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1Chapter
11th - Tafsir Surah Hud (Hud)

رٍیِبخَ {1 مٍیكِحَ  نُْدَل  نْمِ  تَْلصُِّف  َّمُث  ُھُتاَیآ  تْمَكِحُْأ  بٌاَتكِ  ۚ رلا  }
[Pooya/Ali Commentary 11:1]
For Alif, Lam, Ra (huruf muqatta-at) refer to al Baqarah: 1.
  
Aqa Mahdi Puya says:
 
Out of many interpretations of this verse the most appropriate is that which is also confirmed by

verse 106 of Bani Israil-the full Quran was in an arranged form as a complete and perfect book; the
separation of surahs and verses took place in the course of gradual revelation so that people may
understand, remember and use it. Refer to Aqa Puya's essay "the genuineness of the holy Quran", and
commentary of al Baqarah: 2.

 
 

رٌیشَِبوَ {2 رٌیذَِن  ُھنْمِ  مْكَُل  يِنَّنِإ  َۚ ๡َّا  َّلاِإ  اوُدُبعَْت  َّلاَأ  }
[Pooya/Ali Commentary 11:2] 
مْكُیَْلعَ فُاخََأ  يِّنِإَف  اوَّْلوََت  نِْإوَ  ُۖ ھَلضَْف  لٍضَْف  يذِ  َّلكُ  تِؤُْیوَ  ىم̒سَمُ  لٍجََأ  ىَٰلِإ  اًنسَحَ  اعًاَتمَ  ّتمَُی  مْكُعِْ ھِیَْلِإ  اوُبوُت  َّمُث  مْكَُّبرَ  اورُفِغَْتسْا  نَِأوَ 

رٍیِبكَ {3 مٍوَْی  بَاَذعَ  }
[Pooya/Ali Commentary 11:3]
Ibn Marduwayh says that dhi fazl refers to Ali ibn abi Talib.
 
 

رٌیدَِق {4 ءٍيْشَ  لِّكُ  ىَٰلعَ  وَھُوَ  ۖ مْكُُعجِرْمَ  ๡َِّا  ىَلِإ  }
[Pooya/Ali Commentary 11:4] 

رِوُدُّصلا {5 تِاَذِب  مٌیلِعَ  ُھَّنِإ  ۚ نَوُنلِعُْی  امَوَ  نَوُّرسُِی  امَ  مَُلعَْی  مْھَُباَیِث  نَوشُغَْتسَْی  نَیحِ  لاََأ  ُۚ ھنْمِ  اوُفخَْتسَْیلِ  مْھُرَوُدصُ  نَوُنْثَی  مْھَُّنِإ  لاََأ  }
[Pooya/Ali Commentary 11:5]
"Folding the breast" means to conceal hostility. Ayyashi reports on the authority of Jabir bin

Abdullah that whenever the idolaters saw the Holy Prophet, they used to lower their heads, covered
with scarfs, in front of their chests, so as not to look at him. Ibn Abbas reports that this verse refers to
the hypocrites who concealed their envy and hostility towards Ali, which, the Holy Prophet said, they
will openly declare and put into effect after his departure from this world. As stated in verse 119 of
Ali Imran Allah knows well the inmost secrets of the hearts.

 
 

نٍیِبمُ {6 بٍاَتكِ  يِف  ٌّلكُ  ۚ اھَعََدوَْتسْمُوَ  اھََّرَقَتسْمُ  مَُلعَْیوَ  اھَُقزْرِ  ๡َِّا  ىَلعَ  َّلاِإ  ضِرَْلأْا  يِف  ةٍَّباَد  نْمِ  امَوَ  }
[Pooya/Ali Commentary 11:6]
Refer to the commentary of An-am: 59 for the "manifest book".



 
 
دِعَْب نْمِ  نَوُثوُعبْمَ  مْكَُّنِإ  تَلُْق  نِْئَلوَ  ۗ لاًمَعَ  نُسَحَْأ  مْكُُّیَأ  مْكُوَُلبَْیلِ  ءِامَلْا  ىَلعَ  ُھشُرْعَ  نَاكَوَ  مٍاَّیَأ  ةَِّتسِ  يِف  ضَرَْلأْاوَ  تِاوَامََّسلا  قََلخَ  يذَِّلا  وَھُوَ 

نٌیِبمُ {7 رٌحْسِ  َّلاِإ  اَذھَٰ  نِْإ  اورَُفكَ  نَیذَِّلا  َّنَلوُقَیَل  تِوْمَلْا  }
[Pooya/Ali Commentary 11:7]
Refer to the commentary of Araf: 54 for the creation of the universe, and al Baqarah: 255 for the

seat of divine authority. The creation of the universe is not a sport, nor a whim, on the part of Allah.
This life is testing time, but the disbelievers, who do not believe in a future life of the hereafter, think
all talk of it is like a sorcerer's talk, empty of reality.

  
Aqa Mahdi Puya says:
 
Water, the perennial matter, from which the physical universe (terrestrial and celestial bodies) has

been formed, is described as liquid, amenable to take any form, to prove that there is no limit to the
possibility of development or, change in the matter, which implies a free competition in the process of
continuity and progress. However perfect one may be, the possibility of further perfection is always
there to try and attain, for which the Quran asks the Holy Prophet to pray in verse 114 of Ta Ha.

 
After dealing with the process and purpose of creation, the reference to "raising up after death"

may either refer to the present state in which man is (when he is nothing, unworthy of mention-Dahr:
1) or to the resurrection as the consequence of the life of this world. The raising up after death
through an evolutionary process, which the Quran frequently mentions, appears as a fascinating but
unreliable statement to the ignorant disbelievers, therefore they say it is a sorcery.

 
 

ھِِب اوُناكَ  امَ  مْھِِب  قَاحَوَ  مْھُنْعَ  اًفورُصْمَ  سَیَْل  مْھِیِتْأَی  مَوَْی  لاََأ  ُۗ ھسُِبحَْی  امَ  َّنُلوُقَیَل  ٍةَدوُدعْمَ  ةٍَّمُأ  ىَٰلِإ  بَاَذَعلْا  مُھُنْعَ  اَنرَّْخَأ  نِْئَلوَ 
نَوُئزِھَْتسَْی {8 }

[Pooya/Ali Commentary 11:8]
(In continuation of the preceding verse) the disbelievers think that all this talk of punishment is

nonsense, there is no such thing.
 
Ummatin has been used here as a distinguished time to show that there is a reckoned time of

respite. It does not refer to resurrection.
 
 

رٌوُفكَ {9 سٌوُئَیَل  ُھَّنِإ  ُھنْمِ  اھَاَنعْزََن  َّمُث  ًةمَحْرَ  اَّنمِ  نَاسَنْلإِْا  اَنقَْذَأ  نِْئَلوَ  }
[Pooya/Ali Commentary 11:9] 

رٌوخَُف {10 حٌرَِفَل  ُھَّنِإ  ۚ يِّنعَ  تُاَئِّیَّسلا  بَھََذ  َّنَلوُقَیَل  ُھْتَّسمَ  ءَاَّرضَ  َدعَْب  ءَامَعَْن  ُهاَنقَْذَأ  نِْئَلوَ  }
[Pooya/Ali Commentary 11:10] 

رٌیِبكَ {11 رٌجَْأوَ  ٌةرَفِغْمَ  مْھَُل  َلوُأ  كَِئٰ تِاحَلِاَّصلا  اوُلمِعَوَ  اورَُبصَ  نَیذَِّلا  َّلاِإ  }
[Pooya/Ali Commentary 11:11] 

لِّكُ ىَٰلعَ  ๡َُّاوَ  ۚ رٌیذَِن  تَنَْأ  امََّنِإ  ۚ كٌَلمَ  ُھَعمَ  ءَاجَ  وَْأ  زٌنْكَ  ھِیَْلعَ  لَزِنُْأ  لاَوَْل  اوُلوُقَی  نَْأ  كَرُدْصَ  ھِِب  قٌِئاضَوَ  كَیَْلِإ  ىٰحَوُی  امَ  ضَعَْب  كٌرِاَت  كََّلَعَلَف 
لٌیكِوَ {12 ءٍيْشَ  }

[Pooya/Ali Commentary 11:12]
Ayyashi, in his commentary, narrates on the authority of Zayd bin Arqam, that Jibra-il came to the



Holy Prophet on the eve of Arafat to convey the message of Allah about the appointment of Ali as his
successor. The Holy Prophet at once called to mind the obstinate and violent opposition he
encountered when he announced his mission of prophethood, and was sure that announcement of
the wilayah of Ali would generate harsher and more severe persecution of him and his Ahl ul Bayt. In
the meantime Jibra-il reappeared with this verse.

 
In Ma-idah: 67 "that which has been already sent down to you" clearly indicates that the command

relating to the waliyah of Ali had been received before it was announced on Dhilhajj 18, 10 Hijra.
  
Aqa Mahdi Puya says:
 
The Holy Prophet never felt inclined to give up any part of what was revealed to him nor his heart

ever felt strained on account of people's persistent hostility or their unreasonable demand for
miracles, which was contrary to the purpose of the final religion of Allah, based upon reason and
facts. It is just a warning to those who desire to give up or forget those verses which do not serve
their purpose.

 
 

نَیِقدِاصَ {13 مُْتنْكُ  نِْإ  ๡َِّا  نِوُد  نْمِ  مُْتعْطََتسْا  نِمَ  اوعُدْاوَ  تٍاَیرََتفْمُ  ھِلِْثمِ  رٍوَسُ  رِشَْعِب  اوُتْأَف  لُْق  ُۖ هارََتفْا  نَوُلوُقَی  مَْأ  }
[Pooya/Ali Commentary 11:13]
Refer to the commentary of al Baqarah: 23 and Araf: 38.
 
 

نَومُلِسْمُ {14 مُْتنَْأ  لْھََف  ۖ وَھُ  َّلاِإ  َلِإ  َھٰ نَْأوَ لاَ  ๡َِّا  مِلْعِِب  لَزِنُْأ  امََّنَأ  اومَُلعْاَف  مْكَُل  اوُبیجَِتسَْی  مَّْلِإَف  }
[Pooya/Ali Commentary 11:14] (see commentary for verse 13)

نَوسُخَبُْی {15 اھَیِف لاَ  مْھُوَ  اھَیِف  مْھَُلامَعَْأ  مْھِیَْلِإ  فِّوَُن  اھََتَنیزِوَ  اَینُّْدلا  َةاَیحَلْا  ُدیرُِی  نَاكَ  نْمَ  }
[Pooya/Ali Commentary 11:15]
All the means of comfort and enjoyment amassed in this world will avail nothing on the day of

judgement; and the good deeds done, not to seek Allah's pleasure but to show off, will be rendered
null and void.

 
Some commentators say that it is also a prophecy- whatever plot devised against the Holy Prophet

and his mission will be frustrated.
 
The Holy Prophet said:
 
Seeking the enjoyments of this temporary life, a passing phase, will cost you the blessings of the

eternal life; and the everlasting bliss of the life of the hereafter can only be obtained by sacrificing the
enjoyments of this life. Therefore give up the pleasure of this world as a means to get the gains of the
hereafter.

  
Aqa Mahdi Puya says:
 
Even the disbelievers, if they do good, will be duly recompensed in this life, because the Quran

repeatedly says that Allah never let good deeds remain unrewarded, but they will have no share of



eternal bliss on account of their disbelief.
 
 

نَوُلمَعَْی {16 اوُناكَ  امَ  لٌطِاَبوَ  اھَیِف  اوُعَنصَ  امَ  طَِبحَوَ  ۖ رُاَّنلا  َّلاِإ  ِةرَخِلآْا  يِف  مْھَُل  سَیَْل  نَیذَِّلا  َلوُأ  كَِئٰ }
[Pooya/Ali Commentary 11:16] (see commentary for verse 15)

بِازَحَْلأْا نَمِ  ھِِب  رُْفكَْی  نْمَوَ  ۚ ھِِب  نَوُنمِؤُْی  َلوُأ  كَِئٰ ًۚ ةمَحْرَوَ  امًامَِإ  ىٰسَومُ  بُاَتكِ  ھِلِبَْق  نْمِوَ  ُھنْمِ  ٌدھِاشَ  ُهوُلْتَیوَ  ھِِّبرَ  نْمِ  ةٍَنِّیَب  ىَٰلعَ  نَاكَ  نْمََفَأ 
نَوُنمِؤُْی {17 سِاَّنلا لاَ  رََثكَْأ  َلوَ  َّنكِٰ كَِّبرَ  نْمِ  ُّقحَلْا  ُھَّنِإ  ُۚ ھنْمِ  ةٍَیرْمِ  يِف  كَُت  لاََف  ُۚ هُدعِوْمَ  رُاَّنلاَف  }

[Pooya/Ali Commentary 11:17]
There are several traditions reported on the authority of Ahl ul Bayt, and also narrated by well-

known Muslim scholars like Jalal al Din al Suyuti in Durr al Manthur, Muhammad bin Ahmad Qartabi
in Tafsir Qartabi, Sayyid Hashim Bahrayni in Tafsir Burhan, Abd Ali bin Jumah Hawyazi in Tafsir
Nur al Thaqalayn, Abu Ali al Tabrasi in Tafsir Majma al Bayan, Abu Ishaq al Thalabi in Tasir al
Kabir, and Abu Nu-aym in Hilyatul Awliya that shahid in this verse refers to Ali ibn abi Talib, just
as shahid in verse 43 of ar Rad also refers to Imam Ali.

 
In reply to a question Imam Ali said that in "Is he then (like unto him) who has a clear proof from

his Lord, and a witness, from Him, follows him," the Holy Prophet is the divine "bayyanah" and I am
the witness, guide and mercy.

 
Allah has declared Ali to be the Imam who alone testifies the truth about Allah and His Prophet,

and like the Holy Prophet who is "mercy unto the world", he is also "mercy'? because both of them
are from one and the same divine light, therefore, Ali is the only true successor of the Holy Prophet
whom all the Muslims should follow if they have truly and sincerely surrendered themselves to the
will of Allah.

  
Aqa Mahdi Puya says:
 
In this verse yatlu means to follow, and to translate it "to recite" is incorrect as there is no mention

of anything to be recited. On the contrary a "person" has been mentioned, who is with clear evidence
from his Lord. Therefore "to recite" is meaningless. It is clearly said that there is a person who has
come with clear evidence from Allah and there is another who immediately follows and bears
witness to the truthfulness of the first; and before him the book of Musa had borne witness.

 
All commentators agree that the person with the clear evidence from Allah is the Holy Prophet.
 
The person who follows him is next to him, none come between these two.
 
The Holy Prophet is the first person. His witness is the second person.
 
The same testimony was borne by the book of Musa before.
 
Both are "Imam" and "Rahmah" (also refer to Ahqaf: 12).
 
The witness is Ali ibn abi Talib as has been mentioned by a large number of Muslim scholars

mentioned above.



 
 
ىَلعَ ๡َِّا  ُةَنعَْل  لاََأ  ۚ مْھِِّبرَ  ىَٰلعَ  اوُبَذكَ  نَیذَِّلا  ءِلاَؤُھَٰ  ُداھَشَْلأْا  لُوُقَیوَ  مْھِِّبرَ  ىَٰلعَ  نَوضُرَعُْی  َلوُأ  كَِئٰ ۚ اًبذِكَ  ๡َِّا  ىَلعَ  ىٰرََتفْا  نَِّممِ  مَُلظَْأ  نْمَوَ 

نَیمِلِاَّظلا {18 }
[Pooya/Ali Commentary 11:18]
The witnesses mentioned in this verse are:
(i) The messengers and prophets of Allah.
Refer to Nisa: 41, Nahl: 84 and 89.
(ii) The Holy Imams.
Refer to al Baqarah: 143 and Bani Israil: 71.
(iii) The angels known as kiraman katibin who record the deeds of every individual. Refer to al

Infitar: 11.
(iv)The organs of the body of every individual.
Refer to An Nur: 24 and Ya Sin: 65.
 
All the above witnesses must be spiritually present every where witnessing the deeds of the

people, otherwise they cannot bear witness to things and deeds they have not seen.
 
The last sentence of this verse makes it clear that to curse the unjust is a godly act.
 
 

نَورُِفاكَ {19 مْھُ  ِةرَخِلآْاِب  مْھُوَ  اجًوَعِ  اھََنوُغبَْیوَ  ๡َِّا  لِیِبسَ  نْعَ  نَوُّدصَُی  نَیذَِّلا  }
[Pooya/Ali Commentary 11:19] 

امَوَ عَمَّْسلا  نَوُعیطَِتسَْی  اوُناكَ  امَ  ۚ بُاَذَعلْا  مُھَُل  فُعَاضَُی  ۘ ءَاَیلِوَْأ  نْمِ  ๡َِّا  نِوُد  نْمِ  مْھَُل  نَاكَ  امَوَ  ضِرَْلأْا  يِف  نَیزِجِعْمُ  اوُنوكَُی  مَْل  َلوُأ  كَِئٰ
نَورُصِبُْی {20 اوُناكَ  }

[Pooya/Ali Commentary 11:20] 
نَورَُتفَْی {21 اوُناكَ  امَ  مْھُنْعَ  َّلضَوَ  مْھُسَُفنَْأ  اورُسِخَ  نَیذَِّلا  َلوُأ  كَِئٰ }

[Pooya/Ali Commentary 11:21] 
نَورُسَخَْلأْا {22 مُھُ  ِةرَخِلآْا  يِف  مْھَُّنَأ  مَرَجَ  {لاَ 

[Pooya/Ali Commentary 11:22] 
نَوُدلِاخَ {23 اھَیِف  مْھُ  ۖ ةَِّنجَلْا  بُاحَصَْأ  َلوُأ  كَِئٰ مْھِِّبرَ  ىَٰلِإ  اوُتَبخَْأوَ  تِاحَلِاَّصلا  اوُلمِعَوَ  اوُنمَآ  نَیذَِّلا  َّنِإ  }

[Pooya/Ali Commentary 11:23] 
نَورَُّكَذَت {24 لاََفَأ  ۚ لاًَثمَ  نِاَیوَِتسَْی  لْھَ  ِۚ عیمَِّسلاوَ  رِیصَِبلْاوَ  مِّصََلأْاوَ  ىٰمَعَْلأْاكَ  نِیَْقیرَِفلْا  لَُثمَ  }

[Pooya/Ali Commentary 11:24]
The disbelievers are deaf and blind and the believers are seeing and hearing. Among the believers

is a select group, thoroughly purified (Ahzab: 33) and truthfulness incarnate (Ali Imran: 61), known
as Ahl ul Bayt, the progeny of the Holy Prophet, who cannot be compared with any other believing
man and woman, just as believers and disbelievers, in general, cannot be held as equals. No one
among the ummah can supersede the holy Ahl ul Bayt in any spiritual or material field of activity.

 
Verses (25 to 48) pertain to Nuh. Also refer to the commentary of Araf: 59 to 64 about Nuh.
 
 

نٌیِبمُ {25 رٌیذَِن  مْكَُل  يِّنِإ  ھِمِوَْق  ىَٰلِإ  احًوُن  اَنلْسَرَْأ  دَْقَلوَ  }
[Pooya/Ali Commentary 11:25] 



مٍیلَِأ {26 مٍوَْی  بَاَذعَ  مْكُیَْلعَ  فُاخََأ  يِّنِإ  َۖ ๡َّا  َّلاِإ  اوُدُبعَْت  نَْأ لاَ  }
[Pooya/Ali Commentary 11:26] 

نْمِ اَنیَْلعَ  مْكَُل  ىٰرََن  امَوَ  ِيْأَّرلا  يَدِاَب  اَنُلذِارََأ  مْھُ  نَیذَِّلا  َّلاِإ  كََعَبَّتا  كَارََن  امَوَ  اَنَلْثمِ  ارًشََب  َّلاِإ  كَارََن  امَ  ھِمِوَْق  نْمِ  اورَُفكَ  نَیذَِّلا  ُلأَمَلْا  لَاَقَف 
نَیِبذِاكَ {27 مْكُُّنظَُن  لَْب  لٍضَْف  }

[Pooya/Ali Commentary 11:27] 
28} نَوھُرِاكَ اھََل  مُْتنَْأوَ  اھَومُكُمُزِلُْنَأ  مْكُیَْلعَ  تَْیمُِّعَف  هِدِنْعِ  نْمِ  ًةمَحْرَ  يِناَتآوَ  يِّبرَ  نْمِ  ةٍَنِّیَب  ىَٰلعَ  تُنْكُ  نِْإ  مُْتیَْأرََأ  مِوَْق  اَی  لَاَق  }

[Pooya/Ali Commentary 11:28] 
نَوُلھَجَْت {29 امًوَْق  مْكُارََأ  َلوَ  يِّنكِٰ مْھِِّبرَ  وُقلاَمُ  مْھَُّنِإ  ۚ اوُنمَآ  نَیذَِّلا  دِرِاطَِب  اَنَأ  امَوَ  ِۚ ๡َّا  ىَلعَ  َّلاِإ  يَرِجَْأ  نِْإ  ۖ لاًامَ  ھِیَْلعَ  مْكُُلَأسَْأ  مِوَْق لاَ  اَیوَ  }

[Pooya/Ali Commentary 11:29] 
نَورَُّكَذَت {30 لاََفَأ  ۚ مْھُُتدْرَطَ  نِْإ  ๡َِّا  نَمِ  يِنرُصُنَْی  نْمَ  مِوَْق  اَیوَ  }

[Pooya/Ali Commentary 11:30] 
امَِب مَُلعَْأ  ๡َُّا  ۖ ارًیْخَ  ๡َُّا  مُھَُیِتؤُْی  نَْل  مْكُُنُیعَْأ  يرَِدزَْت  نَیذَِّللِ  لُوُقَأ  لاَوَ  كٌَلمَ  يِّنِإ  لُوُقَأ  لاَوَ  بَیَْغلْا  مَُلعَْأ  لاَوَ  ๡َِّا  نُِئازَخَ  يدِنْعِ  مْكَُل  لُوُقَأ  لاَوَ 

نَیمِلِاَّظلا {31 نَمَِل  اًذِإ  يِّنِإ  ۖ مْھِسُِفنَْأ  يِف  }
[Pooya/Ali Commentary 11:31] 

نَیِقدِاَّصلا {32 نَمِ  تَنْكُ  نِْإ  اَنُدعَِت  امَِب  اَنِتْأَف  اَنَلاَدجِ  تَرَْثكَْأَف  اَنَتلَْداجَ  دَْق  حُوُن  اَی  اوُلاَق  }
[Pooya/Ali Commentary 11:32] 

نَیزِجِعْمُِب {33 مُْتنَْأ  امَوَ  ءَاشَ  نِْإ  ๡َُّا  ھِِب  مْكُیِتْأَی  امََّنِإ  لَاَق  }
[Pooya/Ali Commentary 11:33] 

نَوُعجَرُْت {34 ھِیَْلِإوَ  مْكُُّبرَ  وَھُ  ۚ مْكَُیوِغُْی  نَْأ  ُدیرُِی  ๡َُّا  نَاكَ  نِْإ  مْكَُل  حَصَنَْأ  نَْأ  تُدْرََأ  نِْإ  يحِصُْن  مْكُُعَفنَْی  لاَوَ  }
[Pooya/Ali Commentary 11:34] 

نَومُرِجُْت {35 اَّممِ  ءٌيرَِب  اَنَأوَ  يمِارَجِْإ  َّيَلَعَف  ُھُتیْرََتفْا  نِِإ  لُْق  ُۖ هارََتفْا  نَوُلوُقَی  مَْأ  }
[Pooya/Ali Commentary 11:35]
The Makkan pagans had said that the Holy Prophet had fabricated the events concerning Nuh.
 
 

نَوُلَعفَْی {36 اوُناكَ  امَِب  سِْئَتبَْت  لاََف  نَمَآ  دَْق  نْمَ  َّلاِإ  كَمِوَْق  نْمِ  نَمِؤُْی  نَْل  ُھَّنَأ  ٍحوُن  ىَٰلِإ  يَحِوُأوَ  }
[Pooya/Ali Commentary 11:36] 

نَوُقرَغْمُ {37 مْھَُّنِإ  ۚ اومَُلظَ  نَیذَِّلا  يِف  يِنبْطِاخَُت  لاَوَ  اَنِیحْوَوَ  اَنِنُیعَْأِب  كَلُْفلْا  ِعَنصْاوَ  }
[Pooya/Ali Commentary 11:37] 

نَورُخَسَْت {38 امَكَ  مْكُنْمِ  رُخَسَْن  اَّنِإَف  اَّنمِ  اورُخَسَْت  نِْإ  لَاَق  ُۚ ھنْمِ  اورُخِسَ  ھِمِوَْق  نْمِ  ٌلأَمَ  ھِیَْلعَ  َّرمَ  امََّلكُوَ  كَلُْفلْا  عَُنصَْیوَ  }
[Pooya/Ali Commentary 11:38]
The people of Nuh lived in a plain, in the higher region of Mesopotamia, hundreds of miles away

from the Persian Gulf. They laughed at Nuh when he began to make an ark.
 
 

مٌیقِمُ {39 بٌاَذعَ  ھِیَْلعَ  ُّلحَِیوَ  ھِیزِخُْی  بٌاَذعَ  ھِیِتْأَی  نْمَ  نَومَُلعَْت  فَوْسََف  }
[Pooya/Ali Commentary 11:39] 

َّلاِإ ُھَعمَ  نَمَآ  امَوَ  ۚ نَمَآ  نْمَوَ  لُوَْقلْا  ھِیَْلعَ  قََبسَ  نْمَ  َّلاِإ  كََلھَْأوَ  نِیَْنْثا  نِیْجَوْزَ  لٍّكُ  نْمِ  اھَیِف  لْمِحْا  اَنلُْق  رُوُّنَّتلا  رَاَفوَ  اَنرُمَْأ  ءَاجَ  اَذِإ  ىَّٰتحَ 
لٌیلَِق {40 }

[Pooya/Ali Commentary 11:40]
When the ark was completed, Nuh received Allah's command to bring into the ark every living

thing of all flesh, two of every sort, a male and a female to keep them alive with him, and his family
and believers. Nuh's three sons with their families came into the ark but Kanan, one of his sons, born
to a hypocrite wife, refused to come and was drowned when the great flood came.



  
Aqa Mahdi Puya says:
 
Tanur means oven, or the surface of the earth, or its high lands. The deluge was a wrath of Allah,

so fierce and overwhelming that with the catastrophic downpour of rain, water simultaneously gushed
forth from the underground, even from ovens in the houses of the people.

 
 

مٌیحِرَ {41 رٌوُفَغَل  يِّبرَ  َّنِإ  ۚ اھَاسَرْمُوَ  اھَارَجْمَ  ๡َِّا  مِسِْب  اھَیِف  اوُبكَرْا  لَاَقوَ  }
[Pooya/Ali Commentary 11:41] 

نَیرِِفاكَلْا {42 عَمَ  نْكَُت  لاَوَ  اَنَعمَ  بْكَرْا  َّيَنُب  اَی  لٍزِعْمَ  يِف  نَاكَوَ  ُھَنبْا  حٌوُن  ىَٰداَنوَ  لِاَبجِلْاكَ  ٍجوْمَ  يِف  مْھِِب  يرِجَْت  يَھِوَ  }
[Pooya/Ali Commentary 11:42] 

نَیِقرَغْمُلْا {43 نَمِ  نَاكََف  جُوْمَلْا  امَھَُنیَْب  لَاحَوَ  ۚ مَحِرَ  نْمَ  َّلاِإ  ๡َِّا  رِمَْأ  نْمِ  مَوَْیلْا  مَصِاعَ  لَاَق لاَ  ۚ ءِامَلْا  نَمِ  يِنمُصِعَْی  لٍَبجَ  ىَٰلِإ  يوِآسَ  لَاَق  }
[Pooya/Ali Commentary 11:43]
Aqa Mahdi Puya says:
 
A very few believed Nuh and joined him in the ark. The great flood destroyed all save those in the

ark. Keeping this in view the Holy Prophet said:
 
My Ahl ul Bayt are like the ark of Nuh. Whoso boards on it is saved, and whoso stays behind is

drowned and lost.
 
Very few among the followers of the Holy Prophet adhere to his Ahl ul Bayt.
 
 

نَیمِلِاَّظلا {44 مِوَْقلْلِ  اًدعُْب  لَیِقوَ  ِۖ يّدِوجُلْا  ىَلعَ  تْوََتسْاوَ  رُمَْلأْا  يَضُِقوَ  ءُامَلْا  ضَیغِوَ  يعِلِقَْأ  ءُامَسَ  اَیوَ  كِءَامَ  يعَِلبْا  ضُرَْأ  اَی  لَیِقوَ  }
[Pooya/Ali Commentary 11:44] 

نَیمِكِاحَلْا {45 مُكَحَْأ  تَنَْأوَ  ُّقحَلْا  كََدعْوَ  َّنِإوَ  يلِھَْأ  نْمِ  يِنبْا  َّنِإ  بِّرَ  لَاَقَف  ُھَّبرَ  حٌوُن  ىَٰداَنوَ  }
[Pooya/Ali Commentary 11:45]
Aqa Mahdi Puya says:
 
Nuh made this supplication to make it clear for ever that any relationship to the prophets without

spiritual excellence does not justify the use of the term "ahl" ul Bayt. It is exclusively restricted to the
thoroughly purified (Ahzab: 33) group of the Holy Prophet's household. Relationship by blood or
matrimony is not applicable. True reflection of character and spiritual attainment is the basis of the
thorough purification.

 
Although Kanan was his son, Allah says to Nuh that verily he is not of his family, because he was

an infidel and did not have the qualities of his father. Birth or ancestry has no value at all. Salman, an
outsider, was accepted as one among his Ahl ul Bayt by the Holy Prophet on the basis of his faith and
piety. It is well known that Salman was a devout follower of Ali ibn abi Talib. No other companion
had achieved such a singular position except Salman. Imam Ali bin Musa ar Rida said: Like the
accursed son of Nuh, whoso is of us, but does not obey Allah's commands and follow the sunnah of
the Holy Prophet, ceases to be of us; and those who call themselves our followers (Shi-ahs) but do
not carry out the commands of Allah and His Prophet are not our Shi-ahs at all. The same rule applies



to those who claim to be Sayyids (the descendants of the holy Imams).
 
 

نَیلِھِاجَلْا {46 نَمِ  نَوكَُت  نَْأ  كَظُعَِأ  يِّنِإ  ۖ مٌلْعِ  ھِِب  كََل  سَیَْل  امَ  نِلَْأسَْت  لاََف  ٍۖ حلِاصَ  رُیْغَ  لٌمَعَ  ُھَّنِإ  ۖ كَلِھَْأ  نْمِ  سَیَْل  ُھَّنِإ  حُوُن  اَی  لَاَق  }
[Pooya/Ali Commentary 11:46] (see commentary for verse 45)

نَیرِسِاخَلْا {47 نَمِ  نْكَُأ  يِنمْحَرَْتوَ  يلِ  رْفِغَْت  َّلاِإوَ  ۖ مٌلْعِ  ھِِب  يلِ  سَیَْل  امَ  كََلَأسَْأ  نَْأ  كَِب  ُذوعَُأ  يِّنِإ  بِّرَ  لَاَق  }
[Pooya/Ali Commentary 11:47] 

مٌیلَِأ {48 بٌاَذعَ  اَّنمِ  مْھُُّسمََی  َّمُث  ّتمَُنسَ  مْھُُعِ مٌمَُأوَ  ۚ كََعمَ  نَّْممِ  مٍمَُأ  ىَٰلعَوَ  كَیَْلعَ  تٍاكَرََبوَ  اَّنمِ  مٍلاَسَِب  طِْبھْا  حُوُن  اَی  لَیِق  }
[Pooya/Ali Commentary 11:48] 

نَیقَِّتمُلْلِ {49 َةَبِقاَعلْا  َّنِإ  ۖ رِْبصْاَف  ۖ اَذھَٰ  لِبَْق  نْمِ  كَمُوَْق  لاَوَ  تَنَْأ  اھَمَُلعَْت  تَنْكُ  امَ  ۖ كَیَْلِإ  اھَیحِوُن  بِیَْغلْا  ءِاَبنَْأ  نْمِ  كَلِْت  }
[Pooya/Ali Commentary 11:49]
The opening statement in this verse makes it clear that whatever knowledge the Holy Prophet had

was received from Allah through revelations, and not gained by any other source.
 
 

نَورَُتفْمُ {50 َّلاِإ  مُْتنَْأ  نِْإ  ُۖ هرُیْغَ  َلِإ  ھٍٰ نْمِ  مْكَُل  امَ  ๡ََّا  اوُدُبعْا  مِوَْق  اَی  لَاَق  ۚ اًدوھُ  مْھُاخََأ  دٍاعَ  ىَٰلِإوَ  }
[Pooya/Ali Commentary 11:50]
These verses refer to Hud; also refer to the commentary of al Araf: 65 to 72.
 
 

نَوُلقِعَْت {51 لاََفَأ  ۚ يِنرَطََف  يذَِّلا  ىَلعَ  َّلاِإ  يَرِجَْأ  نِْإ  ۖ ارًجَْأ  ھِیَْلعَ  مْكُُلَأسَْأ  مِوَْق لاَ  اَی  }
[Pooya/Ali Commentary 11:51] (see commentary for verse 50)

نَیمِرِجْمُ {52 اوَّْلوََتَت  لاَوَ  مْكُِتَّوُق  ىَٰلِإ  ًةَّوُق  مْكُدْزَِیوَ  ارًارَدْمِ  مْكُیَْلعَ  ءَامََّسلا  لِسِرُْی  ھِیَْلِإ  اوُبوُت  َّمُث  مْكَُّبرَ  اورُفِغَْتسْا  مِوَْق  اَیوَ  }
[Pooya/Ali Commentary 11:52] (see commentary for verse 50)

نَیِنمِؤْمُِب {53 كََل  نُحَْن  امَوَ  كَلِوَْق  نْعَ  اَنِتھَلِآ  يكِرِاَتِب  نُحَْن  امَوَ  ةٍَنِّیَبِب  اَنَتْئجِ  امَ  ُدوھُ  اَی  اوُلاَق  }
[Pooya/Ali Commentary 11:53] (see commentary for verse 50)

نَوكُرِشُْت {54 اَّممِ  ءٌيرَِب  يِّنَأ  اوُدھَشْاوَ  ๡ََّا  ُدھِشُْأ  يِّنِإ  لَاَق  ۗ ءٍوسُِب  اَنِتھَلِآ  ضُعَْب  كَارََتعْا  َّلاِإ  لُوُقَن  نِْإ  }
[Pooya/Ali Commentary 11:54] (see commentary for verse 50)

نِورُظِنُْت {55 َّمُث لاَ  اًعیمِجَ  يِنوُدیكَِف  ۖ ھِِنوُد  نْمِ  }
[Pooya/Ali Commentary 11:55] (see commentary for verse 50)

مٍیقَِتسْمُ {56 طٍارَصِ  ىَٰلعَ  يِّبرَ  َّنِإ  ۚ اھَِتَیصِاَنِب  ٌذخِآ  وَھُ  َّلاِإ  ةٍَّباَد  نْمِ  امَ  ۚ مْكُِّبرَوَ  يِّبرَ  ๡َِّا  ىَلعَ  تُلَّْكوََت  يِّنِإ  }
[Pooya/Ali Commentary 11:56] (see commentary for verse 50)

ظٌیفِحَ {57 ءٍيْشَ  لِّكُ  ىَٰلعَ  يِّبرَ  َّنِإ  ۚ اًئیْشَ  ُھَنوُّرضَُت  لاَوَ  مْكُرَیْغَ  امًوَْق  يِّبرَ  فُلِخَْتسَْیوَ  ۚ مْكُیَْلِإ  ھِِب  تُلْسِرُْأ  امَ  مْكُُتغَْلبَْأ  دَْقَف  اوَّْلوََت  نِْإَف  }
[Pooya/Ali Commentary 11:57] (see commentary for verse 50)

ظٍیلِغَ {58 بٍاَذعَ  نْمِ  مْھُاَنیَّْجَنوَ  اَّنمِ  ةٍمَحْرَِب  ُھَعمَ  اوُنمَآ  نَیذَِّلاوَ  اًدوھُ  اَنیَّْجَن  اَنرُمَْأ  ءَاجَ  اَّمَلوَ  }
[Pooya/Ali Commentary 11:58] (see commentary for verse 50)

دٍیِنعَ {59 رٍاَّبجَ  لِّكُ  رَمَْأ  اوُعَبَّتاوَ  ُھَلسُرُ  اوْصَعَوَ  مْھِِّبرَ  تِاَیآِب  اوُدحَجَ  ٌۖ داعَ  كَلِْتوَ  }
[Pooya/Ali Commentary 11:59] (see commentary for verse 50)

دٍوھُ {60 مِوَْق  دٍاَعلِ  اًدعُْب  لاََأ  ۗ مْھَُّبرَ  اورَُفكَ  اًداعَ  َّنِإ  لاََأ  ۗ ةِمَاَیقِلْا  مَوَْیوَ  ًةَنعَْل  اَینُّْدلا  هِذِھَٰ  يِف  اوُعِبْتُأوَ  }
[Pooya/Ali Commentary 11:60] (see commentary for verse 50)
اوُبوُت َّمُث  ُهورُفِغَْتسْاَف  اھَیِف  مْكُرَمَعَْتسْاوَ  ضِرَْلأْا  نَمِ  مْكَُأشَنَْأ  وَھُ  ُۖ هرُیْغَ  َلِإ  ھٍٰ نْمِ  مْكَُل  امَ  ๡ََّا  اوُدُبعْا  مِوَْق  اَی  لَاَق  ۚ احًلِاصَ  مْھُاخََأ  َدومَُث  ىَٰلِإوَ 

بٌیجِمُ {61 بٌیرَِق  يِّبرَ  َّنِإ  ۚ ھِیَْلِإ  }
[Pooya/Ali Commentary 11:61]
These verses refer to Salih; also refer to al Araf: 73 to 79.



  
Aqa Mahdi Puya says:
 
If the people of Thamud deserved punishment for killing a she-camel, what will be the fate of those

who killed the children of the Holy Prophet?
 
When the six month old son of Imam Husayn was killed in Karbala, he said:
 
"O my Lord, they (the enemies of Allah and His messenger) treated my son as they treated the she-

camel of Salih."
 
 

62} بٍیرِمُ ھِیَْلِإ  اَنوعُدَْت  اَّممِ  كٍّشَ  يفَِل  اَنَّنِإوَ  اَنؤُاَبآ  ُدُبعَْی  امَ  َدُبعَْن  نَْأ  اَناھَنَْتَأ  ۖ اَذھَٰ  لَبَْق  او̒جُرْمَ  اَنیِف  تَنْكُ  دَْق  حُلِاصَ  اَی  اوُلاَق  }
[Pooya/Ali Commentary 11:62] (see commentary for verse 61)

رٍیسِخَْت {63 رَیْغَ  يِنَنوُدیزَِت  امََف  ُۖ ھُتیْصَعَ  نِْإ  ๡َِّا  نَمِ  يِنرُصُنَْی  نْمََف  ًةمَحْرَ  ُھنْمِ  يِناَتآوَ  يِّبرَ  نْمِ  ةٍَنِّیَب  ىَٰلعَ  تُنْكُ  نِْإ  مُْتیَْأرََأ  مِوَْق  اَی  لَاَق  }
[Pooya/Ali Commentary 11:63] (see commentary for verse 61)

بٌیرَِق {64 بٌاَذعَ  مْكَُذخُْأَیَف  ءٍوسُِب  اھَوُّسمََت  لاَوَ  ๡َِّا  ضِرَْأ  يِف  لْكُْأَت  اھَورَُذَف  ًةَیآ  مْكَُل  ๡َِّا  ُةَقاَن  هِذِھَٰ  مِوَْق  اَیوَ  }
[Pooya/Ali Commentary 11:64] (see commentary for verse 61)

بٍوُذكْمَ {65 رُیْغَ  ٌدعْوَ  َذ  كَلِٰ ۖ مٍاَّیَأ  َةَثلاََث  مْكُرِاَد  يِف  اوُعَّتمََت  لَاَقَف  اھَورَُقَعَف  }
[Pooya/Ali Commentary 11:65] (see commentary for verse 61)

زُیزَِعلْا {66 ُّيوَِقلْا  وَھُ  كََّبرَ  َّنِإ  ۗ ذٍِئمِوَْی  ِيزْخِ  نْمِوَ  اَّنمِ  ةٍمَحْرَِب  ُھَعمَ  اوُنمَآ  نَیذَِّلاوَ  احًلِاصَ  اَنیَّْجَن  اَنرُمَْأ  ءَاجَ  اَّمَلَف  }
[Pooya/Ali Commentary 11:66] (see commentary for verse 61)

نَیمِِثاجَ {67 مْھِرِاَیدِ  يِف  اوحَُبصَْأَف  ُةحَیَّْصلا  اومَُلظَ  نَیذَِّلا  َذخََأوَ  }
[Pooya/Ali Commentary 11:67] (see commentary for verse 61)

َدومَُثلِ {68 اًدعُْب  لاََأ  ۗ مْھَُّبرَ  اورَُفكَ  َدومَُث  َّنِإ  لاََأ  ۗ اھَیِف  اوَْنغَْی  مَْل  نَْأكَ  }
[Pooya/Ali Commentary 11:68] (see commentary for verse 61)

ذٍیِنحَ {69 لٍجْعِِب  ءَاجَ  نَْأ  ثَِبَل  امََف  ۖ مٌلاَسَ  لَاَق  ۖ امًلاَسَ  اوُلاَق  ىٰرَشُْبلْاِب  مَیھِارَبِْإ  اَنُلسُرُ  تْءَاجَ  دَْقَلوَ  }
[Pooya/Ali Commentary 11:69]
These verses refer to Lut, also see commentary of Al Araf: 80 to 84.
 
As said in the commentary of verses 80 to 84 of al Araf the two angels first came to Ibrahim and

informed him that they were sent to the people of Lut. They gave Ibrahim and his wife, Sarah, the glad
tidings from Allah that inspite of their advanced age soon they would have a son, Is-haq, and a
grandson, Yaqub, Is-haq's son.

 
 

طٍوُل {70 مِوَْق  ىَٰلِإ  اَنلْسِرُْأ  اَّنِإ  فْخََت  اوُلاَق لاَ  ًۚ ةَفیخِ  مْھُنْمِ  سَجَوَْأوَ  مْھُرَكَِن  ھِیَْلِإ  لُصَِت  مْھَُیدِیَْأ لاَ  ىَٰأرَ  اَّمَلَف  }
[Pooya/Ali Commentary 11:70] (see commentary for verse 69)

بَوُقعَْی {71 قَاحَسِْإ  ءِارَوَ  نْمِوَ  قَاحَسِْإِب  اھَاَنرَّْشَبَف  تْكَحِضََف  ٌةمَِئاَق  ُھُتَأرَمْاوَ  }
[Pooya/Ali Commentary 11:71] (see commentary for verse 69)

بٌیجِعَ {72 ءٌيْشََل  اَذھَٰ  َّنِإ  ۖ اخًیْشَ  يلِعَْب  اَذھَٰوَ  زٌوجُعَ  اَنَأوَ  ُدلَِأَأ  ىَٰتَلیْوَ  اَی  تَْلاَق  }
[Pooya/Ali Commentary 11:72] (see commentary for verse 69)

ٌدیجِمَ {73 ٌدیمِحَ  ُھَّنِإ  ۚ تِیَْبلْا  لَھَْأ  مْكُیَْلعَ  ُھُتاكَرََبوَ  ๡َِّا  تُمَحْرَ  ِۖ ๡َّا  رِمَْأ  نْمِ  نَیِبجَعَْتَأ  اوُلاَق  }
[Pooya/Ali Commentary 11:73] (see commentary for verse 69)



Aqa Mahdi Puya says:
 
Sarah was included in the Ahl ul Bayt because firstly she was a cousin of Ibrahim and secondly she

was going to give birth to Is-haq, in addition to her own merits, otherwise a wife (particularly one
who does not possess required merits) cannot be included into the Ahl ul Bayt, a divinly chosen term
to praise and glorify certain persons, because a wife can be divorced, after which she ceases to be a
member of the house. Some of the Holy Prophet's wives had been censured by the Quran for their
unbecoming conduct. The event of mubahila (Ali Imran: 61) has confirmed that the wives of the Holy
Prophet were not chosen as nisa-ana, because none of them were among the Ahl ul Bayt. The term
Ahl ul Bayt has been used exclusively for the family of Ibrahim, including both the Israelite and the
Ismailite branches. As the chosen party of Allah, since time immemorial, they strived to establish
"houses of prayer and worship" to serve Allah, and kept these houses purified, because they
themselves had been thoroughly purified by Allah.

 
 

طٍوُل {74 مِوَْق  يِف  اَنُلدِاجَُی  ىٰرَشُْبلْا  ُھْتءَاجَوَ  عُوَّْرلا  مَیھِارَبِْإ  نْعَ  بَھََذ  اَّمَلَف  }
[Pooya/Ali Commentary 11:74] (see commentary for verse 69)
Ibrahim, kind and forbearing, was disturbed when the angels told him that they were going to

destroy the people of Lut, but after receiving the command of Allah, he readily acknowledged the
necessity of the divine action.

 
Verses (84 to 95) refer to Shu-ayb and the people of Midian, also refer to the commentary of Al

Araf: 85 to 93.
 
 

بٌیِنمُ {75 ٌهاَّوَأ  مٌیلِحََل  مَیھِارَبِْإ  َّنِإ  }
[Pooya/Ali Commentary 11:75] (see commentary for verse 69)

دٍوُدرْمَ {76 رُیْغَ  بٌاَذعَ  مْھِیِتآ  مْھَُّنِإوَ  ۖ كَِّبرَ  رُمَْأ  ءَاجَ  دَْق  ُھَّنِإ  ۖ اَذھَٰ  نْعَ  ضْرِعَْأ  مُیھِارَبِْإ  اَی  }
[Pooya/Ali Commentary 11:76] (see commentary for verse 69)

بٌیصِعَ {77 مٌوَْی  اَذھَٰ  لَاَقوَ  اعًرَْذ  مْھِِب  قَاضَوَ  مْھِِب  ءَيسِ  اطًوُل  اَنُلسُرُ  تْءَاجَ  اَّمَلوَ  }
[Pooya/Ali Commentary 11:77] (see commentary for verse 69)
يفِیْضَ يِف  نِوزُخُْت  لاَوَ  ๡ََّا  اوُقَّتاَف  ۖ مْكَُل  رُھَطَْأ  َّنھُ  يِتاَنَب  ءِلاَؤُھَٰ  مِوَْق  اَی  لَاَق  ۚ تِاَئِّیَّسلا  نَوُلمَعَْی  اوُناكَ  لُبَْق  نْمِوَ  ھِیَْلِإ  نَوعُرَھُْی  ُھمُوَْق  ُهءَاجَوَ 

ٌدیشِرَ {78 لٌجُرَ  مْكُنْمِ  سَیَْلَأ   ۖ}
[Pooya/Ali Commentary 11:78] (see commentary for verse 69)

ُدیرُِن {79 امَ  مَُلعَْتَل  كََّنِإوَ  قٍّحَ  نْمِ  كَِتاَنَب  يِف  اَنَل  امَ  تَمْلِعَ  دَْقَل  اوُلاَق  }
[Pooya/Ali Commentary 11:79] (see commentary for verse 69)

دٍیدِشَ {80 نٍكْرُ  ىَٰلِإ  يوِآ  وَْأ  ًةَّوُق  مْكُِب  يلِ  َّنَأ  وَْل  لَاَق  }
[Pooya/Ali Commentary 11:80] (see commentary for verse 69)

َّنِإ ۚ مْھَُباصََأ  امَ  اھَُبیصِمُ  ُھَّنِإ  ۖ كََتَأرَمْا  َّلاِإ  ٌدحََأ  مْكُنْمِ  تْفَِتلَْی  لاَوَ  لِیَّْللا  نَمِ  ٍعطْقِِب  كَلِھَْأِب  رِسَْأَف  ۖ كَیَْلِإ  اوُلصَِی  نَْل  كَِّبرَ  لُسُرُ  اَّنِإ  طُوُل  اَی  اوُلاَق 
بٍیرَِقِب {81 حُبُّْصلا  سَیَْلَأ  ۚ حُبُّْصلا  مُھَُدعِوْمَ  }

[Pooya/Ali Commentary 11:81] (see commentary for verse 69)
دٍوضُنْمَ {82 لٍیجِّسِ  نْمِ  ًةرَاجَحِ  اھَیَْلعَ  اَنرْطَمَْأوَ  اھََلِفاسَ  اھََیلِاعَ  اَنلَْعجَ  اَنرُمَْأ  ءَاجَ  اَّمَلَف  }

[Pooya/Ali Commentary 11:82] (see commentary for verse 69)
دٍیعَِبِب {83 نَیمِلِاَّظلا  نَمِ  يَھِ  امَوَ  ۖ كَِّبرَ  َدنْعِ  ًةمََّوسَمُ  }



[Pooya/Ali Commentary 11:83] (see commentary for verse 69)
فُاخََأ يِّنِإوَ  رٍیْخَِب  مْكُارََأ  يِّنِإ  ۚ نَازَیمِلْاوَ  لَاَیكْمِلْا  اوصُُقنَْت  لاَوَ  ُۖ هرُیْغَ  َلِإ  ھٍٰ نْمِ  مْكَُل  امَ  ๡ََّا  اوُدُبعْا  مِوَْق  اَی  لَاَق  ۚ اًبیَْعشُ  مْھُاخََأ  نََیدْمَ  ىَٰلِإوَ 

طٍیحِمُ {84 مٍوَْی  بَاَذعَ  مْكُیَْلعَ  }
[Pooya/Ali Commentary 11:84]
Aqa Mahdi Puya says:
 
Shu-ayb was sent to reform and regulate financial and commercial aspects of human society. He

preached honesty, fairplay and justice, above all belief in Allah, because polytheism (serving others
beside Allah and accepting rulers, priests and the wealthy as lord-masters) is the main cause of all
evils.

 
 

نَیدِسِفْمُ {85 ضِرَْلأْا  يِف  اوَْثعَْت  لاَوَ  مْھُءَاَیشَْأ  سَاَّنلا  اوسُخَبَْت  لاَوَ  ۖ طِسْقِلْاِب  نَازَیمِلْاوَ  لَاَیكْمِلْا  اوُفوَْأ  مِوَْق  اَیوَ  }
[Pooya/Ali Commentary 11:85] 

ظٍیفِحَِب {86 مْكُیَْلعَ  اَنَأ  امَوَ  ۚ نَیِنمِؤْمُ  مُْتنْكُ  نِْإ  مْكَُل  رٌیْخَ  ๡َِّا  تَُّیقَِب  }
[Pooya/Ali Commentary 11:86]
Sabbaghi, a renowned Muslim scholar, in his book "Fusul al Muhimmah", has related the following

tradition about the signs of the reappearance of Imam al Mahdi al Qa-im on the authority of Imam
Jafar bin Muhammad al Sadiq:

 
The Imam said:
 
"When the last of us will come, there will be only 313 faithfuls with him. Leaning on the wall of

Ka-bah he will recite verse 86 of Hud. All people will address him as "Baqiyyatullah "
 
 

87} ُدیشَِّرلا مُیلِحَلْا  تَنَْلأَ  كََّنِإ  ۖ ءُاشََن  امَ  اَنلِاوَمَْأ  يِف  لََعفَْن  نَْأ  وَْأ  اَنؤُاَبآ  ُدُبعَْی  امَ  كَرُْتَن  نَْأ  كَرُمُْأَت  كَُتلاَصََأ  بُیَْعشُ  اَی  اوُلاَق  }
[Pooya/Ali Commentary 11:87] 

َّلاِإ ُدیرُِأ  نِْإ  ُۚ ھنْعَ  مْكُاھَنَْأ  امَ  ىَٰلِإ  مْكَُفلِاخَُأ  نَْأ  ُدیرُِأ  امَوَ  ۚ اًنسَحَ  اًقزْرِ  ُھنْمِ  يِنَقزَرَوَ  يِّبرَ  نْمِ  ةٍَنِّیَب  ىَٰلعَ  تُنْكُ  نِْإ  مُْتیَْأرََأ  مِوَْق  اَی  لَاَق 
بُیِنُأ {88 ھِیَْلِإوَ  تُلَّْكوََت  ھِیَْلعَ  ِۚ ๡َّاِب  َّلاِإ  يقِیِفوَْت  امَوَ  ۚ تُعْطََتسْا  امَ  حَلاَصْلإِْا  }

[Pooya/Ali Commentary 11:88] 
دٍیعَِبِب {89 مْكُنْمِ  طٍوُل  مُوَْق  امَوَ  ٍۚ حلِاصَ  مَوَْق  وَْأ  دٍوھُ  مَوَْق  وَْأ  ٍحوُن  مَوَْق  بَاصََأ  امَ  لُْثمِ  مْكَُبیصُِی  نَْأ  يِقاَقشِ  مْكَُّنمَرِجَْی  مِوَْق لاَ  اَیوَ  }

[Pooya/Ali Commentary 11:89] 
ٌدوُدوَ {90 مٌیحِرَ  يِّبرَ  َّنِإ  ۚ ھِیَْلِإ  اوُبوُت  َّمُث  مْكَُّبرَ  اورُفِغَْتسْاوَ  }

[Pooya/Ali Commentary 11:90] 
زٍیزَِعِب {91 اَنیَْلعَ  تَنَْأ  امَوَ  ۖ كَاَنمْجَرََل  كَطُھْرَ  لاَوَْلوَ  ۖ اًفیعِضَ  اَنیِف  كَارََنَل  اَّنِإوَ  لُوُقَت  اَّممِ  ارًیِثكَ  ُھَقفَْن  امَ  بُیَْعشُ  اَی  اوُلاَق  }

[Pooya/Ali Commentary 11:91] 
طٌیحِمُ {92 نَوُلمَعَْت  امَِب  يِّبرَ  َّنِإ  ۖ ا̒یرِھْظِ  مْكُءَارَوَ  ُهومُُتذْخََّتاوَ  ๡َِّا  نَمِ  مْكُیَْلعَ  ُّزعََأ  يطِھْرََأ  مِوَْق  اَی  لَاَق  }

[Pooya/Ali Commentary 11:92] 
بٌیِقرَ {93 مْكَُعمَ  يِّنِإ  اوُبقَِترْاوَ  ۖ بٌذِاكَ  وَھُ  نْمَوَ  ھِیزِخُْی  بٌاَذعَ  ھِیِتْأَی  نْمَ  نَومَُلعَْت  فَوْسَ  ۖ لٌمِاعَ  يِّنِإ  مْكُِتَناكَمَ  ىَٰلعَ  اوُلمَعْا  مِوَْق  اَیوَ  }

[Pooya/Ali Commentary 11:93] 
94} نَیمِِثاجَ مْھِرِاَیدِ  يِف  اوحَُبصَْأَف  ُةحَیَّْصلا  اومَُلظَ  نَیذَِّلا  تَِذخََأوَ  اَّنمِ  ةٍمَحْرَِب  ُھَعمَ  اوُنمَآ  نَیذَِّلاوَ  اًبیَْعشُ  اَنیَّْجَن  اَنرُمَْأ  ءَاجَ  اَّمَلوَ  }

[Pooya/Ali Commentary 11:94] 
ُدومَُث {95 تَْدعَِب  امَكَ  نََیدْمَلِ  اًدعُْب  لاََأ  ۗ اھَیِف  اوَْنغَْی  مَْل  نَْأكَ  }



[Pooya/Ali Commentary 11:95] 
نٍیِبمُ {96 نٍاطَلْسُوَ  اَنِتاَیآِب  ىٰسَومُ  اَنلْسَرَْأ  دَْقَلوَ  }

[Pooya/Ali Commentary 11:96]
Refer to the commentary of al Araf: 103 to 145 for Musa and Firawn.
 
 

دٍیشِرَِب {97 نَوْعَرِْف  رُمَْأ  امَوَ  ۖ نَوْعَرِْف  رَمَْأ  اوُعَبَّتاَف  ھِِئَلمَوَ  نَوْعَرِْف  ىَٰلِإ  }
[Pooya/Ali Commentary 11:97] (see commentary for verse 96)

ُدورُوْمَلْا {98 ُدرْوِلْا  سَْئِبوَ  ۖ رَاَّنلا  مُھَُدرَوَْأَف  ةِمَاَیقِلْا  مَوَْی  ُھمَوَْق  مُُدقَْی  }
[Pooya/Ali Commentary 11:98] (see commentary for verse 96)

ُدوُفرْمَلْا {99 ُدفْرِّلا  سَْئِب  ۚ ةِمَاَیقِلْا  مَوَْیوَ  ًةَنعَْل  هِذِھَٰ  يِف  اوُعِبْتُأوَ  }
[Pooya/Ali Commentary 11:99] (see commentary for verse 96)

ٌدیصِحَوَ {100 مٌِئاَق  اھَنْمِ  ۖ كَیَْلعَ  ُھُّصُقَن  ىٰرَُقلْا  ءِاَبنَْأ  نْمِ  َذ  كَلِٰ }
[Pooya/Ali Commentary 11:100]
Refer to the commentary of Al Araf: 94 to 102)
 
 

رَیْغَ مْھُوُدازَ  امَوَ  ۖ كَِّبرَ  رُمَْأ  ءَاجَ  اَّمَل  ءٍيْشَ  نْمِ  ๡َِّا  نِوُد  نْمِ  نَوعُدَْی  يِتَّلا  مُھُُتھَلِآ  مْھُنْعَ  تَْنغَْأ  امََف  ۖ مْھُسَُفنَْأ  اومَُلظَ  َلوَ  نْكِٰ مْھُاَنمَْلظَ  امَوَ 
بٍیِبْتَت {101 }

[Pooya/Ali Commentary 11:101] (see commentary for verse 100)
ٌدیدِشَ {102 مٌیلَِأ  ُهَذخَْأ  َّنِإ  ٌۚ ةمَلِاظَ  يَھِوَ  ىٰرَُقلْا  َذخََأ  اَذِإ  كَِّبرَ  ُذخَْأ  َذكَوَ  كَلِٰ }

[Pooya/Ali Commentary 11:102] (see commentary for verse 100)
ٌدوھُشْمَ {103 مٌوَْی  َذوَ  كَلِٰ سُاَّنلا  ُھَل  عٌومُجْمَ  مٌوَْی  َذ  كَلِٰ ۚ ِةرَخِلآْا  بَاَذعَ  فَاخَ  نْمَلِ  ًةَیلآَ  َذ  كَلِٰ يِف  َّنِإ  }

[Pooya/Ali Commentary 11:103]
These verses refer to the day of resurrection.
 
 

دٍوُدعْمَ {104 لٍجََلأِ  َّلاِإ  ُهرُخِّؤَُن  امَوَ  }
[Pooya/Ali Commentary 11:104] (see commentary for verse 103)

ٌدیعِسَوَ {105 ٌّيقِشَ  مْھُنْمَِف  ۚ ھِِنذِْإِب  َّلاِإ  سٌفَْن  مَُّلكََت  تِْأَی لاَ  مَوَْی  }
[Pooya/Ali Commentary 11:105] (see commentary for verse 103)
Aqa Mahdi Puya says:
 
In this verse it is said that on the day of judgement no soul shall speak without Allah's permission.

Verses 35 and 36 of al Murasalat say that they will not be allowed to put forward their excuses. Verse
39 of Ar Rahman says that neither men nor jinn will be questioned. Verse 24 of As Saffat says that
they will be questioned. Verse 21 of Ha Mim says that their skins will bear witness against them
when Allah shall give their skins the power to speak. There is no contradiction because as the holy
Imams have pointed out (refer to Shaykh Saduq's treatise on the Shi-ah faith) the day of resurrection
has many stages each has its own peculiarity which differs from the other stages and states, and every
verse refers to a different or particular state or stage.

 
 

قٌیھِشَوَ {106 رٌیِفزَ  اھَیِف  مْھَُل  رِاَّنلا  يفَِف  اوُقشَ  نَیذَِّلا  اَّمَأَف  }



[Pooya/Ali Commentary 11:106] (see commentary for verse 103)
The whole mankind will be divided and kept in two camps on the basis of what they had done in

the life of the world. Those who earned disgrace and doom by their evil deeds (fa-ammalladhina
shaqu has been used for the wretched or doomed which gives no room to the doctrine of
predeterminism) will be in hell; and those who have earned blessings and pleasure of Allah by their
good deeds (fa-ammalladhina su-idu has been used for the blessed which gives no room to the
doctrine of predeterminism) will be in paradise. If wretchedness and blessedness were predestined
then ammal ashqiya wa ammal sawda or any other phrase like it would have been used.

 
Shaqu is the active voice of verb which implies that the wretched willingly and knowingly walk

the path of evil; and su-idu is the passive voice of verb which implies the doers of good deeds
receive Allah's guidance and assistance when they knowingly and willingly walk on the right path;
and when once they are blessed and have obtained the pleasure of Allah they can never be deprived
of it. It is for ever.

  
Aqa Mahdi Puya says:
 
These verses refer to the conditions of the two groups of the wretched and the blessed prior to the

day of resurrection. The wretched will be kept in hell so long as heavens and earth endure, unless the
Lord wills otherwise which implies the possibility of remission of punishment for some of them. The
blessed will be in paradise so long as heavens and earth endure, unless the Lord wills otherwise, but
what the grace of Allah once has given will not be reversed. The punishment awarded after the final
judgement will be permanent.

 
 

ُدیرُِی {107 امَلِ  لٌاَّعَف  كََّبرَ  َّنِإ  ۚ كَُّبرَ  ءَاشَ  امَ  َّلاِإ  ضُرَْلأْاوَ  تُاوَامََّسلا  تِمَاَد  امَ  اھَیِف  نَیدِلِاخَ  }
[Pooya/Ali Commentary 11:107] (see commentary for verse 103)(see commentary for verse 106)

ذٍوُذجْمَ {108 رَیْغَ  ءًاطَعَ  ۖ كَُّبرَ  ءَاشَ  امَ  َّلاِإ  ضُرَْلأْاوَ  تُاوَامََّسلا  تِمَاَد  امَ  اھَیِف  نَیدِلِاخَ  ةَِّنجَلْا  يفَِف  اوُدعِسُ  نَیذَِّلا  اَّمَأوَ  }
[Pooya/Ali Commentary 11:108] (see commentary for verse 103)(see commentary for verse 106)

109} صٍوُقنْمَ رَیْغَ  مْھَُبیصَِن  مْھُوُّفوَمَُل  اَّنِإوَ  ۚ لُبَْق  نْمِ  مْھُؤُاَبآ  ُدُبعَْی  امَكَ  َّلاِإ  نَوُدُبعَْی  امَ  ۚ ءِلاَؤُھَٰ  ُدُبعَْی  اَّممِ  ةٍَیرْمِ  يِف  كَُت  لاََف  }
[Pooya/Ali Commentary 11:109] (see commentary for verse 103)
This verse is addressed to the people through the Holy Prophet.
 
 

110} بٍیرِمُ ُھنْمِ  كٍّشَ  يفَِل  مْھَُّنِإوَ  ۚ مْھَُنیَْب  يَضُِقَل  كَِّبرَ  نْمِ  تَْقَبسَ  ٌةمَلِكَ  لاَوَْلوَ  ۚ ھِیِف  فَلُِتخْاَف  بَاَتكِلْا  ىسَومُ  اَنیَْتآ  دَْقَلوَ  }
[Pooya/Ali Commentary 11:110] 

رٌیِبخَ {111 نَوُلمَعَْی  امَِب  ُھَّنِإ  ۚ مْھَُلامَعَْأ  كَُّبرَ  مْھَُّنَیِّفوَُیَل  اَّمَل  لا̒كُ  َّنِإوَ  }
[Pooya/Ali Commentary 11:111] 

رٌیصَِب {112 نَوُلمَعَْت  امَِب  ُھَّنِإ  ۚ اوَْغطَْت  لاَوَ  كََعمَ  بَاَت  نْمَوَ  تَرْمُِأ  امَكَ  مْقَِتسْاَف  }
[Pooya/Ali Commentary 11:112] 

نَورُصَنُْت {113 َّمُث لاَ  ءَاَیلِوَْأ  نْمِ  ๡َِّا  نِوُد  نْمِ  مْكَُل  امَوَ  رُاَّنلا  مُكَُّسمََتَف  اومَُلظَ  نَیذَِّلا  ىَلِإ  اوُنكَرَْت  لاَوَ  }
[Pooya/Ali Commentary 11:113]
The Holy Prophet said:
 
On the day of judgement an announcement will be made: "Where are the unjust and their



theoreticians who propagated their ideologies by spoken and written words, and those who agreed,
assisted and followed them? Bring them all together with their leaders."

 
 

نَیرِكِاَّذللِ {114 ىٰرَكْذِ  َذ  كَلِٰ ۚ تِاَئِّیَّسلا  نَبْھِذُْی  تِاَنسَحَلْا  َّنِإ  ۚ لِیَّْللا  نَمِ  اًفَلزُوَ  رِاھََّنلا  ِيَفرَطَ  َةلاََّصلا  مِِقَأوَ  }
[Pooya/Ali Commentary 11:114]
This verse ordains daily obligatory salat, but does not mention the number of rak-ats, what to be

recited and how to be prayed. The Holy Prophet taught the Muslims the exact procedure of each of the
5 times a day obligatory salats. So the statement "husbuna kitabullah" is preposterous (see
commentary of an Nisa: 65).

 
Any heavenly scripture, particularly the Quran, without the guidance of the Holy Prophet and his

Ahl ul Bayt (see hadith al thaqalayn on page 6) cannot be understood and followed. Refer to the
commentary of al Baqarah: 2 (al kitab), and page 43 for salat and also al Baqarah: 45.

 
The Holy Prophet said:
 
The "daily prayers" is like a fountain of clean water right in your home which removes, five times

a day, the dirt which settles on your body and soul.
  
Aqa Mahdi Puya says:
 
Imam Ali ibn abi Talib has said that in view of the "good deeds take away evil deeds" this verse

gives (maximum) heart, confidence and joy to the less careful servants of Allah.
 
 

نَیِنسِحْمُلْا {115 رَجَْأ  عُیضُِی  ๡ََّا لاَ  َّنِإَف  رِْبصْاوَ  }
[Pooya/Ali Commentary 11:115] 

ھِیِف اوُفرِْتُأ  امَ  اومَُلظَ  نَیذَِّلا  عََبَّتاوَ  ۗ مْھُنْمِ  اَنیْجَنَْأ  نَّْممِ  لاًیلَِق  َّلاِإ  ضِرَْلأْا  يِف  دِاسََفلْا  نِعَ  نَوْھَنَْی  ةٍَّیقَِب  وُلوُأ  مْكُلِبَْق  نْمِ  نِورُُقلْا  نَمِ  نَاكَ  لاَوَْلَف 
نَیمِرِجْمُ {116 اوُناكَوَ  }

[Pooya/Ali Commentary 11:116] 
نَوحُلِصْمُ {117 اھَُلھَْأوَ  مٍلْظُِب  ىٰرَُقلْا  كَلِھُْیلِ  كَُّبرَ  نَاكَ  امَوَ  }

[Pooya/Ali Commentary 11:117] 
نَیفِلَِتخْمُ {118 نَوُلازََی  لاَوَ  ًۖ ةَدحِاوَ  ًةَّمُأ  سَاَّنلا  لََعجََل  كَُّبرَ  ءَاشَ  وَْلوَ  }

[Pooya/Ali Commentary 11:118]
See commentary of Araf: 18 and Yunus: 19.
  
Aqa Mahdi Puya says:
 
These verses indicate that Allah has given man free choice to develop his native endowments.

There is no compulsion. Only those who submit their will to the will of Allah do not differ. On them
the Lord bestows His mercy, and for that He has created them. Those who differ are deprived of the
mercy of Allah. So the oft-quoted tradition of the Holy Prophet that "differences among my followers
are a blessing" must be discarded as spurious or interpreted in a way that does not go against this
verse.



 
 

نَیعِمَجَْأ {119 سِاَّنلاوَ  ةَِّنجِلْا  نَمِ  مََّنھَجَ  َّنَلأَمَْلأَ  كَِّبرَ  ُةمَلِكَ  تَّْمَتوَ  ۗ مْھَُقَلخَ  َذلِوَ  كَلِٰ ۚ كَُّبرَ  مَحِرَ  نْمَ  َّلاِإ  }
[Pooya/Ali Commentary 11:119] (see commentary for verse 118)

نَیِنمِؤْمُلْلِ {120 ىٰرَكْذِوَ  ٌةظَعِوْمَوَ  ُّقحَلْا  هِذِھَٰ  يِف  كَءَاجَوَ  ۚ كََداؤَُف  ھِِب  تُِّبَثُن  امَ  لِسُُّرلا  ءِاَبنَْأ  نْمِ  كَیَْلعَ  ُّصُقَن  لا̒كُوَ  }
[Pooya/Ali Commentary 11:120]
See commentary of al-Baqarah: 2.
 
The Quran is a guidance for the pious but a recitation or statement for the ordinary people.
 
 

نَوُلمِاعَ {121 اَّنِإ  مْكُِتَناكَمَ  ىَٰلعَ  اوُلمَعْا  نَوُنمِؤُْی  نَیذَِّللِ لاَ  لُْقوَ  }
[Pooya/Ali Commentary 11:121] 

نَورُظَِتنْمُ {122 اَّنِإ  اورُظَِتنْاوَ  }
[Pooya/Ali Commentary 11:122] 

نَوُلمَعَْت {123 اَّمعَ  لٍِفاَغِب  كَُّبرَ  امَوَ  ۚ ھِیَْلعَ  لَّْكوََتوَ  ُهدُْبعْاَف  ُھُّلكُ  رُمَْلأْا  عُجَرُْی  ھِیَْلِإوَ  ضِرَْلأْاوَ  تِاوَامََّسلا  بُیْغَ  ๡َِِّوَ  }
[Pooya/Ali Commentary 11:123]
Refer to the commentary of al Baqarah: 210. 



2Chapter
12th - Tafsir Surah Yusuf (Joseph)

نِیِبمُلْا {1 بِاَتكِلْا  تُاَیآ  كَلِْت  ۚ رلا  }
[Pooya/Ali Commentary 12:1]
See commentary of al Baqarah: 1 for Alif, Lam, Ra (huruf muqatta-at) and al Baqarah: 2 and Ya

Sin: 12. for "the verses of manifest book" .
 
 

نَوُلقِعَْت {2 مْكَُّلَعَل  ا̒یِبرَعَ  اًنآرُْق  ُهاَنلْزَنَْأ  اَّنِإ  }
[Pooya/Ali Commentary 12:2]
No people in the world, perhaps, manifest such enthusiastic admiration for literary expression and

are so moved by the word, spoken or written, as the Arabs. Hardly any language seems capable of
exercising over the minds of its users such irresistible influence as Arabic. So the Quran was
revealed in the Arabic language but it contains the law Allah has made for the whole mankind in all
ages.

 
Imam Jafar bin Muhammad as Sadiq said:
 
"Learn the Arabic, the language of the final word of Allah."
 
 

نَیلِِفاَغلْا {3 نَمَِل  ھِلِبَْق  نْمِ  تَنْكُ  نِْإوَ  نَآرُْقلْا  اَذھَٰ  كَیَْلِإ  اَنیْحَوَْأ  امَِب  صِصََقلْا  نَسَحَْأ  كَیَْلعَ  ُّصُقَن  نُحَْن  }
[Pooya/Ali Commentary 12:3]
The story of Yusuf son of Yaqub son of Is-haq son of Ibrahim as given in the Quran is not identical

with the Biblical story. The atmosphere is wholly different. The Biblical story is a folk-tale in which
morality has no place. It exalts the clever and financially-minded Jew against the Egyptian, and to
explain certain ethnic and tribal peculiarities in later Jewish history, Yusuf is shown as buying up all
the cattle and the land of the poor Egyptians for the state under the stress of famine conditions, and
making the Jews "rulers" over the Firawn's cattle. The Quranic story, on the other hand, is less a
narrative than a highly spiritual sermon or allegory explaining the seeming contradictions in life, the
enduring nature of virtue in a world full of flux and change, and the marvellous working of Allah's
eternal purpose in His plan as unfolded to us on the wide canvas of history.

 
Imam Ali said to Imam Hasan:
 
"O my son, although I have not lived with the people gone by but I have so closely studied their

deeds, the events which took place, and the traditions and vestiges they have left behind, as if I have
become one of them, as if I have lived with the first and the last of them".



(Nahj al Balagha)
 
It is the most detailed of any story in the Quran and is full of description of vicissitudes of human

life, and therefore deservedly appeals to men and women of all classes. It paints in vivid colours,
with their spiritual implications, the most varied aspects of life-Yaqub's old age and the confidence
between him and his little beloved son, the elder brothers' jealousy, their plot, Yaqub's grief, the sale
of Yusuf into slavery for a petty price, carnal love contrasted with purity and patience and fortitude,
chastity, false charges, prison, the divine gift of interpretation of the dreams, evil life and spiritual
life, innocence raised to honour, forgiveness and benevolence, matters of administration, humility in
glory, filial love, and the ultimate triumph of piety and truth.

 
When the tribal chiefs of the Quraysh asked the Holy Prophet about the cause of the migration of the

children of Yaqub to Egypt from Syria, this surah was revealed.
  
Aqa Mahdi Puya says:
 
Except four verses (the first three and the seventh according to Ibn Abbas) this surah was revealed

in Makka on the eve of the Holy Prophet's migration to Madina. If true, it proves that the date and the
sequence of the revelations were not taken into consideration by the Holy Prophet.

 
It must be noted that like Yusuf the Holy Prophet also had to leave his birth place on account of the

conspiracy of his near relatives. This surah gave confidence and hope to him that they would also
encounter the same fate as the brothers of Yusuf met. Like Yusuf the Holy Prophet also declared
clemency for his relatives and tribesmen. After the fall of Makka he said: "I say that which my brother
Yusuf said to his brothers in the end."

 
Yusuf son of Yaqub was a very beautiful youth. The truth, which Yusuf, the prophet of Allah, saw in

his vision, was unpalatable to his half-brothers, who plotted against him and sold him into slavery to
a merchant for a few pieces of silver. Yusuf was taken by the merchant into Egypt, was bought by a
great Egyptian court dignitary, Aziz. The beauty of Yusuf was so irresistible that the dignitary's wife
fell in love with him on first sight and sought to entice Yusuf to the delights of earthly love, but Yusuf,
a faithful servant of Allah and His prophet, did not yield to the temptation. His self-control and faith
in Allah could not be shaken just for the pleasure of a fleeting moment. He preferred the misery of
imprisonment to the disgrace he would have to face if he had succumbed to the lure of Shaytan.

 
Although some commentators have given many notes of mystic nature connected with the story of

Yusuf, yet it is advisable to rely upon that which has been narrated in the Quran.
 
The knowledge and wisdom of the Holy Prophet is based upon the revelations sent to him from

Allah. These verses narrate the story of Yusuf. Those who want to know other details, not mentioned
in the Quran, may refer to the "Glimpses of the Prophets", an English translation of Hayat ul Qulub,
published by this Trust.

 
Yusuf, born of Yaqub's beloved wife Rachel, occupied the first place in his father's affections.

Rachel gave birth to another child, Benjamin, Yusuf's real brother, after which she died. When Yusuf



was about twelve years of age he dreamed a dream in which he saw a light had enveloped the whole
environment. Every creature was singing the song of Allah's glory. Then the sun and the moon and the
eleven stars made obeisance to him. As soon as Yaqub, also a prophet of Allah, heard this dream, he
knew its interpretation immediately.

 
(It is reported on the authority of Jabir bin Abdullah Ansari that one day Bashan, a Jew of Madina,

came to the Holy Prophet and asked him whether he knew the names of the stars which Yusuf saw in
his dream. The Holy Prophet gave him the following names:

 
Hurban,
Turaq,
Zi-al,
Zulkitfani,
Qabisth,
Wathab,
Amud,
Faluq,
Masbah,
Saduh,
Zul Qarh.)
 
Yaqub advised Yusuf not to relate his dream to his brothers who hated and envied him because they

saw that their father loved him more than all of them, and that Yusuf was a very beautiful boy, a gift of
Allah bestowed on him as a distinctive excellence.

 
There was a tree in Yaqub's house. Whenever a son was born, a new branch used to grow on the

tree. As soon as that son reached puberty, Yaqub would cut the branch and give it to the boy to be
used as a staff. On the birth of Yusuf no such branch grew. Yaqub prayed to Allah. In reply Allah sent
a heavenly branch for Yusuf. The brothers envied him for this divine favour. Yusuf dreamed another
dream that all the brothers planted their staves in the earth, but his staff grew higher and higher and
reached the sky. Then a violent storm destroyed the staves of his brothers, leaving his staff intact.
Yaqub told him that the dream showed his high position near Allah. His brothers became furious with
jealousy and hatred-all negative and wicked characteristics are the promptings of Shaytan, an open
enemy of man.

 
As a chosen prophet of Allah Yusuf had to understand and interpret signs and events aright. The

dreams of the righteous prefigure events correctly. Yusuf could look back to his fathers upto Ibrahim,
the upright, who through all adversities kept his faith pure and won through.

 
In Yusuf's story there is good and evil contrasted in many different ways.
 
The brothers of Yusuf proposed to kill him so that the favour of their father might be given to them

alone, but one of them suggested to throw him in a well, in which case some travellers passing by
would pick him up and remove him to a far country and they would be free from the charge of murder.
The plot having been formed, they approached their father to let Yusuf go with them to play and enjoy.



Yaqub had strong misgivings and apprehension. He told them that while they were attending to their
own affairs a wolf might devour him. In the end they prevailed upon him and took Yusuf with them,
and threw him into a well. Allah was with Yusuf in his sufferings and sorrows and reassured him that
one day they would stand before him, seeking his help, not knowing that he was their betrayed
brother. They stained Yusuf's shirt with the blood of a goat and showed it to their father to convince
him that while they were playing a wolf had devoured Yusuf who was guarding their things. Yaqub
did not believe them. He saw that there had been some foul play.

 
 

نَیدِجِاسَ {4 يلِ  مْھُُتیَْأرَ  رَمََقلْاوَ  سَمَّْشلاوَ  اًبكَوْكَ  رَشَعَ  َدحََأ  تُیَْأرَ  يِّنِإ  تَِبَأ  اَی  ھِیِبَلأِ  فُسُوُی  لَاَق  ذِْإ  }
[Pooya/Ali Commentary 12:4] (see commentary for verse 3)

نٌیِبمُ {5 ٌّوُدعَ  نِاسَنْلإِْلِ  نَاطَیَّْشلا  َّنِإ  ۖ اًدیْكَ  كََل  اوُدیكَِیَف  كَِتوَخِْإ  ىَٰلعَ  كَاَیؤْرُ  صْصُقَْت  َّيَنُب لاَ  اَی  لَاَق  }
[Pooya/Ali Commentary 12:5] (see commentary for verse 3)

ۚ قَاحَسِْإوَ مَیھِارَبِْإ  لُبَْق  نْمِ  كَیْوََبَأ  ىَٰلعَ  اھََّمَتَأ  امَكَ  بَوُقعَْی  لِآ  ىَٰلعَوَ  كَیَْلعَ  ُھَتمَعِْن  ُّمِتُیوَ  ثِیدِاحََلأْا  لِیوِْأَت  نْمِ  ّلَعُیوَ  كَمُِ كَُّبرَ  كَیِبَتجَْی  َذكَوَ  كَلِٰ
مٌیكِحَ {6 مٌیلِعَ  كََّبرَ  َّنِإ  }

[Pooya/Ali Commentary 12:6] (see commentary for verse 3)
نَیلِِئاَّسللِ {7 تٌاَیآ  ھِِتوَخِْإوَ  فَسُوُی  يِف  نَاكَ  دَْقَل  }

[Pooya/Ali Commentary 12:7] (see commentary for verse 3)
نٍیِبمُ {8 لٍلاَضَ  يفَِل  اَناَبَأ  َّنِإ  ٌةَبصْعُ  نُحَْنوَ  اَّنمِ  اَنیِبَأ  ىَٰلِإ  ُّبحََأ  ُهوخَُأوَ  فُسُوُیَل  اوُلاَق  ذِْإ  }

[Pooya/Ali Commentary 12:8] (see commentary for verse 3)
نَیحِلِاصَ {9 امًوَْق  هِدِعَْب  نْمِ  اوُنوكَُتوَ  مْكُیِبَأ  ُھجْوَ  مْكَُل  لُخَْی  اضًرَْأ  ُهوحُرَطْا  وَِأ  فَسُوُی  اوُلُتقْا  }

[Pooya/Ali Commentary 12:9] (see commentary for verse 3)
نَیلِعِاَف {10 مُْتنْكُ  نِْإ  ِةرَاَّیَّسلا  ضُعَْب  ُھطْقَِتلَْی  بِّجُلْا  تَِباَیغَ  يِف  ُهوُقلَْأوَ  فَسُوُی  اوُلُتقَْت  مْھُنْمِ لاَ  لٌِئاَق  لَاَق  }

[Pooya/Ali Commentary 12:10] (see commentary for verse 3)
نَوحُصِاَنَل {11 ُھَل  اَّنِإوَ  فَسُوُی  ىَٰلعَ  اَّنمَْأَت  كََل لاَ  امَ  اَناَبَأ  اَی  اوُلاَق  }

[Pooya/Ali Commentary 12:11] (see commentary for verse 3)
نَوظُِفاحََل {12 ُھَل  اَّنِإوَ  بَْعلَْیوَ  عَْترَْی  اًدغَ  اَنَعمَ  ُھلْسِرَْأ  }

[Pooya/Ali Commentary 12:12] (see commentary for verse 3)
نَوُلِفاغَ {13 ُھنْعَ  مُْتنَْأوَ  ّذلا  بُْئِ ُھَلكُْأَی  نَْأ  فُاخََأوَ  ھِِب  اوُبھَذَْت  نَْأ  يِنُنزُحَْیَل  يِّنِإ  لَاَق  }

[Pooya/Ali Commentary 12:13] (see commentary for verse 3)
نَورُسِاخََل {14 اًذِإ  اَّنِإ  ٌةَبصْعُ  نُحَْنوَ  ّذلا  بُْئِ ُھَلكََأ  نِْئَل  اوُلاَق  }

[Pooya/Ali Commentary 12:14] (see commentary for verse 3)
نَورُُعشَْی {15 مْھُوَ لاَ  اَذھَٰ  مْھِرِمَْأِب  مْھَُّنَئِّبَنُتَل  ھِیَْلِإ  اَنیْحَوَْأوَ  ۚ بِّجُلْا  تَِباَیغَ  يِف  ُهوُلَعجَْی  نَْأ  اوُعمَجَْأوَ  ھِِب  اوُبھََذ  اَّمَلَف  }

[Pooya/Ali Commentary 12:15] (see commentary for verse 3)
نَوكُبَْی {16 ءًاشَعِ  مْھُاَبَأ  اوءُاجَوَ  }

[Pooya/Ali Commentary 12:16] (see commentary for verse 3)
نَیِقدِاصَ {17 اَّنكُ  وَْلوَ  اَنَل  نٍمِؤْمُِب  تَنَْأ  امَوَ  ّذلا  ۖ بُْئِ ُھَلكََأَف  اَنعِاَتمَ  َدنْعِ  فَسُوُی  اَنكْرََتوَ  قُِبَتسَْن  اَنبْھََذ  اَّنِإ  اَناَبَأ  اَی  اوُلاَق  }

[Pooya/Ali Commentary 12:17] (see commentary for verse 3)
18} نَوُفصَِت امَ  ىَٰلعَ  نُاَعَتسْمُلْا  ๡َُّاوَ  ۖ لٌیمِجَ  رٌبْصََف  ۖ ارًمَْأ  مْكُسُُفنَْأ  مْكَُل  تَْلَّوسَ  لَْب  لَاَق  ۚ بٍذِكَ  مٍَدِب  ھِصِیمَِق  ىَٰلعَ  اوءُاجَوَ  }

[Pooya/Ali Commentary 12:18] (see commentary for verse 3)
[Imam Jafar bin Muhammad as Sadiq has said that while Yusuf was in the well, Jabra-il advised

him to invoke Allah in the following words:
 
ALLAHUMMA INNI AS-ALUKA



BI-ANNA LAKAL HAMDU
LA ILAHA ILLA ANTAL MANNANU
BADI-US SAMAWATI WAL ARD
DHUL JALALI WAL IKRAM
AN TUSALLIYA ALA MUHAMMADIN WA ALI MUHAMMAD
WA AN TAJ-ALLI MIN AMRI FARAJAN WA MAKHRAJAN
WA TARZUQNI MIN HAYSU AHTASIB WA MIN HAYSU LA AHTASIB
 
O Allah, I beseech You,
praise be to You,
there is no god save You, the benign,
the originator of the heavens and the earth,
the Lord of grandeur and honour,
send Your blessings on Muhammad and on the children of Muhammad,
and make my affair easy, and let it find a way-out,
and provide me from wherewith I reckon, and from wherewith I do not reckon.]
 
A caravan of merchants pulled Yusuf up with a bucket which was let down to bring water from the

well. For the merchants Yusuf was an item of merchandise. The brothers, who were visiting the well
daily, came to claim his price as a runaway slave, but dared not haggle over the price, lest their plan,
to get rid of him, should be defeated. The shrewd merchants bought Yusuf for the paltry sum of a few
dirhams. In Egypt, a high court official purchased him when he was put for sale in a public auction.
He took him to his house and instructed his wife to make his stay honourable so that they might adopt
him as a son. So Allah firmly established Yusuf in the land and taught him the interpretation of
dreams, and when he reached the prime of life He gave him wisdom and knowledge, because Allah
rewards those who are good. The wife of the high official, Zulaykha, tried to seduce him. She desired
him very much. As Yusuf was one of Allah's chosen devotees, He enabled him to avert both evil and
lechery from himself. She grabbed and rent his shirt from behind. Both of them raced to the door.
There they met her husband outside the door. At once she saw the trouble and put the blame on Yusuf
and said: 'There is no other penalty for a man who wanted to outrage your wife but imprisonment or
grievous punishment." Yusuf said that it was she who wanted to seduce him. He had to tell the truth. A
witness from her family testified. Yusuf's shirt was torn at the back, he must obviously have been
retreating and Zulaykha must have been tugging from behind. Everybody knew the guilty party. The
husband was convinced that indeed it was a woman's ruse-the wiles of women are terrible. He asked
Yusuf to ignore the affair and ordered his wife to ask forgiveness for her sin.

 
In the city the women gossiped. When she heard their slanderings, she invited them to a sumptuous

feast and gave each of them a knife and called Yusuf to come out before them. When they saw him, the
women were so wonderstruck with his beauty that they cut their hands.

 
 

نَوُلمَعَْی {19 امَِب  مٌیلِعَ  ๡َُّاوَ  ًۚ ةعَاضَِب  ُهوُّرسََأوَ  ۚ مٌلاَغُ  اَذھَٰ  ىٰرَشُْب  اَی  لَاَق  ُۖ هوَلَْد  ىَٰلدَْأَف  مْھَُدرِاوَ  اوُلسَرَْأَف  ٌةرَاَّیسَ  تْءَاجَوَ  }
[Pooya/Ali Commentary 12:19] (see commentary for verse 3)

نَیدِھِاَّزلا {20 نَمِ  ھِیِف  اوُناكَوَ  ٍةَدوُدعْمَ  مَھِارََد  سٍخَْب  نٍمََثِب  ُهوْرَشَوَ  }
[Pooya/Ali Commentary 12:20] (see commentary for verse 3)



نْمِ ّلَعُنلِوَ  ُھمَِ ضِرَْلأْا  يِف  فَسُوُیلِ  اَّنَّكمَ  َذكَوَ  كَلِٰ ۚ اًدَلوَ  ُهَذخَِّتَن  وَْأ  اَنَعَفنَْی  نَْأ  ىٰسَعَ  ُهاوَْثمَ  يمِرِكَْأ  ھِِتَأرَمْلاِ  رَصْمِ  نْمِ  ُهارََتشْا  يذَِّلا  لَاَقوَ 
نَومَُلعَْی {21 سِاَّنلا لاَ  رََثكَْأ  َلوَ  َّنكِٰ هِرِمَْأ  ىَٰلعَ  بٌلِاغَ  ๡َُّاوَ  ۚ ثِیدِاحََلأْا  لِیوِْأَت  }

[Pooya/Ali Commentary 12:21] (see commentary for verse 3)
نَیِنسِحْمُلْا {22 يزِجَْن  َذكَوَ  كَلِٰ ۚ امًلْعِوَ  امًكْحُ  ُهاَنیَْتآ  ُهَّدشَُأ  غََلَب  اَّمَلوَ  }

[Pooya/Ali Commentary 12:22] (see commentary for verse 3)
حُلِفُْی ُھَّنِإ لاَ  ۖ يَاوَْثمَ  نَسَحَْأ  يِّبرَ  ُھَّنِإ  ِۖ ๡َّا  َذاَعمَ  لَاَق  ۚ كََل  تَیْھَ  تَْلاَقوَ  بَاوَبَْلأْا  تَِقَّلغَوَ  ھِسِفَْن  نْعَ  اھَِتیَْب  يِف  وَھُ  يِتَّلا  ُھْتَدوَارَوَ 

نَومُلِاَّظلا {23 }
[Pooya/Ali Commentary 12:23] (see commentary for verse 3)

24} نَیصَِلخْمُلْا اَندِاَبعِ  نْمِ  ُھَّنِإ  ۚ ءَاشَحَْفلْاوَ  ءَوُّسلا  ُھنْعَ  فَرِصَْنلِ  َذكَ  كَلِٰ ۚ ھِِّبرَ  نَاھَرُْب  ىَٰأرَ  نَْأ  لاَوَْل  اھَِب  َّمھَوَ  ۖ ھِِب  تَّْمھَ  دَْقَلوَ  }
[Pooya/Ali Commentary 12:24] (see commentary for verse 3)

مٌیلَِأ {25 بٌاَذعَ  وَْأ  نَجَسُْی  نَْأ  َّلاِإ  اءًوسُ  كَلِھَْأِب  َدارََأ  نْمَ  ءُازَجَ  امَ  تَْلاَق  ۚ بِاَبلْا  ىَدَل  اھََدِّیسَ  اَیَفلَْأوَ  رٍُبُد  نْمِ  ُھصَیمَِق  تَّْدَقوَ  بَاَبلْا  اَقَبَتسْاوَ  }
[Pooya/Ali Commentary 12:25] (see commentary for verse 3)

نَیِبذِاكَلْا {26 نَمِ  وَھُوَ  تَْقَدصََف  لٍُبُق  نْمِ  َّدُق  ُھصُیمَِق  نَاكَ  نِْإ  اھَلِھَْأ  نْمِ  ٌدھِاشَ  َدھِشَوَ  ۚ يسِفَْن  نْعَ  يِنْتَدوَارَ  يَھِ  لَاَق  }
[Pooya/Ali Commentary 12:26] (see commentary for verse 3)

نَیِقدِاَّصلا {27 نَمِ  وَھُوَ  تَْبَذكََف  رٍُبُد  نْمِ  َّدُق  ُھصُیمَِق  نَاكَ  نِْإوَ  }
[Pooya/Ali Commentary 12:27] (see commentary for verse 3)

مٌیظِعَ {28 َّنكَُدیْكَ  َّنِإ  ۖ َّنكُدِیْكَ  نْمِ  ُھَّنِإ  لَاَق  رٍُبُد  نْمِ  َّدُق  ُھصَیمَِق  ىَٰأرَ  اَّمَلَف  }
[Pooya/Ali Commentary 12:28] (see commentary for verse 3)

نَیِئطِاخَلْا {29 نَمِ  تِنْكُ  كَِّنِإ  ۖ كِِبنَْذلِ  يرِفِغَْتسْاوَ  ۚ اَذھَٰ  نْعَ  ضْرِعَْأ  فُسُوُی  }
[Pooya/Ali Commentary 12:29] (see commentary for verse 3)

نٍیِبمُ {30 لٍلاَضَ  يِف  اھَارََنَل  اَّنِإ  ۖ ا̒بحُ  اھََفَغشَ  دَْق  ۖ ھِسِفَْن  نْعَ  اھَاَتَف  ُدوِارَُت  زِیزَِعلْا  تَُأرَمْا  ةَِنیدِمَلْا  يِف  ٌةوَسِْن  لَاَقوَ  }
[Pooya/Ali Commentary 12:30] (see commentary for verse 3)

نَعَّْطَقوَ ُھَنرَْبكَْأ  ُھَنیَْأرَ  اَّمَلَف  ۖ َّنھِیَْلعَ  جْرُخْا  تَِلاَقوَ  اًنیكِّسِ  َّنھُنْمِ  ٍةَدحِاوَ  َّلكُ  تَْتآوَ  ًأكََّتمُ  َّنھَُل  تَْدَتعَْأوَ  َّنھِیَْلِإ  تَْلسَرَْأ  َّنھِرِكْمَِب  تَْعمِسَ  اَّمَلَف 
مٌیرِكَ {31 كٌَلمَ  َّلاِإ  اَذھَٰ  نِْإ  ارًشََب  اَذھَٰ  امَ   ๡َِِّ شَاحَ  نَلُْقوَ  َّنھَُیدِیَْأ  }

[Pooya/Ali Commentary 12:31] (see commentary for verse 3) 
[Hasha lillah is a phrase which denotes remoteness from imperfection or the like, or freedom

therefrom; generally implying wonder or admiration-How far (or how free) is Allah from every
imperfection! It implies wonder at the power of Allah as manifested in the creation of a beautiful
person like Yusuf.]

 
The women all agreed that no man had a right to resist their solicitations, so Zulaykha, in her tragic

guilt, threatened Yusuf with imprisonment and disgrace. Yet, inspite of having seen the clear proofs of
his innocence, the men, as a political move, sent him to prison for a time, until the scandalous gossip
of the town regarding the high official's wife had ceased.

 
There came into the prison two young men with him. They were employed in the court of Firawn.

One was a cup-bearer, and the other was a cook. They were both in disgrace. The former dreamed
that he was pressing grapes, the latter that he was carrying bread, but the birds ate of it. They saw in
Yusuf a man of Cod endowed with His wisdom, therefore told him their dreams and asked him to
interpret them. Refer to verse 21. First Yusuf taught the truth of Allah and the faith in the hereafter to
both men. It was his mission, his duty. The highest good he could do to them was to teach the
polytheist Egyptians the gospel of unity of Allah. He had the heritage of great men renowned for
wisdom and truth such as Ibrahim, Is-haq and Yaqub, whose faith he followed, and all of them never
associated anyone with Allah- belief in one Allah is a grace of Allah to mankind. All false gods are



nothing but names that polytheists have named for which there is no divine sanction. Sovereignty
belongs to Allah alone, therefore, worship none but Him-this is the right religion.

 
 

نَیرِغِاَّصلا {32 نَمِ  اًنوكَُیَلوَ  َّنَنجَسُْیَل  ُهرُمُآ  امَ  لَْعفَْی  مَْل  نِْئَلوَ  ۖ مَصَعَْتسْاَف  ھِسِفَْن  نْعَ  ُھُتدْوَارَ  دَْقَلوَ  ۖ ھِیِف  يِنَّنُتمُْل  يذَِّلا  َذَف  َّنكُلِٰ تَْلاَق  }
[Pooya/Ali Commentary 12:32] (see commentary for verse 3)

نَیلِھِاجَلْا {33 نَمِ  نْكَُأوَ  َّنھِیَْلِإ  بُصَْأ  َّنھَُدیْكَ  يِّنعَ  فْرِصَْت  َّلاِإوَ  ۖ ھِیَْلِإ  يِنَنوعُدَْی  اَّممِ  َّيَلِإ  ُّبحََأ  نُجْسِّلا  بِّرَ  لَاَق  }
[Pooya/Ali Commentary 12:33] (see commentary for verse 3)

مُیلَِعلْا {34 عُیمَِّسلا  وَھُ  ُھَّنِإ  ۚ َّنھَُدیْكَ  ُھنْعَ  فَرَصََف  ُھُّبرَ  ُھَل  بَاجََتسْاَف  }
[Pooya/Ali Commentary 12:34] (see commentary for verse 3)

نٍیحِ {35 ىَّٰتحَ  ُھَّنُنجُسَْیَل  تِاَیلآْا  اوَُأرَ  امَ  دِعَْب  نْمِ  مْھَُل  اَدَب  َّمُث  }
[Pooya/Ali Commentary 12:35] (see commentary for verse 3)
ُۖ ھنْمِ رُیَّْطلا  لُكُْأَت  ازًبْخُ  يسِْأرَ  قَوَْف  لُمِحَْأ  يِنارََأ  يِّنِإ  رُخَلآْا  لَاَقوَ  ۖ ارًمْخَ  رُصِعَْأ  يِنارََأ  يِّنِإ  امَھُُدحََأ  لَاَق  ۖ نِاَیَتَف  نَجْسِّلا  ُھَعمَ  لَخََدوَ 

نَیِنسِحْمُلْا {36 نَمِ  كَارََن  اَّنِإ  ۖ ھِلِیوِْأَتِب  اَنْئِّبَن  }
[Pooya/Ali Commentary 12:36] (see commentary for verse 3)
مْھُوَ ๡َِّاِب  نَوُنمِؤُْی  مٍوَْق لاَ  َةَّلمِ  تُكْرََت  يِّنِإ  ۚ يِّبرَ  يِنمََّلعَ  اَّممِ  َذ  امَكُلِٰ ۚ امَكَُیِتْأَی  نَْأ  لَبَْق  ھِلِیوِْأَتِب  امَكُُتْأَّبَن  َّلاِإ  ھِِناَقزَرُْت  مٌاَعطَ  امَكُیِتْأَی  لَاَق لاَ 

نَورُِفاكَ {37 مْھُ  ِةرَخِلآْاِب  }
[Pooya/Ali Commentary 12:37] (see commentary for verse 3)
رََثكَْأ َلوَ  َّنكِٰ سِاَّنلا  ىَلعَوَ  اَنیَْلعَ  ๡َِّا  لِضَْف  نْمِ  َذ  كَلِٰ ۚ ءٍيْشَ  نْمِ  ๡َِّاِب  كَرِشُْن  نَْأ  اَنَل  نَاكَ  امَ  ۚ بَوُقعَْیوَ  قَاحَسِْإوَ  مَیھِارَبِْإ  يِئاَبآ  َةَّلمِ  تُعَْبَّتاوَ 

نَورُكُشَْی {38 سِاَّنلا لاَ  }
[Pooya/Ali Commentary 12:38] (see commentary for verse 3)

رُاَّھَقلْا {39 ُدحِاوَلْا  ๡َُّا  مَِأ  رٌیْخَ  نَوُقرَِّفَتمُ  بٌاَبرَْأَأ  نِجْسِّلا  ِيَبحِاصَ  اَی  }
[Pooya/Ali Commentary 12:39] (see commentary for verse 3)
ّدلا نُیِ َذ  كَلِٰ ُۚ هاَّیِإ  َّلاِإ  اوُدُبعَْت  َّلاَأ  رَمََأ   ๡َِّ ِۚ َّلاِإ  مُكْحُلْا  نِِإ  ۚ نٍاطَلْسُ  نْمِ  اھَِب  ๡َُّا  لَزَنَْأ  امَ  مْكُؤُاَبآوَ  مُْتنَْأ  اھَومُُتیَّْمسَ  ءًامَسَْأ  َّلاِإ  ھِِنوُد  نْمِ  نَوُدُبعَْت  امَ 

نَومَُلعَْی {40 سِاَّنلا لاَ  رََثكَْأ  َلوَ  َّنكِٰ مُِّیَقلْا  }
[Pooya/Ali Commentary 12:40] (see commentary for verse 3)

نِاَیِتفَْتسَْت {41 ھِیِف  يذَِّلا  رُمَْلأْا  يَضُِق  ۚ ھِسِْأرَ  نْمِ  رُیَّْطلا  لُكُْأَتَف  بَُلصُْیَف  رُخَلآْا  اَّمَأوَ  ۖ ارًمْخَ  ُھَّبرَ  يقِسَْیَف  امَكُُدحََأ  اَّمَأ  نِجْسِّلا  ِيَبحِاصَ  اَی  }
[Pooya/Ali Commentary 12:41] (see commentary for verse 3)
[The word sahibi (my companion) has been used by Yusuf to address the two fellow-prisoners

who were polytheists. Likewise it is not necessary that all the companions of the Holy Prophet were
sincere believers. Many of them were hypocrites.]

 
Then Yusuf told them that the cup-bearer would again serve wine to Firawn, while the cook will be

crucified and the birds would peck at his brain. He asked the cup-bearer to mention him to his master,
but Shaytan made him forget to mention this to his master, and Yusuf remained in prison for a few
more years. One day the king told his courtiers that he saw in a dream seven fat cows being devoured
by seven lean ones, and seven green ears of corns and seven others that were withered. None of the
courtiers knew how to interpret dreams. The cup-bearer told Firawn that he would give him its
interpretation and went to see Yusuf in prison. He asked him to tell him the meaning of the dream.

 
 

نَیِنسِ {42 عَضِْب  نِجْسِّلا  يِف  ثَِبَلَف  ھِِّبرَ  رَكْذِ  نُاطَیَّْشلا  ُهاسَنَْأَف  كَِّبرَ  َدنْعِ  يِنرْكُذْا  امَھُنْمِ  ٍجاَن  ُھَّنَأ  َّنظَ  يذَِّللِ  لَاَقوَ  }
[Pooya/Ali Commentary 12:42] (see commentary for verse 3)

نِْإ يَاَیؤْرُ  يِف  يِنوُتفَْأ  ُلأَمَلْا  اھَُّیَأ  اَی  ۖ تٍاسَِباَی  رَخَُأوَ  رٍضْخُ  تٍلاَُبنْسُ  عَبْسَوَ  فٌاجَعِ  عٌبْسَ  َّنھُُلكُْأَی  نٍامَسِ  تٍارََقَب  عَبْسَ  ىٰرََأ  يِّنِإ  كُلِمَلْا  لَاَقوَ 



نَورُُبعَْت {43 اَیؤُّْرللِ  مُْتنْكُ  }
[Pooya/Ali Commentary 12:43] (see commentary for verse 3)

نَیمِلِاَعِب {44 مِلاَحَْلأْا  لِیوِْأَتِب  نُحَْن  امَوَ  ۖ مٍلاَحَْأ  ثُاَغضَْأ  اوُلاَق  }
[Pooya/Ali Commentary 12:44] (see commentary for verse 3)

نِوُلسِرَْأَف {45 ھِلِیوِْأَتِب  مْكُُئِّبَنُأ  اَنَأ  ةٍَّمُأ  َدعَْب  رَكََّداوَ  امَھُنْمِ  اجََن  يذَِّلا  لَاَقوَ  }
[Pooya/Ali Commentary 12:45] (see commentary for verse 3)

سِاَّنلا ىَلِإ  عُجِرَْأ  ّلَعَل  يِ تٍاسَِباَی  رَخَُأوَ  رٍضْخُ  تٍلاَُبنْسُ  ِعبْسَوَ  فٌاجَعِ  عٌبْسَ  َّنھُُلكُْأَی  نٍامَسِ  تٍارََقَب  ِعبْسَ  يِف  اَنِتفَْأ  ّدصِّلا  قُیِ اھَُّیَأ  فُسُوُی 
نَومَُلعَْی {46 مْھَُّلَعَل  }

[Pooya/Ali Commentary 12:46] (see commentary for verse 3)
[Yusuf, the prophet of Allah, was a siddiq-truthful, who from his childhood worshipped no one

save Allah. From this it follows that those who had worshipped a ghayrallah for the most part of
their lives cannot be addressed as siddiq. ] 

 
Yusuf the truthful said that there would be seven years of abundant harvest. Of them they should

take a little for their sustenance and store the rest in the ears. There would follow seven years of
dreadful famine which will consume all the stores which were saved in the good years. That would
be followed by a year of rain in which people would press wine and oil.

 
The king sent a messenger to bring Yusuf. Yusuf told the messenger that his innocence was well-

established before Allah, but before he came out of the prison there should be a public inquiry. Then
the king sent for the ladies concerned. Among them came Zulaykha. The king demanded the whole
truth. Zulaykha confessed that it was she who attempted to seduce Yusuf but undoubtedly he was a
truthful man of virtue.

 
 

نَوُلكُْأَت {47 اَّممِ  لاًیلَِق  َّلاِإ  ھِلُِبنْسُ  يِف  ُهورَُذَف  مُْتدْصَحَ  امََف  اًبَأَد  نَیِنسِ  عَبْسَ  نَوعُرَزَْت  لَاَق  }
[Pooya/Ali Commentary 12:47] (see commentary for verse 3)

نَوُنصِحُْت {48 اَّممِ  لاًیلَِق  َّلاِإ  َّنھَُل  مُْتمَّْدَق  امَ  نَلْكُْأَی  ٌداَدشِ  عٌبْسَ  َذ  كَلِٰ دِعَْب  نْمِ  يِتْأَی  َّمُث  }
[Pooya/Ali Commentary 12:48] (see commentary for verse 3)

نَورُصِعَْی {49 ھِیِفوَ  سُاَّنلا  ثُاَغُی  ھِیِف  مٌاعَ  َذ  كَلِٰ دِعَْب  نْمِ  يِتْأَی  َّمُث  }
[Pooya/Ali Commentary 12:49] (see commentary for verse 3)

َّنھِدِیْكَِب يِّبرَ  َّنِإ  ۚ َّنھَُیدِیَْأ  نَعَّْطَق  يِتَّلالا  ِةوَسِّْنلا  لُاَب  امَ  ُھلَْأسْاَف  كَِّبرَ  ىَٰلِإ  عْجِرْا  لَاَق  لُوسَُّرلا  ُهءَاجَ  اَّمَلَف  ۖ ھِِب  يِنوُتْئا  كُلِمَلْا  لَاَقوَ 
مٌیلِعَ {50 }

[Pooya/Ali Commentary 12:50] (see commentary for verse 3)
اَنَأ ُّقحَلْا  صَحَصْحَ  نَلآْا  زِیزَِعلْا  تَُأرَمْا  تَِلاَق  ۚ ءٍوسُ  نْمِ  ھِیَْلعَ  اَنمْلِعَ  امَ   ๡َِِّ شَاحَ  نَلُْق  ۚ ھِسِفَْن  نْعَ  فَسُوُی  َّنُتدْوَارَ  ذِْإ  َّنكُُبطْخَ  امَ  لَاَق 

نَیِقدِاَّصلا {51 نَمَِل  ُھَّنِإوَ  ھِسِفَْن  نْعَ  ُھُتدْوَارَ  }
[Pooya/Ali Commentary 12:51] (see commentary for verse 3)

نَیِنِئاخَلْا {52 َدیْكَ  يدِھَْی  ๡ََّا لاَ  َّنَأوَ  بِیَْغلْاِب  ُھنْخَُأ  مَْل  يِّنَأ  مََلعَْیلِ  َذ  كَلِٰ }
[Pooya/Ali Commentary 12:52] (see commentary for verse 3)
[Some commentators say that the wordings of this verse refer to Zulaykha who blames herself and

accepts Yusuf's innocence, because verses 52 and 53 are a continuation of Zulaykha's speech.
 
Ammarah refers to the urge which commands man to do evil, but if he sincerely believes in Allah

and resolves to do good at all events, Allah gives him power to control this urge and always keeps



his conscience awake to safeguard himself against evil of Shaytan. The conscience which censures
and holds in check the urge to do evil is called lawwamah (Al Qiyamah: 2). When he controls
the ammarah, and abides by the dictates of lawwamah he is blessed with peace of mind, joy and
fulfilment and deserves to be called nafs mutma-innah, the ultimate destination of which is that
which has been promised in verse 8 of al Bayyinah.]

 
The king was much impressed, and appointed Yusuf as his confidential wazir. Yusuf wanted to do

real service to the people. He undertook the hardest task of organising reserves in times of plenty,
against the lean years to come. He was put incharge of the granaries and store-houses. So Allah gave
Yusuf authority in the land and bestowed His favours on him. He does not allow the reward of those
who are good to go waste.

 
 

مٌیحِرَ {53 رٌوُفغَ  يِّبرَ  َّنِإ  ۚ يِّبرَ  مَحِرَ  امَ  َّلاِإ  ءِوُّسلاِب  ٌةرَاَّمَلأَ  سَفَّْنلا  َّنِإ  ۚ يسِفَْن  ئُرَِّبُأ  امَوَ  }
[Pooya/Ali Commentary 12:53] (see commentary for verse 3)(see commentary for verse 52)

نٌیمَِأ {54 نٌیكِمَ  اَنیَْدَل  مَوَْیلْا  كََّنِإ  لَاَق  ُھمََّلكَ  اَّمَلَف  ۖ يسِفَْنلِ  ُھصْلِخَْتسَْأ  ھِِب  يِنوُتْئا  كُلِمَلْا  لَاَقوَ  }
[Pooya/Ali Commentary 12:54] (see commentary for verse 3)

مٌیلِعَ {55 ظٌیفِحَ  يِّنِإ  ۖ ضِرَْلأْا  نِِئازَخَ  ىَٰلعَ  يِنلَْعجْا  لَاَق  }
[Pooya/Ali Commentary 12:55] (see commentary for verse 3)
Aqa Mahdi Puya says:
 
To manage the treasury of a country a knowing guardian is necessary, as per this verse, therefore,

for a guardian who is entrusted with the responsibility to guide the whole mankind, in all times, unto
the ultimate purpose of creation, the highest degree of wisdom (referred to in Nisa: 54-the Holy
Prophet and his Ahl ul Bayt) is required.

 
Certainly the recompense of the life to come is better for those who believe and follow the right

path.
 
There was a wide spread famine in all of Arabia, Northern Africa, Syria, Iraq and Palestine. On

account of Yusuf's foresight and his able administration bread was available in Egypt only. So the
brothers of Yusuf also came to Egypt and called on him. He recognised them, though they did not
recognise him. See verse 15. He treated them liberally. The ten brothers had come. Yusuf asked them
to bring their brother, Benjamin, whom they said his (they did not say their) father had kept with him,
so that they would be able to get his share also.

 
They went back to Yaqub and asked him to send Benjamin with them so that they could bring more

grain. Yaqub said he could not trust them with Benjamin after what they did to Yusuf. Yaqub knew that
Yusuf was alive, so he said Allah was the best of guardians.

 
 

نَیِنسِحْمُلْا {56 رَجَْأ  عُیضُِن  لاَوَ  ۖ ءُاشََن  نْمَ  اَنِتمَحْرَِب  بُیصُِن  ۚ ءُاشََی  ثُیْحَ  اھَنْمِ  ُأَّوَبَتَی  ضِرَْلأْا  يِف  فَسُوُیلِ  اَّنَّكمَ  َذكَوَ  كَلِٰ }
[Pooya/Ali Commentary 12:56] (see commentary for verse 3)

نَوُقَّتَی {57 اوُناكَوَ  اوُنمَآ  نَیذَِّللِ  رٌیْخَ  ِةرَخِلآْا  رُجَْلأَوَ  }
[Pooya/Ali Commentary 12:57] (see commentary for verse 3)



نَورُكِنْمُ {58 ُھَل  مْھُوَ  مْھَُفرََعَف  ھِیَْلعَ  اوُلخََدَف  فَسُوُی  ُةوَخِْإ  ءَاجَوَ  }
[Pooya/Ali Commentary 12:58] (see commentary for verse 3)

نَیلِزِنْمُلْا {59 رُیْخَ  اَنَأوَ  لَیْكَلْا  يِفوُأ  يِّنَأ  نَوْرََت  لاََأ  ۚ مْكُیِبَأ  نْمِ  مْكَُل  ٍخَأِب  يِنوُتْئا  لَاَق  مْھِزِاھَجَِب  مْھُزََّھجَ  اَّمَلوَ  }
[Pooya/Ali Commentary 12:59] (see commentary for verse 3)

نِوُبرَقَْت {60 لاَوَ  يدِنْعِ  مْكَُل  لَیْكَ  لاََف  ھِِب  يِنوُتْأَت  مَْل  نِْإَف  }
[Pooya/Ali Commentary 12:60] (see commentary for verse 3)

نَوُلعِاَفَل {61 اَّنِإوَ  ُهاَبَأ  ُھنْعَ  ُدوِارَُنسَ  اوُلاَق  }
[Pooya/Ali Commentary 12:61] (see commentary for verse 3)

نَوُعجِرَْی {62 مْھَُّلَعَل  مْھِلِھَْأ  ىَٰلِإ  اوُبَلَقنْا  اَذِإ  اھََنوُفرِعَْی  مْھَُّلَعَل  مْھِلِاحَرِ  يِف  مْھَُتعَاضَِب  اوُلَعجْا  ھِِناَیْتفِلِ  لَاَقوَ  }
[Pooya/Ali Commentary 12:62] (see commentary for verse 3)

نَوظُِفاحََل {63 ُھَل  اَّنِإوَ  لَْتكَْن  اَناخََأ  اَنَعمَ  لْسِرَْأَف  لُیْكَلْا  اَّنمِ  عَِنمُ  اَناَبَأ  اَی  اوُلاَق  مْھِیِبَأ  ىَٰلِإ  اوُعجَرَ  اَّمَلَف  }
[Pooya/Ali Commentary 12:63] (see commentary for verse 3)

نَیمِحِاَّرلا {64 مُحَرَْأ  وَھُوَ  ۖ اظًِفاحَ  رٌیْخَ  ๡َُّاَف  ۖ لُبَْق  نْمِ  ھِیخَِأ  ىَٰلعَ  مْكُُتنْمَِأ  امَكَ  َّلاِإ  ھِیَْلعَ  مْكُُنمَآ  لْھَ  لَاَق  }
[Pooya/Ali Commentary 12:64] (see commentary for verse 3)
Aqa Mahdi Puya says:
 
Yaqub wanted his sons to know that their undertaking to guard Benjamin had no credibility in his

opinion, as was in the case of Yusuf aforetime. On both occasions Yaqub did not trust his sons; he put
his faith in Allah alone.

 
When they unpacked their goods they found the money which the servants of Yusuf had put there on

his orders, so that greed might bring them back again with Benjamin.
 
Yaqub, a man of wisdom and experience, aware of the possible suspicions the people of Egypt

might have about eleven strangers parading in the city, advised them to enter from different gates.
Although they did as advised by Yaqub but it did not profit them against the plan of Allah - reunion of
the whole family and shaming the ten brothers into repentance. The men of Allah are full of
knowledge, not as men, but as taught by the grace of Allah.

 
Yusuf was delighted to see Benjamin, his own brother. He told him not to worry as he was going to

keep Benjamin with himself. After taking the provisions, when they were departing Yusuf asked a
steward to put his own drinking silver cup in Benjamin's saddle-bag; and then it was announced that
Yusuf s silver cup had been stolen. As they were about to leave a steward stopped them and searched
their bags, and found the silver cup in Benjamin's bag. So he was detained. It was Allah's plan to
allow Yusuf to keep his brother with himself because under the law of the land he could not detain his
brother.

 
 

ُداَدزَْنوَ اَناخََأ  ظَُفحَْنوَ  اَنَلھَْأ  رُیمَِنوَ  ۖ اَنیَْلِإ  تَّْدرُ  اَنُتعَاضَِب  هِذِھَٰ  ۖ يغِبَْن  امَ  اَناَبَأ  اَی  اوُلاَق  ۖ مْھِیَْلِإ  تَّْدرُ  مْھَُتعَاضَِب  اوُدجَوَ  مْھُعَاَتمَ  اوحَُتَف  اَّمَلوَ 
رٌیسَِی {65 لٌیْكَ  َذ  كَلِٰ ۖ رٍیعَِب  لَیْكَ  }

[Pooya/Ali Commentary 12:65] (see commentary for verse 3)
لٌیكِوَ {66 لُوُقَن  امَ  ىَٰلعَ  ๡َُّا  لَاَق  مْھَُقِثوْمَ  ُهوَْتآ  اَّمَلَف  ۖ مْكُِب  طَاحَُی  نَْأ  َّلاِإ  ھِِب  يِنَّنُتْأَتَل  ๡َِّا  نَمِ  اًقِثوْمَ  نِوُتؤُْت  ىَّٰتحَ  مْكَُعمَ  ُھَلسِرُْأ  نَْل  لَاَق  }

[Pooya/Ali Commentary 12:66] (see commentary for verse 3)
ۖ تُلَّْكوََت ھِیَْلعَ   ๡َِّ ِۖ َّلاِإ  مُكْحُلْا  نِِإ  ۖ ءٍيْشَ  نْمِ  ๡َِّا  نَمِ  مْكُنْعَ  يِنغُْأ  امَوَ  ۖ ةٍَقرَِّفَتمُ  بٍاوَبَْأ  نْمِ  اوُلخُدْاوَ  دٍحِاوَ  بٍاَب  نْمِ  اوُلخُدَْت  َّيِنَب لاَ  اَی  لَاَقوَ 

نَوُلكِّوََتمُلْا {67 لَِّكوََتَیلَْف  ھِیَْلعَوَ  }



[Pooya/Ali Commentary 12:67] (see commentary for verse 3)
ُهاَنمَّْلعَ امَلِ  مٍلْعِ  وُذَل  ُھَّنِإوَ  ۚ اھَاضََق  بَوُقعَْی  سِفَْن  يِف  ًةجَاحَ  َّلاِإ  ءٍيْشَ  نْمِ  ๡َِّا  نَمِ  مْھُنْعَ  يِنغُْی  نَاكَ  امَ  مْھُوُبَأ  مْھُرَمََأ  ثُیْحَ  نْمِ  اوُلخََد  اَّمَلوَ 

نَومَُلعَْی {68 سِاَّنلا لاَ  رََثكَْأ  َلوَ  َّنكِٰ }
[Pooya/Ali Commentary 12:68] (see commentary for verse 3)

نَوُلمَعَْی {69 اوُناكَ  امَِب  سِْئَتبَْت  لاََف  كَوخَُأ  اَنَأ  يِّنِإ  لَاَق  ُۖ هاخََأ  ھِیَْلِإ  ىٰوَآ  فَسُوُی  ىَٰلعَ  اوُلخََد  اَّمَلوَ  }
[Pooya/Ali Commentary 12:69] (see commentary for verse 3)

نَوُقرِاسََل {70 مْكَُّنِإ  رُیعِلْا  اھَُتَّیَأ  ّذؤَمُ  نٌِ نََّذَأ  َّمُث  ھِیخَِأ  لِحْرَ  يِف  َةَیاَقسِّلا  لََعجَ  مْھِزِاھَجَِب  مْھُزََّھجَ  اَّمَلَف  }
[Pooya/Ali Commentary 12:70] (see commentary for verse 3)

نَوُدقِفَْت {71 اَذامَ  مْھِیَْلعَ  اوُلَبقَْأوَ  اوُلاَق  }
[Pooya/Ali Commentary 12:71] (see commentary for verse 3)

مٌیعِزَ {72 ھِِب  اَنَأوَ  رٍیعَِب  لُمْحِ  ھِِب  ءَاجَ  نْمَلِوَ  كِلِمَلْا  عَاوَصُ  ُدقِفَْن  اوُلاَق  }
[Pooya/Ali Commentary 12:72] (see commentary for verse 3)

نَیِقرِاسَ {73 اَّنكُ  امَوَ  ضِرَْلأْا  يِف  َدسِفُْنلِ  اَنْئجِ  امَ  مُْتمْلِعَ  دَْقَل  ๡َِّاَت  اوُلاَق  }
[Pooya/Ali Commentary 12:73] (see commentary for verse 3)

نَیِبذِاكَ {74 مُْتنْكُ  نِْإ  ُهؤُازَجَ  امََف  اوُلاَق  }
[Pooya/Ali Commentary 12:74] (see commentary for verse 3)

نَیمِلِاَّظلا {75 يزِجَْن  َذكَ  كَلِٰ ُۚ هؤُازَجَ  وَھَُف  ھِلِحْرَ  يِف  َدجِوُ  نْمَ  ُهؤُازَجَ  اوُلاَق  }
[Pooya/Ali Commentary 12:75] (see commentary for verse 3)
ُۚ ๡َّا ءَاشََی  نَْأ  َّلاِإ  كِلِمَلْا  نِیدِ  يِف  ُهاخََأ  َذخُْأَیلِ  نَاكَ  امَ  ۖ فَسُوُیلِ  اَندْكِ  َذكَ  كَلِٰ ۚ ھِیخَِأ  ءِاعَوِ  نْمِ  اھَجَرَخَْتسْا  َّمُث  ھِیخَِأ  ءِاعَوِ  لَبَْق  مْھِِتَیعِوَْأِب  َأَدَبَف 

مٌیلِعَ {76 مٍلْعِ  يذِ  لِّكُ  قَوَْفوَ  ۗ ءُاشََن  نْمَ  تٍاجَرََد  عَُفرَْن  }
[Pooya/Ali Commentary 12:76] (see commentary for verse 3)
Aqa Mahdi Puya says:
 
Above every knowing there is a knower who knows all and more than all the knowing-Allah.
 
The brothers said that if Benjamin had stolen, it was no wonder, his brother had stolen before.

Yusuf knew well his half brothers were worse in the degree of evil.
 
One brother stayed there, and the others went back to Yaqub and told him what had happened.

Yaqub was greatly disturbed. His eyes became white with sorrow and he fell into silent melancholy,
yet he hoped that it was all being done so that Allah the all-knowing, might bring his sons back to him.
He asked his sons to go in search of Yusuf and Benjamin and advised them to have faith in the mercy
of Allah, because those who did not believe in Allah despaired and lost hope. They returned to Yusuf,
offered him what little they had and begged for his favour. Yusuf could no longer hold himself. He
said: "I am Yusuf and this is my brother Benjamin. Allah has been gracious to us; for Allah verily
does not deprive those who obey and follow His laws and commands and endure."

 
The half brothers confessed their sin and wickedness. Yusuf at once forgave them and prayed to

Allah to forgive them. Allah is the most merciful of all.
 
 

نَوُفصَِت {77 امَِب  مَُلعَْأ  ๡َُّاوَ  ۖ اًناكَمَ  ٌّرشَ  مُْتنَْأ  لَاَق  ۚ مْھَُل  اھَدِبُْی  مَْلوَ  ھِسِفَْن  يِف  فُسُوُی  اھََّرسََأَف  ۚ لُبَْق  نْمِ  ُھَل  خٌَأ  قَرَسَ  دَْقَف  قْرِسَْی  نِْإ  اوُلاَق  }
[Pooya/Ali Commentary 12:77] (see commentary for verse 3)

نَیِنسِحْمُلْا {78 نَمِ  كَارََن  اَّنِإ  ُۖ ھَناكَمَ  اَنَدحََأ  ذْخَُف  ارًیِبكَ  اخًیْشَ  اًبَأ  ُھَل  َّنِإ  زُیزَِعلْا  اھَُّیَأ  اَی  اوُلاَق  }



[Pooya/Ali Commentary 12:78] (see commentary for verse 3)
نَومُلِاظََل {79 اًذِإ  اَّنِإ  ُهَدنْعِ  اَنعَاَتمَ  اَندْجَوَ  نْمَ  َّلاِإ  َذخُْأَن  نَْأ  ๡َِّا  َذاَعمَ  لَاَق  }

[Pooya/Ali Commentary 12:79] (see commentary for verse 3)
حَرَبَْأ نَْلَف  ۖ فَسُوُی  يِف  مُْتطَّْرَف  امَ  لُبَْق  نْمِوَ  ๡َِّا  نَمِ  اًقِثوْمَ  مْكُیَْلعَ  َذخََأ  دَْق  مْكُاَبَأ  َّنَأ  اومَُلعَْت  مَْلَأ  مْھُرُیِبكَ  لَاَق  ۖ ا̒یجَِن  اوصَُلخَ  ُھنْمِ  اوسَُأیَْتسْا  اَّمَلَف 

نَیمِكِاحَلْا {80 رُیْخَ  وَھُوَ  ۖ يلِ  ๡َُّا  مَكُحَْی  وَْأ  يِبَأ  يلِ  نََذْأَی  ىَّٰتحَ  ضَرَْلأْا  }
[Pooya/Ali Commentary 12:80] (see commentary for verse 3)

نَیظِِفاحَ {81 بِیَْغلْلِ  اَّنكُ  امَوَ  اَنمْلِعَ  امَِب  َّلاِإ  اَندْھِشَ  امَوَ  قَرَسَ  كََنبْا  َّنِإ  اَناَبَأ  اَی  اوُلوُقَف  مْكُیِبَأ  ىَٰلِإ  اوُعجِرْا  }
[Pooya/Ali Commentary 12:81] (see commentary for verse 3)

نَوُقدِاصََل {82 اَّنِإوَ  ۖ اھَیِف  اَنلَْبقَْأ  يِتَّلا  رَیعِلْاوَ  اھَیِف  اَّنكُ  يِتَّلا  َةَیرَْقلْا  لَِأسْاوَ  }
[Pooya/Ali Commentary 12:82] (see commentary for verse 3)

مُیكِحَلْا {83 مُیلَِعلْا  وَھُ  ُھَّنِإ  ۚ اًعیمِجَ  مْھِِب  يِنَیِتْأَی  نَْأ  ๡َُّا  ىسَعَ  ۖ لٌیمِجَ  رٌبْصََف  ۖ ارًمَْأ  مْكُسُُفنَْأ  مْكَُل  تَْلَّوسَ  لَْب  لَاَق  }
[Pooya/Ali Commentary 12:83] (see commentary for verse 3)

مٌیظِكَ {84 وَھَُف  نِزْحُلْا  نَمِ  ُهاَنیْعَ  تَّْضَیبْاوَ  فَسُوُی  ىَٰلعَ  ىَٰفسََأ  اَی  لَاَقوَ  مْھُنْعَ  ىَّٰلوََتوَ  }
[Pooya/Ali Commentary 12:84] (see commentary for verse 3)

نَیكِلِاھَلْا {85 نَمِ  نَوكَُت  وَْأ  اضًرَحَ  نَوكَُت  ىَّٰتحَ  فَسُوُی  رُكُذَْت  ُأَتفَْت  ๡َِّاَت  اوُلاَق  }
[Pooya/Ali Commentary 12:85] (see commentary for verse 3)

نَومَُلعَْت {86 امَ لاَ  ๡َِّا  نَمِ  مَُلعَْأوَ  ๡َِّا  ىَلِإ  يِنزْحُوَ  ّثَب  يِ وكُشَْأ  امََّنِإ  لَاَق  }
[Pooya/Ali Commentary 12:86] (see commentary for verse 3)

نَورُِفاكَلْا {87 مُوَْقلْا  َّلاِإ  ๡َِّا  ِحوْرَ  نْمِ  سَُأیَْی  ُھَّنِإ لاَ  ِۖ ๡َّا  ِحوْرَ  نْمِ  اوسَُأیَْت  لاَوَ  ھِیخَِأوَ  فَسُوُی  نْمِ  اوسَُّسحََتَف  اوُبھَذْا  َّيِنَب  اَی  }
[Pooya/Ali Commentary 12:87] (see commentary for verse 3)

يزِجَْی ๡ََّا  َّنِإ  ۖ اَنیَْلعَ  قَّْدصََتوَ  لَیْكَلْا  اَنَل  فِوَْأَف  ٍةاجَزْمُ  ةٍعَاضَِبِب  اَنْئجِوَ  ُّرُّضلا  اَنَلھَْأوَ  اَنَّسمَ  زُیزَِعلْا  اھَُّیَأ  اَی  اوُلاَق  ھِیَْلعَ  اوُلخََد  اَّمَلَف 
ّدصََتمُلْا {88 نَیِقِ }

[Pooya/Ali Commentary 12:88] (see commentary for verse 3)
نَوُلھِاجَ {89 مُْتنَْأ  ذِْإ  ھِیخَِأوَ  فَسُوُیِب  مُْتلَْعَف  امَ  مُْتمْلِعَ  لْھَ  لَاَق  }

[Pooya/Ali Commentary 12:89] (see commentary for verse 3)
نَیِنسِحْمُلْا {90 رَجَْأ  عُیضُِی  ๡ََّا لاَ  َّنِإَف  رِْبصَْیوَ  قَِّتَی  نْمَ  ُھَّنِإ  ۖ اَنیَْلعَ  ๡َُّا  َّنمَ  دَْق  ۖ يخَِأ  اَذھَٰوَ  فُسُوُی  اَنَأ  لَاَق  ۖ فُسُوُی  تَنَْلأَ  كََّنِإَأ  اوُلاَق  }

[Pooya/Ali Commentary 12:90] (see commentary for verse 3)
نَیِئطِاخََل {91 اَّنكُ  نِْإوَ  اَنیَْلعَ  ๡َُّا  كَرََثآ  دَْقَل  ๡َِّاَت  اوُلاَق  }

[Pooya/Ali Commentary 12:91] (see commentary for verse 3)
نَیمِحِاَّرلا {92 مُحَرَْأ  وَھُوَ  ۖ مْكَُل  ๡َُّا  رُفِغَْی  ۖ مَوَْیلْا  مُكُیَْلعَ  بَیرِْثَت  لَاَق لاَ  }

[Pooya/Ali Commentary 12:92] (see commentary for verse 3)
[When the Holy Prophet entered into Makka, after its fall, in identical language he freely forgave

the whole population of his worst foes who were entirely at his mercy.]
 
He gave them his shirt and asked them to put it on his father's face to restore his eyesight, and then

to bring the whole family to him.
 
 

نَیعِمَجَْأ {93 مْكُلِھَْأِب  يِنوُتْأوَ  ارًیصَِب  تِْأَی  يِبَأ  ھِجْوَ  ىَٰلعَ  ُهوُقلَْأَف  اَذھَٰ  يصِیمَِقِب  اوُبھَذْا  }
[Pooya/Ali Commentary 12:93] (see commentary for verse 3)
Aqa Mahdi Puya says:
 
Far-tadda basira means (Yaqub) forwith regained his sight. It implies that he had lost his sight and

then regained it.



 
When the garment was put over Yaqub's face his eyesight was restored. He said: "Did I not tell

you? I know from Allah what you do not know." The sons asked their father to pray for them that their
sins be forgiven. Yaqub said: "Allah will forgive you. He is oft-forgiving and kind."

 
When they went back to Yusuf, he gave his father and mother a place of honour, and seated them by

his side on the throne; and they fell before him in homage.
 
 

نِوُدِّنَفُت {94 نَْأ  لاَوَْل  ۖ فَسُوُی  حَیرِ  ُدجَِلأَ  يِّنِإ  مْھُوُبَأ  لَاَق  رُیعِلْا  تَِلصََف  اَّمَلوَ  }
[Pooya/Ali Commentary 12:94] (see commentary for verse 3)(see commentary for verse 93)

مِیدَِقلْا {95 كَلِلاَضَ  يفَِل  كََّنِإ  ๡َِّاَت  اوُلاَق  }
[Pooya/Ali Commentary 12:95] (see commentary for verse 3)(see commentary for verse 93)

نَومَُلعَْت {96 امَ لاَ  ๡َِّا  نَمِ  مَُلعَْأ  يِّنِإ  مْكَُل  لُْقَأ  مَْلَأ  لَاَق  ۖ ارًیصَِب  َّدَترْاَف  ھِھِجْوَ  ىَٰلعَ  ُهاَقلَْأ  رُیشَِبلْا  ءَاجَ  نَْأ  اَّمَلَف  }
[Pooya/Ali Commentary 12:96] (see commentary for verse 3)(see commentary for verse 93)

نَیِئطِاخَ {97 اَّنكُ  اَّنِإ  اَنَبوُنُذ  اَنَل  رْفِغَْتسْا  اَناَبَأ  اَی  اوُلاَق  }
[Pooya/Ali Commentary 12:97] (see commentary for verse 3)

مُیحَِّرلا {98 رُوُفَغلْا  وَھُ  ُھَّنِإ  ۖ يِّبرَ  مْكَُل  رُفِغَْتسَْأ  فَوْسَ  لَاَق  }
[Pooya/Ali Commentary 12:98] (see commentary for verse 3)

نَیِنمِآ {99 ๡َُّا  ءَاشَ  نِْإ  رَصْمِ  اوُلخُدْا  لَاَقوَ  ھِیْوََبَأ  ھِیَْلِإ  ىٰوَآ  فَسُوُی  ىَٰلعَ  اوُلخََد  اَّمَلَف  }
[Pooya/Ali Commentary 12:99] (see commentary for verse 3)

نَمِ يِنجَرَخَْأ  ذِْإ  يِب  نَسَحَْأ  دَْقوَ  ۖ ا̒قحَ  يِّبرَ  اھََلَعجَ  دَْق  لُبَْق  نْمِ  يَاَیؤْرُ  لُیوِْأَت  اَذھَٰ  تَِبَأ  اَی  لَاَقوَ  ۖ اًدَّجسُ  ُھَل  اوُّرخَوَ  شِرَْعلْا  ىَلعَ  ھِیْوََبَأ  عََفرَوَ 
مُیكِحَلْا {100 مُیلَِعلْا  وَھُ  ُھَّنِإ  ۚ ءُاشََی  امَلِ  فٌیطَِل  يِّبرَ  َّنِإ  ۚ يِتوَخِْإ  نَیَْبوَ  يِنیَْب  نُاطَیَّْشلا  غَزََن  نَْأ  دِعَْب  نْمِ  وِدَْبلْا  نَمِ  مْكُِب  ءَاجَوَ  نِجْسِّلا  }

[Pooya/Ali Commentary 12:100] (see commentary for verse 3)
Sajada-falling down in prostration. The father, the brothers and the aunt fell down in prostration

before Yusuf. There are two types of sajdahs-one is that which is for Allah in total submission to His
will, and the other is done in reverence to pay homage to a divinely chosen representative of Allah
(see commentary of al Baqarah: 34).

  
Aqa Mahdi Puya says:
 
The sajdah by the father and the brothers was the interpretation of Yusuf's dream in verse 4. In

keeping with his character as a prophet of Allah, Yusuf, in all humility, attributes everything good and
worthy not to himself but to the grace of Allah. The divine grace is always based on knowledge and
wisdom.

 
Then Yusuf said:
 
"O my father, this is the meaning of my earlier dream. My Lord has made it come true. He was

gracious in getting me out of prison, and bringing you out of the desert to me after the discord created
by Shaytan between me and my brothers, for my Lord is gracious to whomsoever He pleases. He is
indeed all-knowing and all-wise.

 
O my Lord, You have given me dominion and taught me the interpretation of dreams; O creator of

the heavens and the earth, You alone are my saviour in this world and the hereafter, take my soul as



one submitting to Your will (as a Muslim) and unite me with the righteous."
 
 
 
امًلِسْمُ يِنَّفوََت  ۖ ِةرَخِلآْاوَ  اَینُّْدلا  يِف  يِّیلِوَ  تَنَْأ  ضِرَْلأْاوَ  تِاوَامََّسلا  رَطِاَف  ۚ ثِیدِاحََلأْا  لِیوِْأَت  نْمِ  يِنَتمَّْلعَوَ  كِلْمُلْا  نَمِ  يِنَتیَْتآ  دَْق  بِّرَ 

نَیحِلِاَّصلاِب {101 يِنقْحِلَْأوَ  }
[Pooya/Ali Commentary 12:101] (see commentary for verse 3)

نَورُكُمَْی {102 مْھُوَ  مْھُرَمَْأ  اوُعمَجَْأ  ذِْإ  مْھِیَْدَل  تَنْكُ  امَوَ  ۖ كَیَْلِإ  ھِیحِوُن  بِیَْغلْا  ءِاَبنَْأ  نْمِ  َذ  كَلِٰ }
[Pooya/Ali Commentary 12:102] 

نَیِنمِؤْمُِب {103 تَصْرَحَ  وَْلوَ  سِاَّنلا  رَُثكَْأ  امَوَ  }
[Pooya/Ali Commentary 12:103] 

نَیمَِلاَعلْلِ {104 رٌكْذِ  َّلاِإ  وَھُ  نِْإ  ۚ رٍجَْأ  نْمِ  ھِیَْلعَ  مْھُُلَأسَْت  امَوَ  }
[Pooya/Ali Commentary 12:104] 

نَوضُرِعْمُ {105 اھَنْعَ  مْھُوَ  اھَیَْلعَ  نَوُّرمَُی  ضِرَْلأْاوَ  تِاوَامََّسلا  يِف  ةٍَیآ  نْمِ  نِّْیَأكَوَ  }
[Pooya/Ali Commentary 12:105] 

نَوكُرِشْمُ {106 مْھُوَ  َّلاِإ  ๡َِّاِب  مْھُرَُثكَْأ  نُمِؤُْی  امَوَ  }
[Pooya/Ali Commentary 12:106] 

نَورُُعشَْی {107 مْھُوَ لاَ  ًةَتغَْب  ُةعَاَّسلا  مُھَُیِتْأَت  وَْأ  ๡َِّا  بِاَذعَ  نْمِ  ٌةَیشِاغَ  مْھَُیِتْأَت  نَْأ  اوُنمَِأَفَأ  }
[Pooya/Ali Commentary 12:107] 

نَیكِرِشْمُلْا {108 نَمِ  اَنَأ  امَوَ  ๡َِّا  نَاحَبْسُوَ  ۖ يِنَعَبَّتا  نِمَوَ  اَنَأ  ٍةرَیصَِب  ىَٰلعَ  ِۚ ๡َّا  ىَلِإ  وعُدَْأ  يلِیِبسَ  هِذِھَٰ  لُْق  }
[Pooya/Ali Commentary 12:108]
Aqa Mahdi Puya says:
 
Those who follow the Holy Prophet, mentioned in Ali Imran: 61 and Ahzab: 33, also call people

unto Allah, along with him, with clear insight of the truth, because they are surely of him as stated in
Ibrahim: 36.

 
The Holy Prophet said:
 
"None shall preach the truth I have brought save me or he who is of me."
 
Refer to the introduction of al Bara-at.
 
 
رُاَدَلوَ ۗ مْھِلِبَْق  نْمِ  نَیذَِّلا  ُةَبِقاعَ  نَاكَ  فَیْكَ  اورُظُنَْیَف  ضِرَْلأْا  يِف  اورُیسَِی  مَْلَفَأ  ۗ ىٰرَُقلْا  لِھَْأ  نْمِ  مْھِیَْلِإ  يحِوُن  لاًاجَرِ  َّلاِإ  كَلِبَْق  نْمِ  اَنلْسَرَْأ  امَوَ 

نَوُلقِعَْت {109 لاََفَأ  ۗ اوَْقَّتا  نَیذَِّللِ  رٌیْخَ  ِةرَخِلآْا  }
[Pooya/Ali Commentary 12:109]
Verse 109 makes it clear that all the forefathers of the Holy Prophet and Ali ibn abi Talib were

monotheists.
 
In the story of Yusuf, and all the events narrated in the Quran pertaining to the prophets of Allah

there is a lesson for those who can study and obtain guidance from the history. Refer to Imam Ali's
observation on page 557. 
110} نَیمِرِجْمُلْا مِوَْقلْا  نِعَ  اَنسُْأَب  ُّدرَُی  لاَوَ  ۖ ءُاشََن  نْمَ  يَجُِّنَف  اَنرُصَْن  مْھُءَاجَ  اوُبذِكُ  دَْق  مْھَُّنَأ  اوُّنظَوَ  لُسُُّرلا  سََأیَْتسْا  اَذِإ  ىَّٰتحَ  }



[Pooya/Ali Commentary 12:110] (see commentary for verse 109)
مٍوَْقلِ ًةمَحْرَوَ  ىًدھُوَ  ءٍيْشَ  لِّكُ  لَیصِفَْتوَ  ھِیَْدَی  نَیَْب  يذَِّلا  قَیدِصَْت  َلوَ  نْكِٰ ىٰرََتفُْی  اًثیدِحَ  نَاكَ  امَ  ۗ بِاَبلَْلأْا  يلِوُلأِ  ٌةرَبْعِ  مْھِصِصََق  يِف  نَاكَ  دَْقَل 

نَوُنمِؤُْی {111 }
[Pooya/Ali Commentary 12:111] (see commentary for verse 109)
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نَوُنمِؤُْی {1 سِاَّنلا لاَ  رََثكَْأ  َلوَ  َّنكِٰ ُّقحَلْا  كَِّبرَ  نْمِ  كَیَْلِإ  لَزِنُْأ  يذَِّلاوَ  ۗ بِاَتكِلْا  تُاَیآ  كَلِْت  ۚ رملا  }
[Pooya/Ali Commentary 13:1]
See commentary of al Baqarah: 1 for Alif, Lam, Mim-huruf muqatta-at.
 
For the "verses of the book" see commentary of al Baqarah: 2 and Aqa Mahdi Puya's essay "the

genuineness of the holy Quran".
 
 
رَمَْلأْا رُِّبَدُی  ۚ ىم̒سَمُ  لٍجََلأِ  يرِجَْی  ٌّلكُ  ۖ رَمََقلْاوَ  سَمَّْشلا  رََّخسَوَ  ۖ شِرَْعلْا  ىَلعَ  ىٰوََتسْا  َّمُث  ۖ اھََنوْرََت  دٍمَعَ  رِیَْغِب  تِاوَامََّسلا  عََفرَ  يذَِّلا  ๡َُّا 

نَوُنِقوُت {2 مْكُِّبرَ  ءِاَقلِِب  مْكَُّلَعَل  تِاَیلآْا  لُصَِّفُی  }
[Pooya/Ali Commentary 13:2]
Aqa Mahdi Puya says:
 
Allah has created the universe. He is the sole sovereign. All laws pertaining to creation, legislation

and administration are governed by His omnipotent, just and merciful will. There is no one, equal to
Him, who shares in His absolute authority.

 
Please refer to the commentary of al Baqarah: 29 and al Araf: 54.
 
Allah is the creator, the constant ruler and the continuous governor.
 
The whole universe exists and operates in accordance with the laws made, governed and regulated

by the will of Allah.
 
 
تٍاَیلآَ َذ  كَلِٰ يِف  َّنِإ  ۚ رَاھََّنلا  لَیَّْللا  يشِغُْی  ۖ نِیَْنْثا  نِیْجَوْزَ  اھَیِف  لََعجَ  تِارَمََّثلا  لِّكُ  نْمِوَ  ۖ ارًاھَنَْأوَ  يَسِاوَرَ  اھَیِف  لََعجَوَ  ضَرَْلأْا  َّدمَ  يذَِّلا  وَھُوَ 

نَورَُّكَفَتَی {3 مٍوَْقلِ  }
[Pooya/Ali Commentary 13:3]
In Ya Sin: 36; Zariyat: 49, and Rahman: 52 also it has been said that all created beings, including

animals and plants have been created with reproductive apparatus-male stamens and female pistils,
owing their existence to each other; and in the end they all fly (turn to or hasten to 3 Allah, because
there is no refuge save in His mercy and there is no escape from His justice.

  
Aqa Mahdi Puya says:
 
The followers of the school of Ahl ul Bayt believe that whatever the Holy Prophet said or did was



in the light of revelations, for verse 15 of Yunus says that he followed nothing but what is revealed to
him-there are several types of revelations, such as the verses of the Quran, or wahi not disclosed in
spoken words, hadith qudsi; and all these governed his whole life. So the fabricated tradition that he
was unaware of the necessity of fertilisation of the female date- palm, implying that he used to make
mistakes whenever he used his own discretion, should be rejected outright.

 
 
ىَٰلعَ اھَضَعَْب  لُضَِّفُنوَ  دٍحِاوَ  ءٍامَِب  ىَٰقسُْی  نٍاوَنْصِ  رُیْغَوَ  نٌاوَنْصِ  لٌیخَِنوَ  عٌرْزَوَ  بٍاَنعَْأ  نْمِ  تٌاَّنجَوَ  تٌارَوِاجََتمُ  عٌطَِق  ضِرَْلأْا  يِفوَ 

نَوُلقِعَْی {4 مٍوَْقلِ  تٍاَیلآَ  َذ  كَلِٰ يِف  َّنِإ  ۚ لِكُُلأْا  يِف  ضٍعَْب  }
[Pooya/Ali Commentary 13:4]
There is uniformity in diversity, and variety in unity in the sense that all diversity is subject to

certain uniform laws, and therefore every variety points out to uniformity which means unity-a proof
of the absolute unity of the creator of the universe.

 
 

بُاحَصَْأ َلوُأوَ  كَِئٰ ۖ مْھِِقاَنعَْأ  يِف  لُلاَغَْلأْا  َلوُأوَ  كَِئٰ ۖ مْھِِّبرَِب  اورَُفكَ  نَیذَِّلا  َلوُأ  كَِئٰ ۗ دٍیدِجَ  قٍلْخَ  يفَِل  اَّنِإَأ  اًبارَُت  اَّنكُ  اَذِإَأ  مْھُُلوَْق  بٌجََعَف  بْجَعَْت  نِْإوَ 
نَوُدلِاخَ {5 اھَیِف  مْھُ  ۖ رِاَّنلا  }

[Pooya/Ali Commentary 13:5]
After seeing the signs in nature and in revelation, only an obstinate disbeliever denies the creator,

and refuses to appreciate the process of raising the dead up again after being reduced to dust-he must
know that He who has once created him has the power to create him again. Refer to Ya Sin: 78 and 79
wherein the reply to the disbelievers contains this argument.

  
Aqa Mahdi Puya says:
 
After knowing the process of creation and development, man is expected to marvel at the grandeur

of the eternal and beyond the human comprehension powers of the creator, but no reasonable human
being will deny the possibility of a new state of life in the process of development or evolution.

 
 

بِاَقعِلْا {6 ُدیدِشََل  كََّبرَ  َّنِإوَ  ۖ مْھِمِلْظُ  ىَٰلعَ  سِاَّنللِ  ٍةرَفِغْمَ  وُذَل  كََّبرَ  َّنِإوَ  ۗ تُلاَُثمَلْا  مُھِلِبَْق  نْمِ  تَْلخَ  دَْقوَ  ةَِنسَحَلْا  لَبَْق  ةَِئِّیَّسلاِب  كََنوُلجِعَْتسَْیوَ  }
[Pooya/Ali Commentary 13:6]
Unable to contest the positive arguments based upon reason and observation, the infidels resort to

negative approach, and like the people of Nuh, Hud, Lut, Salih, Shu-ayb, and the followers of Firawn
(in the times of Musa), mentioned in al Araf and Hud, ask for destructive signs-the divine punishment
before the term of respite allowed by Allah in this life.

 
As a rule Allah allows time to follow guidance, but is severe in requital at the proper occasion.
 
 

دٍاھَ {7 مٍوَْق  لِّكُلِوَ  ۖ رٌذِنْمُ  تَنَْأ  امََّنِإ  ۗ ھِِّبرَ  نْمِ  ٌةَیآ  ھِیَْلعَ  لَزِنُْأ  لاَوَْل  اورَُفكَ  نَیذَِّلا  لُوُقَیوَ  }
[Pooya/Ali Commentary 13:7]
The Quran treats the miracles as subordinate to the moral and spiritual evidences and signs

demonstrated by the Holy Prophet, who was sent as a warner.
 



Refer to the commentary of al Baqarah: 118. "And for every people there is a guide."
 
Thalabi in his Tafsir relates on the authority of Ibn Abbas that when this verse was revealed the

Holy Prophet said: "I am the warner and Ali is the guide. O Ali, through you those who are guided
will receive true guidance."

 
This tradition has also been reported and confirmed by Ibn Marduwayh, Ibn Hatim, Tabarani, Ibn

Asakir, Suyuti, Ahmad bin Hambal, Fakhruddin Razi and Abu Nu-aym.
 
Imam Muhammad bin Ali al Baqir also said that "the warner" means the Holy Prophet and "the

guide" means Ali and added "the authority to guide continues among us". This verse also points to the
continued existence of a "guide", namely al Mahdi al Qa-im (refer to the commentary of al Bara-at:
32 and 33); and for "the true guides" refer to the commentary of Yunus: 35. The Holy Prophet is a
warner for all people in all times, so the Imam (guide) in his progeny is also for all people in every
age.

 
The enemies of the Ahl ul Bayt try to conceal their merits, and deny their divine rights, but Allah's

plan is always executed and His will invariably takes effect:
 
They desire to put out the light of Allah with their mouths, but Allah wills to perfect His light,

however the unbelievers may dislike it. (Saff: 8)
 
Allah had willed and thoroughly purified the Ahl ul Bayt (Ahzab: 33) and established them as the

only truthfuls at the time of mubahilah (Ali Imran: 61).
  
Aqa Mahdi Puya says:
 
There are three interpretations of the last passage of this verse:
 
(i) The Holy Prophet is a warner and a guide for every nation.
 
(ii) The Holy Prophet is a warner and every nation had a guide.
 
(iii) The Holy Prophet is a warner and every nation has a guide.
 
In view of the above-noted tradition reported by a large number of Muslim scholars the last

interpretation must be accepted.
 
 

رٍاَدقْمِِب {8 ُهَدنْعِ  ءٍيْشَ  ُّلكُوَ  ُۖ داَدزَْت  امَوَ  مُاحَرَْلأْا  ضُیغَِت  امَوَ  ىَٰثنُْأ  ُّلكُ  لُمِحَْت  امَ  مَُلعَْی  ๡َُّا  }
[Pooya/Ali Commentary 13:8]
The female womb is just an example, a type, of extreme secrecy-whether the womb is bearing a

male or female, one or more, whether it is to be born short of the standard time or to exceed the
standard time. The most hidden things are clear to the creator's knowledge. All things are regulated by
Him in just measure and proportion.



 
Allah's knowledge of the seen and the unseen is complete and perfect. His knowledge is the basis

of the justice that will be done on the day of judgement. His knowledge encompasses all that which
every individual does openly and secretly, and that which is taking place in the whole universe, and
also the laws which govern the creation and its consequences, because he is the creator of all
creation, all laws and all operations.

 
Imam Jafar bin Muhammad al Sadiq said:
 

 
Ghayz is that pregnancy whose duration is less than 9 months; and ma tazdad is that which exceeds

9 months.
 
 

لِاَعَتمُلْا {9 رُیِبكَلْا  ِةَداھََّشلاوَ  بِیَْغلْا  مُلِاعَ  }
[Pooya/Ali Commentary 13:9] (see commentary for verse 8)

رِاھََّنلاِب {10 بٌرِاسَوَ  لِیَّْللاِب  فٍخَْتسْمُ  وَھُ  نْمَوَ  ھِِب  رَھَجَ  نْمَوَ  لَوَْقلْا  َّرسََأ  نْمَ  مْكُنْمِ  ءٌاوَسَ  }
[Pooya/Ali Commentary 13:10]
Our most hidden thoughts and motives are known to Him at all times. Every person, whether he

conceals or reveals his thoughts, whether he skulls in darkness or goes about by day, all are under
Allah's watch. His grace encompasses, and again and again protects, those who take the precaution
from harm and evil.

 
Ma-aqqibat are the angels who descend, succeeding one another by turns, to keep safe every

individual from misfortunes when that individual, in Allah's will, is not to suffer death (Anam: 61).
 
Refer to Nisa: 79 and Anfal: 53 for "Allah never changes the condition of a people until they

change it themselves." Allah has given man intelligence and knowledge; He surrounds him with his
grace and mercy. If, inspite of all this, man distorts his own will and goes against Allah's will, Allah's
wrath will descend on him and the favourable position in which Allah has placed him will be
changed. None of the things which he relies upon, other than Allah, can protect him. When once the
punishment comes, there is no turning it back.

 
Imam Ali bin Husayn al Zayn al Abidin has said that the bounties, Allah bestows on any person,

are never taken away, but in consequence of certain sins:
 
(i) Disobedience to the virtuous,
pride, ridiculing others,
(these result in withdrawal of bounties and turn the sinner into a hardened transgressor.)
 
(ii) Going to bed before praying Isha salat,
sleeping at the time of Fajr salat,
thinking lightly of the bounties of Allah,
complaining to others against Allah. (these reduce the means of sustenance to the minimum.)
 



(iii) Swearing false oaths,
uttering lies,
adultery,
obstructing the way of the Muslims,
false claims,
misappropriation of a trust,
not helping the aggressed and oppressed,
not preaching pursuance of good and abstinence from evil.
(these bring down calamities.)
 
(iv) Practising iniquity and wickedness,
legalising that which is forbidden,
obedience to the wicked and revolting against the virtuous,
drunkenness and gambling,
using jests and jokes to stimulate ridicule of others.
(these give an upper hand to the enemies.)
 
 
اءًوسُ مٍوَْقِب  ๡َُّا  َدارََأ  اَذِإوَ  ۗ مْھِسُِفنَْأِب  امَ  اورُِّیَغُی  ىَّٰتحَ  مٍوَْقِب  امَ  رُِّیَغُی  ๡ََّا لاَ  َّنِإ  ِۗ ๡َّا  رِمَْأ  نْمِ  ُھَنوظَُفحَْی  ھِفِلْخَ  نْمِوَ  ھِیَْدَی  نِیَْب  نْمِ  ّقَعمُ  تٌاَبِ ُھَل 

لٍاوَ {11 نْمِ  ھِِنوُد  نْمِ  مْھَُل  امَوَ  ُۚ ھَل  َّدرَمَ  لاََف  }
[Pooya/Ali Commentary 13:11] (see commentary for verse 10)

لَاَقِّثلا {12 بَاحََّسلا  ئُشِنُْیوَ  اًعمَطَوَ  اًفوْخَ  قَرَْبلْا  مُكُیرُِی  يذَِّلا  وَھُ  }
[Pooya/Ali Commentary 13:12]
Thunder is a beneficent force, created by Allah, and like the rest of creation praises and glorifies

the creator. Man is advised to look to good, not to evil; to mercy, not to punishment; to the hope of
abundant crops in the rain which comes behind the lightning clouds; and not to fear the fire in the
thunder. "Thunder", the name of this surah, is really a submissive instrument of good in Allah's hand.

 
It was not beneficence but wrath that the polytheists attributed to their false gods. If man worships

anything other than Allah (rulers, stars, powers of nature, spirits, self, power, wealth, talent, intellect-
all created by Allah to serve man) his worship is both foolish and futile.

 
Without belief in Allah worship or prayer has no meaning at all. To call any created being directly

for fulfilment of needs and desires has been prohibited, but to seek the medium of the approved
intercessors is not forbidden.

 
"Seek the means of approach unto Him." (Ma-idah: 35)
 
Also refer to the commentary of al Baqarah: 48.
 
 

لِاحَمِلْا {13 ُدیدِشَ  وَھُوَ  ๡َِّا  يِف  نَوُلدِاجَُی  مْھُوَ  ءُاشََی  نْمَ  اھَِب  بُیصُِیَف  قَعِاوََّصلا  لُسِرُْیوَ  ھِِتَفیخِ  نْمِ  ُةكَِئلاَمَلْاوَ  هِدِمْحَِب  ُدعَّْرلا  حُِّبسَُیوَ  }
[Pooya/Ali Commentary 13:13] (see commentary for verse 12)
ءُاعَُد امَوَ  ۚ ھِغِلِاَبِب  وَھُ  امَوَ  ُهاَف  غَُلبَْیلِ  ءِامَلْا  ىَلِإ  ھِیَّْفكَ  طِسِاَبكَ  َّلاِإ  ءٍيْشَِب  مْھَُل  نَوُبیجَِتسَْی  ھِِنوُد لاَ  نْمِ  نَوعُدَْی  نَیذَِّلاوَ  ۖ قِّحَلْا  ُةوَعَْد  ُھَل 

لٍلاَضَ {14 يِف  َّلاِإ  نَیرِِفاكَلْا  }



[Pooya/Ali Commentary 13:14] (see commentary for verse 12)
لِاصَلآْاوَ ۩ {15 وُِّدُغلْاِب  مْھُُللاَظِوَ  اھًرْكَوَ  اعًوْطَ  ضِرَْلأْاوَ  تِاوَامََّسلا  يِف  نْمَ  ُدجُسَْی  ๡َِِّوَ  }

[Pooya/Ali Commentary 13:15]
Everyone, high or low, is a created being, and submits to the laws of the creator, whether willingly,

as in the case of believers and all other beings in the universe, or unwillingly, as in the case of devils
and rebels. Even the shadows, projections from other things and dependent on them for their existence
are also subject to Allah's laws and will.

 
Like verse 206 of al Araf, it is implied here also that action is influenced by thoughts and the

feelings.
  
Aqa Mahdi Puya says:
 
The absolute infinite reality is the real light- light of lights, by which every being comes into light

and in evidence, refer to An Nur: 35. The finite beings differ from each other to the extent of their
limitations in the order of existence. He who has the least limitations is nearer to the absolute; and the
one, who has more limitations than he, is his shadow, but, in the order of existence, he also has his
own shadow- the being who has more limitations than he has. Thus every lower being is the shadow
of Us immediate higher being, following in its movement unto the perfect light.

 
 

ىٰمَعَْلأْا يوَِتسَْی  لْھَ  لُْق  ۚ ار̒ضَ  لاَوَ  اًعفَْن  مْھِسُِفنَْلأِ  نَوكُلِمَْی  ءَاَیلِوَْأ لاَ  ھِِنوُد  نْمِ  مُْتذْخََّتاَفَأ  لُْق  ُۚ ๡َّا  لُِق  ضِرَْلأْاوَ  تِاوَامََّسلا  ُّبرَ  نْمَ  لُْق 
ُدحِاوَلْا وَھُوَ  ءٍيْشَ  لِّكُ  قُلِاخَ  ๡َُّا  لُِق  ۚ مْھِیَْلعَ  قُلْخَلْا  َھَباشََتَف  ھِقِلْخَكَ  اوُقَلخَ  ءَاكَرَشُ   ๡َِِّ اوُلَعجَ  مَْأ  ۗ رُوُّنلاوَ  تُامَُلُّظلا  يوَِتسَْت  لْھَ  مَْأ  رُیصَِبلْاوَ 

رُاَّھَقلْا {16 }
[Pooya/Ali Commentary 13:16]
For "the Lord of the heavens and the earth" see commentary of al Fatihah: 2.
 
See commentary of Ma-idah: 100; Anam: 50 for the good and the bad; the blind and the seeing.
 
 
ُۚ ھُلْثمِ ٌدَبزَ  ٍعاَتمَ  وَْأ  ةٍَیلْحِ  ءَاَغِتبْا  رِاَّنلا  يِف  ھِیَْلعَ  نَوُدِقوُی  اَّممِوَ  ۚ اًیِبارَ  اًدَبزَ  لُیَّْسلا  لَمََتحْاَف  اھَرَِدَقِب  ٌةَیدِوَْأ  تَْلاسََف  ءًامَ  ءِامََّسلا  نَمِ  لَزَنَْأ 

لَاَثمَْلأْا {17 ๡َُّا  بُرِضَْی  َذكَ  كَلِٰ ۚ ضِرَْلأْا  يِف  ثُكُمَْیَف  سَاَّنلا  عَُفنَْی  امَ  اَّمَأوَ  ۖ ءًاَفجُ  بُھَذَْیَف  ُدَبَّزلا  اَّمَأَف  ۚ لَطِاَبلْاوَ  َّقحَلْا  ๡َُّا  بُرِضَْی  َذكَ  كَلِٰ }
[Pooya/Ali Commentary 13:17]
Allah sends rain and He sends it to all, to each according to its measure. There are degrees and

degrees among brooks, streams, lakes and rivers. So the rain of His mercy and knowledge and
guidance which He sends is received by all but each responds according to one's own capacity (see
Aqa Mahdi Puya's note in the preceding verse).

 
Water is pure, but froth and scum will gather according to local conditions. As the floods carry off

the scum, so Allah's mercy (guidance and knowledge) carries away man's spiritual scum and purifies
his soul. Like scum the frothy knowledge disappears but Allah's truth endures. The ore is full of baser
admixture, but the fire separates the gold (or useful metals) from the trash for ornaments or household
utensils. So the fire of test and trial searches out the true metal in man and rejects the trash.

  
Aqa Mahdi Puya says:



 
The parables in this verse refer to the process of creation of the finite beings from the infinite

absolute; and to the momentary and transitory bearing and implication of ineffective, incompetent and
parasitic things; and to the real and purposeful utility and durability of useful things. They also point
out the course of divine revelations, and throw light on the reaction of man to it-they corrupt and
misrepresent that which they have received, but whatever is divine and real remains and endures, and
that which is unreal and corrupted disappears, as al Nahl: 96 says that what man has will pass, but
what is with Allah will abide for ever.

 
 
ءُوسُ مْھَُل  َلوُأ  كَِئٰ ۚ ھِِب  اوَْدَتفْلاَ  ُھَعمَ  ُھَلْثمِوَ  اًعیمِجَ  ضِرَْلأْا  يِف  امَ  مْھَُل  َّنَأ  وَْل  ُھَل  اوُبیجَِتسَْی  مَْل  نَیذَِّلاوَ  ۚ ىَٰنسْحُلْا  مُھِِّبرَلِ  اوُباجََتسْا  نَیذَِّللِ 

ُداھَمِلْا {18 سَْئِبوَ  ۖ مَُّنھَجَ  مْھُاوَْأمَوَ  بِاسَحِلْا  }
[Pooya/Ali Commentary 13:18]
Refer to the commentary of Ali Imran: 91 and Yunus: 54.
 
 

بِاَبلَْلأْا {19 وُلوُأ  رَُّكَذَتَی  امََّنِإ  ۚ ىٰمَعَْأ  وَھُ  نْمَكَ  ُّقحَلْا  كَِّبرَ  نْمِ  كَیَْلِإ  لَزِنُْأ  امََّنَأ  مَُلعَْی  نْمََفَأ  }
[Pooya/Ali Commentary 13:19]
Ibn Marduwayh says that "He who knows" refers to Ali ibn abi Talib.
 
 

قَاَثیمِلْا {20 نَوضُُقنَْی  لاَوَ  ๡َِّا  دِھَْعِب  نَوُفوُی  نَیذَِّلا  }
[Pooya/Ali Commentary 13:20] 

بِاسَحِلْا {21 ءَوسُ  نَوُفاخََیوَ  مْھَُّبرَ  نَوْشَخَْیوَ  لَصَوُی  نَْأ  ھِِب  ๡َُّا  رَمََأ  امَ  نَوُلصَِی  نَیذَِّلاوَ  }
[Pooya/Ali Commentary 13:21]
The Holy Prophet said:
 
(i) To worship Allah, pray the prescribed salat regularly.
(ii) Safeguard yourself against evil with full awareness of Allah's laws and commands.
(iii) Do not associate any with Allah.
(iv) Love and take care of your family.
(Reported by Abu Ayyub Ansari)
 
 
ىَبقْعُ مْھَُل  َلوُأ  كَِئٰ َةَئِّیَّسلا  ةَِنسَحَلْاِب  نَوءُرَدَْیوَ  ًةَیِنلاَعَوَ  ار̒سِ  مْھُاَنقْزَرَ  اَّممِ  اوُقَفنَْأوَ  َةلاََّصلا  اومُاَقَأوَ  مْھِِّبرَ  ھِجْوَ  ءَاَغِتبْا  اورَُبصَ  نَیذَِّلاوَ 

رِاَّدلا {22 }
[Pooya/Ali Commentary 13:22]
Refer to the commentary of al Baqarah: 3, 45 and 112.
 
"Repel evil with good" implies doing good to him who has done evil to you, or forgiving .he evil-

doer and the aggressor, or giving the rightful share to him who has once deprived you of your
legitimate rights, or accommodating him who has refused to co-operate with you, or to be polite with
him who has been haughty to you, or to greet him who has abused you, or to seek forgiveness of Allah
as soon as a sin is committed.

 



 
بٍاَب {23 لِّكُ  نْمِ  مْھِیَْلعَ  نَوُلخُدَْی  ُةكَِئلاَمَلْاوَ  ۖ مْھِِتاَّیرُِّذوَ  مْھِجِاوَزَْأوَ  مْھِِئاَبآ  نْمِ  حََلصَ  نْمَوَ  اھََنوُلخُدَْی  نٍدْعَ  تُاَّنجَ  }

[Pooya/Ali Commentary 13:23]
In the eternal garden of bliss the righteous will be reunited with all those near and dear ones whom

they loved, provided that they were righteous also, because in eternity nothing else counts. Refer to
Yusuf: 101. The angels shall enter through many gates to convey glad tidings and "peace" from Allah.

 
 

رِاَّدلا {24 ىَبقْعُ  مَعِْنَف  ۚ مُْترَْبصَ  امَِب  مْكُیَْلعَ  مٌلاَسَ  }
[Pooya/Ali Commentary 13:24] (see commentary for verse 23)
ءُوسُ مْھَُلوَ  ُةَنعَّْللا  مُھَُل  َلوُأ  كَِئٰ ۙ ضِرَْلأْا  يِف  نَوُدسِفُْیوَ  لَصَوُی  نَْأ  ھِِب  ๡َُّا  رَمََأ  امَ  نَوُعطَقَْیوَ  ھِِقاَثیمِ  دِعَْب  نْمِ  ๡َِّا  َدھْعَ  نَوضُُقنَْی  نَیذَِّلاوَ 

رِاَّدلا {25 }
[Pooya/Ali Commentary 13:25]
This is the opposite of that which has been stated in verses 21 to 24 of this surah.
  
Aqa Mahdi Puya says:
 
It is applicable to the covenant taken at Ghadir Khum (refer to the commentary of Ma-idah: 67) and

the "love of Ahl ul Bayt" mentioned in Shura: 23.
 
 

عٌاَتمَ {26 َّلاِإ  ِةرَخِلآْا  يِف  اَینُّْدلا  ُةاَیحَلْا  امَوَ  اَینُّْدلا  ِةاَیحَلْاِب  اوحُرَِفوَ  ۚ رُدِقَْیوَ  ءُاشََی  نْمَلِ  قَزْرِّلا  طُسُبَْی  ๡َُّا  }
[Pooya/Ali Commentary 13:26]
Refer to al Bara-at: 38.
 
 

بَاَنَأ {27 نْمَ  ھِیَْلِإ  يدِھَْیوَ  ءُاشََی  نْمَ  ُّلضُِی  ๡ََّا  َّنِإ  لُْق  ۗ ھِِّبرَ  نْمِ  ٌةَیآ  ھِیَْلعَ  لَزِنُْأ  لاَوَْل  اورَُفكَ  نَیذَِّلا  لُوُقَیوَ  }
[Pooya/Ali Commentary 13:27]
Refer to the commentary of verse 7 of this surah.
 
 

بُوُلُقلْا {28 ُّنِئمَطَْت  ๡َِّا  رِكْذِِب  لاََأ  ِۗ ๡َّا  رِكْذِِب  مْھُُبوُلُق  ُّنِئمَطَْتوَ  اوُنمَآ  نَیذَِّلا  }
[Pooya/Ali Commentary 13:28]
Aqa Mahdi Puya says: 
 
Refer to Anfal: 2. Tranquillity and fear are apparently opposite to each other. A true believer seeks

tranquillity in the midst of conflicting desires of the worldly life and fears when he feels that there are
many shortcomings in his submission to Allah. The remembrance of Allah produces these effects
simultaneously in him and sets him free from all worldly worries.

 
Ali ibn abi Talib said:
 
  
"A true believer has no worry except about his failure to fulfil his duties to the Lord."
 



 
 

بٍآمَ {29 نُسْحُوَ  مْھَُل  ىَٰبوطُ  تِاحَلِاَّصلا  اوُلمِعَوَ  اوُنمَآ  نَیذَِّلا  }
[Pooya/Ali Commentary 13:29] 
ھِیَْلعَ وَھُ  َّلاِإ  َلِإ  َھٰ يِّبرَ لاَ  وَھُ  لُْق  ۚ نِمَٰحَّْرلاِب  نَورُُفكَْی  مْھُوَ  كَیَْلِإ  اَنیْحَوَْأ  يذَِّلا  مُھِیَْلعَ  وَُلْتَتلِ  مٌمَُأ  اھَلِبَْق  نْمِ  تَْلخَ  دَْق  ةٍَّمُأ  يِف  كَاَنلْسَرَْأ  َذكَ  كَلِٰ

بِاَتمَ {30 ھِیَْلِإوَ  تُلَّْكوََت  }
[Pooya/Ali Commentary 13:30]
Abu Jahl and Abdullah bin Umayya asked the Holy Prophet to level the mountains and make rivers

flow in their places so that they might cultivate corn. Then these verses were revealed.
  
Aqa Mahdi Puya says:
 
Ya-asi actually means despair, but it is sometimes used figuratively in the sense of knowing,

because he who gives up hope knows that what he had hoped will not take place. Despair is here
synonymous with knowledge.

 
 

๡َُّا ءُاشََی  وَْل  نَْأ  اوُنمَآ  نَیذَِّلا  سَِأیَْی  مَْلَفَأ  ۗ اًعیمِجَ  رُمَْلأْا   ๡َِِّ لَْب  ۗ ىَٰتوْمَلْا  ھِِب  ّلكُ  مَِ وَْأ  ضُرَْلأْا  ھِِب  تَْعطُِّق  وَْأ  لُاَبجِلْا  ھِِب  تْرَِّیسُ  اًنآرُْق  َّنَأ  وَْلوَ 
فُلِخُْی ๡ََّا لاَ  َّنِإ  ِۚ ๡َّا  ُدعْوَ  يَِتْأَی  ىَّٰتحَ  مْھِرِاَد  نْمِ  اًبیرَِق  ُّلحَُت  وَْأ  ٌةعَرِاَق  اوُعَنصَ  امَِب  مْھُُبیصُِت  اورَُفكَ  نَیذَِّلا  لُازََی  لاَوَ  ۗ اًعیمِجَ  سَاَّنلا  ىَدھََل 

َداَعیمِلْا {31 }
[Pooya/Ali Commentary 13:31] (see commentary for verse 30)

بِاَقعِ {32 نَاكَ  فَیْكََف  ۖ مْھُُتذْخََأ  َّمُث  اورَُفكَ  نَیذَِّللِ  تُیَْلمَْأَف  كَلِبَْق  نْمِ  لٍسُرُِب  ئَزِھُْتسْا  دَِقَلوَ  }
[Pooya/Ali Commentary 13:32]
Refer to Anam: 10 and the punishment inflicted upon the people of Nuh, Hud, Lut, Salih, and Shu-

ayb and also Firawn in the times of Prophet Musa, mentioned in Araf and Hud.
 
 

لَْب ۗ لِوَْقلْا  نَمِ  رٍھِاظَِب  مَْأ  ضِرَْلأْا  يِف  مَُلعَْی  امَِب لاَ  ُھَنوُئِّبَنُت  مَْأ  ۚ مْھُوُّمسَ  لُْق  ءَاكَرَشُ   ๡َِِّ اوُلَعجَوَ  ۗ تَْبسَكَ  امَِب  سٍفَْن  لِّكُ  ىَٰلعَ  مٌِئاَق  وَھُ  نْمََفَأ 
دٍاھَ {33 نْمِ  ُھَل  امََف  ๡َُّا  لِلِضُْی  نْمَوَ  ۗ لِیِبَّسلا  نِعَ  اوُّدصُوَ  مْھُرُكْمَ  اورَُفكَ  نَیذَِّللِ  نَِّیزُ  }

[Pooya/Ali Commentary 13:33]
Refer to Yusuf: 40.
 
 

قٍاوَ {34 نْمِ  ๡َِّا  نَمِ  مْھَُل  امَوَ  ۖ ُّقشََأ  ِةرَخِلآْا  بُاَذَعَلوَ  ۖ اَینُّْدلا  ِةاَیحَلْا  يِف  بٌاَذعَ  مْھَُل  }
[Pooya/Ali Commentary 13:34] 

رُاَّنلا {35 نَیرِِفاكَلْا  ىَبقْعُوَ  ۖ اوَْقَّتا  نَیذَِّلا  ىَبقْعُ  كَلِْت  ۚ اھَُّلظِوَ  مٌِئاَد  اھَُلكُُأ  ۖ رُاھَنَْلأْا  اھَِتحَْت  نْمِ  يرِجَْت  ۖ نَوُقَّتمُلْا  َدعِوُ  يِتَّلا  ةَِّنجَلْا  لَُثمَ  }
[Pooya/Ali Commentary 13:35]
Refer to Nisa: 57.
 
 
وعُدَْأ ھِیَْلِإ  ۚ ھِِب  كَرِشُْأ  لاَوَ  ๡ََّا  َدُبعَْأ  نَْأ  تُرْمُِأ  امََّنِإ  لُْق  ُۚ ھضَعَْب  رُكِنُْی  نْمَ  بِازَحَْلأْا  نَمِوَ  ۖ كَیَْلِإ  لَزِنُْأ  امَِب  نَوحُرَفَْی  بَاَتكِلْا  مُھُاَنیَْتآ  نَیذَِّلاوَ 

بِآمَ {36 ھِیَْلِإوَ  }
[Pooya/Ali Commentary 13:36] 

قٍاوَ {37 لاَوَ  ٍيّلِوَ  نْمِ  ๡َِّا  نَمِ  كََل  امَ  مِلْعِلْا  نَمِ  كَءَاجَ  امََدعَْب  مْھُءَاوَھَْأ  تَعَْبَّتا  نِِئَلوَ  ۚ ا̒یِبرَعَ  امًكْحُ  ُهاَنلْزَنَْأ  َذكَوَ  كَلِٰ }
[Pooya/Ali Commentary 13:37]



The followers of the Holy Prophet are addressed through him.
 
Refer to the commentary of Ali Imran: 144.
 
 

38} بٌاَتكِ لٍجََأ  لِّكُلِ  ِۗ ๡َّا  نِذِْإِب  َّلاِإ  ةٍَیآِب  يَِتْأَی  نَْأ  لٍوسُرَلِ  نَاكَ  امَوَ  ًۚ ةَّیرُِّذوَ  اجًاوَزَْأ  مْھَُل  اَنلَْعجَوَ  كَلِبَْق  نْمِ  لاًسُرُ  اَنلْسَرَْأ  دَْقَلوَ  }
[Pooya/Ali Commentary 13:38]
The messengers of Allah were human beings but they acted exactly as they were directed by the

divine commands.
 
 

بِاَتكِلْا {39 ُّمُأ  ُهَدنْعِوَ  ۖ تُِبْثُیوَ  ءُاشََی  امَ  ๡َُّا  وحُمَْی  }
[Pooya/Ali Commentary 13:39]
See commentary of al Baqarah: 2 and Ali Imran : 7.
 
Ummul kitab is the preserved tablet, the original of all divine decrees.
 
Ali ibn abi Talib said:
 
"If the forces of evil had exterminated the Quran, not leaving a single verse, I would have even then

related every event that would happen till the day of judgement."
 
Aqa Mahdi Puya says:
 
Our view of the universe is similar to the two records of the creation-partial and complete. The

partial view is the subject of empirical investigation, liable to change. The complete view is the
subject of spiritual investigation, unimpeachable and final.

 
 

بُاسَحِلْا {40 اَنیَْلعَوَ  غُلاََبلْا  كَیَْلعَ  امََّنِإَف  كََّنَیَّفوََتَن  وَْأ  مْھُُدعَِن  يذَِّلا  ضَعَْب  كََّنَیرُِن  امَ  نِْإوَ  }
[Pooya/Ali Commentary 13:40] 

بِاسَحِلْا {41 عُیرِسَ  وَھُوَ  ۚ ھِمِكْحُلِ  ّقَعمُ  بَِ مُكُحَْی لاَ  ๡َُّاوَ  ۚ اھَِفارَطَْأ  نْمِ  اھَصُُقنَْن  ضَرَْلأْا  يِتْأَن  اَّنَأ  اوْرََی  مَْلوََأ  }
[Pooya/Ali Commentary 13:41] 

رِاَّدلا {42 ىَبقْعُ  نْمَلِ  رُاَّفكُلْا  مَُلعَْیسَوَ  ۗ سٍفَْن  ُّلكُ  بُسِكَْت  امَ  مَُلعَْی  ۖ اًعیمِجَ  رُكْمَلْا  ھَِّللَِف  مْھِلِبَْق  نْمِ  نَیذَِّلا  رَكَمَ  دَْقوَ  }
[Pooya/Ali Commentary 13:42] 

بِاَتكِلْا {43 مُلْعِ  ُهَدنْعِ  نْمَوَ  مْكَُنیَْبوَ  يِنیَْب  اًدیھِشَ  ๡َِّاِب  ىَٰفكَ  لُْق  ۚ لاًسَرْمُ  تَسَْل  اورَُفكَ  نَیذَِّلا  لُوُقَیوَ  }
[Pooya/Ali Commentary 13:43]
See commentary of al Baqarah: 2 for "the book", and Hud: 17 for "he who has the knowledge of the

book."
 
SUMMING UP
 
Surah ar Rad deals with the sovereignty, power, authority and wisdom of Allah. He is the creator

of the universe and all that which is in it, the laws which govern and operate it, and the laws which
(must) govern and operate the human life, individually as well as collectively. The disbelievers,



instead of deriving advantage from the respite, are hastening unto the ultimate and eternal loss and
deprivation (punishment) by refusing to believe in the day of judgement.

 
To every nation one or more messengers of Allah came as warners, and after the last messenger of

Allah, there is a divinely appointed guide in every age to administer the affairs of the human society,
as a true successor of the prophet .

 
Allah knows the seen and the unseen. Nothing is hidden from Him.
 
Angles are deputed to take care of and keep watch over every human being.
 
Bounties and favours, bestowed on any individual, are not withdrawn unless there are valid

reasons.
 
Everything obeys Allah's commands, praises Him and glorifies Him.
 
The blind disbelievers and the knowing believers are not equal.
 
Those who establish salat, spend in the way of Allah and exercise self-control earn Allah's

pleasure.
 
Those who do not fulfil the covenants made with Allah through His prophet are hypocrites,

condemned for ever.
 
Allah is the rabbul alamin - the sustainer and cherisher of all that which has been created by Him.
 
Instead of receiving guidance from the (events of) history which has recorded the fact that people

of yore witnessed the signs or miracles of Allah yet did not believe and were destroyed, the people in
the times of the Holy Prophet, like their ancestors, again want to repeat history, but miracles are not
demonstrated to provide enjoyment to the disbelievers.

 
Allah's plan is His will which takes immediate effect. The preserved tablet or the mother book

contains the will of Allah-His decrees.
 
The messengers of Allah lived among the people as human beings, subject to the laws made by

Allah.
 
Imam Ali ibn abi Talib is "he who has the knowledge of the book", and is therefore, along with

Allah, a witness of the prophethood of the Holy Prophet. 
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دِیمِحَلْا {1 زِیزَِعلْا  طِارَصِ  ىَٰلِإ  مْھِِّبرَ  نِذِْإِب  رِوُّنلا  ىَلِإ  تِامَُلُّظلا  نَمِ  سَاَّنلا  جَرِخُْتلِ  كَیَْلِإ  ُهاَنلْزَنَْأ  بٌاَتكِ  ۚ رلا  }
[Pooya/Ali Commentary 14:1]
For Alif, Lam, Ra (huruf muqatta-at) see commentary of al Baqarah: 1.
 
"(This is) a book We have sent down to you" implies that the whole Quran was revealed to the

Holy Prophet in a complete book form; it was neither edited nor arranged nor compiled by any one
after its revelation. See Aqa Puya's essay "The genuineness of the Holy Quran", and commentary of al
Baqarah: 2.

 
The purpose of the revelation of the book is to lead mankind out of the depths of darkness

(ignorance and false beliefs) into the light of truth, knowledge and virtue. The divine guidance is for
all mankind, not for a particular community or nation. Also see Araf: 158 and Saba: 28.

 
Allah's exalted position is above all creation; His goodness is all for the good of Man and His

creatures; His control over His creation is complete; so He carries out His will and plan. All praise
belongs to Him.

 
The disbelievers love this ephemeral life and its vanities and reject the true life of the hereafter. By

doing so they not only harm themselves but also mislead others; and draw down on themselves the
wrath to come. They search for something crooked in Allah's path and go farther and farther from the
truth.

 
Surely those who hinder or lay obstruction in the path of Allah include those who had harassed,

persecuted and killed the children of the Holy Prophet by corrupting the true faith and introducing the
false doctrines of the days of ignorance, so they are rightly condemned and cursed as the infidels.

 
 

دٍیدِشَ {2 بٍاَذعَ  نْمِ  نَیرِِفاكَلْلِ  لٌیْوَوَ  ۗ ضِرَْلأْا  يِف  امَوَ  تِاوَامََّسلا  يِف  امَ  ُھَل  يذَِّلا  ๡َِّا  }
[Pooya/Ali Commentary 14:2] (see commentary for verse 1)

دٍیعَِب {3 لٍلاَضَ  يِف  َلوُأ  كَِئٰ ۚ اجًوَعِ  اھََنوُغبَْیوَ  ๡َِّا  لِیِبسَ  نْعَ  نَوُّدصَُیوَ  ِةرَخِلآْا  ىَلعَ  اَینُّْدلا  َةاَیحَلْا  نَوُّبحَِتسَْی  نَیذَِّلا  }
[Pooya/Ali Commentary 14:3] (see commentary for verse 1)

مُیكِحَلْا {4 زُیزَِعلْا  وَھُوَ  ۚ ءُاشََی  نْمَ  يدِھَْیوَ  ءُاشََی  نْمَ  ๡َُّا  ُّلضُِیَف  ۖ مْھَُل  نَِّیَبُیلِ  ھِمِوَْق  نِاسَلِِب  َّلاِإ  لٍوسُرَ  نْمِ  اَنلْسَرَْأ  امَوَ  }
[Pooya/Ali Commentary 14:4]
To every people was sent a messenger of Allah who conveyed the divine message to them in their

language, but it did not restrict his mission to that particular people. Through them it reached all
mankind. The most distressed area was selected to start the campaign of "guidance unto order through



knowledge of divine laws'' to put an end to disorder and ignorance prevailing in the society, which
also served other such areas. As a matter of course the language of the people who were originally
addressed had to be used. Although the Holy Prophet was sent with a book in Arabic, his mission
was universal. To say that his mission was restricted to the Arabic speaking people is an unclad for
restriction of his universal mission. According to Bible prophet Isa was sent to "the lost sheep of the
house of Israel, and to them alone" (Matthew 15: 24) to whom he spoke in Hebrew, and he himself
restricted his field of activity to the children of Israel as stated in the New Testament; and further,
Matthew 10:5 says that Isa sent out his twelve disciples with the instructions: "Do not take the road to
gentile lands, and do not enter any Samaritan town; but go to the lost sheep of the house of Israel," but
today he is accepted as a universal teacher. As a matter of fact Nisa: 79; Araf: 158; Bani Israil: 105;
Anbiya: 107; Ahzab: 45 and Saba: 28 clearly proclaim that Islam is an universal religion for all
peoples in all times.

 
The final book of Allah and the Holy Prophet were sent as "the mercy unto the worlds". To

understand the true meanings of their teachings for universal application attachment with the Ahl ul
Bayt has been made obligatory through hadith al thaqalayn (see page 6).

 
The Holy Prophet said:
"I am the city of knowledge and Ali is its gate."
 
 

رٍوكُشَ {5 رٍاَّبصَ  لِّكُلِ  تٍاَیلآَ  َذ  كَلِٰ يِف  َّنِإ  ِۚ ๡َّا  مِاَّیَأِب  مْھُرْكَِّذوَ  رِوُّنلا  ىَلِإ  تِامَُلُّظلا  نَمِ  كَمَوَْق  جْرِخَْأ  نَْأ  اَنِتاَیآِب  ىٰسَومُ  اَنلْسَرَْأ  دَْقَلوَ  }
[Pooya/Ali Commentary 14:5]
Aqa Mahdi Puya says:
 
"The days of Allah" refers to any period in which a new development takes place in the course of

evolution-the six days in which the process of creation of the heavens and the earth took place, the
period of the geological changes, the rise and fall of the nations, any celestial or terrestrial changes,
the intermediary stages to the day of resurrection and the life of the hereafter, and the events
mentioned in the subsequent verses are all ayyamillah. 

 
 

مْكُءَاسَِن نَوُیحَْتسَْیوَ  مْكُءَاَنبَْأ  نَوحُِّبَذُیوَ  بِاَذَعلْا  ءَوسُ  مْكَُنومُوسَُی  نَوْعَرِْف  لِآ  نْمِ  مْكُاجَنَْأ  ذِْإ  مْكُیَْلعَ  ๡َِّا  َةمَعِْن  اورُكُذْا  ھِمِوَْقلِ  ىٰسَومُ  لَاَق  ذِْإوَ 
مٌیظِعَ {6 مْكُِّبرَ  نْمِ  ءٌلاََب  َذ  مْكُلِٰ يِفوَ   ۚ}

[Pooya/Ali Commentary 14:6]
Refer to the commentary of al Baqarah: 49
 
 

ٌدیدِشََل {7 يِباَذعَ  َّنِإ  مُْترَْفكَ  نِْئَلوَ  ۖ مْكَُّنَدیزَِلأَ  مُْترْكَشَ  نِْئَل  مْكُُّبرَ  نََّذَأَت  ذِْإوَ  }
[Pooya/Ali Commentary 14:7] 

ٌدیمِحَ {8 ٌّيِنَغَل  ๡ََّا  َّنِإَف  اًعیمِجَ  ضِرَْلأْا  يِف  نْمَوَ  مُْتنَْأ  اورُُفكَْت  نِْإ  ىٰسَومُ  لَاَقوَ  }
[Pooya/Ali Commentary 14:8] 

يِف مْھَُیدِیَْأ  اوُّدرََف  تِاَنِّیَبلْاِب  مْھُُلسُرُ  مْھُْتءَاجَ  ُۚ ๡َّا  َّلاِإ  مْھُمَُلعَْی  ۛ مْھِدِعَْب لاَ  نْمِ  نَیذَِّلاوَ  َۛ دومَُثوَ  دٍاعَوَ  ٍحوُن  مِوَْق  مْكُلِبَْق  نْمِ  نَیذَِّلا  ُأَبَن  مْكُِتْأَی  مَْلَأ 
بٍیرِمُ {9 ھِیَْلِإ  اَنَنوعُدَْت  اَّممِ  كٍّشَ  يفَِل  اَّنِإوَ  ھِِب  مُْتلْسِرُْأ  امَِب  اَنرَْفكَ  اَّنِإ  اوُلاَقوَ  مْھِھِاوَفَْأ  }

[Pooya/Ali Commentary 14:9]



Refer to the commentary of Araf: 59 to 156 and Hud: 25 to 98 for the people of Nuh, the Ad and the
Thamud and those after them.

 
 
رٌشََب َّلاِإ  مُْتنَْأ  نِْإ  اوُلاَق  ۚ ىم̒سَمُ  لٍجََأ  ىَٰلِإ  مْكُرَخِّؤَُیوَ  مْكُِبوُنُذ  نْمِ  مْكَُل  رَفِغَْیلِ  مْكُوعُدَْی  ۖ ضِرَْلأْاوَ  تِاوَامََّسلا  رِطِاَف  ٌّكشَ  ๡َِّا  يِفَأ  مْھُُلسُرُ  تَْلاَق 

نٍیِبمُ {10 نٍاطَلْسُِب  اَنوُتْأَف  اَنؤُاَبآ  ُدُبعَْی  نَاكَ  اَّمعَ  اَنوُّدصَُت  نَْأ  نَوُدیرُِت  اَنُلْثمِ  }
[Pooya/Ali Commentary 14:10] 
ىَلعَوَ ِۚ ๡َّا  نِذِْإِب  َّلاِإ  نٍاطَلْسُِب  مْكَُیِتْأَن  نَْأ  اَنَل  نَاكَ  امَوَ  ۖ هِدِاَبعِ  نْمِ  ءُاشََی  نْمَ  ىَٰلعَ  ُّنمَُی  ๡ََّا  َلوَ  َّنكِٰ مْكُُلْثمِ  رٌشََب  َّلاِإ  نُحَْن  نِْإ  مْھُُلسُرُ  مْھَُل  تَْلاَق 

نَوُنمِؤْمُلْا {11 لَِّكوََتَیلَْف  ๡َِّا  }
[Pooya/Ali Commentary 14:11] 
Tawakkal means reliance on Allah in trial and tribulation and never seeking help from any other

than Allah except from the sources and in the way approved by Him.
 
Imam Musa bin Jafar al Kazim said:
 

 
"Tawwakal means to happily accept what Allah wills with the conviction that no created being can

ever give you or take away from you anything, and there can be no help available from any one unless
Allah so wills."

 
 

نَوُلكِّوََتمُلْا {12 لَِّكوََتَیلَْف  ๡َِّا  ىَلعَوَ  ۚ اَنومُُتیَْذآ  امَ  ىَٰلعَ  َّنرَِبصَْنَلوَ  ۚ اَنَلُبسُ  اَناَدھَ  دَْقوَ  ๡َِّا  ىَلعَ  لََّكوََتَن  َّلاَأ  اَنَل  امَوَ  }
[Pooya/Ali Commentary 14:12] 

نَیمِلِاَّظلا {13 َّنكَلِھُْنَل  مْھُُّبرَ  مْھِیَْلِإ  ىٰحَوَْأَف  ۖ اَنِتَّلمِ  يِف  َّنُدوُعَتَل  وَْأ  اَنضِرَْأ  نْمِ  مْكَُّنجَرِخُْنَل  مْھِلِسُرُلِ  اورَُفكَ  نَیذَِّلا  لَاَقوَ  }
[Pooya/Ali Commentary 14:13] 

دِیعِوَ {14 فَاخَوَ  يمِاَقمَ  فَاخَ  نْمَلِ  َذ  كَلِٰ ۚ مْھِدِعَْب  نْمِ  ضَرَْلأْا  مُكَُّنَنكِسُْنَلوَ  }
[Pooya/Ali Commentary 14:14]
"My presence" refers to the day of reckoning.
 
 

دٍیِنعَ {15 رٍاَّبجَ  ُّلكُ  بَاخَوَ  اوحَُتفَْتسْاوَ  }
[Pooya/Ali Commentary 14:15] 

دٍیدِصَ {16 ءٍامَ  نْمِ  ىَٰقسُْیوَ  مَُّنھَجَ  ھِِئارَوَ  نْمِ  }
[Pooya/Ali Commentary 14:16]
Aqa Mahdi Puya says:
 
The hell will be in front of the evil-doers, but as they never look forward-they are involved in the

immediate past or the present-the Quran uses wara which literally means "behind", because from the
standpoint of application of the heart and mind their future is always behind them.

 
For "a festering or putrid water" see commentary of al Kahf: 29 and Muhammad: 15.
 
 

ظٌیلِغَ {17 بٌاَذعَ  ھِِئارَوَ  نْمِوَ  ۖ تٍِّیمَِب  وَھُ  امَوَ  نٍاكَمَ  لِّكُ  نْمِ  تُوْمَلْا  ھِیِتْأَیوَ  ُھُغیسُِی  ُداكََی  لاَوَ  ُھعَُّرجََتَی  }
[Pooya/Ali Commentary 14:17] 



لُلاََّضلا وَھُ  َذ  كَلِٰ ۚ ءٍيْشَ  ىَٰلعَ  اوُبسَكَ  اَّممِ  نَورُدِقَْی  ۖ فٍصِاعَ لاَ  مٍوَْی  يِف  حُیرِّلا  ھِِب  تَّْدَتشْا  دٍامَرَكَ  مْھُُلامَعَْأ  ۖ مْھِِّبرَِب  اورَُفكَ  نَیذَِّلا  لَُثمَ 
ُدیعَِبلْا {18 }

[Pooya/Ali Commentary 14:18] 
دٍیدِجَ {19 قٍلْخَِب  تِْأَیوَ  مْكُبْھِذُْی  ْأشََی  نِْإ  ۚ قِّحَلْاِب  ضَرَْلأْاوَ  تِاوَامََّسلا  قََلخَ  ๡ََّا  َّنَأ  رََت  مَْلَأ  }

[Pooya/Ali Commentary 14:19]
The people are addressed through the Holy Prophet .
 
 

زٍیزَِعِب {20 ๡َِّا  ىَلعَ  َذ  كَلِٰ امَوَ  }
[Pooya/Ali Commentary 14:20] 

๡َُّا اَناَدھَ  وَْل  اوُلاَق  ۚ ءٍيْشَ  نْمِ  ๡َِّا  بِاَذعَ  نْمِ  اَّنعَ  نَوُنغْمُ  مُْتنَْأ  لْھََف  اًعَبَت  مْكَُل  اَّنكُ  اَّنِإ  اورَُبكَْتسْا  نَیذَِّللِ  ءُاَفَعُّضلا  لَاَقَف  اًعیمِجَ   ๡َِِّ اوزُرََبوَ 
صٍیحِمَ {21 نْمِ  اَنَل  امَ  اَنرَْبصَ  مَْأ  اَنعْزِجََأ  اَنیَْلعَ  ءٌاوَسَ  ۖ مْكُاَنیَْدھََل  }

[Pooya/Ali Commentary 14:21]
The future is presented as the past because Allah knows what will happen.
 
Each soul bears its own burden. It cannot be shifted to others. The evil-doers will turn to those

who misled them in the hope that they may help them but they themselves will find no way of escape
from the wrath of Allah.

 
 

مُْتبْجََتسْاَف مْكُُتوْعََد  نَْأ  َّلاِإ  نٍاطَلْسُ  نْمِ  مْكُیَْلعَ  يَلِ  نَاكَ  امَوَ  ۖ مْكُُتفَْلخَْأَف  مْكُُتدْعَوَوَ  قِّحَلْا  َدعْوَ  مْكَُدعَوَ  ๡ََّا  َّنِإ  رُمَْلأْا  يَضُِق  اَّمَل  نُاطَیَّْشلا  لَاَقوَ 
بٌاَذعَ مْھَُل  نَیمِلِاَّظلا  َّنِإ  ۗ لُبَْق  نْمِ  نِومُُتكْرَشَْأ  امَِب  تُرَْفكَ  يِّنِإ  ۖ َّيخِرِصْمُِب  مُْتنَْأ  امَوَ  مْكُخِرِصْمُِب  اَنَأ  امَ  ۖ مْكُسَُفنَْأ  اومُوُلوَ  يِنومُوُلَت  لاََف  ۖ يلِ 

مٌیلَِأ {22 }
[Pooya/Ali Commentary 14:22]
The promise of Allah was true, but the evildoers believed in Shaytan who had no power to force

them. He merely called them and they came running to him. They must blame themselves. Shaytan
knew well that he was not and never could be equal to Allah, so the evildoers must suffer the penalty.

  
Aqa Mahdi Puya says:
 
The satanic forces, their false promises and their self-proclaimed authority attract the attention of

those who wilfully separate themselves from the true guidance of Allah made available to mankind
through the Quran, the Holy Prophet and his Ahl ul Bayt. Their response to Shaytan is purely their
own choice, so they must suffer the consequences-a painful eternal chastisement.

 
 

23} مٌلاَسَ اھَیِف  مْھُُتَّیحَِت  ۖ مْھِِّبرَ  نِذِْإِب  اھَیِف  نَیدِلِاخَ  رُاھَنَْلأْا  اھَِتحَْت  نْمِ  يرِجَْت  تٍاَّنجَ  تِاحَلِاَّصلا  اوُلمِعَوَ  اوُنمَآ  نَیذَِّلا  لَخِدُْأوَ  }
[Pooya/Ali Commentary 14:23]
Refer to the commentary of Yunus: 10.
 
 

ءِامََّسلا {24 يِف  اھَعُرَْفوَ  تٌِباَث  اھَُلصَْأ  ةٍَبِّیطَ  ٍةرَجَشَكَ  ًةَبِّیطَ  ًةمَلِكَ  لاًَثمَ  ๡َُّا  بَرَضَ  فَیْكَ  رََت  مَْلَأ  }
[Pooya/Ali Commentary 14:24]
Aqa Mahdi Puya says:
 



Kalimatan tayyibah (a goodly word) is usually interpreted as the divine word, thought or deed,
but, in a more general sense, it may be interpreted as a thought, word or deed of goodness of any other
good and noble agency, other than Allah, which emanates from a true understanding and application of
the religion of Allah-it is like a goodly tree which is firmly rooted and grows higher and higher with
ever green branches, always yielding fruit; and the heavens is the limit.

 
Kalimatin khabithah (an evil word), likened to an evil tree, is the opposite of the goodly tree.
 
The Holy Prophet said:
 
"Islam is the goodly tree. Belief in Allah is its root. Salat, sawm, zakat, khums and jihad are its

branches. Reliance upon Allah, good manners, piety and abstinence from whatever is forbidden are
its leaves."

 
According to Imam Jafar bin Muhammad al Sadiq, the Holy Prophet also said:
 
"I am the root of the goodly tree. Ali is its trunk, my divinely chosen Ahl ul Bayt are its branches

and the pious followers of my Ahl ul Bayt are its leaves."
 
Imam Ali bin Musa al Rida has quoted lmam Ali to say that root, trunk and branches are the

essential parts of a tree, likewise (if Islam is compared to a goodly tree) sincere belief in the true
faith, ingrained in the heart and mind of a believer, is the root, declaration is the trunk and practice of
the prescribed religious laws is the leaves.

 
The Holy Prophet said:
 
"The parable of the evil tree refers to Bani Umayyah."
 
Aqa Mahdi Puya says:
 
The opposite of the goodly tree mentioned in verse 24 of this surah is the evil tree which has no

root, no growth and no utility at all.
 
The parable of the goodly tree refers to Islam, the Holy Prophet and his Ahl ul Bayt, and the evil

tree refers to enemies of Islam, the Holy Prophet and his Ahl ul Bayt.
 
 
 

نَورَُّكَذَتَی {25 مْھَُّلَعَل  سِاَّنللِ  لَاَثمَْلأْا  ๡َُّا  بُرِضَْیوَ  ۗ اھَِّبرَ  نِذِْإِب  نٍیحِ  َّلكُ  اھََلكُُأ  يِتؤُْت  }
[Pooya/Ali Commentary 14:25] (see commentary for verse 24)

رٍارََق {26 نْمِ  اھََل  امَ  ضِرَْلأْا  قِوَْف  نْمِ  تَّْثُتجْا  ةٍَثیِبخَ  ٍةرَجَشَكَ  ةٍَثیِبخَ  ةٍمَلِكَ  لَُثمَوَ  }
[Pooya/Ali Commentary 14:26] (see commentary for verse 24)

ءُاشََی {27 امَ  ๡َُّا  لَُعفَْیوَ  ۚ نَیمِلِاَّظلا  ๡َُّا  ُّلضُِیوَ  ۖ ِةرَخِلآْا  يِفوَ  اَینُّْدلا  ِةاَیحَلْا  يِف  تِِباَّثلا  لِوَْقلْاِب  اوُنمَآ  نَیذَِّلا  ๡َُّا  تُِّبَثُی  }
[Pooya/Ali Commentary 14:27] 
Qawlith thabit means the firm word or the word that stands firm (undeniable assertion or



unshakeable belief or conviction). It refers to the strong and sincere belief in the true faith ingrained
in the heart and mind of a believer.

 
Imam Ali ibn abi Talib has said that in the agony of death every man remembers his wealth,

children and deeds to seek help from them, but his wealth cannot do more than buying a shroud for
him, his children will only take him to the graveyard and put him in the grave, but his deeds, good and
bad, will accompany him to his ultimate destination- the day of reckoning.

 
After death those who lived in this world like the goodly tree will live in peace and bliss while

those who lived like the evil tree will suffer untold miseries till the day of resurrection and eternal
punishment after the day of judgement.

 
 

رِاوََبلْا {28 رَاَد  مْھُمَوَْق  اوُّلحََأوَ  ارًفْكُ  ๡َِّا  تَمَعِْن  اوُلَّدَب  نَیذَِّلا  ىَلِإ  رََت  مَْلَأ  }
[Pooya/Ali Commentary 14:28]
Aqa Mahdi Puya says:
 
There were selfish and ungrateful men who responded to Allah's favours with disobedience to Him

and His Prophet. It refers not only to the disbelievers but also to those who did not fulfil the covenant
they accepted as true and final at Ghadir Khum, and also led others astray.

 
 

رُارََقلْا {29 سَْئِبوَ  ۖ اھََنوَْلصَْی  مََّنھَجَ  }
[Pooya/Ali Commentary 14:29] (see commentary for verse 28)

رِاَّنلا {30 ىَلِإ  مْكُرَیصِمَ  َّنِإَف  اوُعَّتمََت  لُْق  ۗ ھِلِیِبسَ  نْعَ  اوُّلضُِیلِ  اًداَدنَْأ   ๡َِِّ اوُلَعجَوَ  }
[Pooya/Ali Commentary 14:30] 

31} لٌلاَخِ لاَوَ  ھِیِف  عٌیَْب  مٌوَْی لاَ  يَِتْأَی  نَْأ  لِبَْق  نْمِ  ًةَیِنلاَعَوَ  ار̒سِ  مْھُاَنقْزَرَ  اَّممِ  اوُقفِنُْیوَ  َةلاََّصلا  اومُیقُِی  اوُنمَآ  نَیذَِّلا  يَدِاَبعِلِ  لُْق  }
[Pooya/Ali Commentary 14:31] 
هِرِمَْأِب رِحَْبلْا  يِف  يَرِجَْتلِ  كَلُْفلْا  مُكَُل  رََّخسَوَ  ۖ مْكَُل  اًقزْرِ  تِارَمََّثلا  نَمِ  ھِِب  جَرَخَْأَف  ءًامَ  ءِامََّسلا  نَمِ  لَزَنَْأوَ  ضَرَْلأْاوَ  تِاوَامََّسلا  قََلخَ  يذَِّلا  ๡َُّا 

رَاھَنَْلأْا {32 مُكَُل  رََّخسَوَ   ۖ}
[Pooya/Ali Commentary 14:32] 

رَاھََّنلاوَ {33 لَیَّْللا  مُكَُل  رََّخسَوَ  ۖ نِیَْبِئاَد  رَمََقلْاوَ  سَمَّْشلا  مُكَُل  رََّخسَوَ  }
[Pooya/Ali Commentary 14:33] 

رٌاَّفكَ {34 مٌوُلظََل  نَاسَنْلإِْا  َّنِإ  ۗ اھَوصُحُْت  ๡َِّا لاَ  تَمَعِْن  اوُّدُعَت  نِْإوَ  ُۚ هومُُتلَْأسَ  امَ  لِّكُ  نْمِ  مْكُاَتآوَ  }
[Pooya/Ali Commentary 14:34] 

مَاَنصَْلأْا {35 َدُبعَْن  نَْأ  َّيِنَبوَ  يِنبُْنجْاوَ  اًنمِآ  َدَلَبلْا  اَذھَٰ  لَْعجْا  بِّرَ  مُیھِارَبِْإ  لَاَق  ذِْإوَ  }
[Pooya/Ali Commentary 14:35]
Prophet Ibrahim prayed to Allah to make the city of Makka a place of security and non-violence, by

declaring its precincts sacred and inviolable. See commentary of al Baqrah: 124 to 129 and Ali
Imran: 95 to 97. Ibrahim asks Allah to protect him and his sons (baniyya) from going astray and
worshipping the idols. The idolatrous tribes of Quraysh were also the descendants of Ibrahim through
Ismail, therefore the word baniyya in his prayer refers to those of his descendants who were like him
in purity and excellence, mentioned in the commentary of al Baqarah: 124.

 
As verse 95 of Ali Imran says Ibrahim was an upright monotheist, yet he says wajnubni (preserve



or save or protect me) and includes his descendants like him.
 
 

مٌیحِرَ {36 رٌوُفغَ  كََّنِإَف  يِناصَعَ  نْمَوَ  ۖ يِّنمِ  ُھَّنِإَف  يِنَعِبَت  نْمََف  ۖ سِاَّنلا  نَمِ  ارًیِثكَ  نَلَْلضَْأ  َّنھَُّنِإ  بِّرَ  }
[Pooya/Ali Commentary 14:36]
In this verse Ibrahim makes clear as to who he wants to be saved alongwith him namely that only

those who follow him would be among his Ahl ul Bayt. Please refer to the commentary of al Baqarah:
124 to 129.

 
Once a man, in the time of Imam Jafar bin Muhammad as Sadiq, tried to make fun of the Ahl ul Bayt

by stating that they were the descendants of the idolaters.
 
The Imam said:
 
"Your statement is wrong. Neither Ibrahim nor Ismail nor his sons for whom Ibrahim prayed did

ever worship any one other than Allah. Faman tabiani in Ibrahim's prayer refers to us who have
always been saved by Allah from going astray. We follow his faith and we are from him. He prayed
for Allah's forgiveness for those who deviated from his path."

 
Aqa Mahdi Puya says:
 
The ancestors of the Holy Prophet ascending upto Ibrahim were free from the dirt of polytheism.

All of them followed the creed of Ibrahim. The Holy Prophet claimed that Allah kept his ancestors
upto Adam free from polytheism. The continuity of spiritual inheritance was severed whenever any
one of them deviated from the path of true faith, like the son of Nuh about whom Allah has said that he
was not the son (inheritor) of Nuh.

 
 

مْھُقْزُرْاوَ مْھِیَْلِإ  يوِھَْت  سِاَّنلا  نَمِ  ًةَدِئفَْأ  لَْعجْاَف  َةلاََّصلا  اومُیقُِیلِ  اَنَّبرَ  مَِّرحَمُلْا  كَِتیَْب  َدنْعِ  ٍعرْزَ  يذِ  رِیْغَ  دٍاوَِب  يِتَّیرُِّذ  نْمِ  تُنْكَسَْأ  يِّنِإ  اَنَّبرَ 
نَورُكُشَْی {37 مْھَُّلَعَل  تِارَمََّثلا  نَمِ  }

[Pooya/Ali Commentary 14:37]
Please refer to the commentary of al Baqarah: 124 to 129.
 
Imam Muhammad bin Ali al Baqir said:
 
"We the Ahl ul Bayt are meant by "them" whom Ibrahim mentioned in his prayer when he said:

'Make You (O Allah) therefore the hearts of some of the people to yearn towards them."
 
The people mentioned in his prayer are those who remain faithfully attached to the Ahl ul Bayt,

known as their Shi-ahs (devout followers)."
 
 

ءِامََّسلا {38 يِف  لاَوَ  ضِرَْلأْا  يِف  ءٍيْشَ  نْمِ  ๡َِّا  ىَلعَ  ىَٰفخَْی  امَوَ  ۗ نُلِعُْن  امَوَ  يفِخُْن  امَ  مَُلعَْت  كََّنِإ  اَنَّبرَ  }
[Pooya/Ali Commentary 14:38]
Aqa Mahdi Puya says:



 
Some of Ibrahim's descendants might have been compelled under unavoidable circumstances to

conceal their true faith, but Allah knows the truth. It is reported that Ibrahim himself concealed his
true faith to avoid unnecessary complications as similarly Abu Talib did to save the Holy Prophet
from the clutches of his enemies.

 
 

ءِاعَُّدلا {39 عُیمِسََل  يِّبرَ  َّنِإ  ۚ قَاحَسِْإوَ  لَیعِامَسِْإ  رَِبكِلْا  ىَلعَ  يلِ  بَھَوَ  يذَِّلا   ๡َِِّ ُدمْحَلْا  }
[Pooya/Ali Commentary 14:39] 

ءِاعَُد {40 لَّْبَقَتوَ  اَنَّبرَ  ۚ يِتَّیرُِّذ  نْمِوَ  ِةلاََّصلا  مَیقِمُ  يِنلَْعجْا  بِّرَ  }
[Pooya/Ali Commentary 14:40]
There shall always be an inheritor of Ibrahim's creed among his descendants to defend and promote

the religion of Allah. See commentary of al Baqarah: 124. 
 
 

بُاسَحِلْا {41 مُوُقَی  مَوَْی  نَیِنمِؤْمُلْلِوَ  َّيَدلِاوَلِوَ  يلِ  رْفِغْا  اَنَّبرَ  }
[Pooya/Ali Commentary 14:41]
Aqa Mahdi Puya says:
 
Ibrahim asks Allah to favour his parents with divine grace and forgiveness and keep them safe from

sinfulness, therefore there is no doubt that his parents were true believers. See commentary of An-am:
75 to 84 to know that Azar was not his father but an uncle whom Ibrahim tried to bring into the fold of
true faith but failed, and finally disassociated himself from him (Bara-at: 114).

 
 

رُاصَبَْلأْا {42 ھِیِف  صُخَشَْت  مٍوَْیلِ  مْھُرُخِّؤَُی  امََّنِإ  ۚ نَومُلِاَّظلا  لُمَعَْی  اَّمعَ  لاًِفاغَ  ๡ََّا  َّنَبسَحَْت  لاَوَ  }
[Pooya/Ali Commentary 14:42]
"Think not" is addressed to the people through the Holy Prophet.
 
 

ءٌاوَھَ {43 مْھُُتَدِئفَْأوَ  ۖ مْھُُفرْطَ  مْھِیَْلِإ  ُّدَترَْی  مْھِسِوءُرُ لاَ  يعِِنقْمُ  نَیعِطِھْمُ  }
[Pooya/Ali Commentary 14:43] 

نْمِ مُْتمْسَقَْأ  اوُنوكَُت  مَْلوََأ  ۗ لَسُُّرلا  ِعِبَّتَنوَ  كََتوَعَْد  بْجُِن  بٍیرَِق  لٍجََأ  ىَٰلِإ  اَنرْخَِّأ  اَنَّبرَ  اومَُلظَ  نَیذَِّلا  لُوُقَیَف  بُاَذَعلْا  مُھِیِتْأَی  مَوَْی  سَاَّنلا  رِذِنَْأوَ 
لٍاوَزَ {44 نْمِ  مْكَُل  امَ  لُبَْق  }

[Pooya/Ali Commentary 14:44] 
لَاَثمَْلأْا {45 مُكَُل  اَنبْرَضَوَ  مْھِِب  اَنلَْعَف  فَیْكَ  مْكَُل  نََّیَبَتوَ  مْھُسَُفنَْأ  اومَُلظَ  نَیذَِّلا  نِكِاسَمَ  يِف  مُْتنْكَسَوَ  }

[Pooya/Ali Commentary 14:45] 
لُاَبجِلْا {46 ُھنْمِ  لَوزَُتلِ  مْھُرُكْمَ  نَاكَ  نِْإوَ  مْھُرُكْمَ  ๡َِّا  َدنْعِوَ  مْھُرَكْمَ  اورُكَمَ  دَْقوَ  }

[Pooya/Ali Commentary 14:46]
The plots plotted by the disbelievers were so adroit that they could make the mountains move, yet

Islam and its eternal laws remain unchanged and incorruptible because Allah has undertaken to
protect them through the Holy Prophet and his Ahl ul Bayt-"l leave behind, amongst you, two weighty
authorities, the book of Allah and my Ahl ul Bayt. Should you be attached to these two, never, never
shall you go astray, after me, for verily these two will never be separated from each other; and, joined
together, they shall meet me at the spring of Kawthar;" said the Holy Prophet (see page 6 for hadith



thaqalayn).
 
However much the enemies of Allah, the Holy Prophet and his Ahl ul Bayt may try they will never

be able to put out the light of Allah (Saff: 8).
 
 

مٍاَقِتنْا {47 وُذ  زٌیزِعَ  ๡ََّا  َّنِإ  ُۗ ھَلسُرُ  هِدِعْوَ  فَلِخْمُ  ๡ََّا  َّنَبسَحَْت  لاََف  }
[Pooya/Ali Commentary 14:47]
There had always been a messenger of Allah among the people, and there shall always be a chosen

Imam among the people, to keep them on the right path.
 
 

رِاَّھَقلْا {48 دِحِاوَلْا   ๡َِِّ اوزُرََبوَ  ۖ تُاوَامََّسلاوَ  ضِرَْلأْا  رَیْغَ  ضُرَْلأْا  لَُّدَبُت  مَوَْی  }
[Pooya/Ali Commentary 14:48]
According to the holy Imams of the Ahl ul Bayt on the day of judgement an entirely new and

different earth will replace the present once.
  
Aqa Mahdi Puya says:
 
A thorough study of the verses of the Quran, read with several authentic traditions, supports the

idea that in the evolutionary course the heavens and the earth will reach a stage known as the day of
resurrection when the laws of time and space shall cease to apply. All the terrestrial and the celestial
distances will disappear. There will be no past, present and future. All will be before the Lord
together to be judged.

 
CONCLUSION
 
Ibrahim's prayer forms the core of this surah.
 
Revelation (the Quran) leads man from darkness to light-the light of true knowledge about Allah

and His omnipotent authority and sovereignty which He shares with no one. The whole universe (all
that has been created by Him) willingly or unwillingly submit to His will and command. He sent His
messengers to teach each nation in its own language and for its own special circumstances. There was
a conflict of evil with good in the times of every prophet but evil was destroyed and good was
preserved by the grace of Allah which man must always remember and give thanks to his Lord.

 
Thankfulness increases His blessings and ingratitude takes them away.
 
Miracles take place only when Allah wills. They cannot be shown to people as a sport or pastime

particularly to such type of people whose ignorance and arrogance keep them from learning a lesson
from the miracles shown by many prophets of Allah.

 
The disbelievers shall be punished and hell will be their final abode where they will abide for

ever. The believers always rely upon Allah and adhere to the divinely chosen guides appointed by
Him to guide mankind. They shall live in paradise for ever. The Holy Prophet, his Ahl ul Bayt and the



religion of Allah they preached and practised have been compared to a goodly tree which bears fruits
in all seasons. The disbelievers and the hypocrites are compared to an evil tree which shall be
uprooted and destroyed for ever.

 
In Ibrahim's prayer there is a mention of the people who pray for Allah's grace so that He keeps

them attached with the godly family of Ibrahim. This family of Ibrahim is in fact the family of the Holy
Prophet-the Ahl ul Bayt. No evil force of the world can prevent the march of Islam. 
دِاَفصَْلأْا {49 يِف  نَیِنَّرَقمُ  ذٍِئمَوَْی  نَیمِرِجْمُلْا  ىرََتوَ  }

[Pooya/Ali Commentary 14:49] 
رُاَّنلا {50 مُھُھَوجُوُ  ىٰشَغَْتوَ  نٍارَطَِق  نْمِ  مْھُُلیِبارَسَ  }

[Pooya/Ali Commentary 14:50] 
بِاسَحِلْا {51 عُیرِسَ  ๡ََّا  َّنِإ  ۚ تَْبسَكَ  امَ  سٍفَْن  َّلكُ  ๡َُّا  يَزِجَْیلِ  }

[Pooya/Ali Commentary 14:51] 
بِاَبلَْلأْا {52 وُلوُأ  رََّكَّذَیلِوَ  ٌدحِاوَ  َلِإ  ٌھٰ وَھُ  امََّنَأ  اومَُلعَْیلِوَ  ھِِب  اورَُذنُْیلِوَ  سِاَّنللِ  غٌلاََب  اَذھَٰ  }

[Pooya/Ali Commentary 14:52] 



5Chapter
15th - Tafsir Surah Al-Hijr (The Rock)

نٍیِبمُ {1 نٍآرُْقوَ  بِاَتكِلْا  تُاَیآ  كَلِْت  ۚ رلا  }
[Pooya/Ali Commentary 15:1]
For Alif, Lam, Ra huruf muqatti-at) see commentary of al Baqarah: I; and al Baqarah: 2 for "the

Quran which makes things clear."
 
The Quran rightly asserts that it contains in itself the light of knowledge and wisdom which can

enlighten the seeker of knowledge not only about every aspect of all creation that has been created but
also about the absolute unity, omnipotent authority and glorious divinity of the Creator-Lord of the
worlds-provided he turns to the "Ahl ul Bayt" for guidance as he has been directed by the Holy
Prophet through hadith al thaqalayn (see page 6); and by the Quran itself in Ali Imran : 7; Nisa: 162;
Nahl : 43; Anbiya: 7; Ankabut: 49; Fatir: 32; and YaSin: 12.

 
According to hadith al thaqalayn those who refer to the Quran for guidance by bypassing the Ahl

ul Bayt shall surely go astray.
 
 

نَیمِلِسْمُ {2 اوُناكَ  وَْل  اورَُفكَ  نَیذَِّلا  ُّدوََی  امََبرُ  }
[Pooya/Ali Commentary 15:2]
Every time when a fresh torment afflicts the disbelievers in the hereafter, they will wish that they

had been Muslims.
 
Allah asks the Holy Prophet to leave the disbelievers alone to satisfy their lust for worldly

enjoyments without grieving much over their condition (as "the mercy unto the worlds" the Holy
Prophet was often worried about the well-being of the people in this world as well as in the
hereafter). Although the respite appears pleasant and intoxicating but a dreadful severe chastisement
is awaiting them. They were sunk deep in infidelity and wickedness. They would never see the light
of true guidance.

 
Imam Ali said:
 
"It breaks my heart when I see your lust for riches and your unbridled covetousness to enjoy the

pleasures of this world."
 
The Holy Prophet said:
 
"When perfection is attained by a man he remembers death and all his desires recede to the



background; and when misfortune afflicts him all his desires come to the front and (the thought of)
death disappears from his mind."

 
 

نَومَُلعَْی {3 فَوْسََف  ۖ لُمََلأْا  مُھِھِلُْیوَ  اوُعَّتمََتَیوَ  اوُلكُْأَی  مْھُرَْذ  }
[Pooya/Ali Commentary 15:3] (see commentary for verse 2)

مٌوُلعْمَ {4 بٌاَتكِ  اھََلوَ  َّلاِإ  ةٍَیرَْق  نْمِ  اَنكَْلھَْأ  امَوَ  }
[Pooya/Ali Commentary 15:4]
For every people, as for every individual, there is a definite period of life or existence. They have

a free choice to mould their will according to Allah's will in order to identify themselves with His
universal law. During that period they are given plenty of rope but after the respite is past there will
be no escape. No one can hasten or delay the doom. The destruction of a people is not an arbitrary
punishment from Allah. They bring it on themselves by their own choice. The law or decree of Allah
is always made known to them before hand, and in many ways. See commentary of Ali Imran: 145;
Araf: 34 and Yunus: 49.

 
 

نَورُخِْأَتسَْی {5 امَوَ  اھََلجََأ  ةٍَّمُأ  نْمِ  قُِبسَْت  امَ  }
[Pooya/Ali Commentary 15:5] (see commentary for verse 4)

نٌوُنجْمََل {6 كََّنِإ  ّذلا  رُكِْ ھِیَْلعَ  لَزُِّن  يذَِّلا  اھَُّیَأ  اَی  اوُلاَقوَ  }
[Pooya/Ali Commentary 15:6]
As the Holy Prophet spoke of higher, purer and nobler things than the obstinate pagans would agree

to appreciate, adopt and act upon, so there was nothing they could do except making false
accusations.

 
See commentary of An-am: 8 and 9 for bringing angles or showing miracles. The disbelievers

believe neither in Allah nor in angels nor in revelation nor in anything good save material things.
Angels are not sent down to satisfy the whim or curiosity of the disbelievers. They are sent to bring
Allah's commands to His messengers and to execute His decrees, and when they are commanded to
inflict just punishment, then the respite given to the ungodly is over.

 
 

نَیِقدِاَّصلا {7 نَمِ  تَنْكُ  نِْإ  ةِكَِئلاَمَلْاِب  اَنیِتْأَت  امَ  وَْل  }
[Pooya/Ali Commentary 15:7] (see commentary for verse 6)

نَیرِظَنْمُ {8 اًذِإ  اوُناكَ  امَوَ  قِّحَلْاِب  َّلاِإ  َةكَِئلاَمَلْا  لُزَِّنُن  امَ  }
[Pooya/Ali Commentary 15:8] (see commentary for verse 6)

نَوظُِفاحََل {9 ُھَل  اَّنِإوَ  ّذلا  رَكِْ اَنلَّْزَن  نُحَْن  اَّنِإ  }
[Pooya/Ali Commentary 15:9]
Allah has taken the work of guarding the Quran. Allah's pure and holy truth will never

suffer tahrif (alteration). See Aqa Mahdi Puya's essay "The genuineness of the holy Quran."
 
The heavenly scriptures revealed prior to the Quran had been profusely tampered with. Some were

restyled and disguised and some were consigned to oblivion. See "The Tawrat" and "The Injil" on
pages 374 to 376. Therefore, the Almighty Allah decisively willed to keep His final book of wisdom
free from permutation. For this purpose He selected the Ahl ul Bayt. The Quran and the Ahl ul Bayt



are the two equal and correlative choices of Allah. Together they constitute guidance, wisdom and
mercy from the Lord of the worlds unto mankind. See hadith al thaqalayn on page 6 and commentary
of al Baqarah: 2.

  
Aqa Mahdi Puya says:
 
This verse gives answer to the accusation the disbelievers have made in verse 6 of this surah.

When the Quran is kept safe in its original purity the Holy Prophet is also protected from all types of
ungodly influences. The Ahl ul Bayt are not only the custodians of the book of Allah but also they
keep the true character of the Holy Prophet safe from distortion by the false traditions fabricated by
some of his companions in order to bring him on the level of their heroes.

 
 

نَیلَِّوَلأْا {10 ِعَیشِ  يِف  كَلِبَْق  نْمِ  اَنلْسَرَْأ  دَْقَلوَ  }
[Pooya/Ali Commentary 15:10] 
Shiya' is the plural of shi-ah, derived from mushaya-at which means to follow. Shi-ahs of Ali

means those who follow Ali as their guide appointed by the Holy Prophet under the command of
Allah. See commentary of Ma-idah: 67.

 
The Holy Prophet said:
 
"O Ali, you and your followers will be in paradise." (Sawa-iq al Muhriqah). In this verse shiya-il

awwalin means the ancient nations.
 
 

نَوُئزِھَْتسَْی {11 ھِِب  اوُناكَ  َّلاِإ  لٍوسُرَ  نْمِ  مْھِیِتْأَی  امَوَ  }
[Pooya/Ali Commentary 15:11] 

نَیمِرِجْمُلْا {12 بِوُلُق  يِف  ُھكُُلسَْن  َذكَ  كَلِٰ }
[Pooya/Ali Commentary 15:12] 

نَیلَِّوَلأْا {13 ُةَّنسُ  تَْلخَ  دَْقوَ  ۖ ھِِب  نَوُنمِؤُْی  {لاَ 
[Pooya/Ali Commentary 15:13] 

نَوجُرُعَْی {14 ھِیِف  اوُّلظََف  ءِامََّسلا  نَمِ  اًباَب  مْھِیَْلعَ  اَنحَْتَف  وَْلوَ  }
[Pooya/Ali Commentary 15:14] 

نَورُوحُسْمَ {15 مٌوَْق  نُحَْن  لَْب  اَنرُاصَبَْأ  تْرَكِّسُ  امََّنِإ  اوُلاَقَل  }
[Pooya/Ali Commentary 15:15] 

نَیرِظِاَّنللِ {16 اھَاَّنَّیزَوَ  اجًورُُب  ءِامََّسلا  يِف  اَنلَْعجَ  دَْقَلوَ  }
[Pooya/Ali Commentary 15:16]
In the countless stars in the universe there is a marvellous order, beauty and harmony, on a scale

which man is appreciating more and more as his knowledge is increasing. The first distinct belt is the
Zodiac, which marks the position of the sun with reference to the movement of various constellation
of stars of the solar system. Its twelve divisions are called the signs of the Zodiac. Through them we
can mark off the seasons in our solar year, and express in definite laws the most important facts in
meteorology, agriculture, seasonal winds, and tides. All these are vitally important and affect our
physical life on the earth. The most important lesson we draw from them is that the author of the
wonderful order and beauty is One, and He alone is entitled to our worship.



  
Aqa Mahdi Puya says:
 
The Zodiac belt is the lowest heaven. The heavens above it are more spiritual than physical.

Celestial factors effect the terrestrial events. Some of the determinative occurrences of the celestial
realm manifest themselves before they produce an effect upon the terrestrial world. Those who delve
in occult sciences rely upon these manifestations to foretell the future. Such attempts are not reliable
because the radiating celestial bodies (shihabun mubin or shahab thaqib) prevent them from reading
the actual consequences. The shooting star or flaming fire, most probably, is the continuous radiation
from the celestial bodies which pierces into the terrestrial hemisphere. It may mean that the
conjunctions of radiations from different celestial sources neutralise the effect of each other and it
becomes immeasurable and incomprehensible to those who try to foretell the future.

 
Spiritually speaking, order, beauty, harmony, light and truth are repugnant to evil. Therefore the

bliss of the heavens are denied to the forces of evil. It is reserved only for the virtuous. The crooked
nature of evil try to gain access by fraud or stealth but a flaming fire stops them from even hearing the
sound of harmony ringing in the land of eternal bliss.

 
Qummi in his commentary says that when the Holy Prophet was born a mass of shooting stars was

seen in the sky. A Jew named Joseph came to Makka and asked the Quraysh if a male child was born
in their tribe. They did not know, but when he told them that it was written in Pentateuch that when the
last prophet of Allah would be born the devilish forces will be driven away from the heaven by the
shooting stars and their access to the higher regions would be blocked for ever, they made inquiries
and found out that in the night before a son was born to Abdullah bin Abd al Muttalib. In the same
night the palace of Kisra in Persia was cracked and the fire burning in the temple for a thousand years
was extinguished .

 
 

مٍیجِرَ {17 نٍاطَیْشَ  لِّكُ  نْمِ  اھَاَنظْفِحَوَ  }
[Pooya/Ali Commentary 15:17] (see commentary for verse 16)

نٌیِبمُ {18 بٌاھَشِ  ُھَعَبْتَأَف  عَمَّْسلا  قَرََتسْا  نِمَ  َّلاِإ  }
[Pooya/Ali Commentary 15:18] (see commentary for verse 16)

نٍوزُوْمَ {19 ءٍيْشَ  لِّكُ  نْمِ  اھَیِف  اَنْتَبنَْأوَ  يَسِاوَرَ  اھَیِف  اَنیَْقلَْأوَ  اھَاَندَْدمَ  ضَرَْلأْاوَ  }
[Pooya/Ali Commentary 15:19] 

نَیِقزِارَِب {20 ُھَل  مُْتسَْل  نْمَوَ  شَِیاَعمَ  اھَیِف  مْكَُل  اَنلَْعجَوَ  }
[Pooya/Ali Commentary 15:20] 

مٍوُلعْمَ {21 رٍَدَقِب  َّلاِإ  ُھُلزَِّنُن  امَوَ  ُھُنِئازَخَ  اَنَدنْعِ  َّلاِإ  ءٍيْشَ  نْمِ  نِْإوَ  }
[Pooya/Ali Commentary 15:21] 

نَیِنزِاخَِب {22 ُھَل  مُْتنَْأ  امَوَ  ُهومُكُاَنیَْقسَْأَف  ءًامَ  ءِامََّسلا  نَمِ  اَنلْزَنَْأَف  حَِقاوََل  حَاَیرِّلا  اَنلْسَرَْأوَ  }
[Pooya/Ali Commentary 15:22] 

نَوُثرِاوَلْا {23 نُحَْنوَ  تُیمُِنوَ  يِیحُْن  نُحَْنَل  اَّنِإوَ  }
[Pooya/Ali Commentary 15:23] 

نَیرِخِْأَتسْمُلْا {24 اَنمْلِعَ  دَْقَلوَ  مْكُنْمِ  نَیمِدِقَْتسْمُلْا  اَنمْلِعَ  دَْقَلوَ  }
[Pooya/Ali Commentary 15:24]
For "those who always hastened forward to fight in the cause of Allah and those who used to lag



behind" see commentary of Ali Imran: 121, 122, 128, 140 to 142, 144, 151 to 156, 159 and 166 to
168 and al Bara-at: 25 to 27.

 
 

مٌیلِعَ {25 مٌیكِحَ  ُھَّنِإ  ۚ مْھُرُشُحَْی  وَھُ  كََّبرَ  َّنِإوَ  }
[Pooya/Ali Commentary 15:25] 

نٍوُنسْمَ {26 ٍإمَحَ  نْمِ  لٍاصَلْصَ  نْمِ  نَاسَنْلإِْا  اَنقَْلخَ  دَْقَلوَ  }
[Pooya/Ali Commentary 15:26] 

مِومَُّسلا {27 رِاَن  نْمِ  لُبَْق  نْمِ  ُهاَنقَْلخَ  َّناجَلْاوَ  }
[Pooya/Ali Commentary 15:27] 

نٍوُنسْمَ {28 ٍإمَحَ  نْمِ  لٍاصَلْصَ  نْمِ  ارًشََب  قٌلِاخَ  يِّنِإ  ةِكَِئلاَمَلْلِ  كَُّبرَ  لَاَق  ذِْإوَ  }
[Pooya/Ali Commentary 15:28]
Refer to the commentary of al Baqarah: 30 to 38 for creation of Adam, Allah's order to the angels

to fall down unto him prostrate and the refusal of Iblis. According to Abdullah Yusuf Ali the name
Iblis has in it the root-idea of desperateness and rebellion.

 
 

نَیدِجِاسَ {29 ُھَل  اوُعَقَف  يحِورُ  نْمِ  ھِیِف  تُخَْفَنوَ  ُھُتیَّْوسَ  اَذِإَف  }
[Pooya/Ali Commentary 15:29] (see commentary for verse 28)

نَوُعمَجَْأ {30 مْھُُّلكُ  ُةكَِئلاَمَلْا  َدجَسََف  }
[Pooya/Ali Commentary 15:30] (see commentary for verse 28)

نَیدِجِاَّسلا {31 عَمَ  نَوكَُی  نَْأ  ىَٰبَأ  سَیلِبِْإ  َّلاِإ  }
[Pooya/Ali Commentary 15:31] (see commentary for verse 28)

نَیدِجِاَّسلا {32 عَمَ  نَوكَُت  َّلاَأ  كََل  امَ  سُیلِبِْإ  اَی  لَاَق  }
[Pooya/Ali Commentary 15:32] 

نٍوُنسْمَ {33 ٍإمَحَ  نْمِ  لٍاصَلْصَ  نْمِ  ُھَتقَْلخَ  رٍشََبلِ  َدجُسَْلأِ  نْكَُأ  مَْل  لَاَق  }
[Pooya/Ali Commentary 15:33]
Iblis argues that Adam was made of clay while he was made of fire, but he ignored the fact that

Adam had the spirit (ruh) of Allah breathed into him. Adam was superior to all created beings at that
time on account of reasons mentioned in the commentary of al Baqarah: 30 to 38. Because of his
refusal to fall down unto Adam (and that which he represented) prostrate, Iblis was cursed and
damned.

 
 

مٌیجِرَ {34 كََّنِإَف  اھَنْمِ  جْرُخْاَف  لَاَق  }
[Pooya/Ali Commentary 15:34] (see commentary for verse 33)

ّدلا {35 نِیِ مِوَْی  ىَٰلِإ  َةَنعَّْللا  كَیَْلعَ  َّنِإوَ  }
[Pooya/Ali Commentary 15:35] 

نَوُثَعبُْی {36 مِوَْی  ىَٰلِإ  يِنرْظِنَْأَف  بِّرَ  لَاَق  }
[Pooya/Ali Commentary 15:36] 

نَیرِظَنْمُلْا {37 نَمِ  كََّنِإَف  لَاَق  }
[Pooya/Ali Commentary 15:37]
Respite was granted to Iblis till the day the trumpet will be blown which will annihilate all living

beings including Iblis before the day of judgement.



 
 

مِوُلعْمَلْا {38 تِقْوَلْا  مِوَْی  ىَٰلِإ  }
[Pooya/Ali Commentary 15:38] (see commentary for verse 37)

نَیعِمَجَْأ {39 مْھَُّنَیوِغُْلأَوَ  ضِرَْلأْا  يِف  مْھَُل  َّنَنِّیزَُلأَ  يِنَتیْوَغَْأ  امَِب  بِّرَ  لَاَق  }
[Pooya/Ali Commentary 15:39]
These verses say that a very large number of people succumb to the temptations of Iblis except a

handful of sincere and purified servants of Allah. We know that the thoroughly purified servants of
Allah are only the Ahl ul Bayt (Ahzab: 33). The Holy Prophet and his Ahl ul Bayt are
the mukhlisin. Though they were sent in this world in the progeny of Adam, they are altogether a
separate class of beings created of light and endowed with special divine attributes, therefore the
other children of Adam, whom he deceives without effort, cannot be compared to them. From cradle
to grave the mukhlisin remained free from every kind of sin, pollution or shortcomings. They were the
perfect models of godliness who always manifested divine attributes for the guidance of mankind in
every age (see an-amta alayhim in al Fatihah: 7). Being the thoroughly purified souls, free from any
evil influence, they were beyond the reach of devilish allurements. When a soul attains such
excellence Allah takes it under His mercy and grace which protect it under all circumstances.

 
The fate of the unjust who fall prey to his plotting has been described in his own words in verse 22

of Ibrahim.
 
 

نَیصَِلخْمُلْا {40 مُھُنْمِ  كََداَبعِ  َّلاِإ  }
[Pooya/Ali Commentary 15:40] (see commentary for verse 39)

مٌیقَِتسْمُ {41 َّيَلعَ  طٌارَصِ  اَذھَٰ  لَاَق  }
[Pooya/Ali Commentary 15:41]
The path of those mukhlisin, mentioned in the preceding verse, on whom Allah has bestowed His

blessings (Al Fatihah: 7) leads to Allah direct.
  
Aqa Mahdi Puya says:
 
Any other recitation other than alayya (unto Me) is wrong. There is no tahrif in the Quran. See my

essay "The genuineness of the Holy Quran.''
 
 

نَیوِاَغلْا {42 نَمِ  كََعَبَّتا  نِمَ  َّلاِإ  نٌاطَلْسُ  مْھِیَْلعَ  كََل  سَیَْل  يدِاَبعِ  َّنِإ  }
[Pooya/Ali Commentary 15:42]
Iblis has no power over Allah's servants, mentioned in verses 40 and 41. Those who follow him

from among the misled people are the deviators, mentioned in verse 22 of Ibrahim who will abide for
ever in hell, which has seven gates, and a separate gate shall be assigned to every group of
disbelievers.

 
According to Imam Ali the seven gates are the seven stages of hell, one over the other:
 
(i) Jahannam-Ya Sin: 63 (Hell)



(ii) Sa-ir-Shura: 7 (Blazing fire)
(iii) Saqar-Qamar: 48 (Scorching fire)
(iv) Jahim-Infitar: 14 (Burning fire)
(v) Laza-Ma-arij: 15 (Flaming fire)
(vi) Hutamah-Humazah :4 (Crushing fire)
(vii) Hawiyah-Qari-ah: 9 (Abyss)
 
According to Nisa: 145 the hypocrites will be in the lowest depths of the fire-the abyss (hawiyah).
 
 

نَیعِمَجَْأ {43 مْھُُدعِوْمََل  مََّنھَجَ  َّنِإوَ  }
[Pooya/Ali Commentary 15:43] (see commentary for verse 42)

مٌوسُقْمَ {44 ءٌزْجُ  مْھُنْمِ  بٍاَب  لِّكُلِ  بٍاوَبَْأ  ُةَعبْسَ  اھََل  }
[Pooya/Ali Commentary 15:44] (see commentary for verse 42)

نٍوُیعُوَ {45 تٍاَّنجَ  يِف  نَیقَِّتمُلْا  َّنِإ  }
[Pooya/Ali Commentary 15:45] 

نَیِنمِآ {46 مٍلاَسَِب  اھَوُلخُدْا  }
[Pooya/Ali Commentary 15:46] 

نَیلِِباَقَتمُ {47 رٍرُسُ  ىَٰلعَ  اًناوَخِْإ  لٍّغِ  نْمِ  مْھِرِوُدصُ  يِف  امَ  اَنعْزََنوَ  }
[Pooya/Ali Commentary 15:47] 

نَیجِرَخْمُِب {48 اھَنْمِ  مْھُ  امَوَ  بٌصََن  اھَیِف  مْھُُّسمََی  {لاَ 
[Pooya/Ali Commentary 15:48] 

مُیحَِّرلا {49 رُوُفَغلْا  اَنَأ  يِّنَأ  يدِاَبعِ  ئِّْبَن  }
[Pooya/Ali Commentary 15:49] 

مُیلَِلأْا {50 بُاَذَعلْا  وَھُ  يِباَذعَ  َّنَأوَ  }
[Pooya/Ali Commentary 15:50] 

مَیھِارَبِْإ {51 فِیْضَ  نْعَ  مْھُْئِّبَنوَ  }
[Pooya/Ali Commentary 15:51]
Refer to the commentary of Araf: 80 to 84 and Hud: 69 to 83 for the events pertaining to prophet

Lut.
 
 

نَوُلجِوَ {52 مْكُنْمِ  اَّنِإ  لَاَق  امًلاَسَ  اوُلاَقَف  ھِیَْلعَ  اوُلخََد  ذِْإ  }
[Pooya/Ali Commentary 15:52] (see commentary for verse 51)

مٍیلِعَ {53 مٍلاَُغِب  كَرُشَِّبُن  اَّنِإ  لْجَوَْت  اوُلاَق لاَ  }
[Pooya/Ali Commentary 15:53] (see commentary for verse 51)

نَورُشَِّبُت {54 مَِبَف  رَُبكِلْا  يَِنَّسمَ  نَْأ  ىَٰلعَ  يِنومُُترَّْشَبَأ  لَاَق  }
[Pooya/Ali Commentary 15:54] (see commentary for verse 51)

نَیطِِناَقلْا {55 نَمِ  نْكَُت  لاََف  قِّحَلْاِب  كَاَنرَّْشَب  اوُلاَق  }
[Pooya/Ali Commentary 15:55] (see commentary for verse 51)

نَوُّلاَّضلا {56 َّلاِإ  ھِِّبرَ  ةِمَحْرَ  نْمِ  طَُنقَْی  نْمَوَ  لَاَق  }
[Pooya/Ali Commentary 15:56] (see commentary for verse 51)

نَوُلسَرْمُلْا {57 اھَُّیَأ  مْكُُبطْخَ  امََف  لَاَق  }
[Pooya/Ali Commentary 15:57] (see commentary for verse 51)



نَیمِرِجْمُ {58 مٍوَْق  ىَٰلِإ  اَنلْسِرُْأ  اَّنِإ  اوُلاَق  }
[Pooya/Ali Commentary 15:58] (see commentary for verse 51)

نَیعِمَجَْأ {59 مْھُوُّجَنمَُل  اَّنِإ  طٍوُل  لَآ  َّلاِإ  }
[Pooya/Ali Commentary 15:59] (see commentary for verse 51)

نَیرِِباَغلْا {60 نَمَِل  اھََّنِإ  ۙ اَنرَّْدَق  ُھَتَأرَمْا  َّلاِإ  }
[Pooya/Ali Commentary 15:60] (see commentary for verse 51)

نَوُلسَرْمُلْا {61 طٍوُل  لَآ  ءَاجَ  اَّمَلَف  }
[Pooya/Ali Commentary 15:61] (see commentary for verse 51)

نَورُكَنْمُ {62 مٌوَْق  مْكَُّنِإ  لَاَق  }
[Pooya/Ali Commentary 15:62] (see commentary for verse 51)

نَورَُتمَْی {63 ھِیِف  اوُناكَ  امَِب  كَاَنْئجِ  لَْب  اوُلاَق  }
[Pooya/Ali Commentary 15:63] (see commentary for verse 51)

نَوُقدِاصََل {64 اَّنِإوَ  قِّحَلْاِب  كَاَنیَْتَأوَ  }
[Pooya/Ali Commentary 15:64] (see commentary for verse 51)

نَورُمَؤُْت {65 ثُیْحَ  اوضُمْاوَ  ٌدحََأ  مْكُنْمِ  تْفَِتلَْی  لاَوَ  مْھُرَاَبدَْأ  عِْبَّتاوَ  لِیَّْللا  نَمِ  ٍعطْقِِب  كَلِھَْأِب  رِسَْأَف  }
[Pooya/Ali Commentary 15:65] (see commentary for verse 51)

نَیحِِبصْمُ {66 عٌوطُقْمَ  ءِلاَؤُھَٰ  رَِباَد  َّنَأ  رَمَْلأْا  َذ  كَلِٰ ھِیَْلِإ  اَنیْضََقوَ  }
[Pooya/Ali Commentary 15:66] (see commentary for verse 51)

نَورُشِبَْتسَْی {67 ةَِنیدِمَلْا  لُھَْأ  ءَاجَوَ  }
[Pooya/Ali Commentary 15:67] (see commentary for verse 51)

نِوحُضَفَْت {68 لاََف  يفِیْضَ  ءِلاَؤُھَٰ  َّنِإ  لَاَق  }
[Pooya/Ali Commentary 15:68] (see commentary for verse 51)

نِوزُخُْت {69 لاَوَ  ๡ََّا  اوُقَّتاوَ  }
[Pooya/Ali Commentary 15:69] (see commentary for verse 51)

نَیمَِلاَعلْا {70 نِعَ  كَھَنَْن  مَْلوََأ  اوُلاَق  }
[Pooya/Ali Commentary 15:70] (see commentary for verse 51)

نَیلِعِاَف {71 مُْتنْكُ  نِْإ  يِتاَنَب  ءِلاَؤُھَٰ  لَاَق  }
[Pooya/Ali Commentary 15:71] (see commentary for verse 51)

نَوھُمَعَْی {72 مْھِِترَكْسَ  يفَِل  مْھَُّنِإ  كَرُمَْعَل  }
[Pooya/Ali Commentary 15:72] (see commentary for verse 51)

نَیِقرِشْمُ {73 ُةحَیَّْصلا  مُھُْتَذخََأَف  }
[Pooya/Ali Commentary 15:73] (see commentary for verse 51)

لٍیجِّسِ {74 نْمِ  ًةرَاجَحِ  مْھِیَْلعَ  اَنرْطَمَْأوَ  اھََلِفاسَ  اھََیلِاعَ  اَنلَْعجََف  }
[Pooya/Ali Commentary 15:74] (see commentary for verse 51)

نَیمِسِّوََتمُلْلِ {75 تٍاَیلآَ  َذ  كَلِٰ يِف  َّنِإ  }
[Pooya/Ali Commentary 15:75] (see commentary for verse 51)

مٍیقِمُ {76 لٍیِبسَِبَل  اھََّنِإوَ  }
[Pooya/Ali Commentary 15:76] (see commentary for verse 51)

نَیِنمِؤْمُلْلِ {77 ًةَیلآَ  َذ  كَلِٰ يِف  َّنِإ  }
[Pooya/Ali Commentary 15:77] (see commentary for verse 51)

نَیمِلِاظََل {78 ةِكَیَْلأْا  بُاحَصَْأ  نَاكَ  نِْإوَ  }
[Pooya/Ali Commentary 15:78]
Refer to the commentary of Araf: 85 to 93 for the people of Madian and prophet Shu-

ayb. Aykah means thicket, forest. The dwellers of the aykah were the people of prophet Shu-ayb.



 
 

نٍیِبمُ {79 مٍامَِإِبَل  امَھَُّنِإوَ  مْھُنْمِ  اَنمَْقَتنْاَف  }
[Pooya/Ali Commentary 15:79] (see commentary for verse 78)

نَیلِسَرْمُلْا {80 رِجْحِلْا  بُاحَصَْأ  بََّذكَ  دَْقَلوَ  }
[Pooya/Ali Commentary 15:80]
Refer to the commentary of Araf: 73 to 79 for the people of Thamud and prophet Salih. The

dwellers of hijr were the Thamud the people of Salih. They lived in houses that had been hewed out
in the mountains.

 
Jabl Hijr is about 150 miles from Madina. The rocky tract of land known by this name lies in the

north of Arabia on the highway to Syria.
 
 

نَیضِرِعْمُ {81 اھَنْعَ  اوُناكََف  اَنِتاَیآ  مْھُاَنیَْتآوَ  }
[Pooya/Ali Commentary 15:81] (see commentary for verse 80)

نَیِنمِآ {82 اًتوُیُب  لِاَبجِلْا  نَمِ  نَوُتحِنَْی  اوُناكَوَ  }
[Pooya/Ali Commentary 15:82] (see commentary for verse 80)

نَیحِِبصْمُ {83 ُةحَیَّْصلا  مُھُْتَذخََأَف  }
[Pooya/Ali Commentary 15:83] (see commentary for verse 80)

نَوُبسِكَْی {84 اوُناكَ  امَ  مْھُنْعَ  ىَٰنغَْأ  امََف  }
[Pooya/Ali Commentary 15:84] (see commentary for verse 80)

لَیمِجَلْا {85 حَفَّْصلا  ِحَفصْاَف  ٌۖ ةَیِتلآَ  َةعَاَّسلا  َّنِإوَ  ۗ قِّحَلْاِب  َّلاِإ  امَھَُنیَْب  امَوَ  ضَرَْلأْاوَ  تِاوَامََّسلا  اَنقَْلخَ  امَوَ  }
[Pooya/Ali Commentary 15:85]
Aqa Mahdi Puya says:
 
Bil haqq, with reference to the creation of the heavens and the earth and that which is between

them, means "with a purpose". See also Al Imran: 190; Muminun: 115; Rum: 27 and Sad 27 to know
that the purpose of creation is the life of hereafter, because if there is no life of the hereafter the
creation becomes meaningless. To say that life of this world is an end in itself is atheism. A vain and
meaningless act is unworthy of an absolute, perfect and all-wise supreme being. After mentioning the
punishment inflicted on the people of Lut and Thamud in this world the reference to the purpose of
creation and the life of hereafter is a conclusion to warn the enemies of the Holy Prophet that the
pleasures and comforts of the life of this world they were enjoying should be taken as a respite. A
severe punishment is awaiting for them in the life of hereafter because the hour of judgement is surely
to come. So the Holy Prophet should turn away from the disbelievers with a gracious pardoning and
leave the matter to Allah who knows what to do with them.

 
When the enemy is overpowered "the mercy unto the world" overlooks their mischief with gracious

forgiveness. There is no conflict between this verse and the verses dealing with jihad. 
 
 

مُیلَِعلْا {86 قَُّلاخَلْا  وَھُ  كََّبرَ  َّنِإ  }
[Pooya/Ali Commentary 15:86] (see commentary for verse 85)

مَیظَِعلْا {87 نَآرُْقلْاوَ  يِناَثمَلْا  نَمِ  اًعبْسَ  كَاَنیَْتآ  دَْقَلوَ  }



[Pooya/Ali Commentary 15:87]
Refer to the commentary of al Fatihah on pages 9 to 11.
 
The seven oft-repeated verses of al Fatihah sum up the whole teaching of the glorious Quran, and

constitute the most precious gift to a Muslim.
 
 

نَیِنمِؤْمُلْلِ {88 كَحَاَنجَ  ضْفِخْاوَ  مْھِیَْلعَ  نْزَحَْت  لاَوَ  مْھُنْمِ  اجًاوَزَْأ  ھِِب  اَنعَّْتمَ  امَ  ىَٰلِإ  كَیَْنیْعَ  َّنَّدمَُت  {لاَ 
[Pooya/Ali Commentary 15:88]
The people are addressed through the Holy Prophet not to turn their eyes towards the material

blessings which Allah has given to some groups of the disbelievers to enjoy in this world, and not to
be sad for their ultimate end; and they are advised to make themselves more accessible to the
believers. It may be that some people have worldly goods which worldly men envy. The "man of
God" seeks nearness to Allah and desires His pleasure only, but in his human love and sympathy may
feel concerned about the false and callous attitude of the ignorant people. The metaphor "lower your
wing" is from a bird who lowers her wings in tender gentleness for her little ones.

 
The Holy Prophet said:
 
"If any one ever considers anything better than the Quran, he has given (undue) importance to an

insignificant thing more than that which Allah has made great."
 
Aqa Mahdi Puya says:
 
Real happiness lies in spiritual and intellectual pursuits and achievements. When such enduring

bounties have been bestowed on a true believer he should not turn his eyes towards temporary
sensual pleasures the disbelievers enjoy.

 
 

نُیِبمُلْا {89 رُیذَِّنلا  اَنَأ  يِّنِإ  لُْقوَ  }
[Pooya/Ali Commentary 15:89] 
Mubin implies both openness and clarity-freedom from ambiguity. The message of the Holy

Prophet was clear and unambiguous. There was no compromise with evil.
 
 

نَیمِسَِتقْمُلْا {90 ىَلعَ  اَنلْزَنَْأ  امَكَ  }
[Pooya/Ali Commentary 15:90]
These verses refer to the Jews and Christians who took out of the scriptures what suited them and

ignored or rejected the rest See Al Baqarah: 85 and 101.
 
 

نَیضِعِ {91 نَآرُْقلْا  اوُلَعجَ  نَیذَِّلا  }
[Pooya/Ali Commentary 15:91] (see commentary for verse 90)

نَیعِمَجَْأ {92 مْھَُّنَلَأسَْنَل  كَِّبرَوََف  }
[Pooya/Ali Commentary 15:92] 



نَوُلمَعَْی {93 اوُناكَ  اَّمعَ  }
[Pooya/Ali Commentary 15:93] 

نَیكِرِشْمُلْا {94 نِعَ  ضْرِعَْأوَ  رُمَؤُْت  امَِب  عَْدصْاَف  }
[Pooya/Ali Commentary 15:94] 

نَیِئزِھَْتسْمُلْا {95 كَاَنیَْفكَ  اَّنِإ  }
[Pooya/Ali Commentary 15:95]
The pagans of Makka, who set up other gods besides Allah, used to mock at the Holy Prophet

whenever he preached "unity of Allah" and asked them to abandon polytheism. yet he continued his
divine mission undeterred. Then they became violent Even their fierce and furious hostility could not
stop him because Allah was with him and Allah was sufficient for him against the hostile terrorists.

 
 

نَومَُلعَْی {96 فَوْسََف  ۚ رَخَآ  َلِإ  اھًٰ ๡َِّا  عَمَ  نَوُلَعجَْی  نَیذَِّلا  }
[Pooya/Ali Commentary 15:96] (see commentary for verse 95)

نَوُلوُقَی {97 امَِب  كَرُدْصَ  قُیضَِی  كََّنَأ  مَُلعَْن  دَْقَلوَ  }
[Pooya/Ali Commentary 15:97] 

نَیدِجِاَّسلا {98 نَمِ  نْكُوَ  كَِّبرَ  دِمْحَِب  حِّْبسََف  }
[Pooya/Ali Commentary 15:98] 

نُیقَِیلْا {99 كََیِتْأَی  ىَّٰتحَ  كََّبرَ  دُْبعْاوَ  }
[Pooya/Ali Commentary 15:99]
Imam Ali said:
 
"There is nothing greater in certainty than death." 
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