? ????? ?????? ????? ????????? ?????? ???????? ????
?????? ??????? ??????? ???? ??????????? ???? ??? ????????
?????? ?????????.

??? ??????? ??????? ???????? ???? ???? ????????? ????????
????? ????? ??????? ????????? ???? ????? ??????? ???????
????????? ???????? ????????? ???????? ??????? ???????
????????? ???????? ???????? ????????? ???? ??????
??????????? ?????????? ????????? ??????? ??????
?????????? ??? ????? ???????? ??????? ???? ?????????
????????? ????? ????? ??? ???? ??????? ???? ?????????
?????????? ????????? ????????? ???? ??? ??????????
?????? ?????????? ???? ??????? ?????? ???????? ???????
???? ???????? ???? ???????? ??? ????? ????????? ??????
???????? ????? ???? ???????"
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“My son, be aware that there are two kinds of sustenance:
sustenance that you seek and sustenance that seeks you – even
if you do not come to it, it comes to you. How ugly it is to abase
yourself for your need and to be churlish when free of need!
Only that much of your world is yours by which you set right
your abode in the Hereafter. If you are grieved over what has
slipped out of your hands, then grieve (as well) over all that
which has not come to you. Seek an indication for what has not
yet occurred through that which has already occurred, for af-
fairs are similar (to each other). Do not be of those whom ad-
vice does not benefit unless you inflict suffering on them, for
the intelligent one learns through good discipline and educa-
tion, while animals only learn by being beaten.

Drive away from you incoming anxieties through resolute pa-
tience and the goodness of certainty. He who abandons moder-
ation has deviated from the right path. A companion is like a
relation. A true friend is one who observes the rights of friend-
ship in one’s absence. Desire is the partner of blindness (of the
heart). Often the distant one is closer than the near one, and
the near one is more distant than the distant one.

A real stranger is the one who has no friend. The path of one
who transgresses the truth becomes narrow. One who restricts
himself to his own capacity retains it. The firmest cord that you
take hold of is the cord between you and Allah, the Exalted.
One who has no concern for you is your enemy. When greed is
destruction, then giving up hope (of what one desires) is an at-
tainment.
Not every hidden defect becomes apparent nor is every oppor-
tunity seized. Sometimes a person possessing sight misses his
objective, while a blind person attains the right path. Put off
doing evil because you can hasten to it whenever you wish.
Cutting off relations with an ignorant person equals establish-
ing relations with the wise. He who feels secure against (the
deception of) time has been deceived by it, and he who at-
taches great importance to it has been belittled by it. Every
one who shoots does not hit the target. When the ruler
changes, times also change. Make enquiries about the travel-
ling companion before (embarking on) the journey, and about
the neighbor before (purchasing) the house. Beware of uttering
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speech that causes laughter even though you report it from
someone else.

Commentary
In this portion of the letter, Imam ‘Ali (as) refers to numerous

pieces of wisdom, some of which will be dealt with here:
1. All Kinds Of Sustenance:
Every creature, in order to survive, needs sustenance which

is allocated by God.

"????? ???? ???????? ??? ????????? ?????? ????? ???????
?????????"769

"And there is no animal in the earth but on Allah is the
sustenance of it."

And since the physiological structure and the dietary plan-
ning of these creatures are different, God has provided them
with appropriate forms of sustenance.

"???????? ?????????? ?????? ??????????? ????????
?????????"

"The dependants of God are His creatures. He has guaran-
teed their sustenance and determined their provisions."1

It is a fact that sustenance is predetermined, but since the
world is governed by laws and for every action there are some
means and agents and man's choices are among these means
and agents2, therefore man's struggle3 to get the sustenance
is as sacred as the religious holy wars.4
But since the distribution of sustenance is both qualitatively
and quantitatively determined by God's special reasoning,
sometimes some creatures receive so much sustenance that "a
hundred wise men are puzzled at the rationale behind such dis-
tribution"5

Imam ‘Ali (as) in some sections of Nahj al-Balaghah refers to
these two types of sustenance and stresses the following fact:
Since this is a universal fact, an effort to earn sustenance
through wrong and illegal methods is pure stupidity.

Imam (as) in the chapter on Hikam of Nahj al-Balaghah says:
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"?????? ?????? ??????? ????????: ????? ???????? ???????
??????????? ??? ??? ??????? ??????? ???? ?????? ?????
???????? ???? ????? ???????? ?????? ????? ????? ???? ???
?????? ???? ????? ???????? ??? ??????? ?????? ???? ??????
????????? ?? ????? ???? ??????? ??? ?????? ????? ???? ???
????? ???????? ??? ??????? ????? ??????? ????????? ??????
????? ????? ???? ????????? ??? ??????? ???????? ????
????????? ??????? ???????? ???? ?????? ????? ??? ???
??????? ????"

"O son of Adam! There are two types of sustenance: the
sustenance that you seek and the sustenance that seeks you.
So do not impose the anxieties for the year ahead on the anxi-
ety of today. What each day holds is sufficient for you. If the
following year is part of your life, then Allah will give you in
every new tomorrow what is apportioned for you. But if the fol-
lowing year is not part of your life, then what will you do with
worrying about what is not yours? No seeker will precede you
to your sustenance nor will anyone take it from you, and what
has been destined for you will not held back from you."6

In another occasion of the same book, Imam ‘Ali (as) says:

"?????? ?????? ?? ?????? ????? ??????? ????? ????????
???? ??????? ????? ??? ?????? ??????? ??? ???? ??? ???????
????? ???? ????? ?????????"

"O son of Adam! Do not impose the anxiety for the day which
is to come on the anxiety of your present day. This is because if
it is to be a part of your life then Allah will give you your
sustenance in it”.7

And in his letter, on "the sustenance you seek" and "the
sustenance that seeks you", Imam ‘Ali (as) says:

"?????? ??? ??????? ????? ??????? ????????: ?????
???????? ?????? ????????? ???? ???? ??? ??????? ??????"

"My son! Know that sustenance is of two types: the susten-
ance that you seek, and the sustenance that seeks you –even if
you do not come to it, it will come to you."

Examples:
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There are many cases where sustenance has been after spe-
cific individuals. Here we will introduce the examples men-
tioned under this portion of Imam ‘Ali's letter by Ibn Abi al-Ha-
did:
a) ‘Imad al-Dawlah Abu al-Hassan ‘Ali b.Buwayh after defeat-
ing Ibn Yaqut entered Shiraz. He was a poor man with no
wealth. On the way, his horse's leg was caught in a hole. He
had to dismount and his servants freed the horse's leg. They
saw a large opening in the ground. He ordered his men to dig
the place and they found great treasures of Ibn Yaqut's.

b) One day ‘Imad al-Dawlah, was lying on his back in Ibn
Yaqut's house in Shiraz when he saw a snake on the ceiling. He
ordered his men to kill it but it ran away, taking refuge in the
wooden planks of the church. He ordered his men to remove
the planks. There, to their surprise, they found fifty thousand
dinars of Ibn Yaqut's treasure.

c) ‘Imad al-Dawlah, after entering Shiraz and establishing
the foundations of his reign desired to have clothing for himself
and for his household. His men told him the tailor of Ibn Yaqut,
a truly religious and benevolent man, was available. But he
was a deaf man. He ordered the tailor to his presence. When
‘Imad told the tailor he wished for some clothes, the man
trembled, saying: By God, My lord, I do not have more than
four boxes of Yaqut's treasures. Emad was surprised and
ordered his men to fetch the boxes. The boxes were filled with
gold, jewelry and valuable cloth."8

2. How Improper It Is To Be Humble When In Need
And Be Indifferent When In Free Of Need:

Humility, stubbornness, kindness and indifference should be
based on self-esteem and submission to Allah and to righteous-
ness and not on hypocrisy and financial considerations. There
are a lot of people who are meek when in need and aggressive
when free of need. The Holy Qur’an describes the attitudes of
such people in different verses:

In Surah Yunus, God says:

"???? ????? ??????????? ?? ??????? ???????? ????? ????
?????? ?? ???????? ???????? ????? ??????? ????????
????????? ???? ???????? ????? ??????? ????????? ???????
??? ????? ?????? ???????? ??????? ??????? ????? ??????
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???? ?????????? ???? ???????? ????? ????????? ??? ?????
???????????? ???? ????????????? ???????? ???????? ????
??? ???????? ?? ?????? ??????? ???????… "

"He it is who makes you travel by land and sea; until
when you are in the ships, and they sail on with them in a
pleasant breeze, and they rejoice, a violent wind over-
takes them and the billows surge in on them from all
sides, and they become certain that they are encom-
passed about, they pray to Allah, being sincere to Him in
obedience: if thou dost deliver us from this, we will most
certainly be of the grateful ones. But when He delivers
them, lo! They are unjustly rebellious in the earth"9

The same issue is brought up in Surah al-‘Ankabut [Qur’an
29]:

"??????? ???????? ??? ????????? ??????? ???????
??????????? ???? ???????? ???????? ?????????? ?????
???????? ????? ???? ???????????"

"So when they ride in the ships they call upon Allah,
being sincerely obedient to Him, but when He brings
them safe to the land, lo! They associate others with
Him"10

And in Surah al-‘Alaq [The Clot], the inordinate character of
man when not in need is described as follows:

"?????? ????? ??????????? ????????? ???? ?????
??????????780"

"Nay! Man is most surely inordinate, because he sees
himself free from want."

These verses clearly show to us that some people's humility
or stubbornness is not based on yielding to justice and keeping
one's self-esteem in the face of humiliation; rather they are hy-
pocrites and money-mongers. Thus, when they attain what they
desire and feel no need, they will forget their beneficent God,
resorting to injustice and aggression. But when they feel en-
dangered and in need of God's assistance, they become humble
in front of their creator. This group of people lacks self-esteem
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and obedience to Allah. A respectable human being never will
approve this kind of attitude towards life.

Although these verses depict the attitude of those who be-
come humble in front of God when in need but become stub-
born when they are free from want, they are good examples for
Imam ‘Ali's statements. Such people are aggressive not only in
front of God, but also in their dealing with people, as well.
Imam ‘Ali's reproach in his letter includes these people.
In other words, Imam ‘Ali's statement is general. It includes
everybody, both high-standing people and common ones. The
poet says:

"???????? ?? ?????????? ??????? ? ????? ???????
?????????? ??????? ? ????? ??????? ???? ????? ??????? ?
????? ?????????? ????? ???? ????????"

"There are two traits which do not suit a true gentleman:
pride in possessing wealth, and humiliation in poverty. Thus,
when you are wealthy do not be haughty and when you become
poor, consider this world less important than it really is."11

3. What In This World Which Could Rebuild Our Here-
after Would Be Worth Of Noting:

Everything in this world including wealth, position, women,
children, ornaments, residence, clothing, food and drinks will
come to an end. Only that aspect of this world will remain
which is divine.

The Holy Qur’an in this respect says:

"??? ?????????? ??????? ????? ?????? ??????? ?????
??????????????? ????????? ???????? ?????????? ??????????
??? ??????? ??????????? ???? ?????? ???????? ???? ??????
???? ?????? ?????? ???????? ????????????????? ???????
????????? ??????????????????? ?????????? ?????????? ???
??????? ???????????"

"What is with you passes away and what is with Allah is
enduring; and we will most certainly give to those who
are patient their reward for the best of what they did.
Whoever does good whether male or female, and he is a
believer, We will most certainly make him live a happy
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life, and We will most certainly give them their reward
for the best of what they did."12

Elsewhere the Holy Qur’an says:

"???????? ???????????? ??????? ?????????? ??????????
??????????????? ????????????? ?????? ?????? ???????
???????? ???????? ??????? "

"Wealth and children are an adornment of the life of
this world; and the ever–abiding, the good works, are bet-
ter with your Lord in reward and better in expectation.13

Thus, that part of the world's good which is being consumed
in this world and has no flavor of divinity attached to it would
be a nuisance for man and its pleasure is little and worthless.
But what has been used here in this world for God's sake and
satisfaction will give a definite reward to man in the Here-
after.14 In this regard the Prophet (S) has stated:

"????? ?????? ????? ???? ??? ??????? ????? ??? ??????
????????? ?? ??????? ??????????? ?? ??????????
??????????"

"O son of Adam! From your wealth nothing is left except that
which you ate and consumed, or that which you wore and is
now thread-bare, or that which you gave away as charity and it
remains (for you).”

He has also said:

"???? ????? ???? ????? ???????? ?????? ???? ??? ??????:
???????? ?????????? ????? ????????? ???? ??????? ???????
??????? ????"

"When the son of Adam dies, his hopes are severed from all
but three things: the charity that continues to circulate [the
good works done for people, e.g. books, hospitals, roads,
mosques, etc…];15 the knowledge and learning from which
people benefit, and a righteous child who will pray for
him".16.

And Imam ‘Ali (as) in this connection says in Nahj al-
Balaghah:
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"??????? ??? ????? ?????????: ?????? ???????? ????????
??????? ????????? ??????? ???????? ????????? ???????
???????"

"What a difference between these two deeds: a deed whose
pleasure passes away but its (evil) consequences remain: and a
deed whose difficulties come to an end, but its rewards re-
main!"17

Imam ‘Ali (as) has said in his letter:

"?????? ???? ??? ??????? ??? ???????? ???? ???????"

Do Not Worry Over The Past Events:
Change is interwoven in the very structure of life in this

world. One sort of change is gaining things and losing them.
Sometimes we lose objects which we love extremely and at
times we get things we did not anticipate. Some people be-
come disturbed upon losing things or obtaining what which en-
tails misery for them. On the other hand, the elite become
neither overjoyed nor depressed on what they get or lose. This
is because firstly, everything is fatal: only Allah is everlasting:

"????? ?????? ??????? ?????? ????????788 ? ????? ????
????????? ????? ????????? ?????? ??????? ??? ??????????
??????????????"789

“Everything is perishable but Him”.
“Every one of it must pass away; and there will endure
for ever the person of your Lord, the Lord of glory and
honor."

Regarding this, a poet says:
Do not get hurt with the presence or absence of any goods;
Since any existing thing is perishable at the end.
Secondly, with a simple calculation, the elite calm themselves
over lost or unattainable desires. They think these lost assets
are like other lost ones or they are similar to thousand other
desires which will never materialize. Since they do not worry
over what is unattainable, they do not bother on losing them.

Thirdly, they consider this significant principle: "Be happy
with what you presently have and do not frown." They contend
that showing discomfort is in contrast with the Principle of
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submission to God's will. Among these honored ones is the one
who was 70 years of age and:

"????? ????? ????? ?????? ??????? ??? ????? ???? ????? ???
?????? ??????? ?????"790

"For what happened he never said: I wish it had not
happened; and for what did not happen, he never said: I wish it
did happen”.

It is for this reason that Imam ‘Ali (as), in his letter, com-
mands us to:

"????? ????? ???????? ??? ????????? ??? ?????? ????????
???? ????? ??? ??? ????? ???????"

"If you are grieved over what has slipped out of your hands,
then grieve (as well) over all that which has not come to you”.

4. Base Your Reasoning For Future Actions On The
Events Of The Past:

One of the ways to carry out reasoning is logical exemplifica-
tion or what the jurisprudents call "qiyas" or "deduction."

By exemplification we mean proving a case because of its
similarity to or identity with other cases. An example follows:
In the same way that a house needs a builder, the sky and the
earth, too, need a creator. Another, example: In the same way
that wine is forbidden because it causes drunkenness, any al-
cohol, too, is forbidden because it brings about intoxication.

In any case, we see in history that the oppressors and tyrants
are ruined or pleasure seekers finally become miserable or
those who do not respect their parents will not prosper, we
come to the conclusion that if we carry out these acts, we too
will suffer.

As we have already seen, in the books on traditions this issue
is interpreted as "getting experience" or "learning your les-
son". Imam ‘Ali (as) refers to this topic in different occasions:
Some examples are here:

a) "????? ??????????? ???????????? ??????????? ?????
???????? ?????????? ??????????"791

362



"There are lessons from the past generations for those who
remain. There are deterrents for the later people from the
earlier ones."

b) "??????? ????? ?????? ???? ??????? ???????? ?????
????? ???? ???????? ????? ?????? ?????? ??????

??????? ??????? ?????? ???????? ?????? ??????????
??????? ?????? ???????"

“Confirm what has preceded of the truth. Take lessons from
what has past of this world for what remains of it, for they
(events) resemble one another, their end reaches their begin-
ning and all of it is transient and unstable”.18

c) "?????????? ????? ????? ??????? ?????????????? ???
???????? ??? ????? ???? ?????????? ????????????

???????????? ??????????? ????????? ????????? ?????????
??????????"

“Take lessons from the chastisement of Allah, His assaults,
His onslaughts and His exemplary punishments that befell the
arrogant nations before you.Pay attention to their residence in
the graves”.19

d) "??? ??? ???????? ???????? ???????? ?????????? ???
?????? ????? ?????????"

“One who does not take lessons from the ups and downs and
the changes of the world will not benefit from any admonition,
either”.20

e) "Only one who has taken lessons from his past will take
lessons from his remaining life span."21
It is for this reason that Imam ‘Ali (as) in his honorable letter
writes:

"???????? ???? ??? ??? ????? ????? ??? ????? ??????
???????? ???????"
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“Seek an indication for what has not yet occurred through
that which has already occurred, for affairs are similar (to each
other)”.

5. The Wise Listen To Advice Through Good Manners,
But The Beasts Do So Through Punishment:

One of the advantages of man over the beast is his capacity
to be advised through education. It is man who, through his be-
ing equipped with the power of wisdom and free will, can go
through a path which may make him enjoy human virtues and
can keep him away from committing wrong doings.22

This state of taking advice and enjoying good manners is a
criterion for man's values and is the best heritage and the most
excellent garment for him.

But people are different in accepting advice: Some take ad-
vice with a small signal given them and do a lot of good deeds
within a short time. Some are late and lazy in taking advice
and do not adopt it unless punished or reproached. They be-
have like beasts that must be hit to go the right way. Imam
(as), on this issue, writes in his sacred letter:

"???? ?????????? ?????? ?? ????????? ???????? ????? ????
???????? ?? ????????? ?????? ????????? ?????????
????????? ??????????? ?? ???????? ????? ?????????"

"Do not be of those whom advice does not benefit unless you
inflict suffering on them, for the intelligent one learns through
good discipline and education, while animals learn only by be-
ing beaten”.

Elsewhere, Imam ‘Ali (as) has stated:

"???????? ?????????? ??????????? ????????? ?????????
??????????"

"The punishment of the wise is through a hint but that of the
ignorant is through explicit speech".23
However, there are some who will never take advice. This is
not because they are not created as such; rather, this indiffer-
ence of theirs toward taking advice is due to their wrong edu-
cation or their getting accustomed to bad habits and perform-
ing sins so much so that they are not ready to employ their
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wisdom and to go the right path. If they wish, however, they
could develop and change as it is said of an illegitimate child:

"????? ?????? ??????? ?????????? ??? ?????? ?????? ??????
???? ???? ?????? ?????? ?????? ????"

"An illegitimate child performs his deeds; if he does good,he
will be rewarded for it and if he does wrong he will be pun-
ished for it".24

The Holy Qur’an talks about these people as creatures worse
than beasts.25 They are also likened to salty land where noth-
ing can grow but inferior herbage.26 Our poets have said:

Education to an unworthy person is like a nut on the dome.
Another poem depicts the same thing:
The rain which is unanimously believed to be delicate
In the garden it causes tulips to grow, but in the salt marsh it
causes thorns to grow.
All of the above cases depend upon these people's capability
for performing vice. This is not taken to mean that they lack
the necessary will to adopt the right way.27

6. Avoid Worries And Sorrows Through Patience And
Real Conviction:

If we believe that God performs everything based on wisdom
and expedience and also contend that what He does is either
pure benevolence or its goodness exceeds its badness, then
we, as true believers, will anticipate all miseries willingly and
will never show signs of impatience.
Of course, there are some calamities which are created due to
people's mismanagement. In these cases they are to be
blamed. Examples are:
One who has been careless in driving his car and has caused
the death and injuries of others.
One who has lost his life through addiction; and one who has
lost his wealth because of gambling or extravagance.

These people should not blame the others because they de-
serve the hardships they are facing.
But sometimes some events occur which are beyond our con-
trol, such as the following:
A strong earthquake might destroy his life and his building
despite the fact that the building was designed in accordance
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with safety codes; some type of cancer might kill a friend or a
relative of theirs; sometimes a flood or a tornado could bring
about irreparable damages.
These extraordinary events, which are beyond our control and
are among the general principles of this world are based on
some valid divine wisdom. We might assume these happenings
are harmful for us. But if our conviction is that God will not
carry out a useless act and that these happenings are in our fa-
vor, we will suffer them with patience.

Thus, as Imam ‘Ali (as) has stated in his letter

"?????? ????? ?????????? ????????? ?????????? ????????
??????? ?????????

“Drive away incoming anxieties from you through resolute
patience and the goodness of certainty”,

A patient believer will not allow worries and sorrows to both-
er him and what he sees in God is only beauty.

7. Putting Aside Moderation Is Injustice And Deviation
From Rightousness:

In general, moderation in affairs is desirable and in accord-
ance with justice and being extravagant and parsimonious are
considered to be unjust. Our religious leaders have com-
manded us to observe the principle of moderation in livelihood,
work, worship, food consumption, rest, struggle, and the like.

The Qur’an, in describing the attributes of the true believers
says:

"??????????? ????? ????????? ???? ?????????? ??????
?????????? ??????? ?????? ?????? ????????"

"And they who when they spend, are neither extravag-
ant nor parsimonious, and keep between these the just
mean"28

Upon his death bed, Imam ‘Ali (as) advises his son:

"??????? ??? ??????? ?? ??????????? ???????? ???
???????????"

"My son! Be moderate in livelihood and worship"29
On another occasion, Imam ‘Ali (as) said:
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"??? ???????? ?? ??????? ???????? ????? ?????????
?????????? ????????"

"One who is moderate in the face of poverty and affluence is
prepared for the hardships of the world."30

The Islamic scholars in ethics consider good manners
between the two extremes of extravagance and dissipation;
bravery between timidity and boldness; generosity between
dissipation and avarice, economy between extravagance and
severity; modesty between pride and meanness; and chastity
between sensual desire and lack of sexual drive. By the right
path is meant moderation; any deviation of it brings about in-
justice and the subsequent descent to hell. This right path is
narrower than a hair and sharper than a sword.31

Our poets have written:
Do not resort to gluttony to the extent that it is poured out of
your mouth,
Nor eat too little so that you lack the needed energy.
A true walker is not the one who speeds up at one moment and
gets tired the other moment;
Rather, a good walker is the one who goes slowly but steadily.
Imam ‘Ali (as) in his letter emphasizes:

"??? ?????? ???????? ?????"

“He who abandons moderation has deviated from the right
path”.

8. Your Companion Is Like Your Relative:
With regards to the previous discussions about the role of

companions, we understood that a companion is a means of
one's solace and help at the time of depression and an import-
ant factor in shaping one's character. And in this way the mes-
sage of Imam ‘Ali (as) in his statement:

"?????????? ?????????"

"The companion is like a relative" becomes obvious. This is
because where a relative has blood relation with one, a com-
panion has spiritual relation with him.

"??????? ??????? ????????? ?????? ????????"
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"Association with a wise friend is a means of life for the spir-
it."32

It is as though they possess one soul in two bodies.

"???????????? ?????? ??????? ?? ??????? ?????????????"

"Friends are one soul indifferent bodies"33
The companion whom Imam Hasan (as) had in mind, has the

following traits:

"?????? ??? ???? ????????? ??????? ????? ?????????
??????? ?????? ??????? ????? ????????? ???????? ????
????? ??????? ??????? ???? ????? ????? ??????? ????
??????? ?????? ??????? ?????? ???? ????? ????? ???????
??????? ???? ??? ????? ???????? ??????? ???? ????????
???????? ???? ??????? ????? ???????? ???? ???????? ????
?????? ???????????? ??????? ??? ?? ???????? ?????
?????????? ??? ?????????? ?????? ????? ?????????? ???
???????? ????? ?????????? ???? ???????????? ??????????
???????"

"Then associate with one who, if you associate with him he
adorns you, if you serve him, he protects you, if you desire help
from him, he aids you, if you speak, he confirms your speech, if
you attack he supports your attack, if you stretch out your
hand with favour, he stretches out his hand, if a breach ap-
pears in you, he fills it, if he perceives a good deed from you,
he esteems it, if you ask him he gives it, if you are silent (about
it), he anticipates (your request), and if a misfortune befalls
you, he assists you. Misfortunes do not come to you from him,
nor does changeability befall you from him, and he does not
fail to aid you in the realities (of affairs); and if the two of you
are in contention, he gives preference to you over himself."34

Such an associate deserves being treated as a relative. We
should carry out for him those responsibilities that we are sup-
posed to perform for our relatives.

9. A True Friend Is The One Who Respects You In Your
Absence:

A genuine friend is the one who respects you in your ab-
sence. He should not boast of his friendship in front of you nor
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should he act hypocritically in your absence. Imam ‘Ali (as) in
the Hikmah section of Nahj al-Balaghah emphasizes:

"?? ??????? ????????? ???????? ????? ??????? ?????? ??
??????: ?? ????????? ????????? ?????????"

"A friend is not a friend until he safeguards his brother in
three situations: in his adversity, in his absence and at his
death."35

Imam Sadiq (as) gives the following advice to Muhammad ibn
Muslim and his companion:

"???? ????? ????????? ?? ?????????"

"When he is absent, then safeguard him in his absence."36
Imam ‘Ali (as), in his letter, emphasized the same principle:

"??????????? ??? ?????? ???????"

“A true friend is one who observes the rights of friendship in
one’s absence”.

10. Sensuality Is Like Blindness:
As we saw before, one of the factors which hinders man's

realism is sensuality. Imam ‘Ali (as) says:

"?????? ???????? ?????? ???????? ???? ???????"

"Following desires hinders man from the truth."37
It is also said:

"????? ??????? ????? ???????"

"(Too much) love for something makes a man both blind and
deaf."

It is for this reason that Imam ‘Ali (as) wrote in his letter:

"??????? ??????? ???????"

"Desire is the partner of blindness (of the heart)."
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In the same manner a sensual person is deprived of the ways
to distinguish the right way. Imam ‘Ali (as) has stated in this
connection:

"???????? ???????????? ?????? ?????? ?????? ??????? ???
??????? ????? ???????? ?? ????????? ?????????"

"I recommend that you keep away from desire because it
causes blindness and it is straying from the right path both
here and in the hereafter."38

Imam ‘Ali (as) in this respect has said:

"??????? ??? ??????? ?????? ???????? ????????? ????????
??????????? ????????"

"If you obey your desire, it will make you both blind and deaf
and will ruin your hereafter and destroy you."39

He has also stated:
"One who follows his desire will be both blind and deaf."40
11. Close Strangers And Strange Relatives:
It can not be denied that in the school of the Prophets (as)

the criterion for relationship is based on religious bonds.
Otherwise mere blood relationship or belonging to a special
tribe, race or family does not establish a credible relationship.
For this reason God did not consider Noah's son as one of his
family since his ideas were different from those of his father.

"??????? ?????? ???? ????????"

41

"He said: O Nuh! Surely he is not of your family."
Another example applies to Abu Lahab, the Prophet's uncle,

who tormented the Prophet(S) and was therefore condemned
by the Qur’an. Surah al-Lahab was revealed to the Prophet (S)
in this case:

"?????? ???? ???? ?????? ??????"

"Perdition overtake both hands of Abu Lahab, and he
will perish"
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On the other hand, although Salman was an Iranian, the
Prophet (S) considered him one of his family members. The
Prophet (S) has said:

"??????? ?????? ????? ???????"816

“Salman is from us, the Ahl al-Bayt (the Prophet’s family)”.
It is on this basis that in our Islamic traditions there are

some characters that carry the titles “Shi’ah” or “Muslim” but
in behavior and in practice they do not look like the Prophet
(S) or his household. They are expelled from the Muslim ranks,
however. Examples are the following:

a) The Great Prophet (S) says:

"??? ????? ????????? ?????? ????"

“He who deceives a Muslim is not of us.”

b) Imam Sadiq (as) says:

"????? ??????? ?? ??? ????? ????? ?????? ???????"

"One who unlawfully consumes a believer's property is not
my friend".

c) The Great Prophet (S) has said:

"???? ????? ????????? ??????? ???????? ????? ???????
??????"

"Indeed, one whom people respect in order to guard against
his evil, is not of me”.

d) Imam ‘Ali (as) has said:

"????? ??? ?????????? ??? ??????? ???????"

"One who does injustice to people is not one of our Shi’ah."
e) The Great Prophet (S) said:

"??? ?????? ??????? ??????? ??? ????????????? ?????
?????? ??????? ????????"
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"One who hears a person calling: 'O Muslims, help me,' and
does not respond is not a Muslim."

f) Imam Baqir (as) told one of his followers named Jabir:

"?????? ??? ?????? ?????? ?? ?????? ???? ????????? ?????
??? ???????? ??????? ????? ??????? ???????? ???? ??????
????? ??? ???????? ?????? ????? ??????? ??????? ???????
??????? ??? ????????? ?????? ??????? ???? ???? ???
??????? ????"

"Know Jabir, that you will not be our friend until, if the inhab-
itants of your city gather against you and say: ‘You are an evil
man’, you will not be grieved by that, and if they say: ‘You are
a virtuous man’, you will not be made happy by that. Rather,
you should judge yourself in accordance with the Book of Allah
(to discover the criteria for virtue and evil). "

g) Imam Kadhim (as) said:

"????? ?????? ??? ??? ??????? ??????? ??? ??? ?????"

"One who does not evaluate himself every day is not of us."
h) Imam ‘Ali Ibn Musa Al-Reza (as) has been reported to

have asked one of his friends: How do people interpret this
verse: “O Nuh! He is not of your family…”.42 One of the at-
tendants said that people think this verse means that Noah's
son was not his real son.

Imam Reza (as) answered:

"???? ????? ????? ??????? ?????? ????? ????? ???? ???????
??? ??????? ???? ?? ???? ?????? ??? ?????? ????? ???????
??????"

"No, it is not the case. He was really Noah's son, but when he
disobeyed God, He negated his kinship with his father. In the
same way, one who is of us but does not obey God is not one of
us."

Thus, it is in accordance with what Imam ‘Ali (as) has written
in his sacred letter:

"??????? ?????? ??????? ??? ??????? ???????? ??????? ???
???????"
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“Often the distant one is closer than the near one, and the
near one is more remote than the distant one”. There might be
some strangers who are closer to us than our relatives and
some relatives who are more distant from us than strangers.
And the Holy Qur’an, in this concern, says:

"??? ???????? ????????? ??????? ????? ???? ?????????????
??????????????? ???????? ?????? ??????????????"

"O you who believe! Surely from among your wives and
your children there is an enemy to you; therefore beware
of them."43

And verses 22 and 23 of Sura al-Bara’ah [Tawbah] have simil-
ar content:

"??? ???????? ????????? ??????? ??? ???????????
?????????? ??????????????? ??????????? ???? ????????????
????????? ????? ??????????? … "

"O you who believe! Do not take your fathers and broth-
ers for guardians if they love unbelief more than belief;
and whoever of you takes them for a guardian, these it is
that are the unjust."

12. A Stranger Is One Who Has No Friends:
It is true that the word "stranger" is generally used for those

who are away from their country; but a true stranger or lonely
man is one who is deprived of friends and associates. For this
reason a person who is away from his country is also called a
stranger because there he lacks friends and associates.

Thus, if a person lacks friends in his own country, he can be
said to be a stranger. If a man has appropriate friends in a for-
eign country, he is not still considered a stranger. For this
reason, Imam ‘Ali (as) has said:

"????? ?????? ???????? ???? ??? ??????? ????? ????????
??? ????????"

"No country is more suitable for you than another; the best
country for you is the one in which you are accepted."44
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In Imam ‘Ali's conception, the poor and the deprived people
are also considered stranger in their own homeland since they
are generally deprived of people's association with them:

"?????????? ??????? ?? ?????????"

"A poor person is a stranger even in his own city"45
On the basis of this principle, Imam ‘Ali (as) in his letter

states:

"??????????? ??? ??? ????? ???? ???????"

"A stranger is the one who has no friend."
By this statement, he wants to emphasize the significance of

having friends. Imam ‘Ali (as) has said: He who does not have
friends is a miserable person; and even more miserable than
him is the one who easily loses his friends.

13. An Aggressor To The Truth Will Meet Several
Hurdles:

The truth is defined as "a constant thing which coincides
with reality." And since the Creator of the world is true and
genuine and not whimsical and fantasy, God's religion and his
Commandments are true and not satanic and absurd concepts.
Thus, if anybody goes the right path in life, all the world rise in
his support and will help him and will make him prosper. On
the contrary, if anybody goes the opposite direction of the flow-
ing river he will meet obstacles and will get destroyed.
This is an issue which is confirmed by both science and experi-
ence and by the Book (Qur’an), Traditions, and the lives of the
Prophets and God's men.

The Holy Qur’an, on the occasion of the victory of the rightful
army over the army of falsehood says:

"???????? ???????? ??????????? ????????????
?????????????? ????????? ?????? ?????????????? ???????
???????? ?????? ?????????????"

"And certainly Our word has already gone forth in re-
spect of Our servants, the apostles. Most surely they
shall be the assisted ones, and most surely Our host
alone shall be the victorious ones."46
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The Qur’an, in another connection, emphasizes:

"?????? ??????? ????????????? ????? ????????? ?????
??????? ??????? ???????"

"Allah has written down: I will most certainly prevail, I
and My apostles. Surely Allah is Strong, Mighty."47

Elsewhere, concerning the true religion of Islam, which will
finally prevail over the distorted religions, the Qur’an says:

"???? ??????? ???????? ????????? ?????????? ???????
???????? ???????????? ????? ???????? ??????? ??????
?????? ??????????????"

"He it is who sent his Apostle with guidance and the re-
ligion of truth, that He might cause it to prevail over all
religions, though the polytheists may be averse."48

Concerning the obvious fact that truth includes such powers
as falsehood cannot defeat and anybody who decides to tres-
pass its borders will be destroyed, the Holy Qur’an states:

"???? ???????? ?????????? ????? ?????????? ????????????
??????? ???? ???????"

"Nay, We cast the truth against falsehood, so that it
breaks its head, and lo! It vanishes.49

And, in this connection, Imam ‘Ali (as) says:

"??? ?????? ???????? ???????? ??????"825

"He who displays his hostility to the truth will be destroyed".
Elsewhere he has stated:

??? ??????? ??????? ??????

"He whose endeavours to overpower the truth, will be over-
powered."50

Imam ‘Ali (as) has also said:

"??????? ??????? ??????? ??????? ????????? ????? ?????
????????? ???? ??????? ??????? ??????? ????????"
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"Little truth will defeat much falsehood in the same way that
a little fire will burn much firewood."51

In this connection, Imam Sadiq (as) has said:

"????? ??? ??????? ??????? ???????? ??????? ????? ??????
??????? ????????? ?????? ???????: (???? ????????
?????????? ????? ?????????? ????????????)"

"No falsehood can rise against truth without getting smashed
by the truth. God, on this issue says:

Nay, we cast the truth against the falsehood, so it
breaks its head, and lo! It vanishes [Qur’an 21:18].52

On the basis of this issue, Imam ‘Ali (as) in his letter says:

"??? ??????? ??????? ????? ?????????"

“The path of one who transgresses the truth becomes
narrow”.

This is because this world, which is based on truth and
justice, predisposes us to go the right path. Or else encounter-
ing hurdles and hardships is inevitable.
The result is one's destruction. Baba Tahir Oryan, the Iranian
poet, writes:
Don't engage in a work which entails hurdles,
And because of it the world looks a place of torture;
This is because after you, the readers will read your account,
And you'll become ashamed when they read yours.

14. Appreciation And Demanding In Accordance With
One's Capabilities Are Two Potent Agents Of Success And
Eternity:

There are two factors which determine one's success in life
and his freedom. The first one is one's evaluation to find out his
real position in the community and his self-esteem.
Second, upon having evaluated himself and having found his
real status, he should try to accept responsibilities based on his
innate capacities and not to exceed his limits: for instance, if
he is not a philosopher, he should not pretend to be able to
solve the problems of creation, or if he is not qualified to ac-
cept positions dealing with judicial, political, military and eco-
nomic problems he should not accept such a post in the first
place, and if he gets a chance to deliver a sermon, he should
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not go beyond his limits. It is natural that if he failed to recog-
nize his true status in life, and consequently, if he accepted
jobs he was not qualified for, he would betray himself and
would deserve all the curses which would be leveled against
him.

Imam's Guidelines In This Respect:
Both in Nahj al-Balaghah and Ghurar al-Hikam, Imam ‘Ali

(as) has provided us with necessary guidelines. Here are some
examples:

1. "?????? ???? ??????? ?????? ??????? ????? ?????????
???????"

"May God have mercy on one who knows his own capacity
and does not exceed it."53

2. "????????? ??? ?????? ???????? ??????? ?????????
??????? ??? ?? ???????? ????????"

"A scholar is the one who recognizes his own worth. It is suf-
ficient ignorance for a person that he does not know his
worth."

3. "?????? ??? ??? ??????? ????????"

"One who is not aware of his capacity will be destroyed."

4. "???? ?????? ???????? ????? ???????"

"One who is ignorant of his capability will exceed his limits."

5. "???? ?????? ???????? ??? ?????? ????? ???????"

"One who knows his capacity will not lose his self esteem
among people."

6. "???? ?????? ????? ???????? ????????? ??????"

"One who does not go beyond his limits is respected by all."
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Based on the above guidelines, Imam ‘Ali (as) in his letter
has indicated:

"??? ????????? ???? ???????? ????? ?????? ????"

“One who restricts himself to his own capacity retains it.”
This means his self-respect will not be lost and his life will be

more fruitful.
15. The Safest Means Between God And God's Servant:
In his life, man needs means to attain his objectives. But

since these objectives are physical, they do not carry much sig-
nificance because they are perishable anyway. In establishing
relations with God, however, more attention should be used
since this kind of rapport with God ends up in one's prosperity.

Thus, we will observe that Imam ‘Ali (as) in his Nahj al-
Balaghah pays special attention to this issue enumerating
these means in the following manner:

"????? ??????? ??? ???????? ???? ???????????????? ????
???? ???????? ?????? ???????? ???? ??????????? ?????????
?? ????????? ?????? ??????? ???????? ????????? ????????
??????? ?????????? ??????? ????????? ??????? ????????
????????? ???????? ??????? ????????? ??????? ??????
????? ??????? ?????? ??????? ???? ???????? ?????? ???????
?????????? ????????? ????????? ?????? ??????????
???????? ??????? ???????? ??????? ???????? ?? ???????
???????? ?? ??????? ????????? ?????? ????? ????????
??????????? ????????? ??????????? ??????? ???????
??????? ??????? ????????? ???????? ??????? ???? ????????
????????"

"The most excellent means by which those seeking access to
Allah, the Exalted, seek access to Him is faith in Him and in
His Messenger, Jihad in His way for it is the peak of Islam, the
declaration of sincere belief (the unity of Allah and the proph-
ethood of the Muhammad (as)), for it is the original nature (on
which Allah has created mankind), the establishment of pray-
ers for it is (the basis of) religion, giving the Zakat for it is an
obligatory duty, fasting in the month of Ramadan for it is a
shield from Allah’s punishment, Hajj of the House (of Allah)
and its ‘Umrah, for they both repel poverty and wash away
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sins, establishing the ties of kinship for it increases wealth and
defers death, giving charity secretly for it effaces sins, giving
charity openly for it repels an evil death, and good deeds for
they protect from situations of humiliation."54

In verse 256 of Surah al-Baqarah [The cow] the safest ap-
proach from the above-mentioned ways is introduced as disbe-
lief in the Shaitan and belief in Allah

"?????? ???????? ????????????? ?????????? ?????????
?????? ??????????? ????????????? ?????????? ???
????????? ?????"

"Therefore, whoever disbelieves in the Shaitan and be-
lieves in Allah, he indeed has laid hold on the firmest
handle, which shall not break off."

And in the Surah al-Luqman, verse 22, it is mentioned that
submitting to Allah and engaging in good works are as two
safest means to approach to God.

"?????? ???????? ???????? ????? ??????? ?????? ????????
?????? ??????????? ????????????? ??????????"

"And whoever submits himself wholly to Allah and he is
the doer of good (to others), he indeed has taken hold of
the firmest thing upon which one can lay hold".

Although the above ways and approaches are among the
safest ways to get near to Allah, in traditions there are some
suggestions to the effect that the safest way to attain God's
path is to love the Prophet's Household and to believe in the
guardianship of Imam ‘Ali (as) and his progeny.55 The reason
for this fact is that the comprehension of the Book (Qur’an) and
the genuine religion is not possible without resort
to wilayah (guardianship) and the guidance of the Proptet's
Household.In this connection Zurarah narrates from Imam
Baqir (as):

"?????? ???????? ??? ??????? ???????: ??? ?????????
?????????? ???????? ???????? ??????????? ??? ????????
????: ????? ????? ??? ?????? ??????? ????: ??????????
??????? ??????? ????????????? ???????? ???? ??????????
??????????"
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"Islam is based on five foundations: prayers, zakat, Hajj, fast-
ing and guardianship." Zurarah then asked which one of these
was the most excellent. Imam Baqir (as) replied: “Guardianship
because it is the key to the other four principles and the guard-
ian is the guide to all of them."56

Thus Imam ‘Ali's sentence means:

"???????? ?????? ??????? ???? ?????? ??????? ?????? ????"

"The safest resort to hold is to have relations with God."
The firmest cord that you take hold of is the cord between

you and Allah, the Exalted
16. One Who Betrays You When You Are In Need Is

Your Enemy
As we have already seen, a true friend is the one who parti-

cipates in his friend's sorrows and happiness. One who does
not forget his friend at critical occasions and makes use of his
capabilities in solving his friend's problems:

"??? ????? ??????? ??????? ???????? ???????? ??? ??
????????? ??????? ???????? ??? ?????? ?? ????????? ??????
???????? ???????????? ??? ?? ????????? ????? ???????????"

"A true friend is the one who sees your virtue as his virtue
and your dishonor as his dishonor, whose wealth and social
status will not change his affections towards you, who does not
spare you anything and will not betray you in misfortunes."57

Then how can a man be your friend when he does not care
about your sufferings and does not put forth energy to solve
them? These are an enemy's actions. For this reason Imam ‘Ali
(as) says:

"????? ??? ???????? ?????? ???????"

"One who has no concern for you is your enemy."
17. Where Greed Leads To One's Destruction, It Is Bet-

ter To Give Up Hope (Of What One Desires):
The desire for happiness in life is for life's continuity. But

sometimes a fulfilled desire such as gaining wealth, wife, or
children may lead to one's destruction. In such cases it is

380



better for his desires to change into despair. For this reason,
Imam ‘Ali (as) emphasizes in his letter:

"??? ??????? ??????? ???????? ???? ????? ????????
???????"

"When greed is destruction, then giving up hope (of what one
desires) is an attainment."

In this case, this is better than the attainment of the desire.
The lesson from this illuminating utterance we get is that we
should do without greed in the first place, and secondly be
happy under such circumstances and not be full of sorrows.

18. Not Every Hidden Defect Becomes Apparent Nor Is
Every Opportunity Seized:

For this sentence of Imam ‘Ali's there are two interpreta-
tions:
a) Since not every hidden defect is revealed and not every op-
portunity is attainable, we should not be sorry for people's hid-
den defects not having been revealed; neither should we be
sorry for not having taken the lost chances. This is because the
option is not always at our disposal.
b) Since this is the case, we should never try to reveal people's
hidden defects; rather, we should always try to keep them hid-
den because Allah loves people's secrets not to be revealed.
And we should not miss our chances because we might not get
them any more.58
Although both interpretations are possible, the second one is
more inclusive.

19. Sometimes a person possessing sight misses his ob-
jective, while a blind person attains the right path.

It is assumed that reasoning and sight lead to realism and
blindness and ignorance deprives one of the comprehension of
the truth. But this is not always true. Sometimes a wise and
seeing man might not be able to recognize the truth but an ig-
norant and blind person reaches his goal. It is said:
"A good trained horse sometimes trots and a sword might be
blunt." It is also said: “The arrow hit the target in the
darkness”.

Imam ‘Ali (as) wants to generalize this fact that we should
not exclusively rely on wisdom and external factors; rather, we
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should always rely on God's specific benevolence. This is be-
cause it is He who leads means and factors towards goodness.

20. Hurry In Carrying Out Good; Do Not Hasten To Per-
form Evil Since There Is Plenty Of Time For That:

Since the road to salvation, which is the same as the right
path, is but one, therefore we should hurry in performing good
doings. We should not procrastinate doing it because we might
miss the chances.

But since there are different ways to perform evil, there is no
need to hasten.59 It is for this reason that Imam ‘Ali (as), in his
letter, says:

"????? ??????? ???????? ???? ????? ???????????"

“Put off doing evil because you can hasten to it whenever you
wish” (in contrast to goodness for which you might not find
time). It is for this reason that we see maxims such as:

"????? ???????????? ?????? ?????????? ????????
???????????? ??????????? ?? ????? ????? ????? ????
?????????? ???? ????? ???????"

"Carry out good before getting involved in vices because you
might not find another chance to do good; but for doing vices,
you will always have a chance."60

Based on this philosophy, the sacred Shari’ah commands us
to be better and faster than others in doing good:

????????????? ????????????

“..therefore hasten to do good works..”, 61
and among the traits of the true believers is the haste in do-

ing good

"?????????? ???????????? ??? ???????????? ?????? ?????
??????????"838

“These hasten to good things and they are foremost in
attaining them”.

21. Cutting Off Relations With An Ignorant Person
Equals Establishing Relations With The Wise
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Since association with people has both good and adverse ef-
fects on man’s thoughts, ethics and actions, the beloved distin-
guished figures of Islam have always encouraged people to as-
sociate with the good ones and to avoid connections with the
bad ones. Among the points these scholars have emphasized is
their persuading people to sit with the scholars and the wise
and to avoid association with the stupid ones.

The great Prophet (S), concerning the association with the
wise and scholars says:

"?? ????????? ????? ????? ????? ??????? ????????? ???
????? ???? ?????: ???? ??????? ???? ????????? ?????
????????? ???? ?????????? ????? ?????????? ????
??????????? ????? ???????? ???? ?????????? ????? ???????
???? ???????????"

"Do not associate but with a learned man who will invite you
from five affairs into five other affairs: From skepticism to-
wards conviction; from hypocrisy towards sincerity; from in-
clination towards this world to its rejection; from pride towards
humbleness; and from deception towards sincere counsel."62

Imam ‘Ali (as) has said:

"??????? ???????? ????????? ?? ??????? ????? ????????
?????????"

"Association with the men of thought and wisdom will bring
about more of what is correct and good."63

He has also said:

"??????? ??????????? ???????????? ???????? ??????????
????????????"

"Associate with the people of forbearance and intellect, and
sit with the scholars and wise ones”.64

Elsewhere, Imam ‘Ali (as) has said:

"???????? ?????????? ??? ??????? ??? ??????? ??????????
?????????? ??????????? ??????????? ?????????
????????????"
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"It befits the person of intellect to be frequently in the com-
pany of the learned and the righteous ones, and to avoid asso-
ciation with the evil and sinful ones."65

In avoiding association with the ignorant and unwise ones,
Imam ‘Ali (as) advises us:

"?????? ??????????? ????????? ???? ??????? ???
??????????? ?????????"

"Be wary of associating with the ignorant one just as you are
safe and secure in the companionship of the wise."66

Imam ‘Ali (as) has said as well:

"???? ???????? ?????????? ????????? ??????????
?????????"

"If you wish for safety and well-being, then avoid the com-
panionshiop of the ignorant."67

Imam ‘Ali (as) has also stated:

"??????? ???????? ??????? ????????"

"Companionship with the foolish is the torment of the
soul."68

Imam ‘Ali (as) has also said:

"?????? ??????? ????? ??? ??????? ???????"

"An intelligent enemy is better than an ignorant friend."69
Imam al-Hasan al-Askari (as) has said in this regard:

"??????? ????????? ??? ??????"

"A fool’s friend is in fatigue."70
This is what Imam ‘Ali (as) means when he says:

"??????????? ????????? ???????? ?????? ?????????"

"Cutting off relations with an ignorant person equals estab-
lishing relations with the wise”.
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It is now clear because cutting off relations with an ignorant
person and establishing relations with a wise one makes a man
safe from subsequent calamities.

An Iranian Poet says:
It is good to be a friend of the good,
The wise enemy is better than a foolish friend;
A wise enemy makes you flourish, but,
An unwise friend will destroy you.

22. Do Not Disregard The Deception Of Time:
Experience shows us that the world is not always in our

favor.
It is time that sometimes brings about glory and sometimes

misery.
The treacherous world has many tricks in store.
Thus, when the time is in our favor, we should not get proud

and be indifferent to gain virtues and to gather spiritual assets
and to help others. This is because our status might drastically
change within a short time and our security might get into
danger. Thus, at the time of prosperity we should act in such a
way that if our conditions changed, we would not be sorry for
not having done what we could have done.

We would lik to be like that vizier’s son from the Barmaki
family who upon losing his ministerial position had to work in a
public bath. One day he was bathing Muhammad Ibn Zayd
Damishqi while the latter was reciting a poem. Upon hearing
the poem, the vizier’s son fell and became unconscious: The
poem says:

"????????? ???????????? ??? ??? ??????? ??? ?????? ???
????? ??? ?????? ????????"

“We are delighted at the birth of a son in the Barmaki family,
especially if he is from the progeny of al-Fadl”.

Mohammad Ibn Zayd complained to the bath-owner that he
had employed an epileptic worker. He replied that this worker
had not done that before. When he came to his senses he said
he got unconscious because of the poem. They asked him the
reason. He replied: Do you know for whom this poem is writ-
ten? Zayd replied:It is about the son of Fadl Ibn Yahya al-Bar-
maki. When he was born the poets wrote numerous poems but

385



Fadl did not like them. Fadl asked me to write a poem on the
spot. I wrote this poem which he appreciated. He gave me a
thousand dinars as a reward. The bath-worker asked
Muhammad: "Do you know where the son, for whom this poem
was written, is now?" He replied "No." The worker said "That
son is me".

Then Muhammad Ibn Zayd made a suggestion: He said,
"Since that reward changed my life and I became prosperous
and since I don’t have any children, I am ready to give you all
my wealth." The vizier’s son is reported to have said: "I should
live unknown, because if they know me they might assassinate
me."71

The poet says:
Since the world does not turn in anybody’s favor,
Suppose the sun were yours and the moon mine;
A partridge told a nightingale that the spring is not for ever,
Why are you happy or sad, flowers be yours and the herbs be
mine,
There is not trace of either Kyani’s or Sassanid’s crown
What are you complaining of, Afsar, let the crown be yours and
the hat mine.
Parvin E’tesami, the Iranian poetess says:
Many a harvest of hopes in an instant,
May change into ash by the burning lightning;
Do not rely on the victorious star,
Don’t feel secure against the conspiracy of the time.
Another poet says:
My dear! Think about the ups and downs of days,
When affluent, think about the days you lack everything;
A breeze may disturb your book of Time,
Think about the leaf of your time book being turned over.

It is on the basis of this observation that Imam ‘Ali (as) in his
letter writes:

"??? ????? ????????? ??????

"
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“He who feels secure against (the deception of) time has
been deceived by it.”

We should be more careful as Imam ‘Ali (as) commands us
to:

"?????? ??? ?????????? ???????????? ??? ?????????
?????????? ????? ??? ??????? ??????????? … ??? ????????
??????????? ?????? ????? ????? ??? ?????????? ?????
????????? ????????"

"Take from your place of passage for your abode of perman-
ence, and do not tear the curtain of your secrets before One
Who knows your secrets…. May God bless your fathers! Send
some of your wealth ahead to the other world to be saved for
you. Do not leave all of it behind (for heirs) so that it will be to
your loss."72

23. One Who Magnifies The Times, Will Be Humiliated By It
Sometimes a man is put in favorable conditions and starts

considering his new position very significant and is carried
away by such conditions. But he should be aware that such
magnifying of the times is not worth while considering and it is
in contrast with human virtues. Magnifying time causes a man
to perform actions which would bring about God’s anger. It is
for this reason that in the instructions of the prophets and
God’s men the world and its manifestations are humiliated.
Imam ‘Ali (as) says:

"?????? ?????????? ?????? ??????? ?? ?????? ??? ??????
???????? ?? ???? ?????????"

"I swear by God that this world of yours is more insignificant
in my view than a pig’s bone in the hand of a leper."73

Imam ‘Ali (as) elsewhere considers this world more worthless
than mucus from a sheep’s nose.
Imam ‘Ali (as) considers this world of less value than a chewed
leaf in the mouth of a grasshopper:

"??????? ???????? ?????? ???????? ??? ???????? ?? ????
???????? ?????????"

It is for this reason that Imam (as) in his letter emphasizes:
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"????? ????????? ???????"

“And he who attaches great importance to it (the times) has
been belittled by it”.

This is because one who magnifies the world is made fearful
of it. Such a person would carry out his whims and desires lim-
itless and this leads to aggression and injustice and the com-
mission of sins. At the final analysis, such a person is
destroyed.

24. An Archer Does Not Always Hit The Target:
It is not the case that in our lifetime every attempt of ours

will meet with good results. There are some factors which
might nullify our activities. Some simple-hearted people might
lose interest under such circumstances and get disappointed
and at times pessimistic. But they have forgotten that such is
the nature of life in this world. They should not get hopeless
and should first of all continue with their trial and stick to the
maxim:

Said the Prophet if you knock at a door,
Ultimately there is some one who will answer it.
Secondly, perhaps at that moment it was not to his best in-
terest to have his desires fulfilled. It is for this reason that
Imam ‘Ali (as) in his book emphasizes:

"????? ????? ??? ????? ??????"

“Every one who shoots does not hit the target.".
25. The Disturbances In Governments May Affect The

Times:
As we have explained in the book "The factors leading to the

progress of Islam and the Muslim failure", both of the govern-
ment and the nation have mutual effect on each other. But the
influence of the government due to its being a source of power
is more than the nation.

A qualified government could within a short time make a na-
tion which is in the worst intellectual, cultural, economic, polit-
ical, ethical and social conditions move towards prosperity. An
example is the attempts of the great Prophet (S) to improve the
Arab nation. Another example is the success of Imam Khomeini
in changing his nation from the status of being west-stricken to
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the status of a progressive nation to be set as a model for all
Muslim nations.

On the contrary, a corrupt government can make a civilized
nation suffer a lot. Examples are the government which failed
through the weakness of the governors such as the Roman Em-
pire, ancient Iran, and the failure of the Muslim governments
in Spain, Turkey and the Arab countries and the failure of
communism.

Thus, the change of governments has a tremendous impact
on the fate of nations and the principle of Immate and leader-
ship in Islam indicates this impact.

And up to the time when a successor was not appointed for
the Prophet (S), religion was "complete" and assets were inex-
haustible. This is a good example for the deep influence of the
government over a nation.

It is for this reason that Imam ‘Ali (as) in his letter has
emphasized:

"???? ???????? ?????????? ????????? ?????????"

“When the ruler changes, the times also change”.
We read in history that whenever corrupt and pleasure-seek-

ing governors are in power they lead the society in the same
direction. On the contrary, when an honest and honorable gov-
ernment is in power people are inclined to acquire knowledge
and are willing to help the citizens. Naturally, these changes
have effects on abundance or shortage of assets, on the
prosperity and welfare, on the security of people, on the in-
crease or decrease of crimes, on the spread of diseases, on the
abundance of rain or drought, and on the longevity of people.

26. Attention To Fellow-Voyagers And Neighbors
As we have already seen, fellow-voyagers and neighbors are

two factors which can affect our happiness.
Concerning friends, Imam ‘Ali (as) says:

"????? ????? ?????? ??????? ??????? ??? ????? ??? ???????
????????"

"There is nothing that is more conducive to good and safe-
guards more against evil than the companionship of good
people."74
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Elsewhere Imam ‘Ali (as) has stated:

"??????? ??????? ??????? ???? ???????"

"An evil companion is a fragment of fire"75
Since travelling entails great discomforts, a good friend can

help us and make the voyage pleasant. On the other hand, trav-
eling with a bad-tempered person would destroy the pleasures
of a trip. For this reason, Imam ‘Ali (as) in his letter has said:

"??? ???? ????????? ????? ????????"

“Make enquiries about the travelling companion before (em-
barking on) the journey."

Imam ‘Ali (as) considers the respecting of the neighbors on
the same level as paying respect to one's mother. At the end of
his life, Imam ‘Ali (as) wrote in his will:

"???? ???? ?? ?????????? ???????? ??????? ????????? ???
????? ?????? ????? ????? ????? ????? ????????????"

"For God's sake, treat your neighbors kindly, since they are
the subject of love and concern for your Prophet. He always re-
commended that we should respect them. This concern was so
great that we thought he would allocate some portions of one's
heritage for them."76

On the other hand, the Prophet (S) of has declared:

"?? ??????? ????? ??? ?????? ??????? ????????"

"One whose neighbor is not safe from his troubles, has no
faith.”77

One's neighbor should be considered as one's own family. He
should help them in bad times, keep their secrets and pay them
full respect.78

Somebody came up to the Prophet (S) and said: I want to
purchase a house. Where should the location be: in Jahnieh or
Maznieh or Thaqif, or Quraysh? The Prophet (S) answered:

"??????? ????? ??????? ????????? ????? ???????"
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"First the neighbor, then the house; First the fellow-traveler,
then the journey."79

On the basis of this issue, Imam ‘Ali (as) writes in his letter:

"?????? ??????? ????? ??????"

“..and (make enquiries) about the neighbor before (purchas-
ing) the house."

Once Imam Sadiq (as) heard that one of his neighbors, due to
his poverty, wished to sell his house. The man had asked for
two kinds of prices. One price was higher because of the house
being next to Imam Sadiq's residence. Imam Sadiq (as) asked
the man to come to him and paid him the price, telling him:
“Since you are satisfied with our neighborhood we do not wish
to miss you."80

For this reason it is said:

"????????? ????? ??????? ??? ??????"

"A friend is either exquisite nectar or fire."

"????? ??????? ????? ??????? ??????? ??????"

"An evil neighbor is a vicious dog and a snake that bites."81
27. Avoid Telling Jokes
Islam is not a religion of aggression or severity and a believ-

er should have a good countenance. If a joke does not imply
telling lies or disrespect to others, it is harmless because the
great Prophet (S) and other Islamic leaders made use of jokes
and laughter.82

But since telling jokes and involving in laughter include
telling lies, ridicule and insulting others, and since they lower
one's dignity, Islam generally does not approve it and recom-
mends that the true believers avoid performing it.

Imam Sadiq (as) has said:

"???????? ????????? ????????? ??????? ?????? ????????
?????????? ?????????"

"Beware of joking since it destroys a person’s self-respect
and dignity"83
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He has also said:

"?? ??????? ???????????? ???????"

"Do not jest so that people become emboldened against
you."84

Imam ‘Ali (as) has stated:

"???? ????????? ???????? ????? ???????????"

"Avoid joking since it is creates rancour."85
He reproaches laughter, saying:

"??? ?????? ???????? ??????? ????????"

"One who laughs too much loses his dignity."86
He has also added:

"??? ?????? ???????? ????? ???????"

"One who laughs excessively, his heart dies."87
He has said as well:

"??????? ?????? ???????? ??????? ????????"

"A person’s excessive laughter destroys his gravity."88
On the basis of this issue, Imam ‘Ali (as) in his letter

emphasizes:

"?????? ??? ??????? ???? ???????? ??? ???? ?????????
????? ??????? ?????? ??? ???????"

" Beware of uttering speech that causes laughter even
though you report it from someone else”.
Avoid meaningless sentences and jokes, even if you report
them from the others.89
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759.27.. Sa’di, in Chapter 7 of Gulistan narrates two stories, then adds some
poems:
Although the source of silver and gold is stone
We may not find silver and gold in every stone;
The sun shines over everything in the world,
Somewhere it makes a bag and somewhere else it creates fragrant leath-
er;
When the nature of a man is good,
He will be influenced by education;
No polishing will have effect
On the iron which is a bad nature;
Do not wash a dog in the seven seas
Because when it becomes wet, it becomes nastier
If Jesus's donkey is taken to Mecca,
When it comes back, it is still a donkey.

760.28.. Qur’an 25:67.
761.29.. Bihar, vol.78, p.99.
762.30.. Ghurar al-Hikam.
763.31. In this regard refer to the book called Towards the Eternal world,

p.350.
764.32.. Ghurar al-Hikam.
765.33.. Op. cit.
766.34.. Bihar, vol.44, pp.139-140.
767.35.. Nahj al-Balaghah, Hikmah 134.
768.36.. Bihar, vol.74, p.225.
769.37. Nahj al-Balaghah, Sermon 42.
770.38. Mustadrak al-Wasa'il, vol.2, p.345.
771.39.. Ghurar al-Hikam.
772.40.. Op. cit.
773.41.. Qur’an 11:46.
774.42..Qur'an, 11:46.
775.43.. Qur’an 64:14.
776.44.. Nahj al-Balaghah, Hikmah 442.
777.45.. Nahj al-Balaghah, Hikmah 3.
778.46.. Qur’an 37:171 – 173.
779.47.. Qur’an 58:21.
780.48.. Qur’an 9:33.
781.49.. Qur’an 21:18.
782.50.. Bihar, vol.77, p.420.
783.51.. Ghurar al-Hikam.
784.52.. Bihar, vol.5, p.305.
785.53. Ghurar al-Hikam.
786.54.. Nahj al-Balaghah, Sermon 110.
787.55.. Refer to the Tafsir al-Burhan, vol.3, pp.278-279.
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788.56.. Usul al-Kafi, vol.2, p.18.
789.57.. Part of a tradition from vol.2, p.639 of Usul al-Kafi.
790.58.. Mulla Muhammad Baqir Lahijani's commentary and translation of

Nahj al-Balaghah, p.281.
791.59.. Abduh's commentary of Nahj al-Balaghah, vol.3, p.62.
792.60.. Ibn Abi Al-Hadid's commentary of Nahj al-Balaghah, vol.16, p.120.
793.61.. Qur’an 2:148.
794.62.. Bihar, vol. 74 P 189.
795.63.. Ghurar al-Hikam.
796.64.. Op. cit.
797.65.. Op. cit.
798.66.. Ghurar al-Hikam.
799.67.. Ghurar al-Hikam.
800.68.. Op. cit.
801.69.. Bihar, vol.78, p.351.
802.70.. Bihar, vol.78, p.374.
803.71.. Bohayre History, p.138, narrated from the Advice of History, vol. 3,

p. 244.
804.72.. From Sermon 194 of Nahj al-Balaghah.
805.73.. Nahj al-Balaghah, Hikmah 236.
806.74.. Ghurar al-Hikam.
807.75.. Op. cit.
808.76.. Nahj al-Balaghah, letter 47.
809.77.. Wasa'il, vol.8, p.487.
810.78.. On the neighbors' rights, Imam Zayn al-‘Abidin (as) has stated:

“The right of your neighbor is that you should guard him in his absence
and honor him in his presence and help him when he is wronged. You do
not pursue anything of his that is shameful; if you know of any evil from
him, you conceal it. If you know that he will accept your counsel, you
counsel him in what is between you and him. You do not forsake him in
difficulty, you release him from his stumble, you forgive his sin, and you
associate with him generously. And there is no strength save in God.
(Trans. W. Chittick).

811.79.. Mustadrak al-Wasa'il, vol.2, p.80.
812.80.. The biography of Imam Sadiq (as).
813.81.. Ibn Abi Al-Hadid's commentary on Nahj al-Balaghah, vol.16, p.121.
814.82.. An old woman came to the great Prophet (S). The Prophet (S) told

her: Old ladies will not enter the paradise. Upon hearing this, the woman
began to cry. Then the Prophet (S) continued: the Old women become
young when entering into paradise [Mizan al-Hikmah, vol.9, p.140].

815.83.. Al-Kafi, vol.2, p.665.
816.84.. Op. cit.
817.85.. Ghurar al-Hikam.
818.86.. Op. cit.
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819.87.. Op. cit.
820.88.. Op cit.
821.89.. For this refer to Al-Mahajjah, vol.5, p.231; Mizan al-Hikmah, vol.9,

under the topic of jokes and laughter.
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Beware of who you consult with

"????????? ???????????? ???????? ??????? ?????????? ????
?????? ???????????? ???? ?????? ???????? ?????????? ???
????????????? ??????????? ?????????? ??????? ???????
????????? ??????? ??????????

?????? ???????????? ????????? ??? ?????????? ??? ??
??????? ???? ??????????? ????? ??????????? ????
????????? ??????? ????????? ???? ????????? ????????? ???
???????? ??? ??????? ????????? ??????? ?????????
?????????? ???????? ???????????????? ???? ??????
???????????? ????????? ???? ????????? ?? ??? ???????
??????????? ???????? ???????????? ?? ????? ???????
???????? ??????? ?????? ??????? ???????????? ????
???????? ???????????? ???? ????????"

“Beware of consulting women, for their opinions are defi-
cient and their resolve is feeble. Restrain their gazes by veiling
them, for the severity of veiling is more protective for them.
Their going out (of their houses) is not worse than your allow-
ing the entry of one who cannot be trusted into their presence.
If you can do so, then let them not know anyone other than
you.

Do not put a woman in charge of affairs beyond what con-
cerns herself, for a woman is a fragrant flower and not an ad-
ministrator. Do not exceed the bounds in honoring her and do
not give her hopes of interceding for others. Beware of jeal-
ousy where there is no cause for it, for that will lead a woman
who is sound (in honor) to unsoundness, and a pure woman to
disquieting thoughts (about committing the sin)”.

.
Commentary
Imam ‘Ali (as), in this letter, refers to one of the most dis-

turbing issues. If you look at this issue only superficially, then
you would see that the enemies of Islam use it as a club over
the head of Muslims and would consider it as a weak point of
Islam. On the other hand, if this issue is interpreted in the light
of other Qur’anic verses and Islamic traditions, it would be a
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point of strength and honor for Islam. So let us first hear the
explanations on this issue and then judge who is right.

The First Explanation:
Some superficial individuals still savagely assume that wo-

men are defective and are only good for reproduction and
breast-feeding children and for serving men and are not al-
lowed to take part in political and social tasks!

To reason for their views, these individuals resort to some
weak traditions or to some traditions which are presented un-
der certain conditions or to some ambiguous traditions. One of
these traditions is this part of Imam ‘Ali's letter and the sermon
80 of Nahj al-Balaghah which he offered at the end of al-Jamal
war to reproach women.

"???????? ???????? ????? ????????? ???????? ??????????
???????? ?????????? ???????? ?????????? ??????? ????????
???????????? ?????????????? ???? ????????? ?????????? ??
???????? ?????????? ??????? ???????? ????????????
?????????? ?????????? ??????????? ????????? ????????
??????? ???????? ???????????? ???????????????? ????
????????? ??? ????????? ????????? ????????? ??????
????????? ????????? ??? ???????????? ???? ?????? ???
????????????? ?? ?????????? ????? ?? ???????? ??
?????????"

“O people! Women are deficient in faith, deficient in (their)
shares and deficient in intellect. The deficiency in their faith is
their refraining from prayer and fasting in the days of their
menstruation. The deficiency in their intellect is that the testi-
mony of two women equals the testimony of one man. The defi-
ciency in their shares is their inheritance which is half that of
men. Fear evil women and be on guard against the good ones,
and do not obey them in what is good so that they may not
tempt you to what is reprehensible."

These individuals also base their reasonings on the axioms
which Imam ‘Ali (as) has used in Hikmah Nahj al-Balaghah No
238:

"???????? ????? ??????? ??????? ??? ?????? ???????
??????? ??????"
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"A woman is evil, all of her; and worse than it is that she is
indispensable.”

These individuals, to verify their positions, resort to historic-
al examples. They say as well:
Adam was humiliated in paradise because of a woman,
Phoenix got refuge in the Qaf Mount because of a woman,
Joseph got into the prison in the well because of a woman,
The killing of Aal Imran was because of a woman.1

The Second Explanation:
Certain scholars contend that due to a series of events which

occur at a specific juncture of time, place, individuals, condi-
tions, and their causes become the subject of either admiration
or reproach. These admiration or reproach are not innate to
those events, rather they depend on the sweet or bitter events
in which they occur.

The sentences which, either in this letter or sermons 13, 14
of Nahj al-Balaghah concerning the reproach of women or con-
cerning Basrah and its people issued by Imam ‘Ali (as) are
based on this basis.

When A’isha (the Prophet’s wife), in contrast to God's
commandment:

"

???????? ??? ????????????

"

2

"And stay in your houses", and disregarding the Prophet's
prohibition for the vengeance for bloodshed of Uthman, with
the cooperation of Talha, Zubayr and others, went to Basrah
and created the war of al-Jamal and caused the death of many
thousands of Muslims and Siffeen and Nahrawan were its nat-
ural offshoots, Imam ‘Ali (as) blamed women, Basrah and its
people.
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Neither women are defective or mean, nor is Basrah a filthy
environment, nor are its population away from God's
benevolence.

It was that bitter event of al-Jamal war which caused all this
reproach. By passing that juncture, all these blames were for-
gotten since there were great women, like Khadijah, az-Zahra’,
Zaynab and Sakinah bint al-Husayn and more than three thou-
sand pious and God believing women whose names appear in
the book "A'lam al-Nisa’’". In our own time, too, history will
never forget the martyr Bint al-Huda as-Sadr.3

Thus, Imam ‘Ali (as) does not wish to condemn consulting
with women; neither does he want women to stay at home. He
does not consider all women lacking in faith and wisdom. Rath-
er, because of al-Jamal war, Imam ‘Ali (as) blames any woman
who goes beyond her limits and becomes a puppet in the hands
of the others for their dirty objectives. As it is proven some-
where, except for certain managerial key-positions, other jobs
are good for women. Consulting with learned women is not for-
bidden by Imam ‘Ali (as).

"???????? ????????????? ????????? ????? ??? ????????
????????? ??????"

"Avoid consulting with women, except with a woman whose
wisdom is proved"4

The Third Explanation:
Men and women are different in their bodily make-up both

physically and mentally. They are created for two different sets
of tasks and responsibilities.

Dignity, firmness, strength, pride and wisdom have prepared
men for struggle against nature and for providing the family
with their needs and their guidance. On the contrary, women's
delicacy, and emotions have prepared them for being spouses
for pregnancy, breast feeding, nurturing children and man-
aging the house, and the like.

On the basis of this philosophy, Islam considers men and wo-
men of the same kind and genre and of equal rights, but would
not consider both of them to have identical rights.5
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It is because of these characteristics that some tasks are on
the men's shoulders and jobs such as judgment, society leader-
ship and military commanding are not suggested for women.
There are some tasks, however, which are women's responsib-
ilities such as the guardianship of male children up to two
years and that of female children up to seven years, the per-
mission to use gold and silk as ornaments, becoming reli-
giously responsible (mukallaf i.e. one who has reached the age
of maturity) in the ninth year of age; whereas men reach this
stage at sixteen years of age.6

Based on such issues women are not supposed to partake in
holy wars, their expenditures are the responsibility of men;
their share of inheritance is half of that of men's, the witness of
two of them equals to one man's. Among the moral recom-
mendations given by Imam ‘Ali (as) both in this letter and else-
where are for women to stay home, to implement the Islamic
dress code (hijab), not to accept women's interference and not
to obey them.

Murtada Mutahhari, the great Islamic scholar, talking about
women's observance of hijab and their not mingling with men,
writes: Imam ‘Ali (as) suggests to his son, Imam Hasan al-
Mujtaba (as) in the following manner:

"??????? ?????????? ??? ????????????? ???????????
??????????? ??????? ??????? ????????? ??????? ??????????
??????? ???????????? ????????? ??? ?????????? ??????????
??? ?? ??????? ???? ?????????? ????? ????????? ??? ??
????????? ??????? ???????"

"Restrain their gazes by veiling them, for the severity of veil-
ing is more protective for them. Their going out (of their
houses) is not worse than your allowing the entry of one who
cannot be trusted into their presence. If you can do so, then let
them not know anyone other than you”.

This is just a moral and ethical recommendation, however.
The Islamic scholars look at it just as an ethical suggestion. If
it were for the scholars we would interpret this suggestion as
the confinement of women to their homes. However, the reas-
on why the jurisprudents have not issued any fatwa or Islamic
verdict on this topic is because of other precise reasoning
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found in the Qur’anic verses, traditions and the behaviors of
the Infallible. These sentences, thus, have ethical values, and
not jurisprudential significance.

What the jurisprudents understand from such sentences is
that these sentences take care of spiritual and mental truth be-
hind the relation of men and women. Undoubtedly these sen-
tences disclose a truth that the relation of a woman and a
stranger is a dangerous one. What Islam recommends is that
so far as possible, the assembly of men and women should not
be mixed. Our society today witnesses the hazards of this mix-
ing of men and women. Why should women carry out their
activities shoulder by shoulder with men? The effect of this as-
sociation is that one ignores the work and concentrates on the
partner and sometimes the result of this shoulder by shoulder
job is an arm-in-arm relation.7

The Last Explanation And The Conclusion:
As the Holy Qur’an teaches us:
"O people! Be Careful of your duty to your Lord, who

created you from a single being and created its mate of
the same kind". [Qur’an 4:1]

"O you men! Surely We have created you of a male and
a female, and made you tribes and families that you may
know each other; surely the most honorable of you with
Allah is the one among you most careful of his
duty” [Qur’an 49:13].

“Whoever does good whether male or female and he is
a believer, We will most certainly make him live a happy
life and we will most certainly give them their reward for
the best of what they did.” [Qur’an 16:97]

Thus, neither is the nature of a woman evil nor is a man's
nature honorable. Both share divine assets; and both have the
capacity to be good. It is up to them to them either to do their
best in perfecting belief and action or to be the lowest of low
and more astray than the beasts!8

The wives of Noah and Lut betrayed them, Zuleikha sent
Yusuf to prison and Ghottam helped Ibn Muljim assassinate
Imam ‘Ali (as). Compared to these crimes, the crimes of Nim-
rud, Pharaoh, Abi Lahab, Abu Jahl, Chengiz, Nero, Attila,

402



Hajjaj, Saddam and the like were the most vicious ones in the
world, more than that of women.

Thus, the first interpretation stems from the era of ignorance
and is in contrast with the explicit teachings of the Qur’an and
Hadith.9

The undoubted fact, however, is this: As it was already said,
men and women enjoy their specific body build-up, both phys-
ically and mentally. This variation of creation separates them
in carrying out their duties: strength, determination, judge-
ment, leadership, descisiveness are of men; while, family
guardianship, lactation, house management and child educa-
tion are that of women. In this division of tasks priority is given
to neither side. This is in harmony with the axiom that we ex-
pect lions to attack and the deer to run.

The rationale behind some of the interpretations of Imam
‘Ali's and other infallible Imams' words is that women are de-
prived of some material rights compared with men; some of
them are agents for temptation. The philosophy behind these
interpretations is this: due to her delicate nature, a woman is
more deceived than a man; she can express her beliefs less
than men.

Because of her charm, heart-stealing nature, she may cause
the corruption of her physical and mental differences with
men, she has not been able to have similar rights with men:
one has become the house keeper, the other one has become
the family superviser; one receives the marriage-portion, the
other one becomes the payer of the marriage-portion; one has
become the initiator of divorce, the other one lacks such a
power.

These factors which led to the disastrous events in the Jamal
war forced Imam ‘Ali (as) to emphasize these weak points
already referred to and warned both men and women that if
these factors and philosophies are not used properly, the repe-
tition of the events of Jamal is inevitable. Therefore, care
should be taken to properly use these differences between the
men's and women's physical and emotional states.

Women should not be used against their creational philo-
sophy. People should be alert not to be slaves in the hands of
the coquettishness of certain women. She is created as a
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sweet-smelling herb, not as a hero for political, military or so-
cial struggles.

This explanation can be a synopsis of all the views offered
above. If there were not such physical and emotional differ-
ences between men and women, then Imam ‘Ali (as) would nev-
er, only because of the misbehavior of certain women, initiate
emphasizing on their differences with men concerning matters
such as women's lesser share in wisdom or faith or their lack of
capacity in becoming heroes or that their biting is as sweet as
spider's biting10 or that women are the greatest conspirators,
or that they should not be consulted because of their lack of ca-
pacity, and their weakness in their decision-making, or that
they should remain within the home. Rather, it is clear
that111 Imam ‘Ali (as) is not among those individuals who re-
venge just because of the disloyalty of one woman (namely,
A’isha).

What he does is to warn women not to be puppets in the
hands of others. And what he intends is to warn women not to
exceed their limits:

"???? ????????? ???????? ??? ???????? ??? ???????
???????? ??????? ???????? ?????????? ????????
?????????????? ???? ?????? ????????????? ????????? ????
?????????? ?? ??? ???????? ??????????"

“Do not put a woman in charge of affairs beyond what con-
cerns herself, for a woman is a fragrant flower and not an ad-
ministrator. Do not exceed the bounds in honoring her and do
not give her hopes of interceding for others”.

In that case, firstly, you have ruined her magnanimity and
her hereafter; secondly, everybody is to suffer and corruption
and darkness would be widespread.12

Avoid Being Suspicious Towards Women:
One of the factors leading to family feuds is the improper

jealousy of men towards their wives. Due to their extreme love
towards their wives, some men sometimes will not let their
wives leave their homes; they want to imprison their wives; not
to have relations even with the relatives. These men are too
critical in their wives' ornamentation, clothing, and behavior.

404



This kind of suspicion makes women rebel. They would erro-
neously assume that since they are suspects of corruption, in
spite of the fact that they are innocent, it is better for them to
go astray: this will lead to the disintegration of the family.

That is why Imam ‘Ali (as) says:
“Beware of jealousy where there is no cause for it, for that

will lead a woman who is sound (in honor) to unsoundness, and
a pure woman to disquieting thoughts (about committing the
sin)”.

822 823 824 825 826 827 828 829 830 831 832 833

822.1.. Al-e-Tayyib's commentary on ‘‘Ali's will, p.136; Ibn Abi al-Hadid's com-
mentary, vol.16, pp.125-126.

823.2.. Qur’an 33:33.
824.3.. See, in this connection, Jawadi Amuli's book called Zann dar A’ineh

Jalal wa Jamal, pp.339-426.
825.4.. Bihar, vol. 103 P 253.
826.5.. When a father allocated his possessions equally among all his children,

giving a business firm to one child who has interest in trade, and supply-
ing the second one who has interest in agriculture with a farmland and
giving a library or publication tasks to the third child who has cultural in-
clinations, there is equality in his action but no identity (The System of
women's rights in Islam, p.112).

827.6.. Refer to the system of “Women's Rights in Islam” and “Women and
Elections”.

828.7.. “The Issue of Hijab,” pp.219-221.
829.8.. “Certainly we created man in the best make” [Surah al-Tin, v.4]; “They

are as cattle, nay, they are in worse error” [7:197]
830.9.. Some traditions consider Eve's tempting Adam to go astray. But this is

in contrast with the Holy Qur’an which says:
“But the Shaitan made an evil suggestion” [Qur’an 7:20]. For this matter,
see “The system of women's rights in Islam” pp.114-120.

831.10..Ghurar al-Hikam.
832.11.. For the differences between men’s and women's human values, and

political and social rights see Women's Rights in Islam by Mutahhari and
Jawadi Amuli's Zann dar A’ineh Jalal wa Jamal.

833.12.. For the differences between men's and women's human values, and
political and social rights see Women's Rights in Islam by Mutahhari and
Jawadi Amuli's Zann dar A’ineh Jalal wa Jamal..
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The Last Three Advices of Imam ‘Ali’s Letter

"????????? ??????? ???????? ???? ???????? ???????
????????? ????? ????????? ?????? ????? ???????????? ??
?????????? ???????? ??????????? ?????????? ????????
?????? ???? ??????? ????????? ?????? ??????? ???????
???????? ?????? ???? ??????? ??????????? ????? ???????
?????????? ?????????? ?????? ????????? ???? ??
??????????? ??????????? ?????????? ???????????
???????????"

"Appoint for each of your servants a specific task for which
you hold them responsible, for it is more appropriate so that
they do not pass on their responsibilities to one another.
Respect your relatives because they are your wings through
which you fly and your roots to which you return andyour
hands through which you attack. I entrust your religion and
your world to Allah, and I ask Him the best decree for you, now
and in the future, in this world and the next, and peace (be on
you).”

Commentary
In this portion of Imam ‘Ali's honorable letter, which is the fi-

nal part, he (as) pinpoints three issues which are dealt with
here:

1. Division Of Responsibilities:
Basically in any organized society, management forces us to

appoint each person for a specific task. In such managements,
the manager only supervises the activities of the workers to
see if the tasks are carried out properly. Or else there would
not be any stimulation for innovations and chaos will reign
over such societies.

It is for this reason that in the sacred faith of Islam for each
motion there is a task appointed to the believers and the imam
is responsible to see that these tasks are carried out.
Based on this belief, Islam contends that if there were only two
persons on the earth, one of them should be either a prophet
or an imam so that he could establish the tasks for the other
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one and see that they were acted out. For this reason, the
Great Prophet of Islam says:

"???? ????? ???????? ?? ?????? ???????????? ?????????"

1

"If there are three persons traveling together, one should be
the leader."

In the Islamic management system, it is the task of the Islam-
ic managers to appoint the tasks and responsibilities and to su-
pervise them. We can see a part of this system in Imam ‘Ali's
letter to Malik Ashtar in the letter 53 of Nahj al-Balaghah.
However, for more details we should refer to the books con-
cerned.2

On the basis of this philosophy, in this letter, Imam ‘Ali (as)
orders his son:

“Appoint for each of your servants a specific task for which
you hold them responsible, for it is more appropriate so that
they do not pass on their responsibilities to one another”.

2. Respect Your Relatives:
Although in Islam there is no place for unfounded tribal and

family prejudices and piety is the foundation of values and "be-
ing loved by Allah"3is the criterion for closeness to God, re-
specting relatives is among ethical principles. Islam believes
that the relatives, if not in contrast with the truth and right-
eousness, and even if being ill-mannered, should be respected.
Here one tradition is presented as a proof:

"??? ???????? ?? ?????? ?????: ????? ???? ??????? ????
??????: ??????? ???? ??????????? ???? ????? ????? ???????
?????? ?????? ???: ????? ????? ???????? ?? ??????????
????? ????? ??????? ???? ??????? ????? ????? ???????:
????? ???????? ?????? ????????"

"Jahm ibn Hamid says: I told Imam Sadiq (as): I have a family
who do not believe in what I believe. Do they have a right upon
me? Imam Sadiq (as) replied: “Yes, nothing can demolish the
right of the womb. If they believe in your faith, then they have

407



two rights upon you; the right of the womb and the Islamic
right"4

After reporting this tradition, al-Majlisi explains: “This im-
plies that infidelity does not abolish the right of kinship and
this meaning is not in contrast with the verse 22 of Surah al-
Mujadilah [The pleading one]:

"??? ?????? ??????? ??????????? ????????? ???????????
???????? ??????????? ???? ?????? ??????? ???????????
?????? ??????? ?????????? ???? ????????????? ????
????????????? ???? ?????????????"

"You shall not find a people who believe in Allah and
the latter day befriending those who act in opposition to
Allah and His apostle, even though they were their own
fathers, or their sons, or their brothers or their kinsfolk,"

because as Majlisi confirms the love referred to in this verse
either refers to hearty love, which is not related to superficial
associations, anyway, or to showing animosity towards faith, in
which case having association with them will cause the wrong
to defeat the right.5

Based on this ethical principle, Imam ‘Ali (as) orders his son:
"Respect your relatives." Then he tells us the philosophy of this
act:

(1) Relatives are your wings through which you can fly.
(2) They are your roots to which you may return.
(3) They are your hands and power through which you may

attack your enemies.
3. I Ask God To Protect You And I Wish You A Happy

Life:
It is a good custom for the writer to wish good luck for his

readers at the end of his book. Imam ‘Ali (as), too, based on
this principle, asks God to protect his son, both here and in the
Hereafter and wishes him the best of luck:

"??????????? ??????? ??????????"

“I entrust your religion and your world to Allah”.
Unfortunately, in some versions of Nahj al-Balaghah, this

phrase is mentioned as an imperative. However, these words
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are used and read in the statement and in the form of a
supplication.

On the basis of this wrong punctuation (vowel changing),
some of Nahj al-Balaghah interpreters have erroneously inter-
preted this statement as an imperative, rather than as a sup-
plication and statement. They have written, for instance: "En-
trust your faith and world to God and ask Him for better
future."

Lahijan, 25th Farvardin 1371,
10th Shawwal 1412,
Zainol Abedin Qorbani

834 835 836 837 838

834.1.. Kanz al-‘Ummal, vol.6, p.717.
835.2.. Concerning this, refer to Al-taratib al-Idariya by Kattani, and “A book

on the Islamic Management” by Tagavi and Ayatollah Makarim Shirazi's
“Management and commandment in Islam”.

836.3.. Say: if your fathers and your sons… are dearer to you than Allah and
His Apostle and striving in His way, then wait till Allah brings about His
command: and Allah does not guide the transgressing people [Qur’an
9:24].

837.4.. Bihar, vol.74, p.131.
838.5.. Bihar, vol.74, p.131.
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"Wisdom is the lost property of the Believer,  

let him claim it wherever he finds it" 

Imam Ali (as) 
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